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** Know thyself ^^ was the iiiscription on the teihple of Apollo. 
The meaning, of this terse admonition was either a practicat 
one : Know thy frailties^ thy human weakness, thy sinfUl na- 
ture ; acknowledge thyself what thou art, — and amend thy ways ; 
or it was a theoretical one : Man, the highest being in nature, 
who studies evpry thing below himself, ^ho knows thjg soil which 
he cultivates, and the stars that regulate the seasons, and the 
laws of crystallization, vegetation and animalization — should 
not be desire to know himself? a being, who stands midway 
between the kingdom of nature and that of immortal Spirits ? 
who is the measure of the earth and a)l it contains, who unites 
what is dispersed in nature, every power and every beauty in 
himself? But Aoto shall man become acquainted with himself 
both practically and theoretically 1 This is the question, which 
the gr^at Apollo did not answer. Shall he merely observe him- 
self ? But man is inclined either to place too high or too low a 
value upon himself; he has not a proper measure for his judg- 
ment in himself. Shall he watch others t He that will under- 
stand himself must observe those around him, but to understand 
them, he must look into his own heart. Thus he may indeed 
obtain a knowledge of man, but one, that is without systematic 
conijection, incomplete, partial and imperfect. While we can- 
not do without such a knowledge of man, the admonition of 
Apollo will only be listened to fully, when we connect with this 
experimental knowledge a systematical development of all con- 
t:ained in man, especially of his reason and wilL The^e are the 
basis of all the thoughts and actions, of all the sciences and 
practical pursuits in man, dnd without a knowledge of them, it 
•1^1 always remain difficult to understand man, as we meet him 
in life. Theory must here, as every where eke, assist praetidf. 
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thought, by taking all his illostrajUonsnomnature, ^nd by com. 
paring constantly the activities of mind wutT'tliuB^' analogous to 
it, in nature. With the exception of a few divisions, it is hoped 
therefore, that the present work may be read by alL 

A second object of the author was to give the science of man 
a direct bearing upon other sciences, and especially upon religion 
and theology. Psychology and theology are connected by their 
common subject, which is man. Religion, of which theology is 
the science, is intended for man, and for him only ; psychology 
treats of man and not of any other being. Man as the subject 
of psychology, is created for religion and cannot do without it. 
Religion is not a mere quality^ but the substance of man. He 
remains what he is, though he has no learning, no beauty, no 
wit, neither a strong memory nor an acute judgment ; but ho 
ceases to be man in the full sense of the term when he has no 
religion ; — he is then only an animal, more cunning, crafty and 
prudent, than all the others, one that can invent machines, but 
he is no longer the lord of the earth, the image of his Creator. 
Now religion has for its sou\, faith f this contains thoughts and 
ideas, as for instance, those of providence, of sin, of sanctiiica* 
tion, of regeneration, of repentance, &c. Psychology develops 
the nature of reason and consequently that of its productions, 
which are thoughts ; and without understanding the nature of 
reason and Its capacities, that of faith will not be clearly known ; 
for if faith and reason differ, as they do, how can this difference 
he exhibited, unless the being of each is manifest to us ? Again : 
Faith must be active by love, or else it is dead. It must there- 
fore affect our will and fill it with love and animate it to good 
works. , If so, the being of our will in its state of nature, and 
previous to its regeneration, ought likewise to be known. But 
as such it exists in the form of desires, inclinations, emotions 
and passions, and these are the subject's of psychology ; hence 
the study of the latter again is indispensable to a thorough study 
of theology. While, therefore, the first section of the second 
part will assist the science of dogmatics, the second has for its 
remote object to be auxiliary to that of christian ethics. 

Jt will scarcely be necessary to show the influence which a 
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goocU systenmttcal knoiyted^ of i;pftxi9 of bjvi reason nxA wil^ 
and their uoioQ widi his body must, have on the practice of m^* 
dioine; and if the physician studies »humaii and x^omparative 
anatomy, physidogy and spme^tology i^ general, he will find it 
much to his advantage, to know the whole life contained in the 
body which he c^issects. And how will he manage cases of 
mental disease without psychology T The basis of all pathology 
is certainly a Jcnowkdge of health, and this must be the same 
in the sphere of mind. 

The lawyer, on the other band, who protects our rights, will 
be the more successful in doing so, the better he understands 
human nature ; for all rights are those of man, and when dis- 
puted, passions aiid desires have darkened our knowledge of 
them; and the lawyer in addressing the court, in developing the 
c^ase before him, must well understand the nature of the pas- 
sions, to make his case clear. The greatest lawyers and public 
orators, Pitt, Sheridan, Fox, &c., were also the finest psycholo- 
gists. Many actions are committed under the influence of ve- 
hement emotions or passions : to value the guilt of such actions, 
their moving springs, the passions must be known. 

But above all is the study of psychology useful to parents and 
teachers ; they have to draw out, what is in their children, and 
how can they do this well without knowing the i^ature of what 
they are expected to cultivate? Hence the study of psychology 
and especially of desires, inclinations and emotions, is indispei^- 
sable to them. , 

Yet why should we speak of the mere usefulness of a science, 
which if well represented, is one of the most entertaining and 
interesting, which the human mind has produced ? Who would 
not feel anxious to see his portrait, drawn before the eye of his 
mind ? Psychology is not only intended for the wants of man, 
whether sensual or intellectual, those of life or of social inter- 
course ; its highest design is to make man conscious of the sub- 
jects of which it treats, reason and will, and give him full posses- 
sion of both. Man possesses only that of which he is conscious ; 
an inheritance of which I know nothing, may be mine in law, 
but not by possession. Unless I know my reason and will, I 
possess neither fully, but only partially. 

The present work is, as far as the author knows, the first 
^tempt to unite German and ^mgncgn mental phil^op hv^i This 
^Biglfi^s noTMen executedTy bringing togemerlwo separate 
systems or by forming an eclectic compound, which is neither the 
one nor the other, and the parts of which do not grow forth from 
one spirit, but are brought together from difierent sources and 

!• 
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tmitdd by ih€ writer — a real sphiaz in the sphere of science. 
Ilie author was rather anxious to have whatever the work con* 
tains, bear witness of one and the same objective spirit, which 
formed all the parts into owe life, as the specific life of a tree 
changes all particles into one juice. 

The author feels himself under obligation to acknowledge 
fully the use he has made of the following writers: Locke^ 
D, Stewart, Reid^ Brown, Rosenkranz, Carus, Jr., Cams, Sen., 
Daub, Stiedenrotk, Suabedisseriy Eschenmayer, Heinr$thj Hegel, 
Kant, Wirth, Stefens, Herbart, Hartman, B.nd others. He has 
used these authors with more or less freedom, and especially 
Cams, Jr., Daub and Rosenkranz, whose general arrangement he 
has adopted not without some improvements, however, as he 
hopes. The wdrk was to be of one spirit ; whatever has been 
suggested by others, had to become a part of the whole by re^ 
ceiving this spirit and by representing it. Hence to save space, 
a general acknowledgment has been thought suiiicient. 

As to the language, the author has particularly to beg the in. 
dttlgence of his readers. He hopes this will be granted, as in 
philosophy beauty of speech is less desirable than clearness, and 
as in this science we desire less to be entertained than to be en- 
riched with ideas. The terminology of mental philosophy in 
the English language, as in almost all others, is difficult and not 
perfectly agreed on. Thus, to mention one instance instead of 
many, the difierence between sensation and perception is by no 
means clearly established ; as yet it is still disputed. The authoi; 
has therefore used sensation indiscriminately both for the percep- 
tion of the object and the feeling connected with it in the sense 
by which it is perceived. Simplification has been his great ob- 
ject ; yet ike signification once given to a word, has been 
strictly adhered to. • 

MBSOBB8BVB6H9 Afbu. 21st, 1840* 
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Thb amiable arfd highly gifted author of the following work, 
had not quite completed his revision of it for the second edition, 
when it pleased God in his wise and righteous sovereignty, to take 
him away by death. In the circumstances, it seems proper to 
prefix here a few statements with regard to his life and character. 
Dr. Ranch was a native of Kirchbracht, in the Grand Dutchy of 
Hesse Darmstadt, bom July 27, 1806. His father, a minister be- 
longing before the *^ Union" to the R^ormed Churclh still lives fo 
mourn over the tidings of his son's untimely decease. He is an or- 
thodox and diligent pastor, in the neighborhood of Frankfort, on the 
Maine, At the age of eighteen, Dr. luiuck entered the University of 
Marbu^, where he took his diploma in the year 1827. Afterwards 
he spent a year, as a student at Giessen ; and subsequently to this 
anomer year still, at Heidelbergh. Here he enjoyed, as it would 
seen^ the special regard and favor of that aged giant in the sphere 
of mind, Cfharles Daub^ since dead ; a man, who had followed Kant, 
Schelling, and Heeel, to the farthest bounds of speculation, with- 
out surrendering for a moment his firm hold upon the great ob- 
jects of faith; resolutely facing the billows, as Thohick. has 
expressed it, and forcing his way ihroughy where even Schleier- 
macher could save hims3f only by retreating towards the shore. 
For the memorjr of this man Dr. Kauch entertained always the 
highest veneration. Daub had fixed his eye upon Mm as a young 
man of more than common promise, who might be expected to do 
Kood service to the cause or science, in the department to which 
he wished to consecrate his life. On quitting Hei4elberg, he 
spent a year a^ain at Giessen, as frefessor extraordinarius ; at tlie 
end of which time, he received an appointment to a regular pro- 
fessorship in Heidelberg. Here however his fair prospects were 
suddenly covered with a dark cloud. In his lectures, he was sup- 
posed to have expressed himself with too much freedom with 
re&;ard to government. Jealousy was awakened ; and it was con- 
sidered necessary, in the judgment of his friends, that he should 
quit the country. With a sorrowful heart accordingly, he camo 
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iB the jrear 18B1 to the United Stdtes. His first year was spentat 
Easton, in the State of PenDsvlvania. In the summer of lo32 he 
was invited to take charge of the classical school, in connection 
with the Theological Seminary of the German Eefbnned Synod, 
then located at York in the same State. On the removal of this 
institution to Mercetsberg in ti^ year 1886, and the establishment 
of Marshall College, he became tne President of the College, re- 
taining his connection with the Seminary still as Professor of 
Biblicid Literature, 

It is not saying too much to affirm, that Dr. Raueh was One ot 
the fineist scholars belonging to this country. His mind was of the 
first order, and his education had been complete. In the whole 
compass of the German Philosophy he was most perfectly at 
home. By a ten years residence in this country, he had become, 
at'the same time, sufficiently Amerkaniaed to be able to enter with- 
out difficulty into the modes of thinking and. feeling, which are 
here prevalent He had ceased indeed to think of himself as a 
foreigner, and loved to identify himself entirely with our institu- 
tions and our character as his own. Thus mignt he be considered 
as qualified, beyond most if not all others, for transferring into 
the English sphere of thinking, the true spirit and life of German 
thought in a useful and intelligible way. This requires more a 
great deal, than mere translation or report from our language into 
the other. It can be properly accomplished only where the mind 
has become thoroughly pervaded with the life of its subject itself, 
so as to be able to give it out naturally and easily in a new form. 
That ^German Philosophy must, in the end make itself deeply and 
extensively felt upon our system of thinking, in one way and 
another is not to be doubted. It ought to do so ; for it embodies 
elements which are needed to give tone and vigor to our inward 
life. At the same time, it is immensely important that the medium 
through which the one form of mind is made to flow over into the 
other, should be pure and clear. Under this view. Dr. Ranch was 
eminently fitted to transact between the mind of Germany and 
the mind of this country. He understood and honored Hegel as 
a philosopher ; and because he did so, he found himself in no dan- 
ger of following him blindly into his errors. He was secured 
against all transcendental, pantheistic dreams, by knowing fa- 
miliarly the boundaries of this enchanted ground, rather than by 
mere blind pregudioe. He was moreover a firm believer in the 
truth of the JBible^ and in the great doctrines of grace which it 
teaches. 

As he seemed to be thus specially qualified for such a service 
as has now been mentioned, so did he feel himself powerfully 
drawn towards it, as his proper and congenial vocation. Enthusi- 
astically attached to his favorite studieys, he cherished the lively 
hope of making himself useful, on this field, in a permanent and 
extensive way. His Psychology was only the beginning of what 
he wished and exj^ected to accomplish, as an author. Of much 
more account, in nis own estimation, was to have been his Moral 
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PhUasopky ; a work on which his heart was greatly set, and which 
he hoped to be able to publish in the course of the ensuing sum- 
mer. A treatise on ilesme^ics was intended to carry out and com- 
plete the scheme. 

His system of Moral Philosophy is expected st|Il to make its 
appearance, in substance at least, after some time. A course of 
lectures which he has left behind him on this subject, embody the 
principles and main thoughts of his contemplated treatise, though 
they may not exhibit fully the form in which it was designed 
that all should finally be comprehended, before going to the press. 

As it regards the present work, its character may be considered 
as already fully established. No work of the sort in this country, 
has ever been so favorably received. The first edition was ex- 
hausted in a very few weeks after its publication. In this second 
edition, the author will be found to have made some material im- 
provements upon the "first; not by changing or 'modifying his 
views at all, but by throwing them occasionaHy into a more per- 
spicuous form, and guarding here and there against misconcep- 
tions, to which they were before exposed. He has moreover paid 
special attention to the phraseology, which here and there sounded 
too strongly of a foreign idiom, and to the occasional errors in 
typograpny which had escaped notice in the first edition. In 
this accurate revision due regard has been had to the opinions 
expressed in different reviews, in relation Xo the work, so far as 
they were considered to be worthy of attention. In the case 
however of most of the strictures which had been made upon it, 
he felt that he had no reason to yield his own judgment, as it had 
influenced him at first, to that of his reviewers. That he might 
not seem, at the same time, to have overlooked or despised such 
criticism, and for the purpose also of apologizing for his own 
views, he had expected to notice certain points thus animadverted 
upon, in a new Preface, more full than the first, and designed to 
stand in its place. This has been prevented by his death. 

JOHN W. NEVIN. 
MsBCEBSBUBG, Mabch 23, 1841. 
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.INTRODUCTION. 

CHAPTER L 
DIFFERENCE BETWEEN MAN AND THE ANIMAL. 

Simia^iiam timBiB turpnsima besfk Bobis ! — ^^Enniot. 

It is a yerjr general remark, that man is the highest or- 
der of aminds, or that he is an animal gifted <witb reason. 
Wer6 this correct, we might say with equal truth, that 
the animal is man without reason ; or that some of the 
fknts, which seem to form a transition from the vegetable 
i» the animal kingdom, are ^ animals without sensation. 
Though man has, physically speaking, many things in com* 
mon with the animal, he neverthelew diflfers from itmfais 
whole constitution. Man is no mare a mere conttnuation 
of ^e animal, than the animal is merely a continuation of 
the vegetable. The difference is perceptible, both phpsi* 
caUy and mychohgiadly. 

1. Man nas th& same physical ftinctions that the animal 
has, but they are more perfect and tnore delicate. The 
body of the ammal is either covered with scales or fear 
thers, with fur, wool, or bristles. All of thes^ approach 
more or less nearly to the nature of vegetables ; and some 
of them, as for instance, the shell of snSis and the tortoise, 
to inorganic nature. These insensible substance, inter- 
posed between the skin and the elements that surround 
axul afieet living beings, deprive animals of tto more ten- 
der and deKcate sensations, at the same time that they 
serve to protect them from the inclemency of the seasons. 
The body of man is covered with a thin, highly sensitive, 
tod beautiful skin, which is not concealed umler a vegeta- 
ble and lifeless veil, but unveiled exhibits the presence of 
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the bkody tbe pulsatiom c/ the heart, and the utteranee of ' 
animation over the whole Jbody. » Everywhere sensitive^ 
the swetlii^ life shines forth ft-om within, and the fresh, 
blooming color of the sktn is but the expression of the in<- 
ternal power, the mirror of its healtm? or sickly state. 
Over the face of man are shed beauty rad spirit, and even 
animals are said to ga^e at him with mute wonder. The 
complaint, that man alone is bom without raiment, is silly, 
for this apparent helplessness is the source not only of the 
most various and delicate sensations, and knowledge de- 
rived from them^ but also of much ingenuity. Man has 
not olaws, but hands, that are susceptibte of many different 
positions, by which he handles the chisel, which pours life 
and . beauty over the Iwurd, cold marble, tbe pencil that 
animates the canvas, the instrument from which he draws 
forth sweet mefodies, and the iron, from which he forms 
the weapons denied him by nature. His body is ^so fash«* 
ioned that he must walk upright ; for while no animalis 
intended to walk otherwise than on all-fours, the propor* 
tions of /the human frame are such, as to render any other 
than an upright position almost impossU)le. His legs are 
much longer than his arms, his knees bend forward, his 
eyes are in front and not at the sides, the ligaments of the 
neck are weak and incapable of supporting the head when 
hanging down, the arms aro at a great distance from each 
other, and the breast is broad and full. A horizontal posi- 
tion would drive the blood into the head with such vio- 
lence as to- cause stupor. Man is made to turn his head 
from the earth to the sky, from the light to tiie left, to 
Tiew now the crawUng insect beneath his feet, and nov^ 
the millions of stars above h^s head. To the fish it is na- 
tural to swim, to the bird to fly, to man to walk upright. 
The Gre^ word for man, (4y^^nos) a being that can look 
upwards, indicates the difference between man and ani- 
mals in this respect It influences our whole being and 
nature. Even the bees, when they have lost their queen- 
bee, cause the larva of a future laboring bee to be trans- 
fiirmed into a queen by ehanging its horizontal to an up- 
right position, and ^ving it different food. 

The same superiority's visible in the human face, its 
proportions andfeatures. With the ammid, the most i»ro- 
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Itoimi^ part is the lAouth ; with man, tiiie upper part of the 
face. With the animal, the mouth, jawst, and teeth are to 
serve only physical purposes ; they are formed to pluck 
the grasses and twigs, or to seize and carry their prey, and 
thus to perform at the same time the service of the hands 
of man. The human mouth, with its beautiful and sensi- 
tive lips^ its regular rows of teeth, serves not only the 
body. Wit the iwi ;^ nouridies not only the stomach, but 
also the understanding. Its muscles are so movable, that 
accojtling to Hallo's calculation, it may pronounce in one 
minute fifteen hundred letters. The contraction of a 
mtiscle fomunjg the letter ^st consequently take place in 
in the three thousandth, and the vibrations of the stylo- 
pharyngeal! muscle in pronouncing a letter, in the thirty 
thousandth part of a minute. ^ No Ibird flies as fast as the 
winged wonls fall from the lips of man/ 

Comparing the animal p^siologically with man, we 
cannot but perceive a great difference m this respect alsa 
The lower the animal in the scale of being, the more it is 
confined to one and the same food. To this food it is di^ 
rected by instinct, by constitution and appetite, as the 
magnet to the pole. Man, on the contrary, selects his 
food ai\d drink from all the kingdoms of nature, from the 
sak of the ocean to the mushrooms of the forests, from 
the oyster and the amphibious turtle to the lofty sailors of 
the air and ibex of the Hi^ Alps. He prepares his food 
by fire, and the story of Prometheus is not a mere fable, 
but contains a deep truth. The laws of his digestion differ 
widely from those of animals, the functions of assimilation 

?metrating mc^e thorou£;hly the elements of nutrition, 
he flesh of the fish, wnen compared with that of the 
bird, is foimd less formed and sohd ; that of the bird less 
80 than that of the quadruped, but the flesh of man is 
more perfect than that of any animal. This shows itself 
externally on the whole surface of the human body, and 
/especially in the ** morbidezza" of the skin, the tria&point 
of all artists. 

2. The psychoh^dl dijQferepce between man and animals 
is yet more striking;. The ammal has in commcn with 
man, Sensation and Perception. By sensation we under- 
stand an internal motioQ or activity, produced in a sensi- 
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tive organ bv sometiAig externa!. Tlie organ may be 
seen externally, but this internal actiTity or motion cannot 
be observed ; it can only be felt. The eycu for instances 
is the or^n of sisht^ the fluid surrouncU^ it is constantly 
in motion, and Inis motion may be seen, because it is an 
external one. But when the light falls upon the «ye, it 
causes a sensation, which as an mtemal motion, is invisible 
to thei eye of the observer. He may no^e the ditation 
. or contraction of the pupil, but cannot see sight itself, nor 
hear hearing. Comparing the vibrations of a string of the^ 
piano vnth those of a nerve, subject to sensation, we shall 
find the former altogether mechanical and external, th^ 
string moving away from itself. The nerve, when affected, 
trembles within itself, and self-touched in its motions, it 
has sensation, or feels. The vibrating string of the piano 
gives a sound, but the sound is not felt by it ; the nerves 
of the ear, on the other hand, receive a sensation frdm it. 
These trembling motions of the nerves are called .jertwi- 
tions, becaule they are peculiar to the senses. Now, the 
animal has these sensations in common with mail, but with 
this difference. In the animal one sense prevails over all 
the others, and these are subservient to it. In the eagle^ 
for example, it is the eye that is predominant ; f»om im- 
mense heights he observes the mouse creeping on the soil^ 
and darts upon it, certain of his prey. Yet this one sense 
has always reference to the- means of subsistence, which 
the animal seeks under its guidance^ so that while it may 
be extremely acute and successful in discovering the food^ 
it may be dull and stupid in respect to other objects, of 
which man receives the most accurate sensations through 
the same sense. The ear of the wood-cock is acute ii^ 
perceiving any rustling noise, as that in the fallen leaves 
of the forests, but shrill and dear sounds it does not notice. 
The eye perceives only such objects as reflect the light 
upon it. The eye of man maj, however, direct itself to 
the different parts of these objects, to their color, propor- 
tions, size and form, motion or rest, and inspect each by 
itself, whilef the eye of the animal, for want of reason, is 
forced to admit a sensation from all these parts at once, 
&d consequently receives but a Confused mipresaon. As 
one sense prevails in animals, the otheirs are^ found less 
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active. The fisn.faas «l ex^eBeiit scent, but faii^ sigli^ k 
weak. Hence the «nmal is cinder the dominidn m one 
sense, vhile the {larmonicms and eqoal strength &( all the 
senses places man above them, and makes him master of 
them all. Which of the senses, prevails in an ammal, de- 
pends always upon the species to which it belongs. In the 
eagle it is s^ht, in the mole hearing, in the vulture scent; 
but wherever one sense predominates, the others mnst 
subserve and be directed by it. In man, no sense being 
more aqute than another, none reigns, but all are eo-ordi- 
nale with ^ach other, and subordinate to the ui^erfetand- 
mg. The animal is vis sentiens, man natura inteUigens. 
Hence it is, too, that we do not speak of insanity or de* 
ran^ement, but o£ niadness, when animals can no longer 
distinguish one ofeject from another, but like infuriated 
elephants or horses, trample under their feet every object 
that opposes their course. And, finally, man sees not only 
with his eye external objects, but is also able to examine 
the eye, by wifich he sees; the anunalcan neither see its 
eye nor itself. 

Perception, however, is more than Sensa^n. The 
latter is wad remains in contact with the object, by which 
it is called forth, and is consequently dependent on it. 
The sensation of hearing is impossible without the vibra- 
tion of the air ; that of seeing is impossible without the 
presence of light. Sight and Tight, hearing and sound, are 
so inseparable, that the one could not be without the other. 
Without light the eve could not see, without an eye, there 
would be an eternal night. And if there were no ear, the 
brooks might continue to murmur, the waving trees to 
rustle their branches, the winds to roar, but to earthly 
beings nature would be silent as the grave. Nor can man 
avoid admitting a sensation, when the element that excites 
it, acts upon tfe organ. As we cannot have a sensation 
of light unless it falls upon the eye, ^ we must have it^ 
when the eye is affected^by it. We cannot taste salt un* 
less it lies on the tongue, but when once it is brought in 
contact with the tongue, we must have' such a sensation, 
as its specific nature is capable of exciting. In sensation, 
therefore, we depend wtoUy on the presence of extemjil 
objects, 9Lbd are. determined by them. But after Ive have 
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0n<^ had a sensationy we may have perdeptbns of Him 
cbpcia of sensation, and these perceptions are possible 
without the presence of the objects. This appears from 
the fact tibat one, Who in the latter part of his life become 
blind, may have perceptions of all he <^ce saw. Yet per* 
ceptions are impossible without previous sensations, for 
one bom blind can have no perception of colw or form. 
Another distinction betvireen sensation and perception is 
this. Sensation always exists in an organ ; perception 
not. When I hear a fine melody for the first time, I hav^ 
a sensation of it ; but when afterwards, without hearing it, 
it floats in my mint^ I have a perception of it. Or whe|i I 
experience hunger, I may have a perx^eption of food, 
though it be not present, but when I eat, 1 have a sensa^ 
tion of it. The animal has penM^ptions as well as man. 
The hunter's dog dreams, and pursues in his dream the 
hare or the stag. The dog, when near to his master, has 
a sensation of him by scent, or sight ; but when seeing 
him for days in succession, he can have only a perception 
of him. The animal ig confined within the sphere of sen- 
sation and perception, and as its sensations are limited to 
its natural wants, so must be its perceptions. But me per- 
ceptions of man are as much more numerous and accurate, ^ 
as his ♦sensations are more various and acute% And in ad- 
dition to sensations and perceptions, he has what the ani- 
mal has not, and which we may express by the termu 
apperceptiom^ or thought* 

As the animal is separated by sensation fix>m the plant, 
BO man is elevated by apperception above the animal. 
Perception and apperception differ widely. The objects 
of perception are always such as are single and met with 
in a certain place and time. The eagle, that builds his 
nest on a high rock, has not the least idea of the nature of 
the stone on which his nest is placed, nor of the region in 
winch it stands,jMit he carries with him the imaffe of this , 
single rock, as it stands in a particular place, and noticing 
no resemblance between it and other rocks, he would fihd 
it among thousands of others, its peculiar features being 
strongly and solely impressed upon his eye* The objects 
bf apperception, on the other hand, are the kind, the spe- 
cies and individuals of things. It is by apperception, that 
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man dislingiiishcs between hfe perceptfons aftd the objects 
perceived 5 and again, that he cliis^ifies nature and its ptth 
dtictions, by discovering anion in the greatest viiriety, w 
when he says : these bushes are rbse-bushes ; and by dis- 
tiftguishitig one dads from another, as pears fvem ajpplesj 
and these from peaches. This the animal can^ever do. 
It sees^ it perceives the grass, but it never arranges it ac- 
cording to its botanical classes. Tte dog universally wiB 
pursue the hare, and it may seem that he does so, because 
he knows this class of animals, and distinguishes between 
it and others * but the trdth is, that all hares bemg exactly 
'aW^e in si^e, form, and scent, will produce the samesehsa-* 
tions in the dog, and these will always i^et him in motion. 
This then is the broad difference, the chasm between man 
and the animal: the former can ^AmA:, the latter cannot^ 
for it is ghhae adscriptus. It lives, but acquire no expe- 
rience ; it eats its fo6d daily, but never knov^ whal^ this 
food is. Some indeed h^ve gone so far as to say, that 
animals not only judge, but draw conclusions from causes 
to effects. To draw conclusions is the highest power of 
human reason, and if they ^ould do this, they would be 
able to thinky and to mil like man, and to have appercep- 
tions like him. If animals had the power of thinking, aiid 
could not express their thoughts by language, but onty by 
barking, like the dog Berganza- in Hoffman's novel, they 
would be worse off than Shakspeare's Lavinia, who had 
lost both tongue and arms, and while full of the deepest 
emotions and an ardent' desire to express them, was unable 
to communicate any thing, either by language or atos : or 
than Saintine's ^ he rrmtUe^* whose breast was sdr^m^ged 
with a poetical spirit^ the productions of which, in his bpi.* 
nion, would have surpassed those of Dante and Ariosto, 
and yet he had to be mute. But the fact is, that men who 
ascribe these high and noble powers to brute^ generally 
speaking, do not know what tninking is^nor what is to be 
understood by judging and drawing conclusions. Ammals 
have no idea of powfer, of capacities, of energy, of pro- 
portions, of beauty, of truth,' and consequently none of 
catise and effect. None of these are visible or accessible 
to the senses, but only to thought, which it yet I'emains to 
be proved, that animals p6s6ess. Th6 process by winch 
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we anive at eondudong is nmply this» W^ have thteB 
thoughts ; each differs from the other^ and each is induded 
within a certain limit. Buf while all difier, one is capable 
of uniting the two others, and of removing this difference* 
Thus two thoughts, are reduced to one class by a third^one 
connecting them. To make use of an example frequently 
adduced, the dog once whipped, fears as soon as he sees 
his master take the cane with which he has been beaten 
on a formier occasion. The cane is one thing, the master's 
intention another, and the pain proceeding from the whip- 
ping, a third. Now it would be ^lish in the extreme, to 
say, that the dog connects the idea of pain with the cane * 
by the intention of the master. He has but a coj^iued 
impression, and without any conclusions or judgments, he 
daridy connects things as they formerly were connected, 
and anticipates consequences, without bemg conscious of 
such a connection, or without having any thing like an idea 
of cause and consequence. Hunters, it is true, tell many 
anecdotes about the acuteness and ingenuity of animals, as 
do sailors alse voyaging to distant countne$. The fact^ 
hovrever, is, that unlesfs their game were bound by the in- 
variable laws of instinct in all its actions, unless one fox 
wpuld dig its hole as the other, and all stags would go to 
the water, and seek food at regular hours, and live in cer- 
tain places at different seasons, the hunters would not be 
able to entrap them* 

Animals, finaUy, cannot have any emotions ; neither joy 
nor grief, neither hope nor fear. The exteriml expressions 
of these emotions are. tmeping find laughing, neither of 
which has as yet been observed in animals^ We indeed 
all remember from Homer's Iliad, that when the noble 
Patrocius, ajone and at a distance from his true friend 
Achilles, fell by the hands of the Trojans, his horses shed 
big tears and refused to obey, because they missed the well 
known voice of Aeir beloved master. But these tears be* 
long to poetry ; mey are the tears which Hofmer himself 
wept at the death of the hero his fancy had created. So 
poetry attributes innocenee to the lily, because it is of the 
purest white ; modesty to the violet, because it blooms 
and exhales its fragrance unseen ; love to the rose, because 
th^ cheeks of the maiden blush like it, when for the first 
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time she feeb this noble emotion. What is joy in man, 
springing from a feeling vtbat connects itself with some 
thought^ in animals, is but a {^ysical sensation or bodily 
pleasure, the agreeable re-action of the musdes against 
9ome external influence, the satisfaction of some want. 
And so what is girief in man, is but a physical pain, or suf- 
fering in the ammal. The do^, that lays himself upon the 
grave of his master and remains there until he dies, does 
so not from deUberation and free choice, but being forced 
by the chain of habit, which he is unaUe to break. Nor 
do anmals/^ar or hope^ for neither the future nor the past 
ifi known to them« A dark anxiety which they do not un- 
derstand, a confused anticipation, is all of which they are 
susceptible* 
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CHAPTER 11. 

- V 

. * ■ 

§ 1. LIFC 

It is not my intention, in this Chapter, to showy hat 
life is in itself, but only to exhibit some of its most striking 
phenomena, and the dmerent stages of its general develop- 
ment throughout nature. Thus only can we gain a clear 
idea of the rank occupied by man among animated beings. 

Of Life in generah 

In the following three points, the living differs from tiie 
dead or lifeless, the organic from the inorganic. 

1. Whatever is aHve, must be a union, a totality of many 
organs or members, and so united with them, that they 
cannot be separated from each other, nor from the whole, 
without being destroyed. The crystal, however transpa- 
rent, and beautiful, and regular in its form, is not alive, 
for it is not an individua:l being, nor a whole, whose PjP'ts 
are orgatis or members; it is not organized at aH. The 
many forms of the crystal are not indeed produced by a 
power foreign to its matter, not by an external contri- 
vance, but by a plastic power, which, resting in its matter, 
always calls forth the same symmetrical forms acccNrdinjg 
to etenaal laws, whenever the conditions under which it 
can be active are present. But the organization of the 
whole into parts, as for example, that of the plant into 
trunk and brai^hes, being wanting, we should hesitate to 
call the crystal alive. Every one of its qualities is con- 
tained in each particle of the mineral, and though there 
may be many qualities, they are all of them so mcluded 
in each other, that where one is the other is also. Hence 
there is no union of many members or organs, each of 
which, while pervaded by the same life, has a {Particular 
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office ; btit the smaUest piec^of the mmeral is m perfect 
as the wh<^. The plant, on the other hand, is a whole, 
that contiuns and supports all its parts. These parts are 
not merely <M)nQected as the links of a chain, which cannot 
siqiport itself, but must be sum>orted by the nail in the wall ; ' 
they grow forth from and depend on each other, and on 
the Ufe of the whdb. Roots, trunks, branches^ twigs, 
leaves, blossoms and fruits, all differ from each other ; each 
has a pe<»iliiur office ;< each assists and promotes the hfe of 
the whole ; and while the one depends on the other, all 
d^>end on the indiyidual, whose organs they are. The 
leaf torn from the branch, loses its freshness, its sap, its co- 
lor, and withers. The branch, hanging only by a few 
fibres to the trunk, is no longer a part of the tree. One 
of the characteristics, therefore, of Kfe, is that its Wts do 
not merely cc^re externally a^d mechanically, like those 
of a machine, but are inseparably connected by concres- 
eence or a comnion. growth, so that they cannot be divided 
without omtual ruin. The iron, divided into small parti- 
cles or atoms by the file, still remains iron. The parts of 
a house^ as th^y are heterogenous and only collected from 
the liferent portions of nature, and then put together, so 
they vrfll remain what they are, stone, timber, mortar, 
and glass, though they should be taken apart and applied 
to another building. But the trunk severed from the root, 
is dead ; the hand, lopped from the arm, grows black and 
decays. 

2. The second characteristic of life is the continued 
process by which, whatever live^, preserves itself. As no 
hvkig being begins to be by external union, i, e. by a mere 
mechanical compo^tion of its parts, but grows forth from 
a spontaneous coalescence, so it cannot be supported and 
uphekl by a foreign power, but must preserve itself by its 
own vitality. The cbenpst may have all the elements of 
which a plant consists, and y^l it will be wholly out of his 
power to produce the plant, or that vital tie that keeps 
the parts together in the form of a plant. The parts of 
which the machine consists were in existence beifore the 
machine was made^ but tlie parts that constitute the plant, 
as the roots, branches, bark, and sap of the tree, were not 
before the tree i^as. Hquco the organic or living indivi- 
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dual prbduces all its parts by i pcw^t tntfain itself, aed bt 
this power it also preserves itself. In r^ard to this self- 
preservation, however, a great difference appears in the 
diflferent animated beings. The plant by its roots abjtorba 
those elements which are congenial to its nature ; it may 
therefore be said to eat and drink, to preserve itself But 
the activity of the plant is purely external It does not 
preserve an organism that may ne said to have finisfa^ 

f rowing, but by assimilation every spring, it produces new 
mbs, leaves, and blossoms. It grows as k^ aft it lives^ 
and vet every new limb is but a repetition of the original 
fruuK, as are the new leaves of the old. The anim^u, on 
the other hand, reaches a point, where ali its members 
are complete and fttlUgrovm, ancj at this stage it preserves 
its organism by nutriment In the animal, one limb dif*' 
fers frnm the other, the n6se from the mouth, the eyes 
from the ear, the tegs from the body; but they do not 
grow In succession, like the branches of the ]rfant, but con- 
temporaneously. Hence it is that the life of the plant is 
merely external ; it presses constantly to the surface, and 
exhibits itself in color, bark, fragrance, fruit and seed. And 
as its lifb, so its self-preservation is external, not felt by it* 
The life of the animal is more internal, it feels itself, and 
feels a pleasure in preserving its Kfe, 

3, A third characteristic of life is, that form and matter, 
which constitute a living being, are not brought together 
externally, so that the matter somewhere exists, and the 
form is ^ven it by an external power. This is the case 
in art. The marble exists long before the artist impresses 
the picture of his imagination upon it. So this picture 
exists in the mind of the artist before his chisel carves the 
stone. But it is otherwji^e in a Kving being. This grows 
forth from an invisible power, according to certain, un* 
changeable laws. This power on the one hand materiali- 
zes, attracts matter, assumes volume, produces fibres, 
roots, bark, branches or nerves, musctes, sinews, bones, 
&c. ; on the other it is plastic, givmg form to the matter. 
It is however only one power, that acts uikler two difierent 
forms, so that while it assumes volume, it at ti^ same time 
changes the partictes received* into that form m which 
alone its nature can aldmit them. It is therefore correct 



Digitized by LjOOQ IC 



to 81^, that in a Kmg h^n^ ^ matter doea not precede 
ks form. The mr we exhale, is no lon^^er what it wa9 
wheawe inhaled it; the light absorbed by the plant is 
ehais^ed into eobr, and conselqnently doeft m^ exist in it 
as pure light ; and Uus chanee begins when the element 
is received by the .plants Tne wormwood^ the rosebush^ 
the tube-rose, may aU of them i^and on the same soil, re- 
ceive the same moisture, ike same atmosphere, and the 
same degree of heat, and consequently Uve on the same 
el^oa^its ; yet the dififer^nt taste and medical power ^ of 
their sap, the different coter of their teayes, the different 
fragrance of their flowers, sufficiently show, that ^«rtule the 
same elements enter into their natutre, they do not remain 
thie same, but are changed and peculiarly modified by the 
fown under which they ent^r it. Though the dements as 
such precede the plaaat, they become elements of the plant 
oiJy by that plastic power, idbich in convertk^ thmn into 
cpns^uent parts of the f>}ant giv^ them at the same time 
form. The fight flows into the eye of the mole no less 
thsui into that of the eagle, but it exists in* the one as it 
does not m the other ; there is a specific diflference be- 
tween the contents of the eye of the eagle and that of tte 
mole. . 

From these remarks it must be manifest, that the vari- 
ous forms of life do not proceed from dead matter, nor 
from chance or any blind impulse, but that they are fadbion- 
ed by a plastic power placed in matter by the divine will, 
and that thk is the power which upholds the species and 
individuals, ^nd universally producies the same forms Ac- 
cording to the same unchangeable laws; This power, 
then, is the very soul of life, and tl^ question is, What cau 
we know -concerning it? ^ 



§ 2. OF THE PLASTIC FOWBR, OR THE PRINCIPLE 
OF ALL INDIVIDUAL LIFE. 

We daily see thousands of beings begin to be ; we see 
diem arise from the ground of the earth, from seeds and 
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soil and m the w* Each new being bears the fomi of the 
species to ^hich it belohgSy and tl^iigh fayotable or im- 
lavorable influences may nender this form more or lesa 
perfect^ no external power can chtoge its specific charac- 
ter. From the seed unirersally will proceed the "Sbrtn of 
the plant from which the seed was produced, and leftyes 
and branches, roots and trunk, blossom anid Aiiit, maj^ be 
anticipated with all oertamfy. Congidering all this, we 
must admit that there is a type, which frrecSdes the <ypen- 
k^ and growing being, and which fsisfaiotis it with so un^ 
ehangeaUe a necessity, that the indiriduals^of any speciea 
have contii^ued substantially the same in »ize and form, in 
nature and qualities^ ever since the creation of the- world. 
This cannot be owing to accidental cureumstances ; nor 
can form emei;se from chaotic matter, nor life from death, 
nor light from darkness, nor the organic from the inorgdmie. 
The theory of Thides, therefwe, who made water %he 
mother of all hfe, or the Aristotelian hypothesis of a ge- 
neratw aeqtUvoca in oppositk)n to a ger^er&Ho seamalis^ 
could no longer stand, even if Redi's experiments had been 
less decisive. This h)rpoth^9is considered maUer as pos- 
, sessed of power to produce the various forms of life. We 
aee wcHrms and insects generated in decaying flesh ; mush* 
rooms and other plants make their appearance in the di& 
ferent portions of the earth, wherever soil and climate 
are favorable to them. Certain {dants wee always found 
around salt springs and nowhere else ; the pinits pumilis is 
met with on the top of the Silesian mountains, and again 
on the Carpatfaian; how, it has been asked, could these 
plants be found so uniformly under the same circum- 
stances, if the same qualities of matter did not always 
produce the same forms of life ? So we discover, in the 
intestines of animals, worms which differ specifically ac- 
cording to the different parts in which they are found, so 
that they cannot have been generated ty such as might 
have been swallowed in water. Thus the theory. Redi, 
however, by his simple yet ingenious experiment, com- 
pletely refuted it. He filled three pots with flesh and ex- 
posed them to the sun. One of these pots he sealed up 
tightly, another he covered merely with paper, and the 
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titird hp. hS^ ^pe^ Vmn:exwamm^ # of tbem^ he di«» 
cohered tjiat the one left open was nlled with insects, the 
secQnd« cpveyjpd with paper, exhibited but a fc^w, and the 
diinl :Q0ne at ikJl. But sup|)ose insects mi^t originate 
from matter, could the larger animals, the horse and the 
stag, the zebra^ajpd cam^leopard, and >abOve aH, man, ori- 
ginate in die same way? And ii they could, by wlpl 
power of matter ? ^ 

Froin the time of Re^i, the proverb of the celebrated 
Hary^, that e^ery being origmates from seed or eggs, 
anrne animal ea? duo, became daily more acceptable : yet 
^ whether I examine with the microscope die ^i^n in the 
acorn, or whether I view the oak of a hundred years, I 
am equally far from its origin/ The seed is already the 
product of a plastic powe^r, which formed it, as it must 

?roduQe the ferm that $hall grow forth from the seed^ 
'he Greek quej9tio>n — ^wheU^er the egg was before the hen 
or the hen before, the e^, must likewise present itself^ 
The e^ is the chicken in possibility ^ and the chicken is the 
realized possibility which was contained in the «gg. 

At length all the different and many hypotheses on the 
origin of individual life, gave way to that which was called 
the theory of involution, or theoria preformationis* This 
asserted t^at all forms exist from the beginning of the 
world, only infinitely small, all of them preformed, the one 
included in the oth^r, and many millions of germs in one« 
Growth is nothing else than evohxtion or enlargement of 
these preformed germs. This theory was supported ^ 
many strange arguments; but however well suppoj::ted it 
might have been, it transferred the difficulty in (Question 
only from one place to another. For whether I view the 
tree in its full size or in its infinitely small preformation, 
here as well as there I see it already formed, and must ask^ 
whence these forms ? When we, however carefully, aiid 
by the most accurate instruments, examine the egg of a^ 
butterfly, we cannot discover any thing except a white 
fluidy wUch is of the same color and substance in all its 
parts, and fills a small, round, simple cover. Nothing can 
DC seen as yet of the body of the butterfly, nothing of its 
beautifully colored wings, nothing of its proboscis, which 
the future fly will thrust mto the cups of flov^ers, nothing 
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of its Imsjbs and nmi^ eyes. AiiA yet tlie polMSMlity of 
producing all of them, slumbers in the egg, and no sooner 
is it exposed to the neoessair and fovorable conditions^ 
than an invisible power vfiil develop member after mem*^ 
ber in this simple and identical fluid. 

The celebrated Blumenbacb, who for a long time had 
taught this theory of involution, was accidentally led to 
discover its fallacy, and to start one which will be found 
(rf much greater importance to our subject than any former 
one.' While spendmg a part of a Vacation in the country, 
he met v^th a green armpolypous in a rivulet. He muti* 
lated it repeatedly, and whenever he cut off a part, the 
whole animal would become thin for a time, and an eflfort 
to reproduce the lost part becmne evident. On the second 
or third day, tdls, arms, and other mutilated parts were fdly 
grown again. Soon sifter, he had to attend upon a man, 
from one of whose limbs had to be cut a^arge portion of 
flesh; the wound soOn healed, and the system directly 
shoved a tendency to cover the cavity. When these phe* 
nomena w^re brought in connection with others,-— for 
example, that the feelers of snails, when cut offj or the 
limbs of spiders, when lost, are soon restored again,— -it 
could not but strfte him, that all Jiving beings carry in 
themselves a plastic poWer, from which not only they 
themselves proceed, but which has a tendency to produce 
and preserve those forms which are essential to them. 

The correctness cf this view may be perceived even in 
the vegetable kingdom ; for it is not the germ in the seed, 
from which t^e plant originates. This germ is ah-eady of 
a visible and decided form, the result m the flower. In 
the flower w^ may discover a whitish, globular fluid, 
which as the flower unfolds itself, and finally fades away, 
becomes more solid, and when ripe, is thrown off from the 
mother-plant asf seed. In this seed is contained the germ, 
the first formation of the future plant, as roots and leaves 
may be considered the second and third formations. 
Whence then is the germ ? It is the product of a plastic 
power, which is the principle of individual life and it^ 
preservation, which forms in the plant the seed, the fibres 
and the roots, the leaves and the branches; which makes 
the roots seek for moisture, and the leaves for the air, and 



Digitized byCjOOQlC 



the flower for tiie light of tiie sun, and which wiU^ confine 
the form of each individual to itsr species, so that the seed 
of the palm-tree will never grow up and become an oak* 
tree, nor the acorn grow up a palm-tree. 

TTiis plastic power reigns wherever there is life : 
whether it be in the depths of the ocean, where it works 
secretly and unseen, or in the cavities of the earth, whei-e 
it mysteriously forms the salamander and ch*ago^ or in 
the bud and blossoms of the plant, which it dSthes with 
beauty, or in the sehsations and perceptions of animals, 
in wMch the light of intellect seems to dawn. It can no 
mcJre be seen with the* eye, than any other power. But 
as we conclude from effects as to causes, so we conclude 
here from the products as to the power that produces 
them. These products are the ^orm* of individual life, 
and consequently we must admi^ ^ plastic power, which 
produces them. To the thinking ami observing man, its 
existence is no less certain than the sound that falls upon 
his ear, or the dazzling light that is reflected upon his, eyes. 
The necessity of admitting and knovifing this plastic power, 
win appear more fully when we consider separately the 
principal phenomena that cannot be explained without it. 
They are. 

First, a living motion^ When we compare the different 
possible motions with each other, we cannot hut acknow- 
ledge a great .difference between them as to their cause. 
The merely mechanical motion, that like the ball rolling 
from place to place, changes only its locality, is univer- 
sally caused by a power not contained in the object in 
motion, but by 6ne that is external to it. The ball on the 
billiard table, struck by the rod, will roll on until the im- 
pulse given it has exhausted itself. The arrow, shot from 
the bow, is set in motion by a; power which do^ not rest 
in it, and which gives it the direction it takes. AU me- 
chanical motion so wholly depends on an external cause, 
that where it ceases, it must likewise stop. The cannon 
ball, discharged into the air, eannot contintie to rise, ad 
infinitum^ but must sink back upon the earth in a parabo- 
lic line. With chemical motion it is somewhat otherwise. 
Its cause is contained in the peculiar relation or aflinity 
of two bodies to eisich other; each of which presupposes 
* 3* . 
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Ike other, vfhaX is waBlin^ in itself. Iron ^Ub^b and 

iolic acid, pot together, will afiect and set each other 

» motion, the result of which will be- the production of 

hird body. Mechanical motion leaves a body as it 

ad it, but chemical motion effects an entire change. 

ain, when we see the seed of a plant, sown in a favora- 

soil, and exposed to the light, swell and move, the mo- 

}, though dependent on proper conditions, is not caused 

a power without, but by one within the seed, and the 

jct is not a new chemical combination, but a living 

ly, growing out from within. We may observe the 

ae, when we compare the motion of an infusorium with 

■f other merely mechanical loco-motion. The Ipwest 

ss of animals, which are so small that five thousand 

llions may live in one drop of water, and that can only 

rendered visible by a microscope, magnifying, one hun- 

3d times, which indeed have only become known since 

) invention of Leuwenhoek's microscope and may be 

Dduced by pouring water upon decaying substances {in- 

ndere, infusorium) ^ are called infusoria. They are, ac- 

rding to natural historians, mere living points^ atoms 

at eat and drink, but have no organized bodies. And 

t these living atoms have a motion of their own. The 

ither, that floats in the air, the dust that is raised by the 

Taction of light, the piece of wood that swims down the 

er, are all carried and moved by the elements, in which 

3y are : but these little, living animals, move with or 

ainst the current, and in whatever direction they choose. 

leir motions, therefore, depend not on any thing exter- 

I, but on a power within themselves, strong enough to 

jist the cmrent of the air. 

Secondly, a separation of tite living being from the de- 
nt in which it is bom. The drop of water that flows 
•ng in a river, is not separated in any way from the 
ment of which it forms a part. The single grain of 
id is separated from all other grains, but it is not sepa- 
:ed by its own innate power, for it is not alive. When, 
the other hand, in the plant a globular fluid is formed, 
d when this fluid at length hardens and in the form of 
)d by its own activity, thrusts itself forth or falls from 
) mother-plant, we must conckde that there is a simple^ 
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tieeretly-working powers caustto^ th^ fioid^^whidi, origi- 
nally is a part of the plant, and m as close a contact with 
it as a drop of watefr with its volume,-^o separate itself 
and constitute a being of its own. This is ^ case with 
the punctum scdi^ns in the anknai, and with all living be- 
lies throughout nature. All commence in such a simple 
activity, aU begin to move, and to grow forth from it and 
receive members and form by it. Through it, the , being 
that is active, is active in reference to itself. Whatever 
has an existence of its own must be active, and it must be 
so either With reference to itself or to something else. An . 
example may illustrate this : when the blacksmith suffers, 
instead of the ircm, merely its shadow to fall upon the an- 
vil, and spikes it with his hammer, the shadow cannot be 
affected, because it has no existence of its own, its motions, 
and its whole shadowy, lifeless appearance depending on 
the iron. But when instead of/tfie shadow^ the iron is 

E laced upon the anvil, it will stretch itself out under the 
eavv strokes of the hanuner. It is active, yet not for it- 
self, but only for the hammer. The sun, that shines upon ' 
the sand and heats it, is active, yet not for itself, but for 
something else ; the sand, that is heated and perhaps con- 
verted into glass, is active likewise, but not for itself 
either, but for some other purposes. The germ, on the 
other hand, that under the mild influence of sweet mois* 
tore and of a genial warmth, begins to move, to swell, to , 
break the cover and to sprout, is not active for any thing 
else, but for itself 4 for the result of its activity is its for- 
mation as a plant. As such it preserves itself, breathes, 
eats and driuKs with its roots and leaves. By the simple 
activity in question, therefore, a living being begins to 
exist as an individual; as such it is related to itself in all 
its parts ; branches and twigs, roots and trunk, are all of 
them related to each other, and their unicm is the plant or 
the individual Ufe, whose organs they are. 

Thirdly, a specific form. This originally simple power 
or activity, contains the possibiUty of producing such 
forms, as the prototype of a genus necessarily demands. 
When we observe an esg, from which the future young is 
to come forth, we are forced to admit this possibility. At 
first, nothing is, visible but ^e fluid; afterwards a beating 
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point is 8663); soon the heart begins to have pulsation: 
the bipod to become red ; the tead makes its appearance ; 
eyes, mouth, and members shoot forth. Limbs, as yet 
sWder as the threads of a cobweb, wings, toes, and feet 
become visible. The being in a state of formation, already 
sleeps and wsdces, d^tcs and rests. It seeks light, and ^ 
without assistance opens the shell. Is here no form-giv- 
ing power ? Must not this power have in itself the type 
ofthe formation which it is to produce^ and is it not cor- 
rect therefore to say, that it contains the possibility of 
producing specific forms ? This possibility is not a mere 
fiction of our fancy, it is a physical possibility, that when 
all the conditions are present, must pass over into reality. 
As the forms, proceeding from the possibility, cannot be 
accidental, but must all of them represent their prototype, 
or the image which seems to slumber in that originally 
simple activity, this possibility or plastic power has been 
called nisus formativus. By nisus is indicated the tenden- 
cy of a power to effect a certain, definite object. By for- 
mativus is to be understood the quality of the object, its 
form and whole organism. There is no such tendency in 
lines, to form a circle or a triangle, but there is one in the 
acorn, when sown, to form an oak-tree. 

It is the same power too, that forms the being, which 
preserves it. No sooner is the young born, than all the 
functions of this power are in operation. The mouth 
opens itself, the lungs breathe, the stomach digests, and 
the lips seek their food. Leaves fall every autumn, but 
every spring adorns the trees with new ones. It is this 
power that causes a wound to heal, and that in inferior 
animals, restores lost limbs. Not the individual only, how- 
ever, is thus preserved by it — ^for sooner or later it must 
decay — ^but after it has fully formed and matured the in- 
dividual, it takes care by it of the getius, and becomes a 
tendency of propagation. The period, when it takes this 
different direction, is indicated externally. The muscles 
swell rounder and fuller, the face blooms, and vigor and 
feeling of a youthful freshness is spread through the 
whole body. 

It is remarkable that this plastic power, the principal 
* phenomena of whici^ we have considered, determines also 
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the iiK^<msof the orgitDft, and tk& use to i)e made of them. 
It causes the sap to rise and to sink in the plsmt, tte 
branches to extend themselves towards the lisht, the roots 
to move from the centre towards the nourishing moisture, 
and the leaves to expand and contract in jA-oportion i^ 
the cellular textures are filled' with juice. So the stamina 
of many plants move of their own accord, as soon as they 
are formed ; the cups of others close when the sutf sets^ 
as those of many tulips 5 others shut their leaves wten a 
9torm threatens, as the Scotch sycamore, and others again 
smk into the vrater when the sun sinks, and re-appear 
when it rises, as the lotos. The %ht may act here by 
way of excitement, but cannot act as the sole cause ; and 
as plants have no sensations and perceptions, ^se mo- 
tions must be attributed to llie plastic power, as the mo- 
tions in the lips of the new-born child proceed from it. 

More instructive, and more to tmr purpose, however, 
are some phenomena, which we observe exclusively in the 
animal world. Here all the productions of the plastic 
power are more perfect and mc^^^ regular. They are 
more perfect ; for if we compare the most beautiftil 
flower vrtth the eye the latter will strike us at once as 
being infinitely more artistical and ccnnplete. They are 
more regular ; for the animal has but two lungs, but two 
eyes, but two ears, while itie plant has thousands of leaves, 
and buds, and flowers. The more nearly animals are al- 
lied to the vegetable world, the greater will b© the num- 
ber of their limbs ; some reptiles have more than one hun- 
dred feet; — ^yet the number of limbs in any is no* longer 
left indefinite, as in the plant, but determined by the 
species. The more animals approach man or the sphere 
of reason, the more perfbct their forms, and the less nume- 
rous their limbs. 

And as this power in animals becomes more perfect 
and regular, so it assumes a higher character. When wo 
see the vine seek with its tendrils the large tree, and when 
we see them vnnd themselves around it, we at once attri- 
bute these motioi^ to that power by which the plant 
ffrows. But not so when we see that the tortoise, hatched 
by thp sun a nule from the sdiore, no sooner leaves the 
ihell, thtak it runs withqut a guide, in a straight Une to the 
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ocei^, or vAi6iti we see ducks halb^ted by a hen, hot Ii»« 
tetiing to her ducking, plunge into the water, and with- 
out having learned to swim, enjoy this element with in- 
nate skill, or when we see the ox select two hundred and 
seventy-six ^erbs for his food, but universally cdiun two 
hundred and eighteen, though he never studied botany.- 
The apheco fabulosoj before laying her eggs, boUows out a 
little cell for every one ; then fetches half-killed spiders^ 
drags one into eadi cell, and lays her eggs on ti^rn^ so 
that the future young ones may not want for ft)od. The 
n^ing spider digs a channel into the earthy about two 
feet deep, and closes it very artificially by a trap-doon 
This door is round, formed of different layers of earth, 
which are heki together by threads ; its outnde is rou^h, 
but the inside smooth and lined with a thick textore, from 
the upper part of wbich, threads run to the surface of the 
channel, so that the door hangs on a string, and falls by 
its own weight into a fold as accurately as if ihe whote 
had been e^cted by mattematical skill. This door the 
spider has the i^ill to keep shut fay its bodily exertions, 
wheh an enemy tries to open it. When we see such phe- 
nomena, we must admit a far higher agency than that 
which works and lives in plants, and this higher agency is 
instinct. 



' §3. INSTIKCT. 

What comparative anatomy is for the study of the ana- 
tomy of man, that, instinct and an investigation of its na- 
ture is for the study of Mental Philosophy. Within its 
sphere we discover bhenomena that are full of design and 
calculation, and analogous to those of reason, and yet rea- 
son being wanting, will and self-consciousness being en- 
tirely absent, we cannot attribute these designs to animalsi 
but must ascribe them to him who works by eternal lawd 
through their instinct ; yet a knowledge of these pheno- 
mena will be found extremely useful to the psychdogiet. 
The physiologist finds it necessary, in (tftbr to understond 
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ffdly the d^rent''t>i^tQs of ixlanf to compiMre tK^nwith 
those of aiiimals. He mast trace them from their finit 
indications in the lower cfeisses of animals, through all their 
dififerent gradations up to man* Thus me^ he discover 
the importance of each part, by perceiving what degree 
of sight or hearing those parts of the eye or the ear afford^ 
which are met with in animals that have not those organs 
perfectly formed. There are animals that consist of a sin- 
gfe organ, which, while in its connection vrith a compli- 
cated organism in man, it is subordinate to higher ones, is 
the only one in them ^or at least prevails over the few 
others that they may possess. In viewing such a being, 
we may^ee what kind of life a single organ is capable of 
producing, and what its shal*e must be in the constitution 
of msin. So we know, that in muscles and snails, the liver 
and heart alone are fully formed; in many insects the 
wind*pipe ; in others the lungs ; in the polypous the sto- 
mach ; in infusoria the gut Nature contains all the parts 
of mail, but not as man nas them. In the lowest animals, 
single parts are sufficient to form the whole being ; more 
of them become united at the h^her stages of animal life, 
until finaUy^U appear well-proportioned in man, th^ tree, 
whose leaves are scattered throughout nature ; and as a 
machine can* be known only when its parts are viewed 
singly, so man can be understood only, when we are ac- 
quainted with the inferior tribes in nature, which present 
to our inspection the different parts composing his system; 
Thus it is likewise with the psychological life of man. In 
viewing the nature of instinct we may see what kind of 
mental life sensation and perception, independent of reason 
saad vnll, are able to produce, and thus we ni^y learn how 
to value reason and will as we should. It is not the ideo* 
tity, but the difference, not the sameness but comparison^ 
from which we may learn most, and whenever in a science 
we have gained a prominent point adapted to exhilut these 
differences, it will be well for us to pause for a moment 
over it Such points are for science, what mountains are 
for travelfers, who desire to observe a country. They will 
see more, when standing on mountain-tops, than anywhere 
else. The nature of plastic power in the vegetable world, 
and that of instinct in animals, will atccordmg^ teach us 
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more eoncemii^ Psjrcholc^^ tbaa any other {loiEtkm of 
ktiman sciefnce. 

The difierent general 4>henotiiena of ingtind haye be^a 
arranged by tjie celebrated Reimarus, in no less ikanfifty^ 
eight different classes. It will be sufficient for the present 
purpose, to mention only a few. Animals, &om tne time 
of their birth, more with perfect skill from one place to 
another, and use alt their mnbs in a perfectly correct mwoif* 
ner^and for the right purpose^ without bavmg received in- 
struction. So the squirrel uses its fore-paws at once pro- 
perly ; so the fish swims without teaching. Amphibious 
animals will move from one element into the other ; and 
turds, insects, fishes, and even quadrupeds will seek, and 
. unerringly find, distant countries, in order to enjoy the de- 
gree of beat or cold favorable to their constitotions. Other 
animals bury themselves when lidnt^r approaches. AU 
animals select their food not only skillfull}^, but also seek it 
in the proper places, at the proper season^ and at the pror 
per time, by day or night ; many are extremely cunning 
in cfitchii^ their prey, and in laying up provision for in^; 
clement seasons ; others know how to h^al their wounds, 
how to erect dwellings for themselves, how to defend 
themselves from their enemies either by houses, as the 
bfeaver, or ty regular wars, as some species of ants. Q^ll 
these phenomena of instinct, however^ iltiay be reduced to 
three great classes, one of which wiU comprehend all those 
that have reference to the nutrition^ another those referring 
to the motion, and the third, those relating to the propaga- 
tion of animals, for the end of ail instinct is the preserva- 
tion of the iTtdimdtiel and of the race,^ 

Instinct pre-supposes,what is not found in the sphere oi 
vegetation, sensation and perception; and while the plastic 
power of the vegetable kingdom extends also to the ani- 
tiaal, instinct is confined to such beings as can feel. The 
plant grows and ripens, but it would be improper to say, 
except poetically, that it sleeps, or that it is fatigued, hun- 
gry and thirsty. It is true, that plants hai^ their leaves 
when they suffer from want of moisture ; that, like the 
lotus ornithopedioidesy which folds its flowers at night and 
t4)ens them again in the morning, they seem to sleep, yet 
when ajl is well iavaitigated, we shall discover tlmt we 
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spoA buf metaphofioaify of the slei^of f^IaHts. For as 
they are never awake, so they cannot properly be gakl to 
8leq>f But hui^r and; thirst, a tendency for motion 
and rest, and for the propagation of the race, are thei pe» 
coUar i^enomena of instinct, which we shall now inves* 
tigate. 

It is natural to every living being to sustain itself by 
food. But neither man nor animals would think of tiddng 
nourishment, did not the s^ystem and operation of digestion 
foree them to do sa When by exercise or atmospheric 
influence, digestion is regularly promoted, the stomach will 
become empty, and the gastric juice will gather. The 
power of this juice will seek somethii^ to act upon, and 
findix^ no food, it will attack the coats of the stomach. 
If no food is administered, the stomach will mak^ an at- 
tempt by contractions to remove this juice^ and not suc- 
ceeding in this, deeUh is inevitable. It ^ the nature of 
ittstinct^ — 1st, To feel the pain thus caused by the activity 
of this gastric juice, and to feel the danger of destruction* 
This feeling itself is of course painful, and is generally 
oaUed Ai/7ig'er.---^d,. Instinct, as hunger, v^ill impel the am* 
noal to attack the world around and seek for food. This 
appears already from the connection of hunger and an 
irresistible tendency to motion. The horse stamps when 
hungry, and were it not chained, it would go in search ox 
food. The boa constrictor is constantly active when in 
want of food, but as soon a^ its hunger is satisfied, it lies 
sluggishly do^^^i and may be chased by a child. — ^, In* 
stinct vnll direct the ammal to its proper food, and no 
sooner is this perceived by the particiriar sense that pre- 
vaUs in the animal and *stands in th^ service of instinct, 
than a (Mrophetic feeling of pleasure will at once induce 
the animal to seize upon it Hence it is, that the sheep» 
without choice or consideratkm, will select salt fropa 
amongst arsenic, wMch would be impossible to man, (In- 
stinct then is, on the one hand, a fpeUn^ of wa^t, and on 
the other, a feeling of the svmpathy existing between this 
want, and the objects by wnich it is to be satisfiedt This 
sympathy expresses itself in the animal by an ' internal 
urgency to seek, and by the pleasure it feels when guided 
by its pre«railing sense it perceives its proper food, so that 
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Strongly forced to do, when we ascertain that this ten- 
dency for artificial , productions is not met with in the 
more perfect animals which possess all the senses in con- 
siderable perfection. The elephant does not show a trace 
of it ; the horse, the reindeer, the ibex, the zebra, are not 
possessed of it. .But the tortoise, a stupid, sluggish^ s^d 
awkward creature, paddles to the share, d^s wiUi her 
elumsy^feet a hole, and after having deposited her e^^s u^l 
it, she covers it, levels it with the soil, and creeps several 
times over it, so that not a trace^.pf the hole can he disco^ 
vered. From this it will appear, that this modification x>f 
instinct is not found every where in the animal world, 
especially not in that part which by its completeness of 
the senses approaches most nearly the intellect of man, 
.mid the question offers itself, — ^Where is it met with? 

It is not found among such animals as maintain a de- 
cided independence of the elements iij which .they live, 
auch as have five senses, as the buffalo, the bison ; nor 
again, &mong such as depend almost wholly on the element 
fflirrounding them, and are of weak and imperfect orgam- 
zation. It is frequently met with among msects that ap- 
pear and disappear wdth Certain plants, or five principally 
on plants; and among birds and fishes that depend on 
certain seasons, and observe them in their going and 
coming from one region to another. These facts are of 
considerable importance to the queslion under consider - 
tion. For who does not at once perceive a connexion be 
tween the plastic power which produces the plant and its 
beautiful formations, and the insect in which this power 
is continued, and through vdtfch it indirectly produces 
here, the cell of the bee, and there, the pyramid of the ant. 

These remarks m^ aid us in discovering the "nature of 
animal ingenuity. The m^re plastic pow^% as it reigns 
in the vegetable kingdom, is entirely eoctemai and objec- 
tive in its productions ; through it the seed germinates, 
sprouts, and sends forth the root, stem, and leaf^ the bud, 
tne flower and the seed ; but from .the ^erm to the seed 
all is external, the plant breathing forth its most internal 
life into color and fragrance. Instinct, on the other hand, 
is internal^ conditioned by Jieeling^ by sensation, and per- 
ception. .The phenomena of the plastic p«wer and those 
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of mstiQCt are the same, the preservatibn of the itidividiial 
bemg^and of the race. The plant needs nxmrishmenty mo- 
turn, and rest, Bud propagates itself hy seed or sprouts. The 
ammal is fmbject to the same wants but with this diffe- 
rence : the roots of the plant absorb moisture, its leaves 
drink the coohi^ dew and air without becoming in any 
degree conscious of it ; the animal feels its wants, and 
gimied by sensation, it seeks and finds the means by whkh 
to remove them. The plant, a mere External growth^ 
cannot move from its place; the animal is enabled by 
feeling itself, to go in search of its fbod* Instinct, thien, 
raises^ the animal as much above the plastic power, as rea- 
son raises man above instinct. Yet while instinct and 
the plastic power differ, they ar^ contained in each other ; 
instuict could not exist for a momient vrithout the plastic 
power and its irresistible tendency to live ; it is the plas- 
tic power, only modified by feeling. Again, the plastic 
S^wer.npgns throughout all nature; it is the soul of all 
e witholit exception, while instinct is confined to aninial 
Kfe. 

We have now arrived at the point at which animal in- 
genuity joiuBt become clear. It is the medium between 
instinct and plastic powen It is stronger than the latter 
and weaker than the former. It is external in its produce 
tions, like the plant, and at the same time feels its wants, 
and separates what it produces, from itself by feeKng. 
Its proiductions ar^ impossible without Jnstinct, and no 
less so without the plastic power; they are their joint 
product. 

When the bee, without the least knowledge of flower 
or juice, buries itself in the cup and sucks in the sweet 
nectar, it is filled with feelings of pleasure ; but when it 
birilds the cell, its activity resembles that of the plant, for 
it is the plastic power thirt is active in and through h. 
The cell is external like the flower, but the flower consti- 
tutes part of the plant ; the cell is separate from the bee, 
for the bee, feeling itself, vnll not grow together with such 
external materials. 

The plastic powef, as has been befbre remarked, 
prevails througn6ut all nature ; compared wi^h instinct 
it is the gmterkly while instihct, belol%ing only to ani- 
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meik if %h& specific. Now instinct, i. e. fteKiuB(» per- 
ceptycm, and sensation, may either be so stroi^ tnat the 
plastic Jjower of the element in wMcb the aninml lives, i$ 
not permitted to effect anj^inng in and through it, the^ 
nervous strength of the animal resists such a tendency — 
the plastic power enters into the animal, hvit does not 
affect its independence. Or, the instinct, feeling, indepen- 
dence of the animal may be too weak for the plastic 
power to work through it. Or, finally, the animal is 
on the one hand, susceptible of resisting the mdimited 
influence of the plastic power, and on the other of receiv- 
ing it into itself, of being penetrated by it, so that. when it 
is active by instinct, this pow«r is permitted to act Aroi^h 
it and to give form and shape to its productions. Aniinci 
mgmuity then, is the measure of independence given to 
imse little ereaturesy and of their dependence. on those ele-^ 
ments in which they principally iive» 

Now what can be more comprehensible than aiumal 
in^enrnty*? There are some thoughts that will always re- 
quire thmking to be understood; and as little as one per- 
son can digest for another, so littfe will it be possible, by 
even the clearest representation, to make such thoughts 
understood bv all. But what can be more easily under- 
stood than the- skill with which some birds mate distant 
journeys ? The element in which the bird lives is the 
<wr, and it is so entirely pervaded by this element, that the 
wings and feathers are filled with it, po that even when 
the windpipe is closed up, the bird will still be able to live 
if an opening is made in the bone of the wing, atid the 
air thus permitted to communicate itself to tte lungs. No 
doubt the changes of the air must be quickly felt, and the 
sympathy between the bird and its element must be very 
strong. When, now the, bird, after her young are rearedi 
ff^els a desire to wander because nutriment has become 
fiparde, the warmth diminished, and the whole state of the 
atmosphere changed, she will be attracted by th^ wai-m 
south wind, and following it, will find her n^w home. It 
is not a previous knowledge then, not a compass, that di- 
rects her, but the yr^rm vnnds alluring to the south, pene- 
trate and bear her onward, as the fish feels itself drawn 
by the sweet v^aters of the. rivers* Th^ bee Uves nrinci- 
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pally ia 4ihe veg^ble kingdop^io whfch the phuertip power 
alone rejgns. This power enters the bee, and J>y its laws 
the cell is formed 

There are two reasons that make us jgaze with so much 
wonder at the productions of animal ingenuity. In the 
first place we discover in them an adaptation of means to 
an end, and whenever we perceive this, we presuppose 
reason and desigp^ And yet there is the same adaptation 
of the root to the flower in th^ plant ; and in perceiving 
it, we fe^J by no means astonished^ merely because we 
consider the one the product of the plastic power, which 
is wholly external, and the other that of meditation. , In 
the second place, most of us are in the habit of consider- 
ing nature and its manifold powers as a, mechanical whole,, 
whose parts have been brought, tc^ether by some mecha- 
nic, and whose powers exist side by side, without having 
any affinity to, or connexion with each other. But the . 
opposite of all this is the case. Nature is a svstem, not a 
conglomeration ; aKve and active in all its elements and 
atoms, it is filled with powers, from the mechanical, chemi- 
cal, magnetic, ^nd galvanic up to the organic, all of which 
fk)w invisibly into each other, affect and determine each 
other. Eternal laws dwell in them, and provide that 
while these powers receive, and work with and through^ 
each other, none interferes with the other, or in any de-' 

f*ee changes its nature, but supports and upholds it, 
hus we have a constant life, powers flow up and down, 
to and fro. The drop of water falling from the cloud is 
shameless, exposed to the cold, it radiates into a beautiftil 
flake of white snow. Nothing is isolated ; nothing discon- 
nected ; the air preserves the elasticity of the water no 
less than moisture a proper temperature of the atmosphere. 
It may be instructive to compare these artificial produc- 
tions of animals with the works of human ait. The great 
contrast between them will show the true nature of the 
former. 

1. Animals are bom not only with the capacity, but with 
the ready skill to produce artificial works. , This is mani- 
fest from the fact, that these little creatures not only exe- 
cute these works immediately after their birth, but also in 
the same way throughout their Uves, without in the least 
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improving them. The spider feels a tendency to weave 
his web befpre he has seen the flies, to eni^nare 'which he 
spins the .thread. The ant-eater can scarcely yet move, 
when his nature already impels him to prepare the ftinnel, 
for the pmpose of catching ants and other insects. To 
say that they learned this from seeing their parents do the 
same, would be contrary to experience. For, as Aristotle 
remarks, if we have three egffs hatched by artificial heat, 
one of a bird, one of a duck, and one of a serpent, we 
shall see the young bird try to fly, before its wings are 
grown ; the duck to swim, and the serpent to creep into * 
the earth, before they have seen any one of their kind do 
the same. What man does, he must have learned by triil, 
but the caterpillar has only once in his Hfe to undergo a 
transformation, and yet he knows how to spin a covering 
that will suit his future state, of which he cann6t have the 
least idea. The work, to be produced, seems to bear a 
prophetic character^ for while the larva is still of a cylin- 
dric form, he weaves a covering fitted to the form of the 
chrysalis, as if he had his future state before hi? eyes. 
Man is not born with any ready skill, like the animal ; his 
arm allows the mere possibility of performing thousands 
of different operations, but this possibility must be exercised 
and developed. Exercise demands both time and repeti- 
tion, and produces experience ; but experience is impossi- 
ble vrithout reason and judgment. All the artificial pro- 
ductions of animals are based on instinct ; those of man 
on reason, will, and consciousness, and hence it is that the 
former have reference only to physical wants, but the lat- 
ter to intellectual 

2. Some animals construct their artificial works of ma- 
terials which they prepare themselve^. The paper wasp 
builds its nest of pasteboard fabricated by its own inge- 
nuity. The celebrated Oken says of it, " This pasteboard 
not oriii^ resembles our pasteboard, but it is really the same ; 
equally as close, white, and strong as man is able to make 
it. Put one of these nests into the hands of a paper maker 
without telling him anything about it, and he will pressi, 
and turn, and tear it, without once imagining that any ex- 
cept one of his own profession could have prepared it.** 
The aquatic spider, that cannot Hve under water vrithout 
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air, chrawt? forth-frotii^ itar^^e a iiioi0t substance, a kind 
of vamisfa, oor^rs itself jvritfa it, and burstine this bladder, 
it foriiifi by decrees a diver's bell of it, as farge as balf a 
[rigeon's e^; by a few threads it fastens it to some solid 
object in the water, its opening hanging downward, and 
then fiHing it witkair', it may sit in it below the water for 
a long time, and watch its prey. So the bee gains honey 
and wax by digestk>n, and forms its eells^ of them. A 
fittle bee, called the paper-lianger (antophora ai^entato) 
bor^ perpendicular holes into the earth, and lines its 
house with pieces of the soft red leaves of flowers, a^ 
handsomely as persons of wealth cover their rooms with 
carpets. The antophora entuncujaris binlds its very arti- 
fidal nest of leaves that are cut perfectly round ; it folds 
them mto the form of a thimble, and sh9ves six or seven 
into each other. Man and animals may, however, use 
the same materials, and yet there remains this great diffe- 
rence. Tl:^ animal uses these substances vdthout know* 
ing their qualities, without having the least idea of the 
powers that fit them for the uses to which they apply 
them. They do not use them, therefore, from choice or 
consideration, but being direct^ to them by instinct. The 
swallow bvilda its nest of the same materials now, which 
it used in the time of Pliny. Man, on the other hand, 
knows the powers of different sjubstances, and their fitness 
fw various purposes; he, therefore, selects and jud^s* 
Stones may be good for one, wood for another building. 
He has woi^ written on the different builcUng materials, 
and architects must be well acquainted with the nature 
of timber and stone, if they desu*e their works to be du- 
rabfe. 

3. Animals produce all their woi^ by their owp Umbs, for 
they have no mstruments. *^ In order to understand the 
works of animals," says the most celebrated natiu'al his- 
toriap of our thne, the distmguished Oken, **ym must 
know the organs with which they are provided by nature." 
How artificml seems to us tb^ preparation of wax and 
honey ; how many ingenious instruments would we have 
to inveint, and how much dsSi would it require to gather 
pollen, and how easy i£^ all this for the bee. Its whole 
Dody, erven what is sufqio^ to be its eyes, is so cQvprad 
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with hail*, that viewed with, a strong {^» itTesenbles a 
piece of moss. The h&irs are fonped for gathering pollen ; 
tiiie head is a flat triangle, runnmg downward to apomt; 
its feelers are extremely flexible. The homy upper jawi- 
bones meet in front of the mouth like tongues, they are 
hollow, and can approach each other Uke hands ; below is 
the proboscis, bent backward, and wedl formed, to be thrust 
into the nectar cups of flowers, and in addition to all, the 
limbs, that move involuntarily without reflection or will, of 
which the two behind answer the purpose and bear the 
name of brushes. These limbs are so shi^d, that their 
natural motions have a tend^icy to produce the vrorks that 
seem to us so remarkable, 'the uerman rat has a bag 
below the chin, into which it gathers grain ; the mole has 
protruding fore-feet to dig with ; the fish has fins and a 
broadf upright, standing tail, to swim. But man, according 
to Franklin, is an animal that can invent machines. The 
savage, fastening a sharp stone to a club, uses it as an axe ; 
he does not defend himself by his hmbs, but by Ae bow, 
the arrow, and the tomahawk. Man has invented the saw 
and the hatchet, the sword and the gun, the fiunace and 
the mill, and is daily increasing the nuixiber of iilacbines. 
There is no animal that ever attempted to fabricate its 
w6rks by the use of self-invented machines, or by fire. 
Monkeys, that are generally admitted to be ingenious, never 
think of keeping up the fire by adding wood, though they 
evidently de%ht in its warmth ; nor of firing woods, or of 
destroying the property of those that injure them, or of 
preparing instruments of iron hy the aid of fire. 

4. The arts of animals have no hist<My, as have those 
of mi^n. They have no history in the objective sense of 
the word ; they have no gradual development, no cultiva- 
tion, no improvement; they are stationary, tiiey are the 
same now that they always were. The arts of animals 
cannot have a history in the sulqe^vemnse of the^ term 
history, for there can be no historical narration where 
nothing is to be narrated, and animab cannot be conscious 
of an improvement, vhen there is none. But it is the 
character of history, that on the one hand it develops 
gradually all the 6apaciti6s of a nation, or of oui^ race ; and 
on the other, wakes us conscious of them by narratiog 
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lliem ; and benoe if k, too, that instory objec^yety meaoflt 
the actions related, res gestae^ and subjectively the relation 
of them, his$(nia rerwn gestarum. On the orther hand, 
there was a time when man knew of no arts, i^ot even of 
such a0 are now considered indispensable. But animals 
have always had the same arts i^ the same degree of per* 
lection, apd for the same purposes as at present Man had 
to invent his, and he changes and improves them daily. 
The arts of men differ in different regions, while the dame 
animals will always produce the same- works, wherever* 
^y are. And so men of different capacities in the same 
r^on, will have different succe^, wnile animals of the 
same kind will hate the same. 

5# Finally, the , purpose for which animals produce 
works of art, is limited to th^ sustenance of individual life 
and the preservation of the race. Hence their worts are 
few in number* The spider ca^ only spin a web; the 
bee can only build a celL Hence it is too, that the bird 
does not binld its nest befbre the time of propagation. 
The puxposes, for which man exercises his ingenuity and 
mcUnation to ar|:, are manifold. By mechanical art he in- 
vents instruments, to serve his <Iesire for knowledge. Tho 
press, the paper, tjie ink, the watch, the electrical machine, 
the cxHupass, the telescope, give sufficient proof of this; 
and the yard and the measure, the landmark tod the coin, 
i^ow that his ingenuity is made subservient to bis sense of 
justice. By the fine arts, he enters the sjphere of beauty 
and the compositions of Mozart and Beethoven, of Htodel 
and Haydn ; the pictures of Raphael and Titian, the poetry 
of Shakspeare and Homer must serve to satisfy his lon^ng 
for int^ellectual Entertainment. 

From the ^boye remarks it sufficiently appears, that, 
though the wprka of animals are fuJl of intellect and design, 
it is not their desi|n, we admire, but that of the Creator, 
who accomplii^es it through the animals. . 
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§5. RELATION OF INSTINCT TO MAN. 

The plastic power, as if exists and operates in the plant 
is blind, fpr it nas neither sensation nor perception. The 
instihct of animals is like the twilight, hot clear, but confused 
in itself, for it can neither comprehend, judge, nor conchide f 
it distinguishes only by sensations, and such distinctions are 
faint, unaccompanied by consciousness, and not resulting 
frcMn comparison, but depending wholly on the strength of 
the impression made by the different objects on the senses 
of the animal The instinct of insects and of those ahimals 
that produce artificial works, is interesting, and so regular 
in its productions, that they seem to be living arithme- 
ticians ; yet they thus only appear t6 us, for in reality these 
little creatures are not conscious of their powers. Man 
has the power of thought ; here every thhig becomes tran^ 
parent, clear, distinct and manifest; where pure thought 
prevails, there instinct loses its power. Though the animal 
is separated from the vegetable kingdom by sensation and 
perception, the plastic power of plants is continued in it, 
and the animal is formed by it, grows, matures and decay$ 
according to its laws. &> man is separated from the 
animal by reason, but on the one hand, he is fbrmed by 
the same plastic power, and on the other, instinct still ap- 
pears in the new-born child, whose lips long instinctively 
fer nourishinent, and in matiy of the actions of savages. 
y \t^^ principal manifestations of instinct in man, however, 
- J. are those of hunger and thirst, of motion and rest, and of 
v!^ % care for the race. B^ as has been said above, man is 
^ -:*r separated from the animal by reason ; ^ can think, he can 
will, and by these powers he reigns over his instinct, and 
subjects it to his discipIine^ He must live, in order to 
think ; he must eat ana drink, in order to live ; but white 
tlie animal is wholtyunder the control of uistinct, and while 
hunger is a tyrant whose dictates must be obeyed, man 
can not only eat what he plaases, but also wholly abstain 
from food, and though urged by an excessive appetite he 
may nevertheless give away his food, or like Atticus starve 
himself in the mid^ of plenty. The animal must eat when 
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hungry, and it must' eat what ife instinct dii^tErit to use. 
The lion cannot eat hay, the horse will not eat flesh. Nor 
win the animal eat more than is sufficient to appease its 
wants, but man may eat and drink much or little^ 'and when 
he pleases. . A glutton is said to have eaten before the 
Euiperor- Aurelian a wild hog, a young pig, a whole Iamb, 
one hundred pieces of Roman bread, and to have drank 
besides, a bucket fuli of wine. 

Such too, is the ease with all the other natural powers 
of man* He may live or commit suicide ; the animal must 
Eve, and though the rein-deer is said to kill itself by dash- 
ing its head against the tree, its d^ath is accidental, for it 
intends only to free itself from pain, caused by the glutton 
which fastens upon its head. The whole life of the animal 
is a slavish one. The sight of the hunter puts the stag to 
flight, and he must bound ovier hill and vall^, oVer bush 
and brook. But when the cannon-ball fell into the room 
of Charles XIT, and lie remained calmly in his chair, when 
the Dutch admiral, in the motnent he was about to tak^ a 
pinch of snuff, and lost the extended hand by a shot, took 
It with the other, and when a British cannonier, whose 
right hand was torn off by a ball as he Was about to dis-/ 
charge his cannon, used the left vnth the words, '* does the 
enemy think that I have but one hand ?" they showed, that 
they by their will, were above the necessity of yielding to 
fear or the influence of pairi. 

\M an possessing reason, has an innate desire for know- 
led^l which the animal has nc>t. nFh is desire is more than 
instmct, and not any part of itj This may be easily made 
clear. The gratification of Instinct is pleasure, connected 
with sensation and perception, with the taste of food, with 
the motion of muscles or their rest. But the gratification 
of a desire for knowledge, is pleasure connected with our 
apperceptions, with our cojgnition s. wit h our comprehen- 
sions, jud^ents, and conclusions, ytn the* sphere of in- 
stinct all IS confined to sense, in the sphere of our intellec- 
tual desires, our pleasures, are derived from thought,' from 
a satisfaction of our thirst for knowledge. But while in- 
stinct extends not beyond the sphere of sensation, our de- 
sire for knowledge includes instmct, and it is thds which 
leads many of us to the objects suited to'tj;ie exercise of our 
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pecufior taienfSrf 60 linnaeus, when jet an infant, could 
De silenced by no other toy so quickly, as by a flower put 
into his hands. So Mozart, when only six years old, would 
make distinctions between diflSsrent notes.which his father, 
likewise a musician, could not perceive, ^[nstinct mingling 
7 with our desire for knowledge constitutes m union with it, 

* talents and natural capacit^e%J 

The life of man and that of the animals, it must be 
eirident, differ widely, not only in degree, but in kind. 
Where that of man commences, the anunal is left behind. 
A chasm separates the one from the other. The animal 
may gaze on man, but it cannot understand him, for it is 
unab& to think or to comprehend, and the words spoken to 

. the dog, for example, are not for him what they are for 
man, sounds full of meaning, they are mere signs to him. 
The life of the animal is like a dream ; and even while 
waking it dreams. But die life of man is fully awake, it is 
possessed of^ self-consciousness, and gifted with the capa- 
city to originate constantly new thoughts, and assisted by 
the powers of nature to realize them. 
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I'AilT I. 

ANTHROPOLOGY. 



Mental philosophy has to consider the mind of man, 1. 
In its connection with the body, in its dependence upon it, 
and through it upon nature. 2. In its relation to itself. 

In the former case its doctrines may be embraced under 
the general term Anthropology, and in the latter that of 
PsYCHOLOC^Y. The object of Anthropology is to examine 
the external influences to which mind is subject, and its 
modifications produced by them. The object of Psycho- 
logy is to investigate the nature of mind, as it is conscious 
of itself and of the difference between it and nature, and 
as it has rendered these natural influences more or less 
sublet to its power* * 

The mind becomes subject to the influences of physical 
nature only by its connection with the body. Whatever 
affects the latter permanently, will also influence the for- 
mer. The qualities of the mind, produced by these influ- 
ences, are therefore, likewise permanent. The Mongol, 
the Malay, and the Negro, are the same at present, physi- 
cally and psychologically, that they were at the time of 
Herodotus, who describnes them as Scythians, Indians, and 
Black People. The disposition of the Laplander cannot 
be changed into that of the Frenchman, by emigrating to 
the Soutn, any more than a transplanted peach-tree can be- 
come a palm-tree. This general modification of' the mind 
may, however, be altered by the peculiar capacities of an 
individual, by temperament, by age, or by exchangii^ one 
region for another. Nor is the mind wholly subjected by 
its connection vnth the body to these influences of situation 
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and circumstances. Posseted of consdousness and wUI, 
it may subject the body and all its peculiarities^ and also 
the solar, lunar, and teUurio influences to its control, at least 
in a great degree. 

Anthropology majr, therefore, be divided into three 
parts : or those which treat, 

I. Qf the permanent influences of nature, of race, sex, 
tac. upon the mind. 

II. Of the transient influences of age, sleep, dream- 
' ', &c. 

In. Of the power of the mind over the body*. 
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CHAPTER L 



modifi(3ations of mind produced by the pee. 
manent influence of nature. 



§ 1. THE INFLITENCK OF NATUBE UFOX THE MIUJO 
• OF MAN. 



It cannot escape the observation of any, that every 
oi^anic form of life is so afieeted by the quality of the 
elements smromiding it, that a certain re^on of the earth, 
with the plants and animals growing in it/ and c^iaracter- 
izing it, seems to form one. inseparable whole. No sooner 
does the stndent of Natural History perceive a salt spring, 
tfian he looks for the plants pecuhar to springs of i\m 
kind As the osteologist may judge, from a sin^ bone, oif 
the whole wimal, so a sin^e pmnt may indicate to the 
scientific botanist, die face and soil of the earth, and the 
elements, in wUtch it ^w. The same truth is seen 
throughout all nature. The seed depends for its growth 
on a mvorable soil, no less than on a favorable season. 
The plant that luxuriates, in a mild and rich, soil, when 
transplanted into another, will \^ther. The elements that 
callea forth its life are required for its suppirt. With 
animals the same is the fact ; some of them, like plants^ 
appear and disappear with certain seasons ; others with 
certain plants. The whole existence of the cherry- worm 
continues only as long as the cherry ; it then buries itjself 
in the earth, ref-appears in the following May as a little 
Uack jfly, lays its egg in the cheny, and dies. The power 
that renews the life of the cherry-tree, seems also to revive 
the cherry^worm. No animal but the dog can live except 
within certain geographical boundariesi so that we may 
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have a ^eograpb;^ of plants and animaki^ The <^niiecti6n 
of certain animals with plants, and that of jdants with some 
peculiar spot on the fece of the' earth, is truly striking. 
The cameleopard, and the cameleopard-plant, are both 
found in the south of Africa^ und nowhere else. The ele- 
ments too, in which animals principally live, very essen- 
tially affect their natures. The fish, living in the water, is 
mute, cheerless, serious, and phlegmatic. Insects, on the, 
other hand, playing and spending their lives in the light^ 
are agile, beautifully colored, some of them transparent as 
light, and most of them courageous, choleric, and very de* 
structive. Littfe insects will <testroy whole woods i » little 
ant in the south frequently ruins the finest furniture. Ho- 
mer was aware of the boldness of insects. When Achilles 
protects the body of his friend Patroclus, from the Tro- 
jai^ Homer compares them to flies, which though t^on- 
stantly chased away by the mother sitting by the cradfe of 
her babe, perseveringly repeat their bold attadjLs* Again, 
birds live in the air, and the effects of this element onUiem 
is expressed in ^theircheerfulness^ their delight in singing 
and their sailing about in the air with intense }4easure. / 
It cannot be otherwise with man. He too must feel the 
efiect of seasons and times, of heat and cold, and of the 
elements in general. His body develops itself by the laws 
which the Creator has given to the earth. The earth sup- 
ports man by the air' he breathes, by the food he eats ; it 
clothes him by furnishing the materials which art prepares; 
it protects him from storm and rain, from heat and cold, 
by affording him stone and tiAiber, fiirs, skins, and his fuel. 
The earth and its productions arouse his senses, impre$s^ 
his mind, excite his desires, and exercise his activity. The 
sight of scanty ot luxuriant vegetation on the one hand, 
and the intercourse of man with animals on the other; as 
that of the Arabians with their horses, of the Laplanders 
with their rein-deer, of the Greenlanders or Samoiedes, 
with their seals, or that of the Mooft with their camels, 
must affect variously his disposition. Man, as long as he 
lives^ depends on the earth and its productions ; its laws, 
and characteristic powers must not only influence him, 
but leave certain traces and permanent impressions on hi» 
mhdd. 
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The eaJrth, hbweifl^, became the^esidelicexrfsaeii a \^ 
ing asr man, by the position it occupies in pur plaaetaiy. 

S'stenii By this position it stands in a relation to the sun, . ' 
e moon« and to itself.'^ On thene relations all Hfe on earth 
depends. . 

1. The p&rticnlar rdation of the ^arth to the sun wo- 
cluces a higher or lower degree of heat and cold. The 
general consequence in this respect is, thatgpo gres^t heal ^ 
arrests -Aie develcqanentof mind by relaxing the nervous 
and muscular system, and that too g reat cold has the same 
ejfiect by contracting those syste^^so that the Pesheraes 
in the 'south fuDy resemble the Esquimaux in the farthest ^ 
north, both aa to size and fortn of body, and ^srio intellect. 
Again, 1^ sudden transitions from one temperature to an- 
other, are less favourable to the health of body luxd mind,^ 
than more gradual ones ; hence it must follow, that a re- 
gion, blessed with the regular four aeaso^so that s{>ring 
and autumti are interposed between summer and winter, 
^ostbe more favorable to the intellectual life pf m^m||;dian 
one where either summer or vrinter continues ahnosTwith' 
out interruption. The same must be said of the transitions 
from day to night. Where thev are very sudden, a relax- 
ation of the system will take place ; where, they are more 
gradual, so that day and night are separated by the twilight 
of the evening and the dawn of the morning, there the 
nvstem will feel invigorated by a cool evening after a warm 
day, and will, by degrees, pass over from the freshness of 
a hkbnyr morning to the heat of noon. The BQoming is the 
threshold of expectation, the day is the season of labor and 
activity^ the evemi^ thkt of enjoyment and iiatisfaetion, 
and tte night that of rest The interruption of this natu- 
r rioo urse^ is injurious to body and mind. , 

( Th e temperate zones for tiiese reasons will always be 
the seat of intellect and science. Here the mind is ener- 

Setic} the soft, vernal bree2;es, the charms of a tender ver- 
inre, resting on hills and valleys, which appear gradually^ 
eiJl forth hopes and anticipations and a vigWpus activity. 
As they disappear, a melancholy seriousness^and earnest-, 
ness, a desire for the pi^, and a conscipujttnesa of the va- 
nity of aD things will arise in the breast, when fomsts, and 
hids, and vaBeys are grfMlually stripped of their beauty. 
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when the countiy rinks into a deep ^ooqpi, and tte life of 
animated nature becomes mute and finally dies away* la 
the temperate zones, however, are dii^rences worthy ta 
be noticed. ^ In the Eairt,*^ says the distin^cushed Ritter 
in his ^ell known Geography, '* the sun rises, and de- 
scribes in its royal course the eradiating arch through the 
South to the West, and thus, considered with reference to 
the sun, the fountain of all earthly life, this great cosmieal^ 
relation indicates from the beginning, the first natural divi- 
sion of the surftice of th6 earth; 

There is Asia, the part of the earth, wIkwo essential ch<* 
racter is pronounced in the name Orient; here is Europe 
its oppofflte, the Occident^ which id characteristically des^- 
liated in all the parts of its nature and history ^in every 
period. Not only th^ir countries and sky but their plants 
and animals confirm it ; the voices of all nations express 
it, by their song;s» by the history of their cultivation, by 
their religions, pmlosophies and languages. 

Truly, says a highly gifted writer, the Oriental and Oc- 
cidental nations are turned away from each other, those 
with their faces towards morning, these towards the sunset 
or evening ; those faithfully preserving the seats of antiquity ; 
these se<eking a momentous future in spite of the constant 
changes of all fbrms of existence/' 

The worshippers of the sun are met with in Asia. The 
brightness of Us Kght is so great, that man, in gazing at it, is 
lost in admiration and does not notice the tilings rendered 
visible by theiight, because the glorious light itself too mucb 
attracts his eye. He adores, he worships it In the West 
the sun sets; his brightness is less brilliant, though fre* 
quently sublime and beautifkl. Man is; not overcome by 
it, and when the setting-sun sinks behind the mountain be* 
fore our eye, the idea that he will illuminate other worlds 
and return, ittvoluntarily ofibrs itself; and if We are re- 
minded of our oMm departure, our breast will be cheered 
by the hope« that we likewise shall rise again^ Hence it is^ 
that the West^ the proper field for science, art and his* 
tory, for ^ere alone man obtains full possession of himself, 
and a clear cotusciousness of the world around hiih^ Says 
Hefgel, '^ThejB^ is im East for the l|jstory of the wor^ 
though Ea0t is in itself some&fa»g rstoi^. Asia is the East 
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for bislbry, there fhe external phyae^I Mm rises, ttul ihthe 
West he sets : but here the internal svin of seIf-cons6ious- 
ness rises, which sheds a higher splendor/' It is remark- 
able, that as the sun rises in th^ East, so many sciences 
have originated there, tod even religion wa* there first re* 
vealed to man. But nothing gainecf its full maturity there. 
The Chinese claim the hcmor of having discovered gun- 
powder, but the Jesuits had to iiirnish* them with cannon. 
They pretend to have invented the prhiting pr«ss, but as 
^et they have only presses of wood with immoveable letters. 
VW^at Greece and itonie were in ancient times, Europe and 
Ainerica are in modernTJ 

i. The influence oi the moon on the mind of man. 
Certain as the influence of the moon is upon the earth, it 
is veiT limited on man. [Some diseases of the mind are 
undoubtedly modified by the moon^ and physicians' are of 
the opinion that bodily diseases are much affected by it. 
Yet pi the whole its influence i^ not suflliciently ascertain- 
ed, aM we have to confine it here to the effects produced 
by its li^t on our imagination. Thesie effects may be seen 
in thfe poetry and mythology of nations, and, whenever 
perceptible, are highly fantastical. The dim light of the 
moon does not delineate objects accurately, but exhibits 
them in shadowy and uncertain shapes!^ The*Greehlander 
imagines the heavenly bodies, sun andmoon, pursuing each 
other in despair of success. " The earth," they say, " rests 
on immense pillars of ice, that constantly threaten ruin. 
Demons of darkness desire its destruction^ and they are 
only restrained from dashing the tottering fragment to 
pieces by the howl of Angekoks, which fill the night veith 
their shrieks from dark, icy and barren regions." Such 
fancies come upon us from the hour of midnight, that be- 
gets the fear of spectres, and that in dim moonlight makefi 
us see a ghost in every object. 

3. The local influence of the earth upon the mind of 
man. The influence of the sun depends upon the union 
of his light with the activity of the earth. The rays, that 
fall upon morasses, will produce poisonous vapors; those, 
that m the same region fall upon sand, deadly heat ; and 
those that are absorbed by moist oases, a eheerfiil vegeta* 
tion. The natiire of the sun blends with that of the earth. 
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ami the earth surrouiMte maDtand possesses him and kee{>s 
him, whithersoever he goes, as long as he enjoys the light of 
' the sun. But the surface of the earth is in different regions 
peculiarly modified by ik)il, by productions, by scenery, by 
ti^serenity and color of the sky, by ai^ and atmosphere. 
^Wanmust be born on some particuliar spot, and its whole cha- 
racter will impress itself strongly upon his youthful mind. 
All his desires, every thought of his soul, every one of his^ 
wishes, every hope is more or less interwoven with this 
impression of his home, and his whole disposition ereal^ly 
depends upon the region of his Wjrth^ So much is this the 
case, that when man leaves theTiorae of his youth, and 
when new scenery, new objects, new customs are con- 
, trasted with those by which his early desires and habits 
were modified, and from which they in some measure pro- 
ceeded, he becomes sick with longing for his home. His 
feelings and views, desires and habits, that grew up with 
the objects of his early^home, are still the same iti his 
breast, but the visible world around him no longer corres- 
pon(;ls with them, and this contradiction induces him con- 
stantly to recall the image of his native country. .Thi^ 
great influence of locality may further be seen in the modi- 
fications which it impj^rts to the character and disposition 
ofme0i 

If we compare the Abyssinians and Shangallas, who live 
in the same zone, we shall be riiost forcibly struck with the 
truth of this assertion. The former, seeking the high Alps 
of n<Sfrth Africm whiph are covered with rich prairies, keep 
large herds of cattle, make use of the horse, of iron, &c. 
and are a noble race, strong, versatile, acute, active, and 
possessed of a chivalrous disposition. Living under a se- 
reae sky, in a pure atmosphere, and a mild temperature, 
they are cultivated and humane, and would be much more 
so, were they not surrounded on all sides by enenties, so 
that they themselves, according to Ritter, compztre their 
land to t^ DongtielaLa. beautiful flower, but like the thistle 
. beset with thorns, xhe Shangallas on the other hand, 
dwelling in the morasses and swamps along the river Ma- 
hareb, inh^tfing poisonous vapors, subpoiitting to all kinds of 
diseases, living on lizards, On the flesh of the ostrich, rhino- 
ceros, elephant, and on fish, never think of improving their 
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nomes, or exchanging them tot a better regi<)n. Thk^ 
woods with large trees, that afiS^rd an easy^roteoti<»i ^it) 
the heat of the sun and wooden lancet, is all they desire. 
When the rainy season commences, they, as do the ra^h* 
worms when th6 san shines, disappear in caves, which 
they quicUy dig in the soft sand-stone along the steep, in- 
accessible walls of the Mglr rocks. " The negroes alcmg 
the coasts,** says the celebrated Ritter, " differ as ^dely 
&om those of the mountains, as the inhabitants of cities 
from those of the country, and so the negroes tiiat live on 
mountains, differ widely from tiie negroes of the piain." 

The principal differences with regard to the surface of 
the earth, are those of the Highlands, Plains and Coasts : 

(1.) Highlands. The purity of the air, ?ind the liberty 
with which the inhabitants roam on their highlands, gives 
them the spirit of independence, that makes them reluctant 
to be restrained by laws. They feel de|ire$sed when they 
descend into the valleys ; they cannot breathe freely, their 
eyes cannot pierce the depths of distant horizons; the 
color of the sky, plants and animals are all so different, that 
they pine away with home-sickness. Wandering from 

Elace to place, free as the birds of the air, they lead a care- 
ts and cheerful life. Right and justice rest in the strength 
of the arm ; hospitality and robbery spring up vritfr equal 
ease, and in the same breast. No tie keeps the Highland^ 
ers together, except that of family connection. Tfey split 
into small clans, and tiiough wars should unite them for a 
time, they are dispersed in a momeiit after their battles are 
fought. They swell like a mountain torrent, and Hke it 
disappear. Living in the bosom of nature, however, beihg 
Grangers to the luxuries of cities, their characters are 
strong, noble and high-minded. The Foulahs dwelling on 
the high Alps of Africa, stand as high in this respect above 
their neighbors livinff below them, as the natives of Cash- 
mere above the Hindoos. \ 

(2.) Plains and Valleys, on the Other hand, by the rich- 
ness of' their soil, and numerous streams, invite to a settled 
life. Agriculture is carrfed on, and its success being de- 
pendent on the regular return of seasons, it leads to order 
and regularity. The idea of property becomes more de- 
veloped, for no one would be willing to bestow Idbor tipcm 
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tbecidtiTation pf land^unl^s he were 3ure of the exclusive 
possession of it, and of a permanent protection of his 
claimt . A regularly established government becomes in- 
dispensable. Valleys have at all times been the seats of 
large empires. Man, by the power of mind subdues the 
wildness of nature, and by extirpating large forests, in 
which the co|d and snow of winter loves to dwell, he im- 
proves the climate, and having once satisfied the necessi- 
ties of life, he turns his attention to science and art. 

(3.) Coasts form a strong, bold, independent and kind- 
hearted people, ,The ocean was not intended, as Horace 
sijQgs, to separate nations and sections of the earth. Moun- 
tains and not water?, Hegel remarks in his Philosophy of His- 
tory, are barriers to the mtercourse of different people, and 
Cesar, in crpssing the Alps, caused a new epoch in history. 
Waters between different countries, though vast as the 
Atlantic, do not keep nations asunder, but as man builds 
brieves over rivers^ so he erects moving bridges, or as 
Homer says, creates horses of the deep, that will unite one 
coast with another. Europe and America have more in- 
tercourse than Spain and France, though the latter are 
only separated by the Pyrenees. , The mind and dispo- 
sition of man, living along the coast, liear the surface of 
great waters, is enlarged and ennobled, for while the im- 
mensity of the ocean fills the breast with an idea of the in- 
finite, the rising and sinking waves, the constantly changing 
bosom of the deep, remind him of the uncertainty of all 
earthly thin^, of their changeableness, and of th^ necessity 
of assisting one another. The watery element invites us, 
for it offers wealth and a knowledge of distant countries. 
Its dangers render bold and intrepid, prudent and brave, 
and give us a feeling of the power of man, who success- 
fully combats the rage of storms and billows, while stand- 
ing on a mere plank« 

Before dismissing this topic we have to add a word on 
the demeniary influence of the earth on man. It is well 
established, that a clear sky, and a pure mountain air in- 
vigorate, while a gkK>my and moist atmosphere depresses. 
The sky of Italy and that of England differ no less than the 
dicqpositioi^ of Uieir inhabitants. The vapors arising from 
the Boilf are of importance.^ Pythia, chewing a few leaves 
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and ritting oo her tripod, vizs believed in the cmperstitkm 
of Greece, to become so inspired by the vapors of the 
grotto, that she could foresee the iuture.--^Next to the at^ 
mospfaere, the food we take, will in^uence our disposition. 
If our digestive power is strengthened by it, our spirits will 
rise. The black soup of the Spartan^, which their youth 
had to prepare for themdelves by mixing bread with water 
and a few herbs, was simple but strong, as was the cha- 
racter of the Lacedemonians* An Athenian could not 
celish it ; he desired myore refined food. When after having' 
been deprived for q^ considerable time of a favorite dish, 
ve partake again moderately of it, we feel cheered ; or 
when after having endured for hours a burning thirst, we 
approach a Kttle grove and lay ourselves down by a clear 
and cool fountain under shady trpes, we feel happy and 
cheerful, and if while thirsty, we would scarcely nave lis- 
tened to the petitions of a beggar, we then feel full of sym- 
pathy and kindness. Man may eat whatever nature offers 
as food ; and what animals cannot do, he may overcome 
the natural aversion that he has to certain kinds of food. 
The soldiers of Napoleon fed on cats and horse-flesh. The 
principal food, however, taken by man, is derived from the 
animal and vegetable kingdoms, and consists of meat or 
vegetables^ or fimr^ milk and /rtief. Each of these have 
di&rent effects upon him. Meat increasing the activity 
of bile, renders him choleric and passionate. Food pre- 
pared of flour, favors a phlegmatic disposition, and is there- 
fore recommended by physicians as a wholesome dish in 
warm climates, where the digestive activity is much ac- 
celerated. Milk, and what is prepared of it, preserves a 
childlike and harmless disposition, as may be seen from 
shepherds. The Foulahs on the Alps of Afrida, Kving 
principally on milk and butter, are said to be a mild and 
gentle nation ; they honor father and mother above all, aiid 
thpir highest title is that of Father and Mother, which they 
use as we do that of Master, and Old Man, as we that of 
I^rd. Finally vegetables have been commended at all 
times by persons of sedentary habits* Pythagoras recom* 
mended mem to his disciples, and Newton abstained from 
meat wh^ he wished to study deeply, and lived ahnost 
entirely on colewort. Some fruits are said to strengthen 
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the memory, and some herbs to excite the organs tf 

speech. 

It is admitted by all, that strong drinks, and especially 
distilled liquors, weaken the memory, deprive of self-pos- 
session, undermine health, make men quarrelsome and 
passionate, and call forth brutal desires in a shocking man- 
ner. Some of them paralize the whole power of the aoul, 
take away all remembrance, and while they excite bodily 
activity and set all the members in motion, they atinihilate 
the capacity of man to control and direct his steps, and as 
though an evil cenius had gained a magic dominion over 
the motions of the body, the ^ul sees the dangers, into 
which the body is driven by an evil demon, and cannot 
rescue it from them. The effects of .gases, when inhaled, 
of tobacco, &c., are too well known to demand a particular 
notice here. 

As man may eat and drink what he chooses, so he may 
eat much or little. He may eat more, and bear hunger 
better than any animal. A dog supported merely by sugar 
died after a few weeks ; geese fed on starch were found 
dead after twenty-four days. But the Arab, without any 
injurious effects, lives cheerftilly on a little gum for many 
weeks in his desert ; Johanna Naunton supported herself 
for seventy-eight days by t^e juice of lemon. Renaud, onr 
the other hand, Archbishop of Bourges, slept only two 
hours, but had eight meals a day. Among the Kirgises a 
man of good appetite, eats a whole lamb, the tail of which 
alone weighs twenty pounds. 

Yet we must be careful, lest our wish to acknowledge 
the dependence of man on these influences, should induce 
us to over-value them. The mild Ionian sky with its soft 
and gentle breezes no doubt breathed many an image into 
the songs of Homer, as the high oaks and vast heaths filled 
the breast of Ossiari with the remembrance of by-gone 
ages, and with visions of fantastic f3rms produced by the 
dim moonlight sleeping on the heaths, or by the moaning 
winds, as they swept over them ; but neither the Ionian 
isky nor the heaths of Scotland were sufficient to call forth 
the genius of Homer or of Ossian. The Otomake, border- 
ing the Oronoke, are blessed vnih a beautiful cHpiate and 
a rich soil, and yet they prefer living on potter's clay. 
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whidi ^^ roastf to eukivatii^. iAie hnd. On the other 
hand, we find a noble set of men, of great stature, of bi^h 
prindp]es;of honor> and of a scientific spirit, high in me 
north, in Scandinavia. , The sky is cold, the soil is poor ; 
the winter never recedes from the high rocks ; the summer 
appears only in the valleys, and for a short time calls forth 
a dark green along the declivities. Yet while an uninter- 
rupted silence reigns over nature, the voice of a lovely, 
melancholy song greets the ear; science and nobleness of 
character love to dwell there, and a firm, resolute will 
knows how to meet the power of an unfriendly climate. 
The constitution of man fits hiiii to live every where under 
heaven, aiid to support his innate dignity. No region is 
destitute of him ; though individuals may sufler from emi- 
gration, and find it difficult to become acclimated, the 
human race is at home every where on the face of the 
earth. Up to the eightieth degree of North latitude, along 
the Pdlar ice, the Greehlander and Esquimaux live ; down 
to the sixtieth degree of South latitude, the Pesheraes exist 
on the Terra del Fuego. Where mercury becomes malle- 
able, where birds fall down dead from the air, where ani- , 
mals howl from the efifects of cold, there man may live ; 
and he can also endure a heat, that is above the warmth of 
blood. — ^It cannot be denied, however, that much depends 
on these influences for the disposition of man, though dif- 
ferent people, exposed to the sanle influences, like plants 
Rowing on the same soil, exhibit quite a different aspect 
The Foulahs, Gallas, and Abyssinians live on the same 
high Alps, and yet a considerable difference is perceptible 
in their cultivation and disposition. The Mandingoes, a 
numerous nation, of beautiflil form, open, frank and cheer- 
ful, refined and simple in their manners, haVe a republican 
government, and are the merchants of Northern Africa. 
Close to them live the Negroes, stupid and rude, voluptuous 
and cowardly, rapacious, and without regard for justice or 
law. — Considering such facts, we must acknowledge, that 
it is not the climate alone, nor the soil, nor the food, nor 
the manner of living, which causes such differences in man- 
kind, but that there must be some cause in mah himself, a 
cause, which will incline him to form certain habits, to seek 
for a home that will ebrrespond with his feelings and de- 
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sires. Oorreot ad it is, to consider eastoras and habits as 
dependent on the natural influences of a region, it is dso 
certainly true, that a prevailing inclination attracts man to 
a particular region. 



§ 2. THE DIFFERENT RACES OF MANKIND. 

Man is^ every vsrhere the same, and there is no specific 
difference in the human race, as there is in animals. All 
men, vtrherever they live, to whatever race they belongs 
have reeison; Ihey/ecZ, they think, they tmlL We cannot 
speak therefore of different kinds of men, as we speak of 
different kinds of animals, because that which constitutes 
man, is the sagip in all individuals, and only exists in a mod- 
ified form. /The differences that exist between the races 
of inen do noT^rooeed from the absence or presence of cer- 
tain faculties or bodily chrgans, hut from their peculiar 
strength or modification, which cannot be explained by the 
influence of climate, but must be ascribed to an innate dif- 
ferent Such is the color of man ; cold regions will not 
bleachtne negro^ and the southern heat of Africa will not 
convert the Moor into a black man. The disposition of the 
mind, size of the body,form,ation of the skull, ^ proportions 
<f the face and language, eidiibit likevnse such strongly 
marked differences, as will enable us to distinguish by them 
one race from another* These different qualities may be 
anticipated before the birth of a child, and nothing can ex- 
tinguish them except amalgamation. Yet while these dif- 
ferences cannot he denied, they are ixot such as exist be- 
tween two species of the same kind. Hence it . is, that 
while in the world of animals every individual, the infuso- 
ria excepted, is connected with its genus by the species to 
which it belongs, as the single oqrang-outang by his species 
with the monkey-kind, every individual man is in connec- 
tion with mankind, directly through himself and not by a 
species. . We cannot speak therefore of different species 
of mankind, but only of various races. By the term race, 
we understand that union of individuals, which is brought 
about by mere propagation^ independent of history, or 
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aficetioTi^ or commpn interest The Ekiglisb and Germans 
are of the same race, but how different their history, their 
characters, their cultivation and interests. It is certain 
that these races exist, but it is difficult to say how they all 
spring from one pair. This difficulty has led many to con- 
sider tne different races as hs^ving sprung from so many 
different roots, which it would be impossible to reduce to 
one common origin and which are united only by intellec- 
tual and moral elements, by reason and will. There have 
not been wanting those, however, who with great acute- 
ness have philosophically proved, what we know through 
revelation Concerning the origin of the human race. No 
less difficult is it to determine the exact number of the hu? 
man races, because the varieties of tribes, and the transi- 
tions from one race to another are so many, that they be- 
come easily confounded with each other, when we attempt 
to classify th^m. Hence it is, that there are so many dif- 
ferent divisions made by the learned ; while Linnaeus, and 
Leibniti admitted four rac^s, M einers accepted only two ; 
Pownal, three ; Hunter, four ; Buffon and Herder, six ; 
Hegel, three ; Kant, Blumenbach and Virey, five. The 
latter is the more commonly adopted view. According to 
this we have the Caucasian, American, Malay, Mongol and 
Negro races. A delineation of their bodily forms belongs 
rather to the science called Natural Description of Man 
than to Anthropology, as the question concerninff the ori- 
gin of the human race, where ? when ? hqw ? and by lokat 
means it was called into existence belongs to the Natural 
History of Man, two sciences that have received the par- 
ticular attention of the celebrated Blumenbach. 

It would be superfluous here to give a characteristic of 
the disposition, mtellect, and moral capacities of the diffei'^ 
ent races, as every good geography, and especially <^very 
philosophy of history, furnishes one more complete than 
our space would permit us to give. AH that is required 
here, is to acknowledge a ^r manent dig tlRCtioiLbel^SfilL 
tfiei^ceg^ which nojt jonlx^afl|cteJEs3^ .feuj. aJjSStihft. 
mmdj 
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National Differences. 

1. Cruelty and an absence of love and mercy, and of 
humane feeUns, ignorance and superstition^ indolence, ai> 
bitrariness, and oppression of the weaker, characterize the 
the savage; Morality, a sense of obligation and duty, are 
not acknowledged ; and the barbariai^, as he does what is 
pleasinff and useful to him, so he prevails by the arm of 
strength. Nor has he any feehng of personal respect or 
any regard for truth, beauty, and honor, but destroys what- 
ever will not serve his sensual desires. The first step to 
civilization Js a willingness to submit our individual will to 
laws and duties, and to seek for liberty no longer in our 
own arbitrariness. To the savage this step seems to hx- 
volve the loss of his liberty, for genuine liberty is unknown 
to him. A limitation of selfish desires and passions, a re- 
straint of arbitrariness and mere good pleasure, is to him 
a limitation of liberty, and hence he hates laws and duties* 
Fond of his liberty, he cannot think of relinquishing his 
stage of cultivation for o^ie, that in his views offers the op- 
posite of what he desires. 

The savage is so wholly sunk in the life of nature, that 
he does not distinguish between its activity and that of 
mind, but views both as merged into each other. We, ac- 
customed from youth to separate soul and body, mind and 
nature, find it almost impossible to transfer ourselves into 
the life of the savage in this respect ; and yet this sphere 
of thitiking and feelinff in reference to nature, constitutes 
the most essential portion of the intellectual existence of 
the savage, f^rom the mountains to the valleys and brooks, 
all is ftiU of meaning and possessed of will and reason to 
him. The forms of the mountains, the one being table- 
formed, another piercing the clouds with its pe^ks, a third 
round ; all this is not accidental ; now clouds gather around 
them, itiist covers them, lightnings flash about them ; and 
now again they lie clear and open in the sun, end their out- 
lines are fully exhibited by the distribution of light and 
shade. This, in the imagination of the savage, is all de- 
pendent on the mountains themselves. So cool brooks, 
murmuring forth from dark grottoes, refreshing them when 
thirsty, and dancing over stone and pebble, constantly in 
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Biotioii must be fbQ of Hfe and 8]Hnt& The plant, tbat fbil 
of energy and vigor, proceeds from its own seed and hix«- 
mriantly spread and growB as if by its own po^r, termi- 
nating m a beaut^l cup, which bursting, mifolds the choicest 
colors that rest among the darit green Teayes of the branch* 
es, attracts his attention and a&iirajtion. There must be 
a Ufe like that which animates himself, or even better ^ — >. 
be worships the plant :^— JBut above all he adores the animal ; 
it is silent, it communicates not, and yet it walks about, eats 
and dmiks ; it builds its nest artificially on lofty branches, 
has holes like the fox, houses like ^ beaver ; catches the 
fly by a web, and lea^ a life full of mystery to the sav- 
age. Some Indian tribe traces its origin to a certain q>e- 
cies of the bear, and whenever they kill one, they apologize 
for doii^ so 1^ telling him, liiat they know he loves his 
grand cUldren and is willing to satisfy their Imnger. In ^ 
this Hfe of the savage, sensual desire rules over him, his 
attention can be eucited only by objects that may have 
immediate reference to hitnself. It is always a sin^e ob-* 
iect, tilts or that horse, this or that dog, that interests him. 
His desire is without measure, it is, not satisfied until its 
object is annihilated ; his enemy is not only killed, he must , 
be eaten too. In the strength of this^ desire, magic has its 
origin,' for it is subjectively the desire to realize what we 
wish by the mere expression of our will, without any in- 
termediate causes. 

3. Savages have no organized government. All life is 

Eerfect in proportion as it is well organized. The anima^ 
fe begins with that of the infusorium, but it is highly im- 
perfect in that stage, and equally as imperfectly orgamzed. 
There is no heart viable, no brain, no liver, there are no 
functions of different systems, and motion is the only ex- 
pression of life in these little animals. So it may be said 
the savage has a government, but it is only the beginning 
of that of civilization. Whatever is organized has, on the 
one hand, identity of life or a common soul, a common 
spirit, and on the other, a variety of members, thro^h 
which this one life is diffused, and all of which represent 
it These members or oi^ans differ from each other, as 
the branch from the trunk, and yet they have the same 
life. Each has a peculiar ofike, and yet all serve but t>ne 
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purpoee. A w^ organized gopfremmeBt bad Hcewiaft but 
one goal — HioraHty and liberty. The eaer^ of this soul 
most show limit by ereatins a number of distinct histitu^ 
(ions and offices, eadi of Which differs fVom the other by a 
particular activity allotted to it, while all activities and all 
d9Sices are united by proceedinj; from the same common 
soul, and in being pervaded by it In such a government 
all are co-ordinate to each other, and subordinate only to 
lavir ; in such a government alone, it is possible that occu-^ 
pations and ranks in the greatest variety can co-exist with- 
out any interference, and that all the wants of man may 
be Miti^ed, for in it each want hs^ its corresponding or- 
gan* by which it receives its satisfaiition^ Farmers and 
merchants, teachers and politicians, mechanics and all other 
classes of men are so many organs of civil life, all of whic^ 
wiiile each has an existence of ite own, aild seems to be 
active for itself like the leaves of a laree tree sustain and 
suppoH the whole. Plato illustrates una beautifully by 
[Rowing the evil consequences that would result to one 
who ym\» he luid capacity and skill for mdking shoes, 
would also have to be his own tailor and carpenter and 
blacksmith. He certainly would do nothing properly. Bat 
if he makes shoes for himself and others, and if others, ,^ 
skilled in tailoring, in the business of the carpenter, dz;c. 
make-his dresses, and build his houses, all will be better off ; 
for each will attend to that for which he hasr a peculiar ta* 
lent. 

4. Savages have no history. History is the intellect- 
ual process that begins with the less perfect, and passes 
over to the more perfect, for it develops what is in man. 
The plant exists already as a possible existence in the 
germ, but undeveloped Its devdopment exhibits, by va- 
rious forms from the root up to the seed, all that is con- 
tained in the germ. Though the seed gains nothing by 
this process, since it terminates merely^ in a multiplica- 
tion of seed Hke itself, we having observed it once, we 
may know all the possible forms which it has the power 
of producing. Yet the life of the plant is monotonous, 
always passing through the same course ; and hence it can- 
not be said to have a history, because it does not improve 
Dor*deteriorate, and one plant is as complete and perfect 
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9M any ^tber of the same spectes. Bat man ttm in^reime ' 
in perfection unlimited; the last stage )le has attitfl^d in' 
the cultivation of his mind becomes always the first of a 
new development. This may be made clear by Ah exam- 
ple from nature. For here we see, that the plastic power 
of the plant first produces a ^ngle leaf; but this leaf grows 
up into a trunk ; this again branches out into twigs, and 
the twigd produce leaves, &c., so that always the last pro- 
duction contains the germ of a new one. Yet in the ve- 
getable kingdom, the last production only repeats the pre- 
ceding ohe ; the plant is and always will be confined to par- 
ticular limits. History, on the other hand, has a constant 
tendency to remove the limits of^ the present, to go beyond 
them, to improve and to advance. This progress does not 
disregard the contents of the past, but it will' include them 
when nations do not become stationary, and fix themselves 
on the customs and habits of the past as the Chinese. So 
the trunk does not annihilate the root, though it is a higher 
development, but it truly preserves it. History includes 
the past by making us comcums of what it waa As long 
IB we live in the spirit of aii age, interest in it and predi- 
lection for it vnll not permit us toperceive its real worth, 
but we generally overvalue it. When from the elements 
contained in it, the spirit is forced to assume a new fbrm 
and produce new customs and views ; We become consci- 
ous both of what was good or objectionable in the old, be- 
cause then we shall be free arid impartial in our judgment* 
So when a strong inclination, love, for example, holds us 
chained, we shall not be conscious of its nature while it 
reigns over us, but no sooner are we freed from it, than it 
becomes known and manifbst to us in all its qualities. From 
all this it follows, that when the many intellectual capaci- 
ties slumbering in man are historically developed, he must 
become conscious of them, and that what before he pos- 
sessed only by nature, will then come within the sphere of 
his voluntary action. He thus not only gains, but is essen- 
tially changed and enriched, and the once-gained wealth of 
ideas is never tost, but is constantly pressing onward. Man 
is bom free, but unless he is conscious of his freedom he 
does not possess it. Again, in nature every thing develops 
itself peaceably without a stru^d ; but man,' consciovs d 
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ev«]y cfaaqge m hinuelf, has to undergo conffids in mdui^ 
tbese changes. The idea of development ever pre-supposes 
some thing to be developed ; this must exist previously, and 
remain the same in the development, only that what there 
is in it is drawn out. With man, reason and vnll are to be 
unfolded in all their riches. Both, in the savage, are sunk 
in the life of nature^ which by its energy, and by the fuU-r 
ness of its sensrual enjovments, keeps him in bondage. Rea- 
son and will ou^ht to bredi loose from this life, but being 
satisfied with their state, they would act a^unst themselves 
in doing so. Hence the savage has no history, for he is 
what he always has been. Civilization is connected with 
many struggles, all of which form the theme of history. 
History is, in what it records, the development of mind ; it 
shows how the savage consciousness became more and 
more disciplined* its powers drawn out, its mere possibili- 
ties realized ; and how a rude, passionate, arbitrary will, 
became i-efined and subject to the control of higher autho- 
rity. The history of a nation is its character ; if it be hu- 
mane, the nation will be so 5 if bloody and rude, like that of 
Rome, the nation will be cruel ; for history only develops 
what is in man. 

Civilized nations differ then from savages by morality ia 
its most extensive sense, by or^nized governments, ana 
by having a history. Ns^tions differ from each other as 
races and tribes, but their national differences are historical 
ai>d consequently known to themselves, and thus they lose 
their strangeness and inimical power of opposition. These 
differences are expressed in the national manner of think- 
ing and acting, in literature and art, language and style, 
customs and habits, morals and civil laws, in desires and 
peculiar inclinations. All of them enter into the habits of 
man, and whether a person is born of one or another na- 
tion, is by no means a matter of indifference. The Roman, 
even though the doctiine of a metamorphosis were true, 
could not at once be an Englishman. Anthropology ha% 
therefore, to acknowledge a modification of mind, pro- 
duced by national difference ; and we shall mve a snort 
characteristic of the following nations, the French, the 
Italians^ the English, and the (^rmans^ 
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1. TkeFtei^ 

The Frenchman has been distinguished ever since the 
titne of Caesar for vivj^city and excitability. He is full of 
enthusiasm, and easily roused. His cheerfulness cannot 
be eradicated even by misfortune, fpr the quicki^ss and 
elasticity of his mind makes him seek by every possible 
means, either to remove the evil, or to render it more light. 
He deserves particular praise for refinement, socialness, 
and a great desire to anticipate the wishes of all those with 
whom he has intercourse. His politeness doe^ not origi- 
nate in selfish motives, but in a delicate feeling of propriety 
and decency, and in natural taste. Even when he disa- 
grees with a person, or disapproves of any thin^, be tri^s 
to express himself politely. With regard to intelfect, clear- 
ness of understanding prevails in him ; he submits every 
thing m science and poetry to its laws, and is particularly 
fond of mathematics. 'Though he is an admirer of poetry, 
his imagination, subject to the cool deliberation arid calcu- 
lation of his understanding, is not permitted to produce the 
mystical, nor to be active, by a kind of inspirjrtion, but all 
its productions are accompanied by reflection, and hence 
they have more the character of oratory and eloquence, 
than that of pure poetry. The Frenchman is penetrating, 
spirited, sprightly, and witty, but he wants soul and jplidity, 
and reverence for existing relations. The Prefchman 
however is no less proud of his Troubadours than^f La- 
fontaine ; of Racine, of Corneille and Moliere ; of Des*r 
cartes and Pascal, of CrebiUon, Destouches and Marivaii, 
of Voltaire, Rousseau, GuizQt, etc. ' 

The weakness qF the Frenchman is his want of d^^, 
decided individuality ; his desire to be generally accepta- 
ble prevents the forrpation of a very determined character, 
for such ati one will always stand more or less harshly op- 
posed to society. He wants earnestness, seriousness, and 
depth of feeling, which the liveliness of his wit, light jovi- 
ality, that interest only by their constantly changing ele- 
ments, render impossible. His whole character, as Kant 
remarks, is expressed in his language, for what language 
can translate words like these : fritxilite; galantrie: petit- 
maitre ; coquette ; bon mot ; naiv^S f 
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2. The Italians 



The name of the ItaKan reminds us at once pf the land 
of beauty, of serene skies, and lovely scenery, of splendid 
sunsets and sunrises; and as if the genius that has thrown 
such loveliness over his country, had erected a dwelling in 
the breast of the Italian, animated his hslnd, and formed his 
imagination : we see his public saloons and churches and 
buildings adorned with the beauties of art. Music and 
poetry, paintii^ and sculpture, have all met with a friendly 
reception und6r that mild s^, and it is in Italy, ^here 
e^en now, we must seek for their finest models. It has 
justly been remarked, that as the Frenchman is distin^- 
guished for good t^te in society, and for felSned manners, 
so the Italian is characterized by a most refined taste in 
art. Imagination is prominent in his intellectual pc»vers ; 
it is nomished by the charms of nature, and easily excited 
by a hot and fiery temperament Dante's poem of the 
Universe ; Petrarca's songs of love ; Boccaccio's novels ; 
Ariosto's smoothness of style, and fiow of images and ideas ; 
Tasso's Jerusalem Delivered ; Gozzi's Comedies ; Alfieri's 
Tragedies, and Manzoni's lyric and dramiatic poetry, are 
dll of them known to all the world. The Italian is^ how- 
ever, less celebrated for his scientific spirit. 

The4lark side of the Italian character is his great self- 
ishness^ and his unbridled desire for g^n. Guided by this 
desiroi he invented banks, lotteries, and checks. He is 
fond of pomp, of public processions, carnivals, masquerades, 
public buildings, and is willing to endure poverty if he can 
opiy have these pleasures. In general it may be said, that 
no where do the greatest poverty and riches live in closer 
connection than in Italy. The Italian is revengeful, and 
his knife is always rea^ for use. Banditti may be hired 
9X all times. Cruelty is well marked in his character, and 
expresses itself even in his physiological experiments. We 
iieed only advert t6 those instituted ny Spallanzani. 

3. The English. 

The Englishman possesses a manly, solid, and great dis« 
position. He has spread his political power over a huge 
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pWtfon' of the earth, and by Ms CdftimcFdal fife fee fioemif 
to be aSstined toctthivate mde nations^ This gives hina a 
strong feeling of importance. He is devbt^d to principles- 
of h(Hior and gentlemanliness, and always supports a lofty 
character. The greatness of his character expresses itself 
m all his enterprizes, for they are generally magnificent 
and on a large scale. A feeling of independence pervades 
aH Englishmeh ; surrounded hy the ocean,' England is pro- 
tected from inimical attacks, while its fan^arity with that 
eletnent enables it to make itself important in the eye of 
every political poller in the world. .The Englishman has 
a deep feeling of personal dignity, aUd maintains it with 
strong emphasis. A good> strong, common sense is hi^ 
inheritance, and he is practical by natute. fie comprei. 
hends quickly and accurately f perceives at first ^\9/xce the' 
combination of circumstances, and the most intricate com-f 
]SIication of thii^, and in a moment devises means and 
ways to remove Sfficultieis, and even to turn theai to ad- 
vantage. His judgment is acute and penetrating, and in 
whatever direction he desires to extend his business, he 
has the skill to do so. He is resolute and persevering, 
always active, and intent on feis business. Nor Js the Eng- 
lishman destiUite of true and genuine imagination ; he has 
a full share of it. He l6ves the sublime more than the 
beautiful, though Shakspeare, the pride of the world, and 
the greatest poet not only of England, ]but of all nations, 
unites the beautiful and sublime. He loves to name Mil- 
ton, Scott, Fielding and Goldsmith, Moore and Byron, etc., 
all of whom are poets of great genius. The Engfish poetry 
is foil of sericmsness, of melancholy, and a^ain of hpmor, 
and the most splendid imagery. Every where do we <fe- 
cover a desire to solve the great enigmas of life, or to 
meditate on and examine them. In science the English- 
man is solid and accurate. He distinguishes well, and iur 
vestigates accurately, and observes with a great deal of 
soutid judgment. The French are clear and ingenious 
thinkers^ tat often superficial ; the English are no less 
clear, but more profoimd, more solid writers, and stand in 
point of science anS literature, decidedly above then* rivals 
m politics. 
The '^ek side of the I^glish in a certain ^Kcluaiveness, 
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and n national pride, that too often (^Yent0 them from 
acknowledging the good qnaHties of other nalions> merely 
because they arc not their own. 

4. Chrmans. 

The German is not characterized by traits in dispositicm 

' or intellect that are very showy or stnking, like the Italian 

or Frenchman, but he imites in himself a number of good 

rilities, that are met with in other nations, and possesses 
m in such a harmony, that none prevails decidedly above 
the other, but all are permitted to be active. Yet there 
are a lew features in his*character which distinguish him 
decidedly. He is devoted to order and regularity, and 
always ^xious to acknowledge the authority of law* He 
is therefore a good, quiet, and peaceable citizen, opposed 
to innovation, and full of a pious reverence for antiquity, 
for the views and customs of his ancestors. With tins 
reverence he connects much prudence and circumspection, 
a regard for the future, and nothing is more foreign to hka 
than frivolity or levity. Serious and earnest by nature, 
inclined to deep and solid meditation, and to lasting and 
warm emotions, he seeks for 'a worthy and noble mm of 
his life, and cannot rest satisfied with, one that termin^at^s 
in time, or even in the sphere pf his own existence. His 
genuine disposition it would be difficult to express by Eng« 
hsh words, for its consists in treuherzigkeit^ (trueheartedness) 
gemuthlichkeit, bedenklichkeit, (considerateness,) gruebeU 
lust, a'nd in a cLhmmgsmllen, gewtrichen Uebersdiwinglich' 
keit und Schwaermerei. His talents are of a high order, 
but need long and much polish. Like the diamond, how- 
ever, they will throw their light in all directions, when 
once called forth. W. V. Humboldt remarks, that those 
grapes which are not rapidly, but gradually ripened by. a 
moderate heat, yield the best wine ; experi^^ee teaches, 
that the richer a being is, the more it has to develope, the 
more time it will require to mature. The Germw ^r- 
tainly becomes by a long traming, more conscious of all 
his mental powers than he would if his intellectual deve- 
lopement were more rapid. He loves truth, and seeks for 
it, independent of any selfish consi(^rat)QiL He is the 
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tdMemle merchant in literature, for his language contains 
the most faithful and perfect translations of all the most 
oeiekraied toprks in the world. The English enjoy all the 
produotions of the earth^and of every climate, the German 
appropriates to himself all the products of gemus of all na- 
tions. As the Englishman is devoted to genthfnanlirkss, 
go the' German reveres honor. With him the "word of 
honor^ is equivalent to an oath, and any one that breaks it 
is considered an outlaw. The Germans were at all times 
fond of personal liberty, and th6ir history cannot be under- 
stood without acknowledging this fact. This fondness for 
liberty was one of the sources of the Reforriiation, as it 
also animated the nation in 1813. 

The German is proud of the Niebdaagenlied^ of his 
Minne Singers, of Leasing and Klopstock, of Wieland and 
Herder, of Schiller and Goethe and Jean Paul Frederick 
Richter. He numbers among his philosophers a Leibnitz 
and Kant, a Fichte, Schelling, and Hegel. He claims a 
Herschel and Kepler ; a John V. MueDer and Schlosser. 
Luther and Frederic L are his great representatives. In 
Painting, Duerer and Cornelius are known to all the world ; 
in Sculpture, Dannecker, Ranch, etc. ; in Music, Sebastian, 
Bach, Haydn, Handel, Mozart, and Beethoven are greatly 
distinguisned. The (Jerman style of art, when compared 
with the Italian may l>e said to be significant while the 
Italian is eajpressive. 

The weak side of the (Jerman is his pedantry in science 
and art, his too great dependance on external ciixumstan- 
ces, which no doubt results from his regard for the customs 
and views of his ancestors and of all with whom he has 
any intercourse. The Englishman feels all the importance 
of hisjpersonality, and speaking of himself, says : ** / myself J^ 
The German is willing to forget himself in the presence 
of others. It is Shakspeare*s delight to represent persons ; 
Goethe's great forte is to characterize ttie objective world 
around him, and the different situations, in which, persons 
mi^t have to live. From his devotion to honor, the German 
overvalues its external 3tgns, titles, orders, etc., and from his 
Uiorough and innate love of Kberty, he frequent^ when pas- 
sing over from a monarchical to a republican govemment> 
becomes rude, and ready to set all authority at defiance. 

7* 
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RBMABK. 

No two other nations in the world have exercised a more con- 
tinued influence upon each other, than the Germans and the EUif • 
lish. Their characters resemble each other in many respects, m 
seriousness, in fondness for deep and solid meditations, and in de- 
votion to principles of honor and faithfulness. There were times, 
when English literature and English institutions were imitated 
throughout Grermany ; and there were others, when England drew 
richly from German works. The German law is still the basis of 
the English ; and Scott and Byron show by their writings, that 
they were warm admirers of Goethe. 

It may be asked : what is the exact diflference, where there is 
so great an affinity ? The general answer will be this ; " The 
English are more practical, the Germans more theoretical." This 
answer is however insulting to both parties at once, and is incor- 
rect. The English have their Cudworth, Locke, Bacon, David 
Hume, and many others ; they have their great Divines and their 
Poets, all of whom were theoretical. The Germans on the other 
hand have changed, not by theory, but by their practical exer- 
tions the face of politics, by the mvention of gun powder ; that 
of practical religion, by the great reformation ^nd that of science 
and general cultivation by the Printing, Art It is evident that the 
words ^^practical and theoretical^" are used improperly. They are 
placed in opposition to each other by the above judgment, while 
they are intrinsically united. Real practice needs much theory 
and the better the' latter, the more solid will be the former. 
Grenuine theory will always have practice in view as its end and 
chief object. Practice and theory are related to each other and 
the question is : what is the difference between them ? 

1. Practice is altogether as impossible without knowledge, as an 
action without a will. But this knowledge may be called practi- 
cal, because it has a particular reference to application in life 
and contains the rules for it As knowledge it must differ from «;- 
lion. All action has always a single, particular case in vi^w ; 
knowledge the general, that will apply to many individual cases ; 
the objects of action are peculiarly modified by manifold circum- 
stances, by local and temporary influences ; the rules of know- 
ledge are the same and action and knowledge do not entirely 
cover each other. But with all our actions we have in view ^ome* 
thing general too and thus eiction and knowledge are united. We de- 
sire either to realize the good, the true, the noble, the beautiful in 
our lives by action, and in this case we must know what is good 
and true. This is the fact with practical religion; without a 
theoretical acquaintance with the Old and New ^estaipents, or 
with the natu re of God, our practicial religion would be idolatry 
or heathenism, which is practical but has no theory; and it 
would thereiare introduce vice and falsehood rather than the tru^ 

— ^ 
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luid good kifioour lives. Or we looff to become rich ; 3^ric^ 
also are something general, and witnout an idea of property, of 
time apd its duration, of right and laws, that guarantee an exclu< 
sive possession, we could not acquire wealth. But a code of laws, 
like the English, presupposes much knowledge. Rightlf under- 
stood then actum and Jmowledge do not contradict, but presup]>pse 
one another and it is only want of a teleolc^icsd or theoretical 
judgment, awkwardness in appl]ring i^ a want o£ harmonious cul- 
tivation pf all the faculties of mind, when the theorist is no more 
successful in his practice, than the quack. 

2. As practice is impossible without knowledge, so' theory is 
worth nothing without practice. The di^rence between practi- 
cal and theoretical knowledge is this. The one contains the ele* 
ments of an immediate application, the other not The one ask^ : 
what use can be made of this truth ? the other : what is this truth T 
wherein does it consist 1 The former seeks truth on account of the 
benefit, to be derived from it, the latter desires it on its oym ac- 
anint, and not for the sake of something else, which it is to serve 
as means. In the one case, truth is rendered subservient to sel- 
fi^ interests, in the other it is considered more valuable than any 
thing else, the supreme good. Practical knowledge, having only 
nsemlness in view, must spread itself over a large field ; it thus 
becomes superficial. But no knowledge is less practical, than 
that which does not exhaust ^its subjects. Truly practical knowl- 
edge is solid and thorough '; but all solid knowledge must be 
thSjreticdl^ must be acquired for its own sake, and as it is in itself, 
since every relation to something else renders it impure. > No 
knowledge is more practical than that of mathematics, and yet it 
is entirely theoretical. So is no language more philosophical and 
theoretical than the German, and yet it expresses every shade of 
feeling and is extremely practical. Without examining here the 
origin of knowledge, we will only exhibit in a few words two 
kinds of theorjr. Both are united in having the sameprinciples, 
but they differ in the manner of representing them. The one be- 
gins with single facts, observes and examines them, unites such 
as exhibit essential affinities under a common head, and as those 
excluded will show something common with each other, rmo 
classes will be formefl, and a number of classes more allied to 
each other, than others will again become subordinate to a higher 
one. ' Every day adds new facts, and as the whole exists in its 
parts, th^s cannot be seen until all the latter have been collected. 
No one can say when this will be eflfected. According to this 
theory all heads and classes, or rather principles seem to have 
been gained by observation^ and by uniting those facts, that show 
similarity. Yet unless man had formed an idea of union previous 
to his making experiments, he would and could not think of in- 
vestigating single oases, since his investigations could not have 
any scientific object. This object is the union sought for. l*he 
other theory begins therefore with the principle of science, and 
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experience is to corroborate and prove it It does not euipfor itsdf 
to oe drowned in the constantly increasing number of facts, nor 
to become confused by them. The principle is the life of all ex- 
periments, and is the same to science, that the centre is to a peri- 
phery. All the parts of science are organized by it and nlled 
with it, as every member of the body iiSlicates the presence of 
the soul. It attracts, what belongs to sciences and arranges it, 
and excludes what itf foreign to it. This principle giving the 
science a systematical character, throws light upon afl its parts 
by the mutual support, they afford to each other, and which pro* 
ceeds from their position and relation to each other. This theory, 
it cannot be denied, has little reference to practice; it will ex- 
haust truth, it will exhibit science as a whole ; it does not desire 
to give rules for action. What then is its value 1 The former 
theory is engsiged with single actions, for which it gives the rule^ 
the latter examines the general nature of these rules. The former 
reduces the many single instances of language to general rules, the 
latter unfolds before us the principles of grammar, gives us the 
philosophy of it, and shows the necessity and connexion of the 
many smgle rulfes. Both kinds pf grammers are necessary. They 
are related to each other asl history and philosoph/ of history. The 
latter cannot be written without the former ; yet the former is a 
mere- collection of dry bones without the latter. The one de- 
mands great discrimination and penetrating acuteness ; the other 
a productive genius. The one makes fine distinctions in given 
facts ; the other derives deep and fruitful ideas from them. 



§ 3. QUALITIES OF THE MIND, PRODXICED BY SEXXJAL 
DIFFERENCE. 

This difference is one that in the most decisive manner 
affects both body and mind. It is not transitory, but re- 
mains the same throughout life, so that many theologians 
nave been led, to ask whether the two sexes — something 
analogous to which we discover in the Negative and Posi- 
tive poles, in contraction and expansion, in the relatipn of 
the sun to the earth, — ^will not be continued after death. 
The sexual difference manifests itself, 

h Physically. The whole organization in al/, and not 
only in some of its parts is different in man and woman. 
Bones and muscles are stronger and more an^lar in mmi, 
and more tender and round in woman, while some are 
larger in the latter than in the iformer. Agam, not cmly 
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the anat(»nieal and' organical systeiDs, but a}so t&eir ftinc- 
tions differ in both. In man the arterial and cerebral sys- 
tems prevail, and with them irritability ; in woman the 
venous and ganglion systems and with them plasticity and 
sensibility. So the lungs are stronger, and heiw^e the voice 
fiiller, and respiration more copious in man, while the liver 
and its activity prevails in wonian. Skin and hair are 
more soft in woman than in man, and it is evident, that 
the body of the one is better qusJified than that of the 
other to endure labor. 

2. Psychologically. Man and woman differ both in mo- 
ral disposition and in mental qualities, as will appear from 
the following comparison. 

Woman. As it respects in the first place mnxd dispcm- 
tioTti we may say, chastity in feeling and imagination, in 
word and action, is the principal virtue that either of choice 
or unconsciously reigns in the bosom of woman. It is 
tender and delicate, like an exotic plant, and cannot endure. 
ex|>osure. Hence woman shrinks from appearing in pub- 
lic, whether in the pulpit or the rostrum, or with the sword 
in the hand, as the Maid of Orleans. The family is her 
sphere of action, there she arranges and orders what man 
^thers, and with propriety and taste embellishes the house, 
and renders it attractive. She desires whatever increases 
domestic comfort, as furniture and dress, order* and clean- 
liness, full chests and drawers. — Loie is the second prevail- 
ing virtue, that adorns her character. Without it she is 
like a closed blossom which exhibits neiAer its beauty or 
its fragrance ; love r^eals her inward mystery. She may 
love and not be aware 6f it, and sttch love is tender aftd 
innocent. But when once she loves, she gives her whole 
t^art and person without reserve. She enters into all the 
wishes and views of him whom she has chosen. Pliny 
says of his wife, " she loves s<nence, bemuse she loves me. 
She carries with her my writings, she reads them, she com- 
mits them to memory. She sings my verges, she composes 
her own melodies to them, and needs no other teacher than 
love.'' — Patience is the third trait in her character and she 
is perhaps never more beautifU, than when the tear trem- 
bles through a smite. Sympathy and compassion, kindness 
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and mUdnefitiSy cheerftiiness and warm-beartednesd, are 
charms thrown aroHnd her by nature. p 

Secondly J as it respects mental qualities ; here \Feeling 
pi*edominate|2i she receives easily, and appropriates quick-, 
ly ; she forms what she receives and feels hersfelf attracted 
by all that can touch the heart. yBer thinking rests more • 
on feeling than on faith, and is not directed to skeptical 
investigations. It is not distinguished for productiveness, 
for if we look at the fine arts, we cannot discover a single, 
woman who has established a ne^w school either in psunt* 
inff, in music, or sculptureTJ Som6 women have become 
celebrated for their skill in imitation, as Angelica Kauffinan 
in painting, or as the nuns of the Nethemnds in musical 
concerts ; but imitation as well as learning rests on faithM 
reception. In architecture no woman ever attempted a^y- 
thing ; in music we have no female composer of celebrity ; 
in poetry, the ancients knew one Sappho, but no female 
Homer or Pindar, and our modem female poets have done 
little in the hi^est departments of poetry, the Drama, 
Epic, Lyric. The sphere of woman being fedir^ and, 
heavtyy she is not expected to become lesumed but ctdtiva- 
ted. Cultivation is no less valuable and difficult of attain- 
ment than learning ; the former rests on taste, t^e latter 
often merely on memory. Yet there have been learned 
ladies, that had good taste, fine judgment, and quick intui- 
tion, as Madame de Stael. Law and juridiciil knowledge 
aeemis particularly attractive to them, perhaps because they 
love order. At all events it is remarkable, that it was a 
woman Who presided over right a»d order amoi^ the 
Greeks, Themis, the mother of thq Horae and Parcae, 
Her servants likewise, were women, the Erinnyae, IMk^ 
and Nemesis Adrastea. Demeter gave statutes to cities^ 
and Egeria ftmiished Numa Pompilius with his laws. Wel- 
leda did the same m the north, and the old Germans com- 
menced no war -mthout having consulted their women. 
Deborah gave judgment during forty years under the pakn- 
trees on Mount Ephraim. And in modem times we sec 
a Mathilda of Tuscany encourage the revival of the Pan- 
dects, and give celebrity by them to the University of 
Bologna. Two daughters of professor* Andreai, bom of 
them married to lawyers, lectured to large audiences from 
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the rostoun, wh^i thdr husbands were^ absent; So two 
other Italian ladies were known to appear m disguise on 
the rostrum, and their lectures on law were well received. 
by numerous students. Many ;\^omen have obtained th^ 
degree of LL. I).^nd in France many have published large 
works on Law^ ffn mathematics on the other hand, astron- 
omy, metaphysicsTRistor^ or medicine, none scarcely have 
acquired celebrity. And this is not accidental. Hot because 
no opportunity has offered itself to their productive gen- 
ius,— ggnius^^^ because it is 
their highest nappmess to be mother£l 

Ma.n. Moral disposition. In mantn9pght and will pre- 
vail, and a desire for liberty and honor. He must act and 

, work, toil and labor, and can preserve his dignity and 
standing in the world only by acting froni principles and 
clear comprehension?. He is to provide for the family, to 
protect it, procure for it honor and respectability. If pa- 
tience adorns woman, courage belongs to man. In some 
ktn^ages his name is derived frohi the same root from 
which the words for courage and virtue were taken. Pub- 
lic life is the sphere of man ; there he is to labor and to 
execute his ideas. As he is to, drain swamps, to clear 
woods, to subdue wild nature, to destroy rapacious ani- 
mals, and render climates mild, and inhospitable regions 
hs^itabie, so he is to adorn the pulpit and the rostrum, the 
judge's bench and the art of the physician, and to cultivate 
mu^c^ painting, sculpture, architecture, poetry, and science, 

. Ap Hercules represents the former,.so Apollo the latter em- 
ployment If wom^ai is mild ai>d forgiving, man must be 
just in governing himself, his family, and all intrusted to 
bis charge. If woman always observes what is right from 
a 9ense of propriety, man must insist oft the execution of 
the laws, when they have been violated. Independence 

' renders man, faithfulness and confidence render woman 
happy. Man desires what strengthen^ his feeling of im- 
portiEtnce. The horse, the sword, the chase and war, riches 
and titles, honors, influence and pow^r, are welcomed by 
him. Woman may shed tears without words, man must con- 
nect action with them. - 

Mental qualities. Productiveness, which has no limits in 
any science or art, as far as they are i^ccessible to the hu«. 
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ijaan mind, characterizes the mind of man. Every invesi^ 
tion i^ mechanical art, every style of the fine arts, every 
advance in science has as yet been effected by man. It is' 
his office to produce and realize ideas in politics, in arts, 
and science ; to know and investigate, understand and rep- 
resent. Only one government has as yet been found that 
was entirely managed by women, and this among the ne- 
groes in Africa. 

When we look on the characters of man and woman, 
wje cannot but perceive that neither is perfect by itself, but 
that each needs the other for its perfection. Each posses- 
ses something whioh is wanted in the other, and hence only 
their union forms a complete character. Neither can en- 
dure therefore to remain by itself. Strength and 'courage 
' rest in man, mildness and tenderness in wome^ ; united, 
these qualities form one whole, separated, the former will 
degenerate into rudeness and ferocity, and the lattier iiito 
inconsistency and fickleness. Hence the one must be soft- 
ened by tender emotions, and the other strengttened by 
firmness. — Again : Cold understanding may easily become 
too calculating, too arithmetical, too selfish, w^hen not re- 
fined by generous emotions of kindness and love. The 
timidity of woman on the other hand, her fearfqlness needs 
a prop on which to rest.^— The union of both in one is ex- 
ternally represented by marriage. Through it the strength 
of man is rendered mild by the gentleness of woman, his 
courage is moderated by her softness and timidity, and his 
understanding receives warmth of feeling. So the quali- 
ties of woman receive their finish by their union with those 
of man, for her feeling obtains proper nourishment through 
his intercourse with the world, as her timidity relies safely 
on his strength. Thus both intended for each other are 
truly what they ought to be when united, and the object of . 
the original difference between man and women, is the 
richest and closest union of both. 

This union, which commences with love, has its pledge 
and visible appearance in the child; for ^e mental quali- 
ties and moral capacities of W t h father and mother, 
continue themselves in their chiteseni and these appear ad 
an individual identity, so that, whaO>efore was given to 
twoy is now represented by one. This we perceive daily 
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by reco^iizii^ m a child scHiie quatitbis of the fairer, a!id 
others of the mother. The conswiiausness of this feet con- 
stitutes family attachment. || Fi s true, that the son? of eel* 
ebrated men often appear to oe without extraordinary de- 
grees of talent, and again that soiis of men, little kno^n, 
exhibit uncommon capacity.. But it must be admitted that 
in the former case the father may have exiiausted the in- / 
heritanee of his nature, and that the greatness of his name 
induces us to apply too high a measure, by which, to j^ge 
of the talents of the jgp^ as was the case with the sons* 
<rf Groethe and Schiller. In the latter case the natural ca^ 
pacities of the fiither may not have been devefoped, or the 
Boa inherited his bright genius from the moth^ go Goette 
s^ys that he inherited his love of poetry, from his mother, 
and many Other traits in his character, as, for example, an 
aversion to all. violent impressions, a rich vein of ever- 
teeming wit, of hmnour, &c. ; these we recognize in that ^»' 
of his mother, ^ adame Letitia Bonaparte had foar son|^ 
afl of whom were energetic and men of talents ; her hus- . 
band ils little ftnown, and no doubt the sons inherited what 
they possessed from her. Hence the^regtjmjgrtance of 
te2Spag-.itej»9th^* her ■(J^g^ioni.her charactef Vnd 
talen ts, when w^,desire j:Q,jiiage correctly of distinguished 
menTJ We come then, to the natural qualities of the inde- 
vidual. 

These depend on all the influences we have before re- 
presented from that of climate to that of sex, inclu^h^ 
those of race, nation, occupation, &c. The qualities rthat 
exclusively belong to the individual wcq temperaments^ v^snr 
ial capaciti^ and idiosyncracy. 



§4. TEMPERAMENTS. 

The soul is not only connected veith the body, blit they 
are interfused so that the nature of the oiie must affe^ 
&at of the other. When all the ftmctions of assimiklki^ 
ape fresh and vigorous^ when respiration is eapy, whisftt^di^ 
gestion and circulation of blood, excretion and "i^re^iofii 
are regular and natural, then the sensations ^ii^M^l^^ii^ 

• ■"* 
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while none can change his temperament, he may subdue 
it, and exercise it as. he pleases. With some its power it 
naturally weak. Leibnitz knew not whether he was chol- 
eric, or sanguine, or phlegmatic. Nor does any tempera- 
ment appear in its perfect pufity, but as the prevalence of 
one system does not exclude the functions of the others, so 
the phlegmatic 4oes not destroy entirely the symptoms of 
the melancholic, but frequently they approach so near 6ach 
other, that it is difficult to distinguish the ot^ from the 
othen And again, the same temperament will be diffch 
rently modified in different persons. 

The Sanguine Temperammt. 

This is the temperament of ertjoyment and pleasure. It 
has great susceptibility to impressions of every kind so that 
the person is ready and longs to receive them ; but many 
impressions cannot take possession at the same time of the 
same breast ; one extinguishes the other and the last is al- 
ways the most vigorous. This temperament partakes of 
the nature of the air, which by its gi*eat elasticity yields 
to every pressure, and directly afterwards regains its fyrmer 
state. Liveliness, cheerfulness, and a never-ceasing desire 
for enjoyment characterize it, and its mobility is like that 
of the birds, that constantly live in and are filled with the 
air. An individual of- sanguine temperaiiient finds it diffi- 
cult to govern his temperament, to conquer its tendency 
to levity and to trifling employment.— Persons of this tem- 
perament incline strongly to Belles-Lettres, but prefer the 
brilliant, the pleasant, and the copious to the more solid, 
the truly beautiful and simple. It is the temperament erf 
the French nation ; thpugh fond of the fine arts, they have 
not produced anything very remarkable either in Painting, 
Sculpture or Music. The system of materialism is prin- 
cipally favored by them in Philosophy. Their courage is 
full of fire for the moment, but soon passes by ; their emo- 
tions are quick, but short ; they are careless, communica- 
tive, benevolent, but feel aVerse to labor and pain. La 
Fontaine was sanguine. His poetry beiyrs the stamp of this 
character. 
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The Choleric Temperomeni. 

This may be called the temperament of action. It re- 
sists externa] impressions, and redacts on every thing that 
uSecis it. Feeling its power, it is courageous, determined, 
and possesses much energy and perseverance. Its nature 
resembles that of fire ; nouing is more energetic and more 
active than fire ; its activity does not bluster like that of 
the wind, it does not stagnate like water, but continues 
without interruption, untu the elements of existence are 
consumed. So, Uttle insects that depend much on the 
warmth of the sun, are indefatigable m their ruinous ac- 
tivity, and though small, they are very destructive. The 
<iioleric temperament is excitable, yet not by little things, 
as the sanguine ; but when excited, it perseveres in the 
plan which it has chosen. Strong in its inclinations it is 
fiEutfaful, but no less subject to great passions^ to ambition^ 
to despotism, to wrath and other vehement impressions. 
Its activity thus vibrates between life and death, between 
producing and destroyii^. It is the temperament of des- 
pots, and of such men, as seem to be destined for the chas- 
tisement of nations, for, ma^animous and brave, courage- 
ous and proud, it is jealous, vmdictiv^nd malicioxis, inclined 
to violence and obstinacy. Its bent is to practical pursuits ; 
it is quick of understanding, acute in judgment, clear and 
precise in its expressions, and its productions in the arts 
are manifold and expressive. This is the temperament of 
the Spaniards and Italians, and was that of Napoleon. 
** Every action excited him only to a new one. When at 
war, he thought of the advantage to be gained from a 
truce ; when he had effected it, he thought of the Wjavs 
and means to break it. In France he thought of Russia, 
in Russia of India. Even at St. Helena he was engaged 
in dictating a history of his own adventures, or in review- 
ing those of others, as those of Ceesar or Alexander." If 
the sanguine lives wholly for the present,' in which alone 
he can enjoy himself, the chderic is forced to dwell with 
his plans m thefuture, for all action is preceded by a reso- 
lution and separated from it by the lapse of time. 

8* 



Digitized byCjOOQlC 



90 AinrH&6F<NL0OT« 

ThR MekmchHk Temperament. 

A constant longing and desire^ and inclination to retire 
or withdraw into itself, are the characteristics of this tem^ 
perament. All its activity receives its impulse from re. 
Ceotion on the past, <wi the vanity of all thmgs, and espe* 
cially of human affairs. The ruins of former days exhibit 
on the one hand the greatness of man, and thus rejoice 
the heart, and on the other they indicate the decay of all 
that is sublunary, and fill the heart with sadness ; thus joy 
and sadness commingle, and give, a tendency to serious- 
ness, to meditation, and frequently to speculation. To the 
melancholy all that is near and cle^r to others is still at a 
distance, and as the blue color of the sky, which presents 
.itself to our eye when it gazes into the immense depth 
above us, or which envelopes distant mountains, awakes n 
longing for something unknown, so every thing, however 
well-ascertained, serves only to call up in the breast a.de- 
sire for something still deeper and higher and purer. It 
delights to live in the regions of truth, of beauty^ of the 
sublime, and the romantic. It feels indifferent to the sen- 
sual world, and the eye, turned inwardly, indicates this by 
its coldness and want^of animation. In science it is deep 
and inclined to skeptical researches. In art it sums at ex-> 
pression, as in the (Jerman school of music. 

We find a remarkable instance of this temperament ia 
Chateaubriand., " Brought up in an old castle m Bretagne, 
his melancholy was nourished, even in his youth. During 
'die revolution he dreams in the woods of America r he 
sings of the introduction of the christian religion into Gaul ; 
he makes a pilgrimage to the holy sepulchre ; examines the 
haven of old Carthage ; reads Milton's Paradise Lost in 
England ; full of romance, he attempts to defend the old 
stage by writing his Moses, a drama that was never exr 
hibited ; he upholds the legitimacy of Henry V., retires 
from public lifei writes the history of France, and in his 
memoirs complsuns of ennui, while the world around him 
k undergoing new developments.*' Byron is another in- 
stance. Nothing could satisfy him e^xcept the past, the 
ancient literature of Greece, &c. 
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The Phlegmatic TemperamerU, 

In this, self'possesmti preyails, which does not suffer it- 
self to be carried away by external impressions, nor does 
it peraiit any of the one^sWed characteristics of the pre* 
vious temperament to reign, but retails its full dominion < 
over all the influelices exercised upon it, and over all its 
re-actions. It has therefore the capacity of entering into 
every situation and feeling, and is acces^bie on all £»des^. 
It is moderate in all things, in joy and grief, in mirth and 
sadness, in labor and rest. This perfect equilibrium ren- 
ders it possible to retain at all times its liberty and per-^ 
sonal dignity. . The sanguine temperament is dependent- 
on external impressions ; the choleric on its internal pa^ 
sionateness, which does not allow cool reflection ; the me- 
lancholic on its longing, that ever fills all its thoughts and 
feelings ;— but the phlegmatic is independent of all of them. 
It has its centre and union in itself, and is aware of this 
fact; it has found rbe^, and ^hile in the other tempera- 
ments the consciousness of the world is principally active, 
in this self-consciousness prevails. In proportion as our 
consciousness is related to something external, we are de-. 
ptendent on it ; but in proportion as it is related to itself, 
and independent of any thing apart from itself, we are 
free. The phlegmatic temperament has frequently been 
wronged, and looked on as inferior to the otters, because 
its features are not so striking ; and yet it alone renders it 
easy to man to preserve to himself his liberty, and to move 4 
without prejudice and pre^determination, in whatever 
cjirecticm of spience or art he chooses. Its seeming indif- 
ference and rest is not without activity and deep interest^ 
but like the lake, the waters of which seem motionless on 
the surface while rivulets and fresh waters are constantly 
flowing in, and though unseen, keepqp a gentle but healthy 
and lively activity, so this is always devoted to some ac* 
tion, without much display. Its talents are hi^ly respect- 
able, its ideas deep and clear, its style rather dry, but pro- 
found and accurate. In art it is faithful, as in the Dutch 
school with its landscapes and family-pictures. 

Its possessor is in danger of becoming indolent, inctiffe- 
rent^ and fond of eating smd (kinking.' 
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Aristotle asserted that the melanchofy temperam^it was 
most fisLVorable to science and art. He quotes among the 
rest Socrated, of whom Plato says, that in the midst <^ the 
noise of an encampment, he fell into a deep meditation^ 
and stood immoYaoly in one place, from one morning to 
another, until the rising sun roused him, to offer his prayer. 
Empedooles, Plato, Homer, Phidias, Dante, Raphael, Han^ 
del, and other distinguished scholars had the same tempe- 
rament Yet it is the will that reigns in man, and not the 
temperament ; the former, and not the latter, forms the 
character, nor does talent and genius depend on it. Moses 
and Paul were choleric. Oberlin was sanguine, and the 
celebrated Rembrandt phlegmatic. One temperament 
will make it more easy than another, to lead a life accord- 
ing to determined principles, or to enter on some scientific 
or practical pursuit. The choleric, for instance, is favor- 
able to practical business, for it is the temperament of ac- 
tion ; the sanguine to Belles-Lettres, for it is that of en- 
joyment ; the melancholy to deep speculation, for it is that 
of desire ; and the phlegmatic to thorough and universal 
learning, for it is that of self-possession and patience. The 
temperaments will thus connect themselves with mental 
capacities, and infuse into them liveliness or ease ; zeal or 
indifibrence ; quickness or slowness ; cheerfulness or dull- 
ness ; resoluteness or tardiness. 



§5. Rental capacities.' 

Of these a twofold view is to be taken, with regard to 
the intensity of their strength and Energy, and with regard 
to the objects^ to which they are instinctively directed. 

I. In respect to energy, and degree of strength, our 
mental faculties are to be divided into three classes, that of 
docility or mere capacity, of talents, and ofgeni^^y^ 

\. [Docility^ 

Every man is born with the possibility to learn, and this 
possibility has its origin and ground in God, the Creator. 
Hence Plato, when he was atxmt to die, than^ked the gods* 
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tiiat they had created him a man and not an aninml. \This 
general possibility may be called the capacity of mind to 
receive ideas or knowle<^, and every one, who* is con- 
8^>U8 of himself, is endowed with it. It is therefore scnm-^ 
thing general and qualifies every one who has it, to become 
a moral agent, and to leel religious affections. Beliffion 
and mc»*al character being the two greatest accomplish- 
ments of man in this Kfe, no One has a right to complain 
that his talents are less distinguished than those of otnersT] 
Some of us are rich, others poor, but all may live and fe- 
nBze the end of life, if they are diligent and faithful. To 
learn is to be active ; but learning, as the act by which we 
acquire knowledge, is an intellectual* activity, that has a 
certain end in view and is subject to certain rules, exclu- 
ding the arlritrariness of him wiio learns. Thus Ws mind 
is disciplined. To learn, means therefore in the first place 
to receive what is communicated. But that which is com- 
municated by instruction is not a single things nothing sen- 
sual, but a general idea,^a general notion or a general rule. 
Learning, therefore, demands not only the power of per- 
ceiving clearly and distinctly single objects, but of perceiv- 
ing that which is common to many of them, or it de- 
mands the power of comprehendii^ the many in one. The 
animal may be broken in or taught to perform certain ser» 
vices, but it cannot comprehend principles or general laws. 
To perceive the general nature of a single object means 
nothing less than to refer it to its class. I ask. What is 
iki&t And receive this answer, A rase. Thus the single 
plant is classffied, and I henceforth shall know every other 
flower of the same species. To learn in the second place 
means to judge theoretically. We must distinguish between 
our perceptions and the objects perceived. There are 
many objects; all must be classified ; every object is related 
to itself, that is, has parts which. ai'e related to each other, 
and these again must be distinguished, finally, a distinc- 
tion must be made between substance and accidents, the 
essential, and unessential, &c. To notice all these, we must 
pay close attention. To learn in the third place means to 
he attentwe. And in the last it means to remember that 
which has been received. 
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2. Talent. 



When the mere capacity becomes an abUityif so that we 
mre not only receiving, but in bdng taij^ht, teach ourselre^ 
and feel an incKnation to apply rubs ami princi{des ancl to 
product effects we may call it talent. The man endowed 
with tatent, has acute percepticms and comprehends quickly* 
precisely, easily^ — hence facility from facile — adds nothing 
and overlooks nothing. He dSstingmsdies accurately not 
only between the different quajiities, but also between the 
essential and accidental, an^ he discovers connections and 
separaticHis, differences and unions, harmonies and contra- 
dictions^ causes and effects, groimds £uid consequences, 
where the man that has mere capacity cannot observe them. 
His attention is easUy attracted and interested in all that 
presents itself in the sphere of his science ; and his memory - 
IS not only fdthfiil, but prompt and vivid. Jq improve a 
science, demands talent; but mere talent is confined to 
certain spheres as to the extent of its productiveness 5 nor 
is it new and original, but fixes itself always on materials 
that are historically handed down to it. It transforms, 
imitates, or leads out. So Virgil imitated Homer ; Horace 
imitated Pindar ; Cicero the Greek philosophers. 

3. Grenitts. 

When any one possesses all the qualities of talent in a 
fitjll higher degree, he is said to have geniu» — ^from germs,-*r 
mere acuteness of judgment is united with depth, whidi 
oives into thenature and being of all things,^and is not sa- 
tisfied with their nearest, but alwa.ys demands their last 
hidden element or foundation. Acuteness and depth are 
seldom united, but where we meet both in one persoa, we 
see the highest grade of genius. With genius the under- 
standing is fiexibfe and capable of entering with ease into 
the views, feelings and character of any one, so that a few 
words spoken by a person will enable it to understand and 
represent the whole character of that person; or a single 
outline will cause it to produce the whole picture. Atten- 
tion is constantly ^awake and active ; and memory, aided 
by imagination, is not only prompt and vivid, but produOi^ 
tive, giving a new, and more attractive form to every thing 
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intrusted to it Thoij^ts present tiiemj^ 
bor? and the progre'ss m an aikTscienceciemancb but Kttl© 
exertion to astonish any one who obseryes it Even in 
times of rest true genius is on tl^ advance. The charac- 
ter of gemus is therefore evidently productive and inven- 
tive. It is new, and frequently ccones in contaict with e»-. 
tablislted roles. Yet it is not arbitrary in it€i productions, 
but follows a rational necessity, the ground and reason of. 
vriisch it can understand. Nor is it correct to think, that 
^nius needs no study. It jsjiot^em)ught2^£^ 
ideas, we must sdso know h'^w to^xpSfeSTEflR .weSL. IBut 
t!ti9'^^l&afids excJreiser? Leoi jardo Da: Vinci said, " If your 
son has genius, pufBim to a master after he has studied 
anatomy and perspective." It is fpr this reason that po- 
vertj^ is more favorable to genius than wealth, fSrTt ren- 
^rt exertion neces'safy; Ooetter Tose every Tfi8?&xng at 

"In^eaHyTrour, arid*StticBed regularly the whole day. Leib- 
nitz sat for weeks in his chair without taking any exercise. 

^^othing can be more perverse, than the notion that genius 
works altogether like instinct. Shakspeare is generally 
adduced as an exaihple, and though it must be admitted 
that he had not a complete education, his works show a 
great amount of knowledge which he must have acquired 
in scHne way or otfierJ He lived in an age, T^hich being 
fiHed vnth romantic views, was highly favorable to poetry, 

• and cultivated the genius of the great poet much more than 
an age like ours, wholly given to practical pursuits could 
do. In Shakpeare's time, the poet and the public exercised 
a much greater mutual influence on each other than they 
n<mdo. ^ 

ffirue genius is rare, and hence it is a gift that is desired 
by many. But as a few only possess it, many may be seen 
to make pretensions to it, while they have scarcely talent^ 

II. In respect to the objects to which our mental capaci- 
ties or talents have a peculiar tendency, we say that a man 
has the aptitude^ or abUitu, or qtudificcaion for the perform- 
ance of something, or K)r a study when his talents are 
perfectly adq>ted to a certain sphere of activity. Thiis 
far we have only spoken of the energy of mentsd capaci- 
ties ; here we shall treat of the sphere of action, to which 
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they are directed b^ nature. At the same time the deg^ree 
of their ener^ will exhibit itself in the greater or lean 
ease, wifli which persons perform the labors for whidi their 
talents qualify them. Many may therefore have an incli- 
nation to the same art or science or practical pursuit, white 
their success will be very different, though they should all 
of them be equaUy diligent ^fhe objective spheres for the 
subjective capacities of man may be divided into three 
general fields : Science; practiccU pursuits; and the fine 
€irtiTj Each of. them may be subdivided again, and every 
subiiivision will demand a peculiar qualification. 
The^mialifications §ot science in general are an innate de- 
\\ ^ sire for mowledge, sound judgment, and a good memory^ 
Now it may be that a man has memory as a talent, buT 
judgment merely as capacity, and then he will easily receive 
and retain knowledge and accumulate a great amcmnt of 
it, but his knowledge will be only held together by the order 
of succession externally, as beads are united by the string 
that passes through them. Here judgment requires much 
exercise. Or a man possesses judgment as a talent and mem- 
ory as a mere capacity. Such a man hfes a limited knowl- 
edge, but what he knows, he knows well and according to log- 
icd order of cause, and effect, and ground, and consequence* 
But as ajl objects of knowledge have a bearing upon ^ach 
other, memory ought to be exercised. Or fiaally a mwi 

Eossesses both memory and judgment as talents, and then 
e will not only learn well and much, but improve science 
and enrich the store of general knowledge. The study of 
history requires a strong, prompt and faithful memory, a 
lively imagination, that can enter into the sJpirit of past 
dges, and the characters and situations of historical heroes, 
impartiality of judgment, and an ardent interest in the hu- 
man race. And here, again, mere chronology rests more 
on memory, than on judgment ; the representation on the 
other hand, of the customs, manners, arts, sciences, politics 
and laws of different nations, fceir characters, the design 
of historical actions, their results and historical criticism 
demand much teleological judgment ; and the philosophy 
of history is impossiWe without great talent and genius. 
So the study of metaphysics is ftmnded on a desire for 
knowledge, that is not satisfied with knowing many things. 

Digitized byCjOOQlC 



bat «ee^s f«r tbek grdqnd and n^tiire, and desires in nil ite 
knowledge such a systematical connection, as will give to 
every, portion its proper place. And the study of Natural 
8ciences ; geola^^ geography, botany, sodogy, pre-s«q)pose 
great powers of observiii^, skill in ^arranging our percep* 
tions logically, readiness m naming and describing tbdtn 
well ; it requires too, the gift of invention, of makms ex- 
perimeat% and of construing, developing and apjfSying 
them. v^' 

The^actical talent )ias Ukevrise its diffsrent objei^, as 
agriculture^ mechanical arts, trade, political^ medical, juri- 
dical pursmts, &c. llie bualifications for them may range 
from mere cj^acity to genius. The latter will mvent new 
wa^s and means, new instruments and machines, new in* 
stitutions and regulations.? Every business demands tacty 
that is the gift to perceive quickly and correctly the point 
on which all depends; dexterity in choosing at once the 
right means; re^uteness to act promptly and without de^ 
ky or fear ; expeditimtsness in dispatching work cheerfully 
and energetically, and finally an enterprising spirit. 

The(gualifications for the fine arts must always exist 
either as talents or as genius. We may enjoy the produc- 
tions of art without having a talent for them^ or without 
being blessed with genius, but the- artist cannot produce 

;ny thing worth having without a high degree of talent, 
'be object of art is to represent truth in a sensible form: 
Three things are indispensable for the artist, a strong and 
productive imagination^ the inspiration of a great and no- 
ble idea, and skill to realize this idea either in marble or on 
the canvass. And here again, the different arts pre^suppose 
different qualifications. Architecture with its labyrinths, 
obelisks, pyramids, temples and palaces, rests on a sense 
of regularity, symmetry and harmonious proportions. 
Sctdpture is confined to the white marble, which colorless 
receives the idea of the master, only by having it fully ei- 
pres^d on its surface. A sense for/orm^ and a particular 
dexterity in wielding the chisel, constitute the particular 
qualifications for sculpture. Painting adds the eye to its 
pictures, and thus is able to represent man in all his rela- 
tions, to represent his feelings, his actions and motives. A 
sense for colors, for light and shade, indicate talents for it. 

9 
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Music expresses only senn^tions and feelings, and its mate<> 
rial is sound. A fine and delicate ear, im ineUn^lion to 
rhythm, harauHiy and melody wijl qwaJify for it. (Toetry, 
from the^epic to the dramatic, demands geniua in the high-* 
est de^i'ee and an imKmited power over language, j 

Not every artist is capable of moving in every sphere 
of his art v«rith the satne ease. Homer was great in epic, 
Sophocles in tragic, Pindar in lyric poetry. Petraixsh gain- 
ed immortal glory by his sonnets, and not by those works, 
from which he expected to enjoy his greatest fame. Shaks- 

Eare on the other hand, and Goethe were universal — ^Muck 
IS still can one artist judge correctly of all the arts or be 
equally successful in them. Goethe never presumed to 
judge of music; Michael Angelo's sonnets are forgotten, 
as are the works of sculpture produced by the hands of 
Socrates. Roos was an excellent hand in drawing rumi- 
nating animals, but he failed when he attempted any thing 
out of his sphere. There is a relation between the talents 
of an artist and their proper objects, which makes them 
completely transparent to the artist, and grants him an in- 
sight into their nature, that enables him ^ tran^r himself 
wholly into their siti^ation. Where this natural relation is 
wanting, the artist ought to acknowledge the limits of his 
productive powers. , ► 

We have thus seen, thajt our natural capacities differ not 
only with regard to their energy, but also to the external 
sphere of activitv for which they qualify man, and the 
question remains^What is it that causes this diflferencet^ 
As the animal has instinct, stun an has an iimsitfi^ tendency 
to acquire knmdedge. The greater or less strength and 
excitability of this natural tendency, will call forth the ac- 
tivity of reason, which is the principle of all talents and 
genius, in a higter or lower decree, either as a capacity or 
as a talent. When that tendency is strong enough to re- 
move all difficulties with regard to its object, we possess 
the activity of mind a? a mere capacity. When on the 
other hand it requires but little excitement from without 
*o act in full energy, we have talent. When finajly that 
natural tendency is not only strong enough to remove all 
difficulties, but excites to productiveness,)and animates, for 
^(ample, the fingers of the painter, to create forms and 
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pJIro^iMrtt^m, or ^ imi^isetiofi of the musimn, to oom'> 
pose melodies aod hirmoBlesi^we have geiHus^> 

In the next placdhtt is the same innate tendency, to ac- 
quire knowledge, wmch directs our talents to certain ob- 
jects. This tendency in its lowest sta^ includes instinct, 
which points out to it its proper sphere. • The sphere of 
instinct is sensation, that bf the tenaencv to acquire know- 
ledge, is, apperception, consciousness. (Sut all talents fjre* 
suppose strong and acute senses, and co&sciousness is im- 
possible without sensatioiL^ As instinct directs the animal 
by one or the othe^. sense to ity proper food, so it silently 
influences the direction, which the desire for knowledge in 
matt takes to certain objects. The painter needs a cor- 
rect eye, the musician a delicate ear ; both are instinctively 
directed to their arts by their senses. Mozart, when only 
six years old, on hearitag a violin, stated that its sound was 
one-eighth lower than that of one which he had heard th<^ 
day before. When both were compared, his retiark was 
found to he correct. 

^oftre talents show themselves earlier in life than others. 
TnaTfor music needs no nourishment from without, but 
draws all its compositions from its own resources, and 
heMe it early manifests itseKj Mozart was but five years 
old when he entertained lai^eT companies with his perform* 
ances. Beethoven did so in his eighth year, and Hummel 
in his ninth. As talents depend on the strength and ac- 
tivity of our desire for knowledge, so this must be awak- 
ened by our sensations, by the sight of objects, and ac- 
quaintance with them, to which they are adapted. Cor- 
reggio, on seeing a picture of Raphael, exclaimed, ^^Anch 
to sono pittorej^ I too am a painter. Thucydides hears a 
lecture of Herodotus, his eyes fill with tears, and he be- 
comes conscious of his latent talent. La Fontaine hears, 
for the first time in his twenty-second year, a few Verses 
of Malherbe's poems, and awakes from a bng dream, per- 
ceiving at once his innate qualification for poetry. The 
early or late development may, therefore, frequently de- 
pend on circumstancesV? But a difference in this respect is 
also produced by the object on which genius is to exercise 
itself. Ovidj when yet a boy, made verses whenever he 
wrote. Memnethon received the degree of A. M. in hifl 
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fourteenth year, and in his eigl^eenth he wag prafesaor of 
the Greek jangoage in a celebrated imiverstty. 



§6. IDIOSYNCRASY. 

By idiosyncrasy we understaiKi that peculiarity of a con- 
stitution, by virtue of which the individaal feek either sym- 
pathy with a certain object^ or antipi^thy against it, or in^ 
difference towards it. This peculidtky is based on the 
correspondence of our nervous systemVlth certain objects 
or persons. Idiosyncrasy does not belong to the whole 
race, its character is therefore not generic ; as, for exam- 
ple, the aversion of one class of animals to another, or that 
/* <>f man to serpents, but it belongs exclusively to certain 
\v individuals, and because of its singularity, it is difficult to 
; account for it l^ometimes a sudden fright of the mother 
may leave a never-djdng impression cm the soul of the 
child, and idios^^ncrasy may frequently take its rise in that 
early state of life^as was the case with James I., who could 
not endure the s^ht of a naked swqrd, or vdth the Grand 
Duke of Epernon, who swooned at the siffht of a ycmng 
hare. In all instances it is certain, that the utterance ^ 
sympathy or antipathy rest not on judgment, but on mere 
feeling. In ebmmon life the attraction of different persons 
to each other rests either on an internal equality or resem* 
blance which is recognized in spite of all external difference, 
or on a common interest ^hich is determined by the ca- 
pacities of those that feel it. In both cases we are guided 
by judgment. Sympathy^ or antipathy^ on the other hand, 
while they likewise found themselves upon such an inter- 
nal resemblance or inequality of individuals, are the im- 
mediate utterance of feeling* and not of a clear judgment. 
Persons meet for the first time, and feel themselves at- 
tracted without knowing each other, or they feel them- 
selves repelled like balls tossed against each other. It is 
as if ^his internal equality or inequality were more per- 
ceived by a kind of presentiment than any thing else; it 
resembles the attractive power of magnet and of iron, of 
the negative and positive poie. In the world of morals, 
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the like hwm to a&sockte with Hke, the good with tte 
good, and the bad with the bad ; bat sympathy, founded 
<m mere feeling, demands always some polar diflference in 
' two persons that otherwise resemble each other in habils- 
and taste. Two persons, perfectly alike, freqnenthr feel 
an aversion to each other, as two keys, near each other on 
the piano, h^u'monize less than two separated by a third. 
But when there is a polar relation between the two, so 
that the one possesses positively what the other does nega- 
tively, then they will attract each other. This is the case 
between persons of different sexes. Such a difference is 
ncH; opposition, but proceeds from an ordinal union. Sym- 
pathy then rests on a natural correspondence between -the 
nervous systems of two persons or their disposition. This 
correspondence is only felt, and not clearly known. Hence 
it is that frequently ^ single movement of the lips, or a pe- 
culiar glance of the eye may call forth symplathy or an- 
tipathy. 

An interesting fact is related of two monks, who so sym- 
pathised with each other, that when the one was taken 
sick, the other would feel unwell ; and when the former 
recovered, the latter would be delivered from pain. Pe- 
trarch states, that when once Laura suffei-ed much from 
^ pain in her eyes, and he felt very much for her, his eyes 
began to experience the same pain. 

Antipathy must be explained on the same principles, and 
we will therefore only give a few remarkable instances 
from Schubert in his hiartory of the soul. The celebrated 
Erasmus became feverish when hfe smelt fish. The distin- 
gui^ed Scaliger, when near a water-cress, trembled in his 
whole body. Simon Ponli felt strong palpitation of the 
heart when fresh apples were brought into his room. A 
little opium laid in the ear of a patient caused his death, 
and the sight of white horses acted as a powerful cathartic 
v^dth another. A man, that had recovered from a long 
disease, swooned, when he smelt bread, and another felt 
himself violently purged when he smelt broth. Baco 
swooned during an eclipse of the moon ; and P. Boyle, 
*when he heard the noise, which is caused by water, pour- 
ing forth from a spigot. Honey with some persons has the 

9* 
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eflfect of potson; and the aversioii felt by masy to catei?* 
pillars^ spiders, mice, and toads^ is weA kiK>wn. 

It is usual to ^ak abo under the general head of idi- 
osyncrasy of apathy. Physically, this is the st^ of the 
system when no medicine can reach it A man much en- 
gaged in alchemy could take four ounces of sweetened and 
sublimated mercury without being purged. Psychologi-* 
cally it is the absence of every kind of interest in many 
things which attracts others easily. 
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CHAPTER n. 



OF THE TRANSIENT INFLUENCE OF NATURE 
UPON THE MIND. 

AH the modifications of mind which we shall have to 
consider in this chapter, are such, as are not permanently 
the same, but subject to changes, and periodical. The fir^t 
are those produced by age. 



§ 1. AGE. 

They are not permanent. The cjhild /does not remain a . 
child, but grows and becomes a youth ; and the youth de- 
velopes itself, matures and becomes man pr woman. None 
*of these stages is therefore 'jfixed, but the one passes over 
into the other. Yet with these transitions, changes both 
of the physical and psychological nature take place, and as 
may be anticipated, not accidentally, not without some good 
design. As in the plant, those leaves which appear first 
and are nearest to the soil, are also least formed, and their 
substance more rude, so man in his childhood shows phys- 
ically little expression in his face, and psydiologically is 
confined to mere sensations and perceptions. But as the 
leaves grow higher from the soil as they are more exposed 
to the air, and the influence of the light, the juice becomes 
more refined, the color mot'e fresh and tender and all the 
forms grow more perfect, until finally on the top of the 
I^nt many delicate leaves cluster around one centre and 
form the bud, from wWch the flower in allits beauty bursts 
on U8. This is the youth of the plant. When the flower 
fiKles, thie seed will begin to ripen, and when the seed it 
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matured, the fruit will decay. Here we have the picture 
of man. His youth is the flowering season of the phuit. 
Sensation and perception have been well exercised and 
now the powers of imagination, of fancy, of memory, and 
the capacity to receive and dk^est new ideas, are to be cul- 
tivated, for they are principdly active, and ihdicated in 
the bloom of the face, in the fire of the eye, and by all the 
emotions of the heart. When these powers of the mind, 
have been sufliciently attended to, they fade, and judgment, 
reflection, thought, and practical activity grow forth frcun 
them, until the ripened soul causes the t^y to decay, as 
the seed the plant Should we now venture to pronounce 
the design of the ages, we should say ;— ^the soul enters the 
world in a state of involution, and its destiny is to unfold 
and manifest what it contains. Whenever one great man« 
ifestation has been made, it turns to another, leaving the 
former behind, and this change is indicated by the transi- 
tion from a lower to a higher age, until when all its devel- 
opements are effected, it turns from time to eternity, and 
forsaking its body, which is no longer of use to it, leaves 
it to decay. For the body, without the soul, can as little 
support itself, as the rainbow, created by the sun, can con- 
tinue, after the sun turns away from it to a different part 
of the globe^ ^ 

Different periods of this gradual developement have 
been exhibited by physiologists. Some have admitted ten, 
each consisting of seven years, thirty one weeks and six 
days ; Shakspeare speaks of sev«fi, but most writers, fol- 
lowing the division of the seasons, admit only four. To 
divide these periods according to years, is a diflicuk un* 
dertaking. Not only, because as the seasons, so our ages 
differ in the various climates, but they vary with different 
persons in the same region. That which exists and grows, 
cannot be fixed in certain stj^es, but like a stream, that 
continually flows and cannot be stopped by putting a pole 
as a landmark into its waters, one stage will flow imper- 
ceptibly into the other. Haller collected more than one 
thotisand instances of persons, who lived more than one 
hundred to^ one hundred and ten years, and some of such, 
as died in the one hundred and fiftieth and one hundred 
and seventieth year ; ten periods, each of six years, tlarty 
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one weeks and six days would of course iK>t be sufficient 
in such cases. 

We shall in a short characteristic of the ages follow the 
natural division of the season and the day, the infli^ncfe 
of ^ich on all that live is analagous to that of the^ four 
ages on wir life. These divisions are strongly marked by 
our mental and physical power, and also by at pre-disposi- 
tion to certain diseases. In childhood our nature inclines 
to inflammation of the brain ; in youth to disorders of the 
pectoral system ; in manhood to bilious diseases;and fevers, 
and ill old age to palsies. i 

Childhood. 

This exhibits three distinct stages, that of the infant, 
that when the child begins to vmJh and to speak, and that 
wh«i it begins to understand the worid around it. 

During the first of these three periods the child oxists 
more in the form of vegetative life. It sleeps about eiffht*- 
een hours a day, and like plants, grows rapidly, and is dto- 
gether a sleeping monad, for the morning of intellect is not 
yet dawning on it. It is, however, bom a sensitive beingj 
and feels every where on its body, except on the sole of 
the foot. This eiperience shows, for when the air streams 
on its tender body, it moves its Hmbs and cries ; when it is 
touched, its muscular power attempts to re-act. As. the 
lungs breathe as soon as the air falls upon them, so its lips 
point themselves and seek for nourishment, when it feek 
nunger. .Drinking and eating are yet united in oile act. 
Hie pleasure, accompanying the satisfaction of want, runs 
Uke an electric spat^ through all its limbs, and soon not 
only the lips, but also its little hsnds seek the favored food. 
The touch of the hands' will attract the eye, which begins 
to be active four or five days after birth, and thus one 
sense will awaken and aid the other. Hearing develops it- 
self later, as it is said to continue longest in the dying. It 
distinguishes first tbe voice of the mother, for this pro- 
ceeds from the same breast from which it receives its 
nourisfan^nt. \ 

The second period announces itself by the attempts of 
the child to vmk and to speak. With them it raises itself 
above the sphere of mere feeling, and enters oq that of 
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eonddou^ness* A desire to play mdteates a will in its k>w- 
est stage. This desire makes the child seize with its little 
hands, what is offered to them; it grows fond of what it 
has once seized and pays attention to toys and those, which 
it sees and handles oftenest, it will soon be able to distin- 
guish from others* This appears from the fact, that it will 
not suffer one toy to be taken out of its hands and another 
to be put in its mace, but it insists on the one, that was 
taken from it Thus it learns to distinguish and to choose. 
The interest felt by the child in certain objects will bevcx- 
9 pressed by its hands, and some inarticulate sounds, until 
finally, after bavins heard them named repeatedly, it imi- 
tates words. The child indeed had sounds before ; it wept, 
and laughed, and cried ; but to form sounds into tones and 
pronounce them as words demands intellect. Its original 
sounds were principally vowels ; to pronounoe consonants 
teeth are required. Mere sounds me animal has likewise, 
but its soundB have no variety. The goose hisses, the hen 
clucks, the sheep bleats. The voice of man is capable of 
forming all these sounds, as was Madame Catalani to com- 
pass three octaves and a half. The child at first indicates 
by a few words a great many objects ; every stranger ia 
an uncle or an aunt. After soiQe time it forms words of 
its own, that frequently are full of significance. — ^With the 
language the child becomes conscious of the world, and of 
itself especially when it ceases to speak of itself ip the 
third person, and be^ns to name itself by?the t^rm I. This 
conception of itself is like a light Th mk midst of dark- 
ness. Now the child plays with itself, a6 if it were suffi- 
cient to itself. It sleeps less, and is unwilling to be put to 
bed, &c. 

The third period is^ that in which the child desires to bo- 
come acquainted vrith the world. The impressions it re- 
ceives are new and strong, as they are yet few it retains 
them easily. The fondness for play increases ; the boy 
runs about, wrestles, climbs trees and makes mischief; th^ 
girl delights in adorning a doll, and attending to a kitchen 
apparatus in miniature. Pleasure and displeasure seise the 
youi^ heart with much vehemence and the will excited by 
them, attaches the action without deliberation to desires 
These change quickly and influence to many actions, that 
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rnm^ be unpnide&t Not dktioguishic^ bet^;«eeii genuine 
and ftJse pleasures, the child will give the more valuable 
for a trifle which attracts its attention. The rash and in- 
considerate life of the child meets therefore a c^mtradic- 
tion in the well regulated and principled life of grown 
persons, and tins contradiction manifests itself ^ discipline. 
The virtues of ffralitude^ obedieme^ and petitioning^ can 
be cultivated in uie earliest childhood by withholding and 
granting at proper seasons. Cleanliness in dress ana mo- 
deration in food, are the ba^is of all education. Exercise 
of the higher senses, the ear and eye^ and limitation of the 
pleasures of the lower ar^ the best preventijaBS of volup- 
tuousness and sensuality^ 

Children live wholly in the present ; the future does not 
yet trouble them. One day passes by like the other.- As 
yet boys and girls play with each other ; but soon they flee 
m order to seek each other again. The girl turns in upon 
herself and grows modest and silent, the boy shunmn^ 
her seeks the company of boys, aDd becomes awkward 
and rude, • 

Youth. 

Sera Venu9-^nexhaustajuve7Uu8.-r-'TsLcita3. 

Now all formations of the body wre fully developed ; 
the proportions of all parts to each other^ are in their 
highest perfection ; the nerves are vigorous and the mus- 
cles swell softly over into each other. The beard and the 
change of voice in the young man ; the delicacy and bloom 
in the face of the girl incucate this period no less, than a 
higher respiration and a greater warmth of the whole body. 
Psychologically this period may be known from a preva- 
lence of the imagination, memory, and judgment, and an 
irresistible inclination to dive into the future, lay plans, and 
build castles in the air. The breast is filled wit^ hopes and 
ideas, vnth expectations and wishes, with undertakings and 
plans to reform the worid. Love and friendship are the 
two principal inclinations of youth ; perseverance and . 
courage, firmness and nobleness, magnanimity and self- 
denial, are in their train. Love ennobles and ofteii forms 
the transition frcpi a sUent and idle life, to a most generous 
and noWe activity. Dante's love to Beatri<?e ripened into 
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his Ditina Commedia; Petrarch's love entered tata M» 
sonnets ; €roeth6's into his Faust. In a moi^l re&f)ect Hth- 
nor becomes the guiding principle. 

Manhood, 

The growth of the body has ceased, though its intensive 
strength may still grow higher. The face exhibits impress 
sions of certain fixed inclinations, and pas^ons and expres- 
sions of character ; the glance of the eye is firm, the sup- 
port of the body manly and nobfe, and the walk dignified 
and serious. The ideals of youth depart, and the reality 
of life claims the undivided attention of man. In the place 
of the pictures of fancy, life offers its objects, and mature 
judgment and knowledge, firmness of will, ripfeness of ex- 
perience, and a resolute but deliberate activity become in- 
dispensable. Purposes must be reahzed ; something must 
be effected to secure to man a position in society. Wife 
and children must be taken care of, the government ahd 
the welfare of the whole human race demand the interest 
of man. As thinking becomes more logical, the single 
thoughts clearer, so the emotions of the heart are viewed 
more correctly, and no longer suffered to exercise an influ- 
ence on the will proportional to their vehemence. And so 
all actions are accompanied by circumspection and pru- 
dence, and must proceed from a sense of duty, and from a 
consideration of their consequences in the. future. Man 
must know how to resign and endure, how to persevere 
mid to act > 

Old Age. 

Jacvndissinui est aetas denexajam^ non tamen preceps.-SenecBu 

The frailty of old age has been the theme of many a 
poem,*and of much complaint. Homer early coippared the 
voice of old men to the chirping of the balm-crickets And 
yet old age is not destitute of its high pleasureSi Desires 
and passions, those tyrants of youth no lotiger rage in it ; 
past experience, and many changes and occurrences, rising 
and sinking wealth and power, the <iestructive and reviv- 
ing facts of history^ have taught the aged neither to trem* 
ble at dkngers nor to overprize things earthly. He can no 
longer be deluded ; his counsel is sought for and valued. 
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OW age may therefore be called that of peace and s^e^tiihr; 
for quick unpre^sioms no longer disturb it, unseasonable de- 
sires no longer tortqre it, arS its principal attention is gen- 
erally directed to its eternal home. The mor^ familiar it 
grows with the home above the stars, the more it becomes 
estranged to the concerns of life, and this gradual estrange* 
ment may be called a gradual dying, and <featJi nothing dse 
than a transition of the soul from time to eternity leaving 
the body behind. As the 'soul dives into the otlier world 
the colors of this earth gro^ pale and less interesting. 

Yet some old men have preserved in themseWes a deep 
interest in the wo^:ld, and continued to feel youthftily and 
labor with energy, Goethe continued his usual activity 
until a few days before his death ; Ruben^s Last Ju^ment, 
and Raphael's Transfiguration, were the best and last works 
of those great men. 

Many feel neglected in old lige,beeause they have ceased 
to take any interest in those around them ; many lose their 
memory because they do not exercise it Robert Constan- 
tine had an excellent jjhilological memory in his one huiv 
dredth arid third year. JMtany become childish, because 
they live altogether in the days of their childhood, and pay ' 
*no attention to the affairs of the day. But when all is as 
it ought to be, tjien the old man wll rejoice in his age, and 
as the horizon of his earthly sun growrs more na^ow, that 
of his heavenly sun will become more expanded and more 
brilliant. For the soul that comes from God, having ful- 
filled its destiny on earth, desires to return. 



§12. SLEEPING AND WAKING* 

Sleeping and waking are the " ebb and flood t)f mind 
and of matter on the ocean of our life.'' They are related 
to each other as night and day, darkness and light, cour 
sciousness and unconsciousne^. In proportion as any be- 
ing may be said to be awake, it will be aole to eii^y sleep. 
We propose to answer the following questions: 

1, What is sleeping, and tcihat is wMt^ 7 
% Wheh is sleep met tokhP' 
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3. What is Us design? 

4. What are its conditions ? 

5. What is a regular sleep ? 

6. What is a falling asleep 7 and 7. What is waking f 

, 1. What is sleeping, and what is waking ? 

Sleep. The words used in difierent languages to signify 
the state of life under consideration, express generally a 
relaxation. Sontnits in the Latin no doubt is derived from 
supinusj lying on the back, and this from sopio, to deprive 
oir feeling or sense, and from which the modern term sofa 
comes ; the Gtreek term iltnyog is equal to imvog, and this is 
allied to the Latin supuns, supnius, somnus, and means like- 
wise lying bdck ; the English sleep comes from the Saxoa 
slepan, and the German schlafeUy whose root is scMaff, and 
whose meaning is lax or relaxed, and which is used of the 
bow-string when loosened. Sleep in general is, tljerefore, 
a state of relaxation. This definition is not, however, suf- 
ficient, and we must add that is the iiegation of conscious- 
ness of the world and of ourselves. Yet consciousness is 
not annihilated, but continued as dreams indicate, and as 
the posgibiHty of awaking at a certain hour, sufficiently 
proves. The nervous system, which influences the activity 
of the soul when directed outward, is asleep, and hence 
the communications of the soul with the world is inter- 
rupted for a time. We must further add, that sleep is the 
rest of the activity of the organs of sensibilitjf ; yet the 
functions of sensibility, of sensation and perception, are not 
suppressed, but only limited in their clearness and accu- 
racy ; they are veiled and put to rest with regard to ex- 
ternal objects. But while at rest in this respect, they re- 
produce their life, and re-invigorate themselves. Again 
we must add, that sleep is the prevalence of the functions 
of bodily re-production, or digestion, respiration, circula- 
tion of the blood oyer those of sensibility. Though breath- 
ing, and the pulsation of the blood becomes slower, they 
are the former more deep, and the latter fuller. Hence it 
is, that many snore when asleep, for they draw in the air 
more deeply. Secretion is diminished, but is richer and 
more energetic, and digestion is more perfect. Persons 
grow principally during sleep, and wounds heal more at 
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night than during the day. The pkiA grows quicker than 
any thing else in nature, and it is therefore considered as 
the true representative of re-production. A twig broken 
off and planted, produces a new tree. Now» the Hfe of 
man during sleep is principally vegetative, as Aristotle re- 
marked, and Leibnitz called man when asleep a vegetable 
monad. In sleep man is turned in upon himself, and 
wholly indifferent to the world around him ; hence Hera- 
clitus said, — ^in sleep everj' man has a world of his oWn, 
but when awake all men have one in common with, each 
other. Sleep has been considered by ancient poets as the 
, sister of death; Homer calls death a brazen sleep, ^nvog 
xalxBog ; but if sleep is rest in activiti/f^nd death as it is 
generally viewed, a cessation from all activity, then sleep 
and death are not sisters, nor are they in any way related 
to each other. 

Wcdcing. This is the opposite of sleeping, or that state 
of life in which the system of sensibility reigns over that 
of re-production, or in which the soul arid consciousness 
prevail over the body. AD the functions of sensibility are 
fully active, as seeing, hearing, smelling, tasting, and feel- 
ing; we. think, and judge, and will; we distinguish be- 
tween ourselves and the world, between our perceptions 
an^ the things perceived ; we remember, direct attention 
whithersoever we please, and determine the noiotions of all 
our muscles. 

Sleeping and waking seem to be in opposition, aiid yet 
they are not, for the one is founded on the other. While 
we sleep, something in us is awake, and while we are 
awake, some powers in us are at rest. 

2. Where is sleep met with ? 

As sleeping and watching are closely related to each 
other, we may at once say, that a being can enjoy sleep 
only in proportion to the degree ui which it may be said 
to*be awak^. Beings that are wholly reproductive, that 
live and grow only externally, and have neither feeling nor 
sensation, cannot rfeep. It cannot be denied, that there 
are many plants, which under the influence of light and 
warmth close their cups at night, and open them again in 
the morning, qr protect their flowers ^y folding their leaves 
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around them, and by forming a bower, or by roDing up 
their leaves in the form of a corftet ; — ^yet their sleep, if it 
may be called so, is but distantly analogous to that of man. 
It is nevertheless remarkable, that some flowers are so 
regular as to the time of falling asleep, that Linnaeus con- 
ceived the thought of establishing a Horologium Florae, that 
is, a dial of flowers^ 

Animals, on the other hand, have feeling and sensation ; 
they feel themselves, and they feel and perceive th6 things 
around them ; they are consequently awake jn some degree 
at least, though their state of waking resembles that of 
dreaming, and hence Leibnitz called them dreaming mo- 
nads. Here it will be well to notice, that living and being 
awake are different states of existence. The plant lives, 
but is not awake ; the animal is awake, but has no clear con- 
sciousness. Animals, being awake, they also slee^p. The 
ibex, which climbs from mountain to mountain, when the 
time of its retirement approaches, seeks for a silent and 
isolated place to rest and enjoy sleep. The eagle that 
sailed during the day in the air, and passed over hills and 
valleys, is satisfied with a small spot when the night bresJis 
in. Some animals sleep not only during night, or tor a 
short part of the day, but through a whole season, or during 
a smaller or greater portion of it. Some fall asleep when 
the cold, others when the warm, or others when in some 
regions the rainy season makes its appearance. The Ger- 
man rat, the marmot, the badger, the hedgehog, the bear, 
all of which love cold climates, sleep more or fess during 
the whole winter^ the hedgehog in Madagascar, and tte 
tanrec in the East Indies, sleep during the greater part of 
summer ; and so does the crocodile, vf hich remains stiff in 
in the mire, hardened by the sun until a few drops of rain 
start it, and make it burst the mud arid go in search of iur 
prey. Among the birds the swallow, the nest of which is 
eatable, and some few other kinds are subject to this long 
sleep, which is also met with among men, but there always 
as a disease. The question may be asked, whether all 
animals sleep ? Some of the lower classes, as infusoria 
polypi, that have either no nerves at all, or very few only, 
can of course sleep but little, because they are awake but 
little, and their existence is more vegetative thtn animal. 
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Other animals live constantly in a dull mixture of sleeping 
and waking, as the amphibious ; and some insects sleep so 
dightly, that their sleep might better be called a kind of 
drowsiness, for they observe every thing going on around 
them. Fish have been seen following a ship for seven 
days, and as yet it is doubted by many, whether the dull 
Ufe of aquatic animals stands in need of sleep. From these 
remarks, it may be sufficiently seen, that the sleep of ani- 
mals differs not only from that of man, but in the different 
animals according to the degree in which they may be said 
to be awake. . . 

I 3. What is the design of sleep ? 

Rest and activity are so* separated in eveyy being which 
lives on earth, that the one excludes the other, or no being 
can be active and rest at the same time. But what cannot 
take place simultaneously may do so in succession, and as 
the night follows the day, so rest follows activity, and this 
again rest, Whenev^ our activity continues for a long 
time, it must result in exhaustion, and thus render itself 
impossible; and when, rest is enjoyed beyond a proper 
measure, disgust and weariness are experienced. The ne- 
cessity for the alternate transition from waking to sleeping, 
and from sleeping to waking, lies in the above law, and is 
contained in the nfe of man. It is theunion of mind and 
body, and though its activity is originally one, it is orgaur 
ized and utters itself by different systems. These deter- 
mine and limit each other, so that wnile each is goins on in 
the same body, neither interferes with the other. Among 
these systems some serve more the growth and strength 
of the body, others ,more directly the activity of the mind. 
But all of them are equally subject to exhaustion, and stand, 
therefore, equally in need of rest. They cannot conse- 
quently be aH of them active in an equal degree at the 
same time, but they must relieve each other, so that while 
the one is principally active, the others will be at rest, and 
for the time being, yield their dominion. Were both kinds 
of systems equally active at the same time, they would 
have to fall asleep at the same time, and then nothing would 
remain active in man to awaken him again ; while, on the 
other hand, a continued activity of the vegetative system 
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of the body would finally stifle tbe life of the miBd, and « 
continued activity of the mind by the braih, nerves, and 
muscles vsrould volatilize the body as light volatilizes burn- 
ing matter. An uninterrupted wakefulness renders the 
brain soft and watery, and causes insanity, as long sleep 
suffocates by the growing and accumulating fat* Here^ 
then, we may discover the true reason why plants cannot 
sleep. They cannot be said to be truly active, and hejice 
stand not in need of rest, as the planets and stars, which 
are ever moving, never experience fatigue. Should we 
nevertheless call the growth of plants an activity, it would 
be necessary for us to say, that their activity and rest is s6 
united that the one cannot be distinguished from the other^ 
Without any disturbance, their juices rise and sink ; with- 
out labor the bud unfolds itself in the ligjit of the sun and 
scatters its fragrance. But the life of the animal has sen- 
sation through it, it is attracted by the objects around or 
repelled by them and its origipally peaceful, and harmoni- 
ous activity is elicited and spent in all directions, and hence^ 
exhaustion follows and rest becomes necessary. And all 
this takes place in a still higher degree iv( man. The^qui- 
librium of his mental life is wholly disturbed by the occur- 
rences of the day, by the emotions of fear and hope, of 
joy and pain, of solitude and anxiety, of love and ha- 
tred; by self-interest and interest in others; by desires, 
inclinations, and passions ; by cares and troubles, by the 
constant exertion of thinking and willing. Thus rest be- 
comes in a high degree necessary, and the design of sleep 
as regards the intellect is. 

To grant rest to the mind. For if during the state of 
waking, the mind may be compared to a living spring, 
whose reviving waters are constantly gushing lorlh and 
flowing into many rivulets^ during sleep it gathers and 
<5ollects itself, draws in its manifold activities ; and thus, 
for a time, it frees itself from the contrast and opposition 
to itself into which it is brought by the opposite nature of 
the objects, claiming its power and attention during its wa- 
king. The mind returning to itself, delivers itselft from 
the stretch on which it is during the whole day and thus it 
is at rest. 

It not only rests in sleep, that is, ceases from labor, but 
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it IS positively invigorated and strengthened, and ^s res- 
toration of mental power is another patt of the design of 
sleep. It descends to the state of its original existence ta 
that of the embryo and like Antaeus, who by throwing 
himself on the earth, gained n^w strength, so it recovers 
what it has lost by its activity in the world. It is as if it 
drew a new supply of strength from the source of its ex* 
istence, and hence the expressions that one feels like a new 
creature after a healthy sleep or hdhny sleep, are highly 
significant. 

According to the view here ta^en of the design of sleep, 
it would seem that the mind steeps and not the body alone, 
or that such is the' case of the system of sensibility, and 
irritability, and this is true* Sleep is not death, nor a ^p- 
aration of the soul from the body; in sleep they remam 
closely united. The mind sleeps ; it is for a time in a state 
of unconsciousness, while at the same time it has not in the 
least lost its consciousness, this has only become latent or 
is for a time veiled. This state of mind has been compar- 
ed to that of the memory when it possesses all the words 
of a foreign language, and could call them forth at any 
time, and yet does not remember one for years because 
the person whose memory it is no longer speaks that lan- 
guage. This state is similar to another activity of the soul, 
which in order to reflect on a new idea, dismisses for a 
time a previous one without loosing or forgetting it. It 
will be understood that the mind is spoken of here in its, 
connection with the body, and especially with the nerves 
by which it is principally active. When these become ex- 
hausted, the activity of the mind wiH not cease, but will 
be greatly diminished and consequently rest. This rest is 
what we call sleep. 

4. WTuU are Ihe conditions of sleep ? 

These are many and various, and that without which all 
the others would be insufficient, is the law according to 
which life cannot remain in one and the same state longer 
than a certain time, and according to which its existence 
vibrates between activity and rest, sleeping and waking. 
This is the case, in some degree at least, with the mind* 
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Here "we find, that after serious^ labors, the mmd incHnes 
strongly to something of a lighter nature. Leibnitz, when 
fatigued with study, delighted in meditating on the improve- 
ment of wagons;, Kepler turned from his astronomical 
investigations to music. The more the mind has been pro- 
ductive and self-active in one direction, the more it will 
desire to be merely receptive in another. After writing 
much it will be delightftd to read for a while. The next 
condition of sleep is a certain degree of exhaustion caused 
by activity. He only sleeps well who wakes well. Any 
thing that weakens the nervous system, great cold or heat, 
or whatever too greatly raises or depresses the activity of 
the sensibility, or what eyen wearies by not affording suffi- 
cient excitement, by being too uniform or tedious will make 
us feel sleepy ; while any thing that stroi^ly engages the 
mind will keep it awake. A certain degree of indifference 
to the world and to our business is indispensable to dound 
sleep, and whatever promotes this state of indifference will 
also promote sleep. Hence the night with its darkness and 
silence is the time for sle^p, for the absence of light suff^s 
the eye, through which the objects of the worW receive 
form and shape and gain our attention, to be at rest. 
Again, whatever promotes the growth of the body is fa- 
vorable to sleep. Fat, corpulent and growing persons, 
especially children, sleep more than oU persons. And 
finally sleep may be caused by strong odors or medicines ta^ 
ken from the vegetable kingdom, as opium, by strong food, 
which renders a higher degree of digestion necessary, as 
may be seen from serpents, that after having eaten their 
prey, fall asleep ; by strong drinks, which force the blood 
inward, while such as tea, that propel it to the surface, keep 
us awake. 

5. What is a regular sleep f 

That sleep we should not hesitate to cell regular and 
healthy, and refreshing, in which the functions of digestion 
or of the system of reproduction in general, prevail over 
that of sensibility, so that we are not disturbed by dreams 
or by cares. So is waking regular and heakhy, when we 
scarcely know that we have a body, when no limb hurts 
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perceived. Sleep is irregular w&n it is distrrbed by un- 
pleasant, feverish, or distressing dreams, and wt: ^n we often 
awake during the hight. The nature of sleep will differ 
according to its prevailing causes. Sleep, produced by 
strong drinks, will be heavy and unhealthy ; that produced 
by cold, will be benumbing ; that by too great fatigue, will 
be deep, &c. Some instances of lethargy remind us of 
the long sleep of animals, Schubert relates the case of 
Gkiiseppe Ciaborri, who was buried during an earthquake 
by the corpse of his friend, and there lay for fourteen days 
poder the ruins of his native city almost constantly sleep- 
ily. A sick person slept for seventeen weeks with but a 
few interruptions, and after this lone sleep recovered from 
his disease. This shows that such a sleep is sickly. Another 
slept for seventy days and then recovered from an illness ; 
and Fichet records a case in which a man slept for four 
years, only waking when he felt hungry. Equally extra- 
ordinary are the instances in which persons have fallen 
asleep while on the rack. The nerves being so weakened 
that they could no longer redact, began to die, while the 
rest of tne body seemed yet to live. Sleep and death not 
unfrequently pass over the one into the other. Poison, 
introduced into the blood, frequently causes first a deep 
sleep and then death. As we have many instances of sucn 
a heavy, lethsu-gical sleep, so we have some of an uncom- 
mon wakefulness. A murderer, according to Schubert, 
remained awake for fourteen days, and though he took 
gradually forty grains of opium, his eyelids womd not sink 
and grant him a balmy sleep. 

6. What is Falling Asleep? 

To say all in one word, we may reply ; a gradual inac^ 
tivity of the different senses. First of all the eye ceases 
to be awake, the eyelid sinks and it closes ; then taste and 
smell become insensible ; the ear yet hears, but does not 
understand ; the mouth yawns, the members stretch them- 
selves, the head, as in the embryo, sinks down on the breast, 
and while for a short tune the Ufe of the mind seems to 
rest under the surface of the body, so that a little excite- 
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ment will call it f<nlh again, it soon sinks deeper until it 
wholly disappears. So tne English soldiers on the fort of 
St. Philip heard no longer the thunder of the cannons, bat 
dept standing at their posts. Physically, falling asleep is 
frequently indicated by a feverish pulsation oi the blood, 
and always by a rest of the muscles, by a decrease of ani- 
mal warmth, by slower, but deeper breathings As the 
thinking power becomes relaxed, and loses accuracy and 
acuteness as the motion of the muscles grows less energe^ 
tic, so all activity is turned off from the wor]d and sinks 
back intb the life of the body. The eye of the astronomer, 
which a moment since enjoyed the millions of goMen starv 
above, and roamed in immeasurable space lets fall the lid 
— and stars and space are no more seen. 

7. What is Awaking? 

When sufficient strength has been gained, one sense ^ 
after another becomes active again, and man becomes con* 
scions of himself, and the world around. A feeling of 
strength and of vigor, of cheerfulness and alacrity, acconv- 
panies our awaking, as that of relaxation accompanies our 
falling asleep. Our cAinection with the world is renewed, 
and the last thoughts, before falling asleep again, present 
themselves. — ^When life is vigorous, the transition from 
sleeping to waking is short, though generally preceded by 
a short morning sleep. The dark feeling, in which our in- 
tellectual life was resting, becomes gradually more light ; 
figures like thoughts make their appeanmce, and an eleo 
trie stream of power passes through limbs and muscles, 
until we are fully awake. The process of awaking is gen- 
erally complete, when the eye opens, for through it the ob- 
jects around us can be distinguished, and hence it elicits 
our judgment and thinking, and our desire for reneveed ac- 
tivity. 
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§ 3. BREAMING. 

TTie word dream, by a transposition of the letters o and 
T% comes firom the Latin, Dormio, which word means both 
to sleepy and to dreamy as the noun somnium, means both 
sleep and dream. In connection with sleeping we have to 
consider that state of the mind, in which it m-eams. 

Dreaming is generally described as an involuntary action 
of the soul. By involuntary is meant, that the pictures, 
images and ideas, running through our sleep, are not sub- 
ject to our critical judgment, nor to our conscious wi^ll^ but 
that they cbme and go, appear and disappear, as if sent by 
another power than that of the soul. Yet this ^definition 
of dreaming does not exhaust the subject. Dreaming is a 
state of mind, that is made up of sfeeping and wakings 
The soul, when it tbreams, is neither wholly asleep nor 
wholly awaik^. We are awake, when we judge, conse- 
quently when we distinguish between our soul apd body^ 
between our activity and its results, between the world and 
ourselves and when we know that we make these distinc- 
tions. We are asleep, when we are no longer aware of 
these differences and when we cease to judge. Dreaming 
is the floveing together of ourselves with the objective 
world ; for while in sleep this is wholly merged in a state 
of unconsciousness, in dreaming it emerges from it ; not 
having however the power of a clear and distinct judg- 
ment, we are not able to keep the objective world sepa- 
rated from ourselves, but all our activities flow confusedly 
together with their results, our perceptions with the things 

gjrccived, and our imagination with its own productions, 
reaming then is that state of iriind, in which we are not 
conscious of ourselves or of our personality. W« are con- 
scious of ourselves when we clearly distinguish between 
our soul and body and acknowledge tneir union. In dream- 
ing this distinction is gone, and hence we are unconscious 
of our person. This shows itself in all dreams, and more 
especially in those in which we excha.nge our personality 
f(W- that of another. Johnson, in his dteams, frequently 
disputed with an opponent, and felt chagrined^ that he bad 
himself the poorest argtunents. An old Professor dream- 
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ed, that Ke^as again a student, and when examined could 
not answer the question^ to which his classmate, sitting'near 
him, fully and readily replied; In both these instances it 
is evident, that the dreamers had no selfK^onsciousness. 
And so it is in aM our dreams, for if we were clearly con- 
scious of ourselves, we should not dream, but be awake. 
Without personality there can be no liberty, no volition, no 
will. In dreaming then we are incapable of willing de- 
cidedly. This it will not be difficult to ptove. For when 
we dream that we are pursued by a mad dog, or any rapa- 
cious aniitial, we cannot, however much we may try to 
do it, discover the means of escape. Our muscles seem 
powerless, they veill not move from the place, they 
deny their services. We desire to be delivered from dan- 
ger, we feel that running could be the only way of safety 
and yet we cannot take a step. Nor is understanding and 
judgment active and free in dreaming, but both are merged 
in mere feeling. Some remarkable instances may seem to 
lie in the way of this assertion, and yet it is nevertheless 
true. If by understanding/ we comprehend the many in 
one, and if by judgment we distinguish between the differ- 
ent qualities of a thing, and separate one class of beings 
from another, we cannot exercise either power without 
self-consciousness, and where this is active, there, as has 
been stated, we do not dream, but wake. Condillac, w^ 
are told frequently finished treatises in his dreams, which 
" while he was awake, offered insurmountable difficulties. 
JWaiffnan, a mathematician of the seventeeth century, in 
hisv dreams, solved problems, which he found correct, when 
he judged of them after he awaked. Ileinhold discovered 
in a dream the deduction of the logical categories, and so 
all of us frequently feel, when we awake in the mornings 
that we have cfearer ideas on some subjects than we had, 
when we retired. Strong as these instances are in fav<»* 
of a quickened understanding and judgment in dreams, 
they do not after all prove what they seem to establish. 
For there is no doubt but the essays of Condillac and ^ 
problems of Maignan, and the categories of Reinbold, had 
not in vain engaged the minds of these m^n, but they were 
well matured and ripe, long before they lay down to sleep. 
It often^ so happens, that while many impressions, and many 
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activities engage our miM at the time, when we attend to . 
a difficult Subject; the resultiS <rf out meditation and study 
will not become manifest to ourselves, beeause some feel- 
ing, some impression veils it or doei^ not suffer it to present 
itself freely, and separate frdm the other views and ideas, 
that may occupy our thoughts. After we retire and dis- 
miss the nftany cares and interests, which divide our mental 
energies, the principal subjedt of meditation during the day 
will-enter into otir dreams and all the other impressions 
that accompanied it having disappeared, the re^sult of our 
Study wHl be permitted to shoW itself disencumbered. So 
noise around us firequendy prevents us from remembering 
a certain occurrence, which is certainly treasured up in our 
memory. When the i^oise cfeases, our recollection of it is 
at hand. The mountains are there, biit the 'mist renders 
them invisible ; as soon as the mist sinks, they rise. We 
experience the same, when, having been for a long time 
engaged in some labor unsuccessfdly, we return to it, after 
recreation. Then we are often astonished at the ease with 
which we finish the work. No new efibrts have been 
made, no hew attention has been paid to it, and the greater 
facility must therefore result from toe removal of something, 
that before obstructed our efforts. 

The state of mind, in which it neither comprehends nor 
judges, nor is conscious of itself, must be that of 

Feeling. The mind, as has been shown, retires during 
sleep from the manifold activities iiito which it flows foi^ 
when awake. Yet its rest is not inactivity, for this is 
death. Whatever has life must be active, and only what 
is active is alive. The activity of the mind during sleep 
is sunk into form of feehng. This, without judgment, is an 
entire union of subject and object, of the activity which 
feels, and the thing that is felt ; a union, not resulting from 
the tiifference of both, but one that knows of no difference 
whatever. Thus aU differences in the activity of the^oul 
fire dropped, and the soul places itself wholly and undivi- 
ded iii everv feeling and emotion, or in every word and 
action. Wnen we are awake, we judge of our actions as 
well as of our words and.feelihgs; our mind, when enter^ 
ing into tl^em,ls conscious of their relation to itself, of their 
(Consequences jand propriety. During sleep no part of the 
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mind is aboVe our ieelings or words* but the whole vcmd 
rests in an undivided manner in every single emotion, and 
in^very single action. Hence wejnay explain how words 
spoken in our dreams are frequently much more beautiful, 
much more appropriate than those we should have chosen 
when awake ; hence it is too, that pur emotions in our 
dreams are more whole-souled, and cohsequently more 
animated; and that our sjmnpathies and antipathies are 
more vehement than they Would be in a state of wakeful- 
ness. As the muscular strength of insane persons is very 
greatly inereased, when their whole mind enters into a 
passion, so are our feelings in sleep, and their utterances in 
dreams. r , 

S(»ne of the feelings, that we thusbave in dreams, will 
be stronger thwi others ; these stronger feelings will cause . 
a difference in the simple and harmonious activity of the 
mind, and disturb it Every difference will lean to variety, 
and hence the mind wdll flow forth again with its activity 
into different channels, as in its state of waking. Yet not 
conscious that these differences in its activity are its own 
productions, imagination, the principal power active in 
dreams, represents them as something strange, as some- 
thing external, something not proceeding from the activity 
of the mind, but from some otner source. Thus the iden- 
tity and harmony of the mind is preserved in its dreams, 
for whatever might interfere with it is thrust out under the 
form of a strange being or power. On the one hand the 
mind seems to distinguish, while on . the other it remains 
still under the influence of mere feeling. But the activity 
of the mind which thus unites thmking and feeling is 

Imagination. This mental power does not demonstrate 
nor poduce pure thoughts, and make us conscious of them, 
but it gives all ideas in a sensual form, in a sensible image. 
While we are awake, its operations are accompanied by 
critical judgment ; we reflect on the images and their ap- 
propriateness to render a thought visible; In our dreams 
this critical judgment is absent, and though we may com- 
pose poems while dreaming, their value can be judged of 
by us only when we are awake ; and frequently wh^it may 
please us in our dreams, will be found wholly incapable of 
aatisfjring our wakii^ judgment. Imagination is therefor^ 
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aedve, widKH^tourbeiBg conscions.of it ; this is scmietimes 
the cas^ ydih poets, who write without cool reflection, 
but then they write by inspiration^ an4 may be compared 
to a burning torch which illuminates all around, but does 
not see itself nor understand its own nature* As it is the 
province of the imagination to express a general thought 
or truth, or that which is common to many thin^ of the 
same kind by a single concrete and individual image or, 
symbol, so in our dreams it produces imag^, concrete sigi?is 
or symbols by which it speaks or aqtsi The course of an 
unfortttni^e life, foi" example, it will describe by a high 
mountain which we have to ascend. ^Agreeable or disa- 
greeable feeUngs which connect themselves with the labor 
we have in climbing up the mountain, wil) call forth the 
images of beautiful flqwers qr disgusting animals. , Henpe 
it is, that we cannot only speak in verses while we are 
dreaming — ^because imagination is principally active, and 
the soul 18 whblly thrown into it — ^butthat the language of. 
dreams in general is replete with poetical beauty, with 
energy, and appropriateness. Instead of words, we have 
a iSne imagery ; thus, pearls indicate te^^rs. The wife of 
Henry IV. of France dreamed a few days before the mur- 
der of her husband, that two splendid diamonds had been 
changed into pearls. So Goethe, shortly before he visited 
Italy, had a dream of a symbolical character. He dreamed 
that he landed from a large boat on an island, fertile and 
richly covered with vegetation, where he knew the most 
beautiiul pheasants were offered for sale. He directly 
traded with the inhabitants for these beautiful creatures, 
which they brought killed, and in large quantities. They 
were genuine pheasants, but as dreams usually transform 
every thing, they had long, cobred-eyed tails like those of 
peacocks or biras of paradise. They were brought by 
scores into the vessel, their heads turned inward and ar- 
ranged m ornamentally, that the tone, variegated tails 
hanging outwards, formed in the sunshine the most bril- 
liant arches imaginable ; and so richly indeed, that room 
was scarcely left in the front and rear for the oarsmen and 
helmsman. Thus they cut the peaceful waves, and Goethe 
named to himself the friends to whom he intended to pre- 
s^it these gay treasures. Though Goethe neither sent nor 
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brought pheasants from Italy to his friends, he sent manr 
a letter, filled with the riches of his poetical genius, which 
received new impulses and new materials from the world 
of art surrounding him. — Knowing the power of imagina- 
tbn, we cannot feel astonished at the choice which it makes 
.in our dreams of images, by which to cohvey its dark no- 
tions. A man, suffering from cramps in his breast, saw 
himself attacked and wounded by cats whenever his dis- 
ease was about to return. Nor shall we consider it strange 
that it frequently makes use of images, which are directly 
opposite of what they are to indicate. Weeping in dreams 
is said to announce great joyousness ; cheerfulness in dreams 
foretells mourning. To eat earth means to gather riches ; 
beautiful lilies apprize us of scorn which we shall have to 
endure from the world. Marriage- feasts in dreams are. the 
messengers of misfortune, as funeral processions those of 
joyful occurrences. Romeo in a dream sees himself eleva- 
ted to the dignity and splendor of an emperor, shortly be- 
fore he hears of the death of his Juliet. In these images 
of our dreams a certain law ppvails,when we think them 
to be arbitrary. This law is, that eoctremes elicit each other. 
Cheerfulness and mournfulness, marriagb and death, the 
sounds of joy and those of grief, are found more closely 
together in nature, than we are inclined to admit. " 

Nearly allied to imagination is the activitfy of memory. 
This likewise is often active in our dreams, and when not 
divided, and when it is animated by the whole activity of 
the mind it will of course be more lively, more vivid, and 
perhaps more faithful in the detail of occurrences. Thus 
a gentleman dreamed that a person appeared before his 
bed, offering to reveal to him either his future or past life* 
He agreed on having his past life represented to him. The 
person then gave him a review of all that had occurred to 
him, the greater part of which he would not have been 
able to recall when awake. To explain this dream, we 
must remember a remark made above, that memory as 
well as every other power is subject to dissipation, and that 
it may treasure up occurrences, which the manifold em- 
ployments of the day prevent it from bringing to our r^ 
collection, while dreaming, its whole activity dwells on one 
point only. It therefore represents past actions more in 
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the detail, aiid not mereljr recollecits them, but giv^s them 
all the novelty of recent occurrences. Dead persons die 
again before us ; we, in old age, go again to school with 
our books under our arms. Yet memiory in our dreams is 
mechanical ; not subject to our will, so that we might de- 
mand certain things intrusted to it. It gives them accord- 
ing to the association of ideas, or in some external connec- 
tion, or in one borrowed from the memory in its state <rf 
waking. Consciousness does not accompany its opera- 
tions. When awake; we classify the contents .of memory, 
and csJl upon it to give them according to general heads 
and classes ; this tendency to generalize, renders the 
memory less inclinied to depict and delineate. In our 
dreams memory dwells more on the individual nature of 
occurrences, it loves the concrete, and hence its greater 
vividness and detail. There are some dreams that con- 
tinue successively for a number of nights, to complete a 
lone story. Here it must be remembered that similar 
feelings and circumstances will produce a type of a dream, 
which will continue as long as its causes and Conditions 
are the same, until its subject is exhausted. 

. 1. The F&rm of Dreams. 

One ddights in the Ulusions cf dreaming, hecaiise origi'mting in our^ 
setoei, they must have some analogy with the rest of our life and our 
>5ife.— Goethe. 

Dreams being destitute of a clear self-possessed con- 
sciousness, they of course can have no logical connection. 
This has been already shown from the entire neglect of the 
laws of space and of time. In space one place cannot be 
where another is, for different places occupy different po- 
sitions ; and so whatever exists in a bodily form, while it 
must be somewhere, cannot be every where. Dreams 
know nothing of these laws, but the persons and beings in 
them have a kind of vbiquity. In the twinkling of an eye 
we now are in Asia, and' now in Africa. Our imagination 
may likewise travel fast when awake, but then the critical 
consciousness is closely following it. And so in dreams the 
laws of time are wholly neglected, such as those of suc- 
cession of the past present and future. This sficcession 
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ei^^rs into our thoughts and actions. Before we act we 
resolve; our resolution, as something present, is referred 
to its execution as something future. In our dreams, reso- 
lution and action coincide in one moment ; the future is 
present. Thus all logical and all voluntarj^ connection, is 
destroyed. To have clearness and distinctness in our 
knowledge, we must arrange it according to the laws of 
space and time ; we must, for instance, cause our memory 
to give up its contents in the regular order in which they 
occurred. And not only so, we must perceive the relations 
of cause and effect, ground and consequence. Where the 
things contained in dreams have nevertheless a strictly log- 
ical connection, it is not produced by our dreaming imagi- 
nation or memory, but merely repeated by an involuntary 
association of ideas, or by our mechanical memory. la 
this limited sense it may well be said, as it has b^en as- 
serted, that there is both an objective and a subjective con- 
nection in our dreams. Dreams arising in ourselves must 
have a subjective connection, an analogy with our disposi^- 
tion, knowledge, talents, and skill. There must be too an 
objective connection, for our dreaming imagination must 
have materials for its activity ; these must be given to it,, 
and their original ccmnection may preserve itself in. our 
dreams. Such a connection, however, is mechanical ; it 
is like the connection of leaves, that shaken off by the wind, 
attach themselves to feach other on the ground, or like leaves 
that flow down the same rivulet, and are united not by. 
their nature^ but by the water that carries them* The ^fr- 
jective connection of our dreams demands, however, our 
particular attention, for these very frequently betray our 
true disposition and moral character. If during the time 
of busy jactivity our (conscience is not pennitted to speak, 
it will frequently burst its chains in our dreams and an-, 
nounce loudly to all that hear it, and especially to our- 
selves, what is in us. Shakspeare represents the dreams 
of conscience very beautifully in Lady Macbeth. A cel- 
ebrated professor, wl^o for some time had omitted offering 
his morning and evening worship, prayed in his dreams a 
number of nights in succession, and repeated all the bible 
prayers which he had learned by heart in his youth. The 
dream may be an illusion, but the disposition from which 
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it aris^ will be trae. It was on this principle, that a Greek 
emperor had a persfon executed, merely because he dream- 
ed of having killed him. 

2. Causes of Dreams. 

These are manifold, and it would be difficult to enume- 
rate all of them and arrange them in classes. We shall 
therefore point out only a feW, and among the most fertile 
ones are, • ' 

1. Impressions on our senses. Thus we feel cold, and 
our imagination leads us into ice-fields ^ %ht fall^ upon our 
eyes, and we exclaim Fire I A philosopSer dreamed that 
thieves were about to kill him, and to render his death 
more cruel, they introduced a large pole between his to^, 
and tried to break them out. He awoke and found a straw 
in the place of the pole. Sometimes a disordered system, 
any thing lying undigested in the stomach will cause' 
(fa*eams. 

2. Whatever has mucJi engaged us during the day, 
whether it has been agreeable or disagreeable, will become 
a source of dreams during the night. Perhaps a strong 
emotion, suppressed by our will, while we were awake, 
disturbs our sleep; or a strong wish^ the fulfillment of 
which we would not for a moment consider possible when 
Waking, presents itself as realized Persons desirous to be 
rich* dream that they are so. Talents, that are not per- 
mitted to exhibit themselves, because our daily employ- 
ment is hostile to them, will seek for an opportunity in onr 
dreams of exercising themselves. And so whatever im- 
pedes any activity, whatever disturbs ^ body or mind, will 
cause our dreams and enter into them. The nightmare is 
a remarkable instance of the kind. A thick and impure 
air renders breathing difficult, and our imagination, wrhich 
views every thing under the aspect of a concrete form and 
being, perceives a bear or a cat lying on our mouths. Ca- 
rqs. Junior, relates a case from Sedillot's Journal de Medi- 
cine, which is to the point here. Laurent, the physician 
of the first battalion of the regiment, Tour d' Augergae, 
was lodged during a night in a deserted monastery at ral- 
mi, in (^abria, when suddenly some persons, lying tc^uth- 
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cr in narrow reoms on straw, Which was spread on thf> 
floor, came running in much frightened, all saying that they 
had seen a ghost-like, long-haired black dog, and had dis- 
tinctly felt him nmning over their breasts. During the 
next night Laurent with some other officers, remained 
watching, after the soldiers had been persuaded to retire, 
and without their seeing any thing suspicious, the soldiers 
were frightened by the same dream, and could not be in- 
duced asain to return to their lodging place. 
^ 3. When our intellectual activity has been exercised but 
little or at least less than its power would demand to be- 
come relaxed, when consequently it stands in no need df 
recreation and sleep, then dreams will follow one after 
another, in case we retire to rest. Our senses close, but 
oxir mind feels reluctant to sleep. As a general rule it may 
be stated, that we never dream more, and sleep worse, than 
when we wake little. 

4. The nervous state of the system when weakened, may 
produce many dreams. Persons in fever, in delirium vrill 
imagine they see all kinds of images and so the dreams of 
nervous persons are full of them. If in this state of heahh 
we have no clear and distinct dreams, we toss about, groan 
and sigh, and it frequently takes us a long time to awake* 

Dreams, springing from the same causes, may be much 
modified by the disposition and character of the dreamer. 
The natural difierence of the imagination, its degree of 
liveliness and strength, and its cultivation, will considera- 
bly aflfect its images ami productions. The imagination of 
the painter, and that of the musician, of the poet, and that 
of the sculptor will certainly preserve their peculiar char* 
acteristics in th^ dreams. If the imagination is naturally 
productive and plastic, the materials furnished it in the 
dream, will be connected in new ways, and as the judg- 
ment is absent, these combinations will frequently be of 
strange character. The most opposite things will be uni- 
ted, caricatures will be formed, animals speak, serious 
persons will appear in ludicrous situations and countries 
will present the most beautiful combinations of water and 
mountain scenery, and of landscapes of all kind. From 
these few remarks, it must be evident, that the dreams of 
children, and those of old perscms, must differ widely not 
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eidy in their substance, but also in reference to tiieir form, 
Kveliness and distinctness ; and so again the dreams of sav- 
ages and those of cultivated persons. The former will 
consider them too as being sent by a higher power and re- 
gard them tLS possessed of divine authority. Animals too 
dream ; but their dreams stand in the same relation to those 
of man/ in which their instinct stands to the clear thinking 
df man. They may dre^m of pursuing a hare or chasing 
a stag, but their dreams cannot go beyond the sphere of 
sensation ; they cannot produce new images, &c. 



§l4 prophetic DREAMS) PRESENTIMENT, VISION, 
AND DEUTEROSCOPY, OR SECOND SIGHT. 

Samma sunt alia physica^ alia divinoj alia t^uz^Zica.^— Melancthon. 

We propose to consider these different states of mind 
together, for they are to be explained on the same general 
pnnciple. When speaking of sleep, we found it useful to 
stance at the phenomena of waking, and so here prophetic 
dreams which we have when asleep, and presentiments 
which are the dreams of our waking mind will mutually 
explain and interpret each other. What we mean by pro- 
phetic dreams, will be easily seen from one or two exam- 
ple^. And here we cannot help thinking of one, handed 
down by Cicero, who, as is well known, was by no means 
credulous. Two Arcadians came to Megara and took dif- 
ferent lodging-places. The one of them appeared twice 
to the other in a dream, first seeking aid and then murder* 
ed, and stating \hat his corpse wowd be taken early in the 
looming 6n a covered wagon passing through a certain 
gate out of the city. This dream agitated the other, and 
going at the appointed time towards the gate, he met the 
murderer with the wagon and handed him over to the po- 
Bce. A lady of the writer's acquaintdnce, was from home, 
when a little brother of hers was kDled' by an ox. The 
mght after this occurrence she dreamed that an ox-cart 
was sent for her, in which she was expected to return. 
This dream a^cned her q>irits so mudi, that she expressed 
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her apprehensions to her friends in the morning. Wben 
informed of the misfortune she dirfectly understood her 
dream. The dream of Mr. WilKams of Scorrierhouse, 
near Redruth, in Cornwall, is f^Hy related in the London 
Times of the 16th of August, 1829; He saw the Chan- 
cellor killed in the vestibule of the House of Commcms, 
and having had the same dream thrice in one night, h^ 
communicated it to many of hisa-cquaintancesallof whom 
were living when the Times gave the account After- 
wards it was ascertained, that on the evening of the same 
day Mr. Percival was assassinated by a certain Bellii^am. 
This dream resembles the second sight of Mr. Lodin, 
who in the hour of death saw the mtirderer of James V. 
From these few examples it will appear, that prophetic 
dreams are such as give us information concerning things 
which would seem to be inaccessible to our common senses 
at the time. It cannot be denied, that it is difficult to point 
out the possibility of such dreams, yet it must be admitted, 
that there have been dreams of the land. To refuse be- 
lief in them altogether, would not aniiihilate them, bcrt 
merely remove them from our consideration. It is more 
easy to disbelieve a tUng that is difficult to explain, than to 
attempt to understand it. No doubt many dreams have 
been exaggerated, and to receive all without a criticdi 
judgment, would indicate great credulity. We shall there- 
fore divide prophetic dreams into two classes ; the one 
. embraces those dreams, the subject of whichisthedretmer 
himself, his health, his state of mind, his conscience; the 
other comprises all such as foretell something foreign to the 
dreamer, but always something that will stand in a neces- 
sary relation to the present, so that if nothing occurs to 
prevent it, it must develop itself from it. Dreams of the 
first class have never been much doubted, for physicians 
nave too many opportunities of testifying to their truth. 
Persons while yet well receive by a dream an inq)ressioii 
of a future disease. A woman, about to be taken sick 
with an inflammation of the brain, dreaihed that her heart 
was changed into a serpent which rose with^ awful hissing 
up to her head. Her imagination represented her disease 
symbolically. Diseases do not all at once and suddenly 
seize our 9^stem. They have ibidir be^nning and coui^et 
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and frequently develop themselves very ^a^ually. Yet 
however small the beginning of a disease, it is the disease 
begun. If a strong nervous and jnusoular constitution may 
not perceive it until it has grovm considerably, there is no 
. reason to doubt the possibility, that a peri?on whose nervous 
system is out of tun6 and highly sensitive when asleep, 
and when his whole mind is sunk into the state of a gen* 
eral feeling and raises and animates this, should perceive a 
jfuture disease even in its very infancy. This will become 
more, credible, when we consider that our body is a system, 
which consists not of parts as th<3 machine, but pf organs, 
each of which while it has a peculiar office represents our 
whole life. The drop of blood, that now runs through the 
• veins of the eye, will soon pass through every vein in the 
body. In the state of healtli, when aU the organs are ac- 
tive in perfect harmony, no difference is felt; but when 
one of them ia about to separate its life from that of the 
others, a diffepence between itself and these must be ex- 
hibited, and this will be noticed. Our explanation of pro- 
phetic dreamS, it wfU easily be perceived, strips them en- 
tirely of the power of prophecy, for they do not fore- 
tell that which i^ not yet, but that which is, and which 
in our common state of mind would be imperceptible, 
becaudie it could not sqfficiently affect our strong nerves^ 

The dreams of the second class, on the other hand, that 
seem to foretell future occurrences or to have a sensation of 
things going on at the time, but at a great distance, like the 
dream of Mr. Williams,, are founded' either on sympathy, 
as we shall see when we speak of presentiment, or on qur 
knowledge of a ne<iessary connection existing between the 
foundation and that which rests upon it. So Franklin often 

Eerceived in his dreams the results of the labor to which 
e had attended during the day. These results ^ere owing 
to the faithfulness with which he executed his business. 
The plant lies likewise in the seed as to possibility, and any 
one who sees the seed may prophecy what the plant will 
be that shall grow forth froin it. Only those occurrences 
may, therefore, be foretold by our dreams, the premises of 
whidi are known to us, but it would be mere superstition 
to beMeve that we could anticipate in dreams the, actions of 
a free-will. . 
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The whole subject before us will become more pli^ni^ 
considering the nature of presentiment vision, and second 
sight. We shall also here preface each of these states of 
mipd by giving one or two examples ; 

JUng Stillii^, in his Almanac of 1808, relates a remark- 
able presentiment of a niinister, who was taking a walk 
with the intention of visiting a rocky mountain near hi» 
house, and of enjoying the beautiful view from, it. While 
approaching the summit of the mountain he felt restless 
and uneasy ; unable to explain this feeling, he asked him- 
self, whether it was ^shi for him to spend his time tfms 
idly, and busied in such thoughts, he stepped aside for a 
moment to seek a cool place under a wall focmed by the 
rock. He had scarcely left the narrow path leading to the 
top of the mountain, when a large stone, breaking loose 
from the rest of the rock, with great vehemence struck the 
spot, where one moment before he was standing. The 
Reverend John Dodd, one evening, when already undress- 
ed, felt a great dotation in his mind which wa^ wholly un- 
accountable to him. It seemed to him, that he ought to go 
and visit a friend, who lived a mile or two off from him. 
His family tried to dissuade him from going that night, but 
their efforts were in vain. Mr. Dodd went, dark as it was, 
and on arriving at the house of his friend, he found him 
ready to commit suicide. His unexpected visit and comi- 
sel prevented the deed forever, and his friend became con- 
verted by .divine grace, Schiller, the great poet, was in 
the habit of walking v^h his steward ; at one time, when 

Eassing on a rugged path through a pine wood and between 
ig^ rocks, he was seized by a feeling that some person 
must be buried there. Some time after he was ipmrmed 
of the murder of a wagoner committed at the place^ on 
which he had the presentiment. 

Presentiment-^if now we should define it — is the dark 
foreboding of something taking place either in ourselves or 
around us. This foreboding is a dark feeling not under- 
stood by us ; a general feeling of restlessness, sttiu^ tod 
altogether uncommon. Its possibUity must not be con* 
sidered as a privilege of the mind, to dive into futurity or 
distance, but as a disease apd vi^dm^ss, by which it sinks 
from its state of clear wakii^ into that of dre^uming and 
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drowsmeBS, or from its state of human life into that of ani- 
nml existence* For animals, whose life is more or less 
plunged into the general life of nature, and penetrated by 
It, and whose feeung is that of sympathy with the elements 
in which they live, have a high degree of presentiment. 
They seek, like the fish, distant waters, or uke the bird, 
cotmtrbs afar off j they announce, while the sky is yet se- 
rene and clear the approach of a shower, and when the 
ii^iabitants around Vesuvius feel secure, tte nightingale 

Erophecies a near eruption, and flutters about, sendii^ forth 
oart-rending notes. The less a being is independent of 
the element in which it lives, the more quickly it vvill per- 
ceive the changes going on in it, and again the les^ it can 
counteract an impression, the more vehemently it will be 
affectedly it. If in a state of health we handle metals as 
we please, and perceive no effect from them, the mere 
touch of a ruby on the hand will cause to some diseased 
persons pain in the arm, or a feeling of coldness and heavi- 
ness in the tongue. 

It is certamly an erroneous idea to think, that we can 
perceive by our common senses all the powers of nature. 
Many of them have only lately become known to us. The 
celebrated Bro\jn divided substances into parts so infinitely 
small, that they were smaller than the four-thousandth payt 
of an inch ; he then scattered them into the air, while not 
a breath was stirring, and observed them moving about. 
. As the motion could not be their own, he concluded that 
there was a power which communicated it to them. This 
power is now ascertained to be in constant motion, and to 
pervade us, but we have in a healthy state of our nervous 
system no sense by which we may perceive it. This mag- 
netic stream is nevertheless equally as certain, as the elec- 
tric influences upon us, though we cannot discover by our 
senses the polar relations in many chemical aflinities. 
These activities, however, exist, and may become known 
to us in two different ways, either by a change taking place 
in them, or by one in ourselves. That only is perceptible 
to us, which can affect our senses, because it is strong 
enough to resist their activity. If the senses are excitable, 
the impression needs not be strong to be perceived ; if they 
are healthy, it must be energetic. We pre p^netrat^ \xy 

Digitized byCjOOQlC 



184 AirrRKOPMOQV. 

'electric powers, without our feeling th^nn. The eye, whea 
it is pressed against any thing flashes forth electrical sparks, 
and the skin of the cat, when rubbed, emits them. As soon 
as this electric power approaches us with sufficient energy, 
we perceive it. So when we touch an electrical fish or 
eel. From this it follows, that when the external state of 
a natural power is changed, we may receive impressions 
from such as left us perfectly free before. And so it is 
when our own nervous system becomes more excitable ; 
then natural agencies will be perceived, though their 
energy should remain the same. The distance from which 
these agencies reach us, cannot form any objection,or even 
cause any difficulty in understanding this theory. For if 
the eye, by the medium of light, may be set in cojinection, 
for example, with the Sirius, which is so many thousand 
miles distant froih us ; if the ear, so small an organ, hears 
the sound that originated twenty or thirty miles from us, 
and if we cannot conceive the possibility of sdl this, what, 
right have we to refuse belief in the possibility that mag- 
netic and electric powers, may impress us from a greater 
or shorter distance ? If these remarks are correct, it can- 
not escape us, that the more we are merged in the general 
life of nature, the more we shall sympathize with all its 
changes, and the more distant activities with which its 
agencies are connected, will become perceptible to those 
whose nervous system is capable of receiving impressions 
from them. On a similar ground we must explain pre- 
sentiment concerning friends ; they rest on deep sympathy 
with them, on a kind of polar relation. Should a presenti- 
ment become more clear, and assume the form of predic- 
tion, it must be remembered, that the ftiture has its origin 
in the present, and that it must spring up from this source, 
as does the tree from the seed. 

Presentiments may become visions when our imagina- 
tion gives them form and shape. They then will aq>pear to 
us from without as images, which to the visionary seem to 
have reality. The images will not be produced arbitrarHy 
by our imagination, but they will emerge from our feeiing» 
and be calculated to represent their general nkture, which 
is either ogreeMe or disagreeable. When they proceed 
from the feelings, that accompany the activity of oo&* 
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sdienee, then they will often assume the forms of good or 
evil spirits, because they will symbolically represent feel- 
ings, flowing forth from a quiet or disturbed eonicience. 
Yet before we define visum^ it may not be disagreeable to 
give a general notion of it by a few instances ; 

Petrarch, when at VauclUse, saw Laura approach him ^ 
at three different times during one night ; fear seized hi^ 
limbs, and the blood returned to his heart. Trembling he 
left the house, to breathe more freely. He climbed arocl^ 
he walked through the woods and looked around on all 
Irides to see whether Laura was following him. '' No one 
wiH believe me, but it is true ; I saw her in remote places, 
where I thought to be alone ; from the trunk of a tree, 
from the basin of a fountain, from the cave of a rock, 
from clouds, &c. Fear made me immovable, I knew not 
vrtiat would become of me, and whither I should go 1" 
Torquato Tasso during the last years of his life, was firmly 
convinced that a fHendly ghost was in the habit pf appear- 
ing to him. His friend, the knight Manso, expressed bis 
unbelief to him, and was requested to convince himself by 
being personally present at one of his conversations with 
the apparition, jifanso agreed to it, but while Tasso con- 
versed vnth his spectre, he could see nothing at all. One of 
the finest visions ever seen by any man, is no doubt that 
of Benvenuto Cellini, which we shall give here in a free 
extract from Goethe's works. Cellini, the Italian artist, 
during his last imprisonment frequently prayed to God, 
that he would show him in a dream once more the disk of 
the sun. One morning he arose early and prayed fervently 
that €kKl, by divine inspiration, would communicate the 
cause to him, why he was not worthy of seeing the sun 
even in a dream. WJiile praying, and lost in the wish of 
seeing the sun, the Lord seized him in the manner of a 
wind, and led him into a large rooip, where he appeared 
to him in the form of a beautiful youth. He then saw a 
great number of persons, through the midst of which he 
had to force his way. At length he arrived at a narrow 
door, by which he entered a small street. Raising his eyes 
he perceived the sun, shining upon a high wall. The Lord 
then told him to walk up to a high edifice by a few steps, 
where he saw the sun in its full glory. After a while the 
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rays of light inclined to the lejft of the sun, and the disk 
became pure and clear, and appeared like a bath of purest 
gold. Soon after this, the middle of the golden qircle^ex- 
panded and became elevated, when all at onee Christ oa 
the cross became visible, of the same pure gold, of which 
the sun was, and so beautiful and so benign, that no human 
mind could have imagined the thousandth part of sudi 
beauty. Then Christ moved to the left, and the centre of, 
the circle again expanded and showed the beautiful figure 
of the holy virgin. She sat elevated, her son in her arms^ 
and a smile on her face. On both sides two angels stood 
of great beauty* " All this I saw cleariy and really, and 
thanked God constantly with a loud yoice." 

The images of vision originate in the same way, as tho^ 
of our dreams. Here also it is a strong feeling, by which 
our whole mind is absorbed, by which it? voUtion and clear 
cons^ousness are held down. The mind resting wholly in 
this feeling — as for instance that of Petrarch in the feeling 
of love — ^will animate and raise it. Thus this feeling wifl 
re-act in uncommon strength, or render every other emor 
tion subject to it, and as tl:^ mind is lost in it, imagination, 
which is nearest allied to feeling, will represent it in a ccm" 
Crete form, under an individual image, and place it without 
us. This is indeed the case with every Artist, with the 
painter, the sculptor, the poet. Their imagination transfers 
a thought or feeling into an image^ which of course they 
must see as clearly before them, as if it existed in reality* 
Yet there is this difference between the images of the art- 
ist and the visionaty. The artist controls his imagination 
by a conscious judgment ; he distinguishes between it and 
its productions, and comprehends the latter as his own. 
The visionary looks upon them as possessed of reaUty ; he 
views them not as proceeding from him, but as approach- 
ing him from without And here it must be remarked, that 
the feeling, which gives rise to such a vision, may again be 
represented as being itself caused by the vision. So a wo- 
man entertained, for a considerable time, the idea of com- 
mitting suicide ; but the voice of her conscience unnerved 
her arm. One morning however she plunged herself into 
a deep well, and while standing up to the chin in the wa- 
ter, she suddenly perceived a guardian spirit, that extended 
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Us hand to assist her in getting out of the well asain f his 
friendly apparition no doubt was the voice of hej con^ 
science, whose words were put into the mouth of an image, 
which her own imagination had produced. So it is known 
that the celebrated Blake, the English painter, frequently 
saw before him the forms of Dante, Milton, Virgil and^ 
Pindar, as if they were his contemporaries. Once Milton 
communicated to him a poem, that had not been published 
before in his collected works. The poem was by Blake, 
but his vision made it appear to come from Milton. 

Visions, thou^ their name is derived from visus, sight, 
are not confined to the eye only, but all the senses may 
share them. Suso, for instance, ate strawberries that were 
offered him in neat baskets. Nicolai felt all the pain, caused 
by a bristly serpent, winding itself around his body. Jacob 
Boehme, in the hour of death, heard beautiful music, which 
was inaudible to every one of the bystanders. Yet tha eye 
is most fkvourable to visions. It easily produces phantoms. 
Irregular points, indistinct outUnes, confLised spots will in- 
duce it, especially during moonlight, to draw them out into 
regular forrtis. If our imagination be strong, and our judg- 
ment weak, and our conscience not perfectty^ at peace with 
us, we shall see spectres and ghosts of all kinds, and thus 
tremble at the creations of our own mind. The eye is the 
sense too, that more readily obeys the internal urgency of 
imagination, and will more easily see those images, which 
imagination necessitates it to form. 

Second sight is the last of the phenomena of mind under 
consideration. It differs from presentiment and vision, and 
again contains both united. Vision has but rarely any thing 
to do with predictions and future events ; it considers its 
images to be present and not future. Presentiment, on the 
other hand, is a dark foreboding of somethiM distant, either 
in space or time. Second sight while it di^rs from both, 
has much in common with each. It unites in itself the fore- 
bodings of presentiment, and the clearness and distinctness 
of vision. Or it is a presentiment, that exhibits its fore- 
boding in such an image, as its substance demands. Hence 
it is a vision, that without much imagination, indicates ex- 
actly what it represents. A lady, whose husband was from 
home, saw him return on the public road, when all at once 

12* 
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he disappeared before her eyes. Afterwards she receired 
information of his death, -while travelling^ homeward. The 
explanation of second sight seems at first to be extremely 
difficult ; but if the theory of presentiments and visions 
has been understood, that of second sight cannot remain 
concealed from us, for it is nothing else than the union of 
both. Here as well as in presentiments, nothing can be 
foretold that has not its foundation in the el^^ments' sur- 
rounding us, or m the intimate and cb^e sympathy which 
we feel with near acquaintances, friends, and relatives. 
There have been little islands on which the second sight 
was extremely cjommon. Thus Faro Island, the islands 
around Scotland, and scwne valleys in other parts of Eu- 
rope, the Steinthal, &c. have been long known for their 
number of seers. The inhabitants of these islands and val- 
leys' are much separated from the rest of the, world ; the 
silence and retirement of their residences makes them 
meditate much on themselves, and live mor^ in each other ; 
their cultivation is not that of the mind in general, not 
that of judgment and reflection, but more that of feeling ; 
hence their relation to each other is based on the heart 
more than on the calculations of the understanding. Cir- 
cumstances well known to the seer, impress his mind, and 
as this is merged greatly in feeling, effect deeply the latter; 
this affection of the feeling, instead of I'eflecting on it and 
expressing its substjince clearly, will be pronounced darkly, 
and in the form of presentiment by the seer, whose imagi- 
nation will see the future in the present, and the effect in 
the cause, and represent it as vision does. Or the proba- 
bility of an occurrence is to be ascertained by judgment ; 
but the seer, not exercising it, perceives it by mere feeling, 
and his fears or hopes set his imagination into operation, 
and he sees as real and present what his fears and hopes 
anticipated. 

This explanation will be found correct^ at least with re- 
gard to one kind of second sights, when we consider tnat 
the seers in Scotland have been generally of veiy low rank 
and almost without any cultivation, wholly living in the 
state of nature ; and when we add, that those clans which 
iMid seers were frequently isolated, living entirely within 
the sphere of their own families. In such a life ev^ry feel- 
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in^ and mption of one .menodber would easily cowmpx^dfje 
iti)elf to. aJU. . As the cultivation of the mind becomes njiore 
refined, and the intercourse with the world greater, second, 
sight becomep^ less frequent When w^ have often a- pre- 
sentiment that some friei\d or other will pay us a visit, the 
aeer adds the image and such other fcircumstances as may 
render themselves probable to his feeling. The more re- 
tired we live, the more important the visit from a friend 
would be, and the more it will engage our imagination. If 
our presentiment is called forth by circumstances that ren- 
der such a visit probable, for instance by fine weather, or 
by the idea of leisure, or any thing known to be favorable, 
the seer does not leave it with this dark impression, but 
perceives the ship at great distance ,and the persons in it,, 
and even the dress they wear. Thus the seer perceives at 
a distance what in reality he only sees in himself Second 
sight,'no doubt, in mai^y instances is produced by magnetic 
or other natural influences, which will even affect animals, 
as for example, horses ; but there is certainly nothing mirac- 
ulous about it. Another remark may not be out of place 
here. Thousands of impressions, ideas, notions, pass 
* through^ our mind, and are no longer remembered; they 
seem to be gone, without having left a trace. And yet 
while ^very sensation appears and disappears, none is lost, 
but each affects the mind, and exercises an influence upon 
its character. This influence will be felt long after the 
individual impression is forgotten. Though never remem- 
bered again as single impressions, they may nevertheless 
breathe life into pur words, and a peculfar power into the 
productions of our minds. The elements lie in the soul, 
unknown to him, whose soul it is ; how much might be ex- 
plained concerning visions and second sight, if these dark 
elements were always known to us. 

Second sight is not any thing arbitrary. Some seers it 
is true, received payment for second sights, but their visions 
were frequently full of deception. Seers cannot call them 
forth when they desire to have, them, nor keep them off 
when they approach thenh. A seer who was warned by 
his minister, and admonished not to indulge second sights, 
saw during a sermon the corpse of a person then alive on 
the same place where that person afterwards was buried. 
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Second stigbt n principally met vnih among the uncul- 
tivated, as Johnson has remarked, and as will appear from 
the history of idolatry, — ^the Shaman are a remu*kable in- 
stan<ie— Swedenborg, however, though a learned and cul- 
tivated man, imagined,himself to have travelled into other 
worlds, and thus mistook the productions of his own mind 
for genuine reafities. So it was vnih the pious Oberlin, 
who was in possession of a map, on which he was in tho 
habit of showing to the family that had lost one of its mem- 
bers, where the soul of their departed friend was to dwell. 
Saviages, like Swedenborg, say that their souls are travel- 
ing when they dream. The idea that the soul c&n leave 
the body and wander into distant places has been favored 
by many cultivated persons, yet always by such as were a 
little diseased in their minds. 

The fear of ghosts and spectres, so common amopg all 
nations, and especially in their infancy, originates in a man- 
ner similar to visions. The spectre^ are but the produc- 
tions of the imagination, sometimes called forth by an ex- 
ternal impression on the senses. The state of the coo- 
science will render them more or less terrible, so that in 
proportion as we fear these ghosts, we in reality fear our- 
selves.' If our hearts are pure, and we are heavenly 
minded, the fear of ghosts will vanish, as legends give us 
to understand, when they require nothing more than a 
prayer to disperse spectres. When our conscience is 
tropbled we shall feel alarmed, especially at night, by the 
supernatural world and its inhabitants. As we see our- 
selves in part when we see spectres, so we may see our- 
selves wnolly, and such a si^ht of ourselves generally is 
thought by the credulous to mdicate death. Goethe saw 
himself on the public road near Strasburg, in a gray suit 
on horseback, as he really eight years afterwards rode on 
the same spot, but continued to live a long time after- 
wards. 
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§ 5, MAGNETIC SLEEP. 

There is scarcely a subject of Psychology more contest- 
ed, than the one which we now approach. While some 
reject it, without having cooly examined it, others superstil 
tioiisly and without any discrimination receive every fact 
related, if it is only uncommon and miraculous. It may be 
well to glance a* both parties. 

The one of thein rejects animal magnetism, because its 
phenomena are extraordinary or out of the common expe- 
rience. They do not faithfully investigate and then judge, 
but determined to admit to be true only what can be 
handled, and what will easily be explained on common prin- 
ciples, they are ready to condemn whatever is not analo- 
gous to their own experience. They wholly forget, that 
nothing is true, because we experience it ; but that we ex- 
perience it, because it is true or because it has reality. Ex- 
perience does, therefore, not affect the truth of any thing, 
but only corroborates or confirms it. If Whately, in imi- 
tation of Thomas Campanella, who died in 1639, and who 
attempted to prove that Charles the Great never lived, 
wrote an essay, the object of which was to show how, by 
historical scepticism, the life of Napoleon might be consi- 
dered a fiction, he could expect to succeed only on the 
principle of Sallust, according to which men are willing to 
admit what is common, but always inclined to respect what 
in the least extends beyond their own capacities. These 
persons who prove everything by facts, and consider facts 
the basis of all knowledge, will reject them as so6n as they 
do not correspond with other facts known to them. Sa- 
tisfied with the use of the world, they never dream of any 
thing besides that which is visible, and yet every produc- 
tion of nature rests on an invisible power, everything that 
is perceptible on something that is concealed. • 

The other party is always looking out for facts of mag- 
netic sleep, that will astonish the world. If these pheno- 
mena couldhe eoiplained, th^ir interest in animal magnetism 
Would be gone. They are, therefore, as anxious to receive 
all facts without reflecting on them, as the others are to de^ 
iiounce them. The former party thinks^ but thinking makes 
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it an unbeliever; the latter believes^ but fears to tBnk, and 
thus want of thought makes ^ it superstitious. To it the 
facts are too high and too strong ; it cannot grasp them, 
/but must admit tEem and hence feels an unbounded respect 
for them, almost considering them of divine origin and as 
divine communications. 

Both parties, it may be easily seen, render it difficult to 
themselves to get a correct idea of magnetic sleep. If the 
thkiker could once convince himself of magnetic pheno- 
mena in sleep, he could certainly no longer continue his 
opposition ; if the superstitious oeliever could understand 
their laws, he would cease to gaze with reverence upon 
them. But how can the one become convinced of facts, 
€UMi the other of their laws, if both either do not investi- 
gate the subject or examine it with preconceived notions ? 
When persons, prejudiced against the idea of magnetic 
sleep, offer themselves to the magnetizer, and then find that 
manipulation will effect nothing with them, they will at 
once have done with the matter. And yet they forget, 
that the relation between the magnetizer and the magnet- 
ized is a polar one, that on the part of the magnetized it is 
a disease, both bodily and mentally, that it demands con- 
fidence and faith, without which person^, subject to animal 
magnetism will feel an antipathy and yet be thrown into 
convulsions if an attempt is made to put them asleep. A 
sympathy between the magnetized and magnetizer is indis- 
pensable, and such a relation between both, that the ner- 
vous iystem of the latter is neither too strong nor too weak, 
but of the exact energy required to excite that of the 
former. i{ too strong, it produces cramps and pain ; if 
too weak, it cannot cause any effect. When, on the other 
hand, the believer is constantly prepared to receive stories 
of all kinds of visions, of apparitions, of departed spirits, 
and even of journeys into other worlds, to what else can 
this predilection,which fears critical judgment, lead than to 
superstition? Neither of these two parties take a correct 
position in reference to animal magnetism, and we shall 
have to deviate from both. On the one hand it will be- 
come candid examiners to exercise their full power of 
judgment, as one of the parties does, and on the other, to 
admit all well-authenticated facts, as the other does, witl\ 
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tlds cUfiei^nce, jthat we. dktingnish b0tween weU authenti- 
cated facts, and those relations thit are the fictions of an 
imagkuition which delights in the supernatural and mys- 

' We do not propose to give a full theory here —this would 
be presumptuous and out of place. iNor is it our design, 
to include at present the artificially produced magnetic 
sleep or Mesmerism. We shall therefore confine ourselves 
to the natural magnetic sleep, which was in existence long 
before Mesmer discovered it, and which, if somnambulism 
is taken in its widest sen$e, may b^ called Idio or Auto- 
somnambulism. Much that has been said on presentiments 
and visions, must necessarily apply to magnetic sleep, for 
what presentiments are in our state of waking, the pheno- 
mena of magnetic sleep are in our state of sleeping. These 
phenomena are in general the following; Persons speak^ 
act, and walk about in their sleep ; they see themselves, 
their viscera, anticipate diseases, have presentiments of 
things future or at a distance, and frequently have appari- 
tions. Their moral disposition seems to be raised, they 
speak a purer language and are in general elevated above 
their common character. The phenomena of the artificial 
and natural magnetism are nearly the same, for the so- 
called clairvoyance is peculiar to both ; but there are a few 
that belong exclusively to the former. — Such ^re the ef- 
fects of manipulation, when the eyes close, the pupil turns 
upward, pain is assuaged, breathir^ becomes more easy, 
the face brightens up, and all heaviness departs from the 
Umbs. Again : the dependence of the magnetized upon 
the magnetizer is so great, that it has beeh compared to 
that of the embryo upon the mother, and the feelings and 
ideas of the magnetizer are said to communicate them- 
selves to the magnetized, who if the magnetizer is* a phy- 
sician, will prescribe medicines for themselves according 
to his system, or if he is a poet, write in his style. These 
phenomena will take place in natural somnambtilisiii, in 
which persons likewise prescribe for themselves, and fore- 
see the course their disease is likely to take. 

A few instances of magnetic sleep 'or somnambulism 
may throw light upon its nature : When the archbishop of 
Bordeaux was in the Seminary, he knew a young minister 
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who was a somnambulist. In order to become acquainted 
with this singular (fisease, he went every night" into hw 
room as soon as the hiinister was asleep, and observed 
among the rest the following facts, — ^The young man arose, 
took paper and ink and wrote sermons* ^ Whenever he 
had finished a page, he read it over from the top down to the 
bottom with a loud voice, and without making use of his 
eyes. When a passage did not please him, he would erase 
it and write the correction with much accuracy above it. 
The beginning of a sermon pleased the bishop much. It 
was elaborate and well-written. In order to ascertain 
virhether he had made use of his eyes or not, a piece of 
pasteboard was placed under his chin, so that he could not 
see the paper on which he wrote. He continued, howev- 
er, to write without noticing anything that the bishop did. 
Again, in order to ascertain how the somnambulist could 
perceive the presence of objects, his paper was exchanged 
for another of a different size. He directly discovered it, 
while a paper of the same size laid in the place of his own, 
did not in the least disturb him. This case is related in 
the French Encyclopedia. From another remarkable case 
it appears, that somnambulism is not confined to the night, 
but may take place during the light of the day. A girl of 
fourteen years of age was seized by somnambulism while 
attending divine service. She rose and went home with 
her eyes closed ; afterwards she was found half undressed, 
sitting on her bed. AH attempts to awaken her were in 
vain ; after some time she went to a table, took a hymn 
book, sought and found the hymn which had been sung in 
the churdi, and with closed eyes she continued to sing 
where she had stopped when at the sej-vice. The same 

fii'l was sent by a minister, hi whose service she was, to a 
)octor Mueller, who lived at a distance of about three 
miles. She went while linder the influence of somnarabu- 
lii^m. The Doctor, aware of her disease, ordered something 
for her and sent her to his apothecary. There she waited 
for the medicine. Havir^ received it, she went homeward 
while still asleep. Doctor Mueller followed her for more 
than a mile and a half, to observe her. She noticed every 
impediment in the path, and carefully avoided wagons and 
per»Dns. When she awoke and noticed the Doctor, she 
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was frightened, and knew tM>t how she had come th^rp. 
See Cams Junior, in his Psychology, and NasseV Archives. 
This last mentioned case proves that it is not the influence 
of the moon which gives somnambulists so much safety in 
climbii^ roofs of houses, and passing through dangerous 
places. The feeling of perfect safety, to anticipate this re- 
mark, is derived fVom their ignorance of the danger in 
which they are. A foot requires but a little smaB spot to 
stand on with perfect safety ; whether this spot be given 
on the roof of a house or on the solid ground, is a matter 
of little consequence to somnambulists, who do not judge 
while they are asleep. As soon as they perceive the dau 
ger, when' suddenly awakened, they fell down or injure 
themselves. 

The above examples might be sufllcient, were we not 
anxious to exhibit tne strength of sjnnpathy and antipathy 
in the state of somnambulism, and* the great excitability 
of the nervous system. And here we shall allude t6 a wo- 
man of Prevorst in Wurlemberg, whose case has lately 
caused much sensation in Germany. Minerals when touch- 
ed by somnambulists, will frequently produce the most as-» 
tonishing effects in different parts of the body. It is re- 
markable, that these effects not only differ widely from each 
other according to the different mmerals, but also accord- 
ing to the different parts of the body with which they are 
brought in connection. They will produce convulsions, 
cramps, lameness, they will exhilarate or make desponding. 
With the Woman of Prevorst, salt put into her hands im- 
mediately caused salivation; copper, colic and nausea. 
Without taking it into her mouth, she felt the acid taste of 
spar. Crystal laid upon her, awoke her vrhr^n asleep, but 
when placed upon her heart, it made her Whole body stiff. 
Other metals made her laugh, clnd others again ciy. It is 
certainly worthy of our notice and may aid us in some 
considerations hereafter, that she seemed to feel the nature 
of these metals, as she could enter into the views and feel- 
ings of persons. Very hard metals, universally caused her 
muscles to grow stiff and hard ; soft spar produced the 
contrary effect. 

Somnambulists, as has been seen, speak, act and walk, 
while the four senses of the bead are asleep. How then 
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is it possible, that they can walk or wfite w act? How 
is it possible, that a somnambulist, with closed eyes, can run 
faster through a large dark cellar, than other persons, with 
a light in their hands, can follow her ? The following the- 
ory, accepted by many} is offered to the consideration of 
the reader : 

Here we must remember what has been said on the na- 
ture of sleep and dreaming in general, that the life of the 
soul is mei^ed in that of tl^ body, and rests principally in 
in the ganglion nervous system. This now is so much ex- 
cited in its activity, that to some degree it may be substi- 
tuted for the upper senses. The sense of feeling as spread 
over the whole skin, is the source of the four senses of the 
head, as may easily be seen from comparative anatomy. 
With the crab for instance, the ear is nothing else than a 
skin, softer than the rest, below which lies a bag filled with 
moisture and nerves. The eye of flies consists only of a 
thin skin, to which runs a filament ofx a nerve. Oken, in 
his Natural History eays : " at the sides of the head are 
two eyes, composed of many single ones, which have a 
great many surfaces— the eyes of the butterfly have seven- 
teen thousand. These eyes are only the arched and thin 
skin, to which extend nerves, that lead out single filaments 
to each surface.'' With snails no organ of ^ght can be 
observed, and yet according to Oken they distinguish, like 
some maggots, between darkness and light. Flies have 
undoubtedly a good scent, and yet they have no nose. 
Some have therefore thought that they smell with their 
windpipes, others with a soft place behind their lips, and 
others with their feelers. These remarks fully establish 
the truth, that our common way of perceiving things is not 
the only one, and therefore what is not analogous to it, de- 
serves not to be rejected for that reason merely. In som- 
nambuUsm, feeling, as spread over the whole body, is 
heightened and changed into a capacity of perceiving. 
The mere feeling of any thing within or without becomes 
a sensation or perception ; hence somnambulists see their 
own yiscera, and especially those which are much excited 
during the state of somnambulism. 'Hie power of per- 
ceiving thus produced will be strongest, wherever many 
nerves are concentrated, as on the cavity of the heart an4 
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Other parts of th^ body^ The nature ^f this sensation is, 
however, indistinct and confused, sifice it is only by the 
division of the sensitive power into five distinct senses, that 
we can obtain clear and transparent ideas of things around 
us. Salt, for example, is w^te to the eye, sharp to t;he 
ta3te, and angular to the touch; we observe these diiTerent 
qualities, by bringing one after the other in contact with 
our different senses. When all the senses are merged in 
one, that is, when the divided activity of sensation, is rcr 
dttced and without order to one simple activity, the im- 
pressions received from objects can be nothing else than 
dark and confused. It would therefore be wrong to say 
of somnambulists that they see and hear, taste and smell, 
but like snails they have only a dim impression of light and 
darkness, and like animals that have no regularly formed 
ears, they have but a dull, dreamlike sensation of sound. 
With this view of the sensual life of the somnambulists, it 
may safely be said that the general sense, which develops 
itself from feeling, takes the place of the others, as does 
feeling in some degree that of sight with the blind. The 
blind, though by mere feeling he may distinguish between 
black and red, can get no idea of color by it. So the som- 
nambulist can get no clear idea of objects, but only per- 
ceives their presence and general dilfference. When Spal- 
lanzini cut out the eyes of bats, and then set them free, he 
observed with astonishment, that they avoided every ob*- 
Stacle in their way. Hpw could they do this ? Certainly 
only by the development o( a. general sense. 

We ought not to object to such a general sense, because 
we cannot conceive of its nature and activity ; — though 
both may be understood from the general nature of sleep. 
Such an objection would be in no wise better, than if the 
blind should object to a sense like that of sight, merely be- 
cadse all our explanations will not give him an adequate 
idea of it, he having nothing analogous to it in his expe- 
rience. 

The strength of sympathy and antipathy may now be 
easily explained. When we have the full use of all our 
senses, we can govern the^ impressions made upon us, at 
least to a certain extent. We may exclude the light from 
the eye, the noise from the ear. But when the life of the 
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soul is sunk into that of the body, and has resigned its do* 
minion for a time, when the distinctness of sensation is 
gone, and when mstead of many senses, but a general sense 
IS active, then we are more receptive, more passive, more 
under the dominion of an impression, and as it affects us 
pleasantly, we either sympathize with the object from which 
It comes, or feel an antipathy to it. The nature of feeling 
always expresses itself directly, without reflection. The 
fact, that somnambulists frequently prescribe correct medi- 
cines for themselves rests on the feeling of disease, which 
makes them seek for relief, and though man is not under 
the dominion of instinct in somnambulism, something anal- 
ogous to it makes its appearance. Their tympathy with^ 
vegetables known to them, will guide them. The dog* 
wten sick finds an herb to cure him. The disease in him 
impels, by a feeling of want and pain, to seek for some- 
thing, and finding the herb, he will be made certain ^bytte 
impression he receives from it through scent, that it will 
afford what his diseased system demands. As the magnet 
attracts the iron, as the negative p6le attracts the positive, 
so a relation between the disease and the natural remedy 
will force the dog to seize the latter. 

With regard to perceptions of distant objects and topre- 
sentiments, we refer back to these subjects as above. With 
a few modifications all will pertain^ to the present case. 
We only add an extract from Goldsmith's history, which 
may give us a case analogous to the perception of distant 
objects in animals. Speaking of the piffeon, he says : " the 
letter is tied under the bird's wing, and it is then let loose 
to return. It is seen on such occasions, flying directly into 
the clouds to amazhig height, and then with the greatest 
certainty and exactness directing itself ty some surprising 
instinct towards home, which lies sometimes at many miles 
distance, bringing its message to those to whom it is direct- 
ed. By what marks it discovers the place, by what chart 
it is guided in the right way, is to us utterly unknown.'* 
The carrier pigeon cannot possibly see thevplace whither 
it is to ffo, and yet it is certain of it, though we cannot 
comprehend how it became so, because the sense by which 
it is made certain of it is wanting to us. So it is as to 
somnambulists. 
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§ 6. THE HEALTH AND THE DISEASES OF MtNlD. 

Our body as has been already remarked is not a ma- 
chine, but an organism. A machine is externally compos- 
ed ; its parts are joined in each other by a power not rest- 
ing in it ; the idea of the mind producing it, is not contained 
in it but in the mechanic, and precedes it as all its parts 
exist, before it is finished as a wnole. This external com- 
position, in which one part is connected with the other, not 
by its internal nature or by (me life pervading all the parts, 
but by mechanical cohesion renders it possible, that when 
one part of the machine gets out of order, it may be mend- 
ed or another substituted for it. With the body this is 
different. Its members are not merely parts, but organs, 
for they are alive, and their life is that of the body, as the 
life of' the body exists only in them. All the organs to- 
gether constitute the organism ; the former do not precede 
the latter, but all grow forth simultaneously from one point 
that contains them, as the seed the plant. In such an or- 
ganism each organ has a pecuFiar position and importance 
or design ; both position and design are given it by the 
general life of the organism, so that the root as of the plant 
cannot be where the stem is, nor the stem where the flow- 
er, and so that the stem has a design different from that of 
the root. But it is one life that unfolds itself in the root, 
stem, and flower which connects them, and which is the 
same in every one of them. This life they have to mani- 
fest, and while each organ is active for itself, it is so only 
in reference to the whole, from which it derives existence 
and activity. Thus it is with our body. Each nerve is 
connected with all the nerves. The body may be said to 
be well, only when all its organs are harmoniously active. 
By the term harmoniously we understand that there are 
different organs, but that they all of them are united and 
serve one common end. In health, therefore, no organ 
obtains an^ ascendancy over all the others, or isolates its 
activity, or absorbs that of the rest ; when, however, any 
organ does become active without reference to the whole — 
by what cause is here entirely uidifferent — then the body 
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18 ditseased, the organism is deranged : this is indicated by 
pain, for pain is the feeling of a conflict or separation be- 
tween parts belonging together. 

The definition of bodily disease will render that of men- 
tal derangement eas^y understood. The mind is pure ac- 
tivity, and as such a perfect union. But this activity takes 
different directions and unfolds itself in different wavs, and 
tl)us it may be said to be the union of manifold activities, 
all of which are internally united, each being what the 
other is, and all serving the same whole, yet each in a spe- 
cific manner. When these activities harmonize, that is, 
when each in its place fulfils its design, and no one inter- 
feres with the other, so that while many and different, they 
still are one and united in their tendency to serve the 
whole to which they are subordinate, the, life of the mind 
may be said to be healthy. Or in other words the activi- 
ties of the mind are many, but when they are co-ordinate 
to each other and subordinate to the mind as their whole, 
so that all are equally penetrated and governed by the 
whole mindy then the latter is well. But when this co-or- 
dination is interrupted, when one of the mental activities 
succeeds in gaining the exclusive interest of the mind, and 
thus by an increased strength absorbs all the others or sup- 
presses them, the mind is out of order. There is none of 
the activijti^ wanting, but the order in which each ought 
to be active in its sphere without interfering with the 
other, and in which all should aid and support each other 
is deranged. When, for instance, the imagination is active 
without or independent of judgment, it will produce phan- 
toms and fantastical notions. With the poet, imagination 
is likewise principally active, but it is at the same time 
aided by the fancy, by the memory, and by the judgment. 
The latter pervades it, for a poet must know what beauty 
is, and to know this he must judge much and constantly, 
compare his productions with the laws of beauty known 
to him, and control his imagination. 

Division of the diseases of the mind, — Some have thought 
proper, to divide them according to the three principal ac- 
tivities that may be diseased, and thus have considered me- 
lancholy as a disease of feeling, insanity as a disease of the 
understanding, and znania as a disease of the will. Yet 
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the activities of min4-so relate to each ot|ieiv that the dis- 
ease of one will affect all the others. The maniac is not 
only diseased in his will, but also in his imagination and 
judgment, for hew can any one will any thing without a 
knowledge of it ? And how can he know it without judg- 
ment ? ^nother principle of division has therefore been 
proposed, one dierived from the relation of the mei>tally 
diseased to the objective world around him. This principle 
must be correct, if it is right to say that^geyangement ii^i 
general is that state of mind, in which our mental activities 
being out of order, we live only in our own ideas and no- 
tions, in the fictions of our brain, and substitute them for 
the realities and relations of real life ; in which conse- 
quently the min^ by supposing itsfictions to be true, comes 
into contradiction with the woi Td|j The position which 
the derangement of mind assumes, may be a threefold one : 
1. Melancholy, Here the deranged on the one hand is 
fully convinced, that his notions and wishes ought to be re- 
alized, but on the other he darkly feels the impossibility of 
effecting their realization. He therefore makes no effort to 
render possible the impossible ; jjet he cannot resign the 
ideal, which he bears in his bosom ; he loves his fictions or 
the objects of his wishes so much that he cannot part with 
' them. Thus he consumes his existence in a monotonous 
grief; he cannot take interest in any thing, except the ob- 

Iect of his sadness. A young girl of cultivated mind was 
mown to stand the whole day mute and immovable, with 
her head bent down. After long and repeated attempts 
* nothing was drawn from her except a nod or a shake of 
the head. When she was asked if any pctison had injured 
her, she shook her head. When asked if she had injured 
others, she nodded. But how? no one could learn from 
her. One Monday the unfortunate girl at length deter- 
mined to repeat the Lord's prayer. When she came to 
the petition ; " Lead us not into temptation, but deUver us 
from evil f she raised her voice with the strongest empha- 
sis, and solne time afterwards she cried out most piteously : 
" Alas ! the sin against tke Holy Ghost." Here the idea, 
that she had committed the sin against the Holy Ghost, 
was viewed by the girl as real, while at the same time she 
desired it to be otb^rwise, and feeling the impossibility of 



Digitized by LjOOQ IC 



163 ANTHttopcax)cnr. 

undoing what she supposed she had done, it threw her into 
the^st^e in which we find her. 

2.^isanity, In this state the deranged has lost every 
idea oTthe world as it is and of its relation to him ; he feels 
convinced that all his imaginations are real, and exist in 
flill truth. He is therefore satisfied and cheerful, and very 
ingeniously assimilates the whole world around him to that 
of his dreamsT) He is no longer sensible of any contradic- 
tion of his phantoms to the world. If he fancies himself 
a king, he will act as a king with the most logical conse- 
quence. So the Jesuit, Father Sgambari imagined that be 
had been created a Cardinal To convince him, that his 
flattering fancy was an error, Father Provinzial, in the 
hope of curing him, made a friendly representation to him. 
He answered in this dilemma : " You either consider me 
insane or not. In the latter case you do me great injustice, 
in speaking to me in such a manner. In the foimer I con- 
sider you with your permission, a greater lunatic than my- 
self, because you think you can by mere persuasion bring 
me to my senses." Aside from this fancy, his understand- 
ing was sound, and disposed to scientific investigations, 
whenever students addressed him with " Your Eminence," 
he was social and communicative. As the body is often 
partially diseased, but otherwise well, so may the mind be 
partially deranged. Sometimes persons have become es- 
tranged to themselves. A soldier looked on his body as a 
miserable machine, made to replace his former real body, 
that had beeh destroyed by a cannon ball. Or persons, 
whose judgjment is diseased, and whose imagination is ac- 
tive without restraint, produce all kinds of images, when 
they feel pain, and consider them as the cause of the pain. 
Animals bite them or sting them. Tissot relates the case, 
of a man, that became deranged from constant study. He 
was convinced, that seven horsemen were constantly fight- 
ing in his stomach. 

3. Mania. This state of derangement unites in some 
degree the two former. The melancholy man conscious of 
the impossibility of realizing his wishes, dwells With his 
whole mind constantly on the object of bis exclusive in- 
terest, and compares it with the reality of the world, and 
discovering the permanent contradiction, he has an ever«* 
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teeming source (^ sadness in the resoU^ of this comparison^ , 
The insane^ on the other band is determiped no longer to 
acknowledge the world around him, as it is, but to re-model 
it so as to bring it' in harmony with that of his imagination. 
The maniac, like the melancholy man, feels that what he 
takes to be real, is not so, but that the opposite of it, i$; 
at the same t^me he has the tendency of the insane, to re- 
alize his fictions, for he considers them to be true and cor- 
rect This reaUzatipn cannot be easily eflfected as with the 
insane, for the maniac feels the contradiction of his fic- 
tions with the world ; he therefore, finding the world in his 
way, turns against it with the hope that by its destruction 
he m«^ realize the purposes pf his diseased will. He rages 
because be cannot effect what he designs, nor can he resign 
his will. He is like the passionate msgi, that kills in bis 
fury whoever opposes him. His whole mind will ha,ve 
fixed itself in one idea, and cannot retire from it, because 
he has given it dominiim over himself. Hence the im- 
mense muscular power in the fits of mania. 

All the diseases of the mind have their longer or shorter 
intermissions. This shows, that the reason exists, and is 
only deranged. Many insane persons are so merely with 
regard to*a single subject, but on every other they are per- 
fectly sane. Othei-s are insane only during a certain period 
of the year. A celebrated physician of Venice imagined 
<luring the dpg-days, that be was an earthen jai', and locked 
himself up for a whole month. After the four weeks Were 
past, he came down again, and went as usual to his em- 
ployment. Every kind of derangement, accoi-djng to the 
statements of many physicians, abates in old age, and the 
deranged state of mind is therefore one that will pass away 
sooner or later. 

The above division of mental peases is, of course, sus- 
ceptible of many subdivisions. (LmanityTpiT instance, ^^n- 
cludes imbecility of mind, weakness of the understanding 
and will in which man cannot take care of himself; inca- 
pacity of connecting ideas, or of seizing a thought and fix- 
ing the mind on a jingle idea ; idiocy, when a person is ac- 



tive without having any particular object in view {Jmacy, 
when the insane considers himself perfectly rationalT^ilfeT 
lajftcholy comprises hypochondria, which tortures man by 
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making him congtahdy brood over future or present, real 
or imaginary evils, mania applies to those that find plea^ 
sure in abusing others, in ridiculing them, or who desire to 
destroy others, and cunningly watch for a proper opportu- 
nity. Our division will be found to comprise all the possi- 
ble relations which the subjective mind may, in its state of 
derangement, assume to the objective world arotmd. At 
the same time it agrees with the division founded by others 
on the principal activities of mind, for melancholy seeias 
to rest on deep feeling and emotions ; insanity on the think- 
ing activity in man, and mania on the will 

One auestion is left which seems to be of great import- 
ance, mow is it possible that the mind, a purely intellec- 
tual ac!!tity of divine origin, can become diseasejJJ It 
would seem to have the power to keep itself free from 
every thing that might entangle it. But here we must re- 
^ mark in the first place, thatfthe soul is already diseased in 
' its state of nature ; for turAeS' away from its proper ob- 
' jects, truth, and holiness, and the love of God, it is sunk in 
" sinfulness and vide, and instead of deriving its food and 
' nourishment from a study of the good and noble, it seeks 
for it in the sensual and transitory!^. But that which nour- 
ishes a power communicates alsol^ts nature to it^ as may be 
observed in every thing living, in every plant, which, in 
absorbing the light, becomes colored, and in receiving the 
air, receives fragrance. As little as the magnet could be 
said to be in its vigor, if instead of pointing towards the 
north, it should suffer itself to be attracted in other direc- 
tions, so little is the mind healthy, when it once has lost its 
only proper direction, but it must be said to be in error 
. and in a dangerous deviation from the right path. To ex- 
press these remarks more^Uy, we will consider, for a mo- 
ment, the nature of will. The imll, one of the activities of 
mind, is healthy, when by Us own power it freely dir^ts 
itself in accordance with the divine will, so that it agrees 
with it both externally, as to the action, and internally as 
to the dispositioft.; When on the other hand it does not so, 
but directs itself either by desires or passions, then it is not 
free, but under the dominion of something different from 
itself, which is the ground of its determination; The divine 
law is the divine will. It is the only soui:ce of freedom, aad 
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it alone is free ; the human will directing itself by it or by 
the divine law, returns to the source from wh^ce it came, 
becomes filled with its nature, and consequently free. To 
enter oii this subject fully here, wotild lead to discussions 
that would take up too much room. One idea it may how- 
ever be useful to mention here, an idea^ according to which 
it is supposed that our will is free, when it can choose be- 
tween the evil and the good^ This idea is whoUy errone- 
ous, and instead of calling su(ih a will free, it would be 
bfetter to call it arbitrary. For if fi'eedom, like every thii^ 
else in creation, has its own nature, and if without it no- 
thing can be said to be free, then freedom includes the ne^ 
cessity of acting in accordance with its own nature, or else 
it destroys itself. This nature is contained and expressed 
in the divine law, which, like the divine vrill, cannot be in- 
fluenced by any thing except itself, because whatever is, is 
created by it and dependent upon it. The human will can 
be free, therefore, only when it receives the divine will as 
its soul. But if a vnll should rather choose evil and sin, it 
would miss what it seeks for, liberty ^^KnA become the slave 
of sin ; for sin is so wholly opposed to purity of will, that 
it destroys Its freedom. As long, therefore, as a will is ca- 

Eable of choosing between the good and evil, between 
eaven and hell, between the source of its life and that of 
its death, so long this will is not free. It would no doubt 
at once be considered erroneous, if any one should assert 
that fire, in order to be fire, might choose between burning 
or not burning, or that water might be water, whether it 
would moisten or not ; or (hat light might be light, though 
it should be able to choose between itself and darkness. 
Every one will admit, that in the moment light chose to 
turn into darkness, it would lose itself and cease to be the 
free light. So it is with Uberty. It must, in order to remain 
what it is, always preserve its own nature, and this natm^ 

♦ It will be easily seen that it is by no means the author's de- 
sire to discuss the nature of will in this pla<^, that it is rather in- 
troduced for the sake of comparison, than for its own ; he liopes 
. therefore that the mere incidental allusion will not be made the 
basis of either friendly or unfriendly criticism. He here speaks 
of the contents and not of the farm of will, and again of pure and 
genuine^ and not of common liberty. 
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is, to detennine itself freelj by its own activity, and not 
by any thing different from itself. .Liberty is therefore a 
tree activity that is not arbitrary, but includes necessity^ 
But the human veil), in its state of nature, is averse to ne- 
cessity, and instead of perceiving in it the protector of its 
liberty, it views it as its enemy. It has therefore lost its 
liberty, and may, in this respect, be compared to a planet 
that has no light in itself, but jnust receive it from the sun, 
^around which it revolves. If the planet remains in its paA, 
and preserves its relation to the suti,it has light, and what- 
ever grows on it is filled with light, and grows and blooms 
in the most beautiful colors. But if the planet at any time 
should choose between its regular course and another, and 
really pursue one leading off from the sun, darkness and 
death would reign on it and destroy all life. The sun of the 
will is that of righteousness or the divine will ; it alone 
can make us free. R^ecting it, we reject^the only source 
of freedom, and become mentally diseased. The eye of 
man has a latent light in itself, but this light is darkness, 
and will remain such unless it be excited by the light of 
the sun. Suppose the sight to be the freedom of the eye, 
the eye can be said t^ be free only when turning towards 
the light, but not when diving into darkness. So the will is 
free, only -when living in its proper elements, in the good 
and true, in the beautiful and divine, and when it does not 
suffer any attraction or power to separate it from the di- 
vine law. 

From these remarks it will sufficiently ^ppear, that the 
wiU in its state of nature is diseased. It is not directed 
towards its proper object ; nor does it receive its proper 
nourishment ; nor is it pure, but much more determined 
by sensual appetite and desires, by inclinations and pas- 
sions. Every passion is a transient derangement, and the 
only difierence between it and a real derangement is this. 
The man in passion may be so overpowered, that he, as 
for instance in anger, can no longer control himself; yet 
he enters into this passion arbitrarily, and might if he chose 
avoid it. The maniac, on the other hand, comes under the 
influence of his passions, independent of his will, Some 
maniacs frequently foresee their fits, an4 beg that they ma^ 
be chained lest they should hurt some person. With this 
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view lasfory ^pp^& Fon a spirit of rey^en^ and wntth 
infuriated those heroes^ whose insamtyia mentic^edamoi:^ 
the firdt that have become known historically for their 
derangementy Serades and J^ax. Some have therefore 
thought that a mental derangement was merely psyehob* 
ffical, and always caused by sinfulness. This idea, no doiibt 
kr correct, if it means to assert, that the body itself became 
subject to diseases only by the fall of man. Certain it is, 
however, that by the clo^e connection of the body with the 
sotd, the former has frequently been the cause of the dis^ 
eases of the latter. 

Passumy&s haughtiness, revet^, wrath ; deq^ emationsy 
. as terror and fVight ; inclinatiomj as unfortunate love, may 
become the causes of derangements and the works of Shak- 
apeare exhibit die most interesting examples of this kind. 
If the will of man were pure, these powers of sin could not 
nSkct it If man had faith in God, and loved him su- 
premely, if he confided in his providence, then he would 
not become the prey of every passion, nor woukl loss and 
misfortune barm him. But placing his sinful afiections 
wholly on earthly things, he must despair when thejr are 
taken from him, or when he cannot attain to the objects 
of his highest vnshes. He lives in the sphere of delusion; 
how easy then must it be for the demons of pride and 
wounded ambition, of unsatisfied vanity and sore jealousy 
to derange a mind that has no hold in any thii^ which ts 
permanent and solid. If that on which we stand constantly 
turns around with us, we must become giddy. Again, the 
constant use of one and the same mental activity may so 
awaken all others, that a derangement will be tfc conse- 
quence. This is the case with such as have become insane 
m>m the study of mystical books. Or the whole mind of 
a person is so constantly devoted to one single object, it 
becomes absorbed by it and so fixed upon it, that it cannot 
keep off its image. So Orestes constantly saw the blood 
nulling from the wound inflicted on his mother by bis own 
hand. So when SpineUo had painted Satan in the most 
hideous colors, his imagination was filfed with the picture, 
until at length he saw Satan constantly at his side, te^ 
proaching mm for having painted him spugly. And what 
ebe th«B the silent beginning of derangement was it, vfhen 
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a planter, vAkO had kiBed a person, afterwaids drew a jnc- 
tiire that was beautiful in e^ery respect, but over which 
such a gloom was spread^ that no person could look upon 
it without feelii^ an awe for which nothing could account, 
except the diseased imagination of the painter. 

As derangement is caused by the activity of the mind 
itself, so again the activity of the body may operate on it 
and derange it And here any thing that destroys the 
health of the body, will more or less i^ect the mind. In- 
toxication is in itself a transient derim^ement, for it causes 
such an excitement of the nerves, that they with Aeir 
whole activity, especially that which principally depends 
upon them, as the imagination, withdraw themselves more 
or less, from the dominion of the mind, and act independent 
#f control until exhaustion and sleep follows. A drunken 
person walked at night through ^ street, beautifully illu- 
minated by the moon ; and thinking it was a rivet, un- 
dressed himself to bathe, and could only be convinced of 
his mistake by the hardness of the stones. Another in 
falling down a flight of stairs, rose calmly and asked a friend 
that happened to be with him with much concern, ** whe- 
ther he had hurt himself in falling down so many steps?" 
He could not be persuaded that it was himself that had met 
with the accident, but insisted on his friend*s having fallen. 
The delirium tremens, or mania potu are too well known 
to be mentioned here. In America and Europe more thsm 
one third of all the deranged persons become so from the 
use of liquors ; in China, on the other hand, from that of 
c^ium. Poisonous food may likewise cause delirium. Two 
monks ate water hemlock. Both immediately feh nduch 
thirst ; both plunged inta water, the one thinking that be 
was a goose, and the other that he was a duck, and both 
declaring that they could Bve no where else except in the 
water. Tisgot knew a child four years old that raved 
several times a day. He ascribed it to the food whidi it 
had received from its nurse. Want of sleep may derange 
the activity of the mind as w^ll as too long a deprivation 
of food, tjgolino ate in his delirium his own child. The 
idiocy of cWldren is frequently the consequence of the aia- 
ful life of parents. 

It may be easily, understood how bodily sickness n»y 
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produce mental derangement. Our ideas, our whole think- 
ing depends in some degree on our nervous system. Where 
nerves are, there is feenng ; and vvrhere feeling is, there is 
either instinct, or in its place consciousness, Man becomes 
conscious of every feeling produced by impressions on the 
nerves, and virhen the nerves are diseased, the feelings must 
be 80 ; and if they are unsound, the ideas called forth by 
them must become unfavorably affected. With every feel- 
ing is connected pleasure or pain, and vrith the latter a 
tendency either to indulge the pleasant, or to remove the 
unpleasant feeling by action and aqtivity. Want is a state 
of necessity, in which some organ of our body finds itself; 
when this state of tb^ organ enters the nervous systcQi at- 
tached to it, it is felt ; of this feeling we become conscious, 
and produce in accordance with it certain notions and 
ideas. While we therefore must agree with those physi- 
cians, that derive many mental diseases from organic de- 
rangement) we must at the same time deprecate the idea 
that the body is the sole source of mental sickness. We 
would rather repeat it as our conviction, that the mind, if 
it were directed to its proper object, to God and a Savior, 
could rule over its body as well as over its passions, for it 
would then possess purity and a power over all things 
which are merely earthly. If it would keep itself aloof 
from thena, and be ready to lay down the life for Christ's 
wke, it could not be absorbed by the care for health or 
bodily defects. Some may perhaps feel inclined to reply, 
that mental derangement arises frequently from too deep a 
religious solicitude. This may be true, and yet it wiD not 
afifect our theory. Good wine will become spoiled in an 
impure vessel. When a man will not surrender his life, 
and yet longs for the privileges of religion, when he will 
<ipt give up his sin, and yet cannot resign the possession of 
divine favor, and when he then feels the contradiction be- 
tween his state of sinfulness and that of desired sanctifica- 
tion, — ^he may easily become deranged, not through reli- 
pm^ but by his relation to it 
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THE POWER OF THE MIND OVER THE BODY. 

We have seen that the mind depends gteatljr on exter- 
nal influences and on the body of man, and yet it exercises 
by its energy a control and dominion over the elements 
around it and also ovfer the body. It affects the form, the 
health and vigor of the latter, and leaves on it an impresh 
sion of its strength of character and disposition. To di- 
rect the attention to this povirer of the mind over the body, 
is the object of the present chapter. 

1. The mind has an influence on iJie form of the body. 
This assertion may be easily established, for it is too wm 
known how a fright of the mother during pregnancy, -or 
the sight of any disagreeable or deformed person aflfectl 
the form of the embryo. The deformity of many child- 
ren, the deficiency of some members, the weakness even 
of some senses, as for instance of the eye, in Albinos tnust 
be traced to the influence of which we speaks Howshipp, 
an English physician, relates a remarkable case of this kind. 
A woman in the ^tate of pregnancy wa3 frightened m 
crossing a frozen river ; the ice btirst and cracked, she was 
terrified, and when deliver^ of a child, its skin was rent 
and gaped considerably in many places, but had begun to 
heal up. The Lacedemonians were familiar with this pow- 
erful influence, for they placed the beautifiil statutes of 
Apollo, Hyacinth, and Narcissus in the rooms of their wives 
when pregnant. The sight of an epileptic has frequently 
ti'ansfeiTcd the disease to the embryo. The mind of the 
mother has its influence not only on the body, but also on 
the disposition of the child, as we have seen in another 
place. The Jesuits, well versed in the subject of educa- 
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tkm, fiihowed therefore mtich sound •wkdom in always as- 
certaining the char^ter of the mother when they received 
a new pupil. The reason of this infhience is obvious. 
The Ufe of tfie mother and that of the embryo-chUd is 
one. One blood circulates in both, the same nourishment 
sustains both, and the feelings of the mother are, at least 
in some degree, also those* of the embryo. The body of 
the child being in a state of developement, is of course 
more subject to the reception of so powerful impressions, 
and of the changes produced by them, than that of the 
mother which is already formed. And yet we may see 
similar eflfects of the power of the mind on the body of 
adult persons. Vice and crimes seem to have been the 
causes of great deformities of the heart. Testa found the 
heart of a great criminal, hard, hairy, and skinny ; and Ri-. 
olan found that of a very vicious man gristly. The same 
observation has often been repeated. 

2. The mind exercises a power over the heaith of the 
body. It would be superfluous, to repeat here, that certain 
diseases of the body are accompanied by weakening emo- 
tions of the mind, as anxiety, despondency, melancholy, 
fear, a tendency to commit suicide, &c. Such diseases are 
tlwse of the liver, obdurations of the intestines. And yet 
^^er diseases have a cheering effect upon the niind, as 
SfFlnstance consumption, diseases of the lungs, ^5^ So 
the mind in its turn exercises the most powerftil influence 
upon the health of the body. Fear relaxes the muscles 
and strips the whole system of energy, and exposes it to* 
the attacks of a fatal miasma ; on the other hand, a strong 
will and courage keep off the enemy. We will here allude 
to a few instances. When in tlie orphan house of Har- 
lem, a boy was seized vnth epilepsy, all those in whose 
light this occurred, were so tdmfied that the disease soon 
spread through the whole asylum. The celebrated Boer- 
have knowing the cause of their disease, after having used 
all other means in vain, had instruments brought, such as 
pincer», hooks, hammers, &c., had them placed in the fire, 
and then threatened that the first child that became epi- 
leptic should be pinched and tortured with these hot m- 
struments. The chMren fearing this, were all of them 
delivered from this dreadfiil evil. This statement agrees 
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with aDOtber recorded in Schubert's History 6f the S^vk 
In the year 1800 the fever raged awfully in the eity of Ca- 
dis. Twe hundred dead persons were daily carried out 
of the city, and all the streets were filled with the smeH 
of death. AU ties of friendship and sympathy were torn 
asunder, when all at once the powerful fleet of the English 
appeared before the city. The citizens forgot the pesti- 
lence, and instead of despairing and committing suicide, 
they collected and foiight for their liberty. From that mo- 
ment the fever disappeared. A student of Boerhave aU 
ways felt the symptoms of every disease, on which th«i 
great physician lectured. Tissot relates two cases, in which 
one was freed by violent anger from the gout, and €aM)ther 
who had been mute for four years received his speech 
again. ^ a son of Croesus, who was mute from his youth, 
when he saw a soldier threatenii^ to kiU his father^ wa» 
enabled by the powerful emotions of anger with a loud 
voice to speak the words, " Do not kill Croesus 1" The 
eelel»'ated Stahl became acquainted with a similar fact dur- 
ing his practice. Lameness has frequently been healed by 
fright, caused by fire or other dangers. Hydrophobia is 
said to have sometimes originated in groundless fear. The 
power which the mind frequently exercises during timed 
of revivals, is known from the history of one which took 
place a few years ago in the west of our country. Per- 
scms walking to church were seized on their way by strange 
feelings and fell down. Similar phenomena were perceiv- 
*ed at Eedruth, in the church of the Methodists; the upper 
members of the body trembled and were convulsed, and. 
the muscles of the face were distorted. See Schubert's 
History of the Soul, p. 834 — 852. These examples will 
sufficiently show the power of the mind over the body. 
The question yet lejPt is. How is it possible that the mind 
can exercise such a power on the body ? To understand 
this possibility we must consider, that all the emotions of 
the mind have each its peculiar nerve on which they act. 
This nerve, becoming thus affected, will in its turn affect 
all those immediately connected with it. If the emotion 
IB invigwatin^ as that of courage, hileuity, &c., the life 
of the nervous system will be elevated and strengthened ; 
if the emotion is of a weakening chan^cter^as fear, sad^ 
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ii6«s,&c., tbeimToasnrstemwiUbeGoiBedepreKt^ Thr 
nerveff pass over the whole body, and every organ is sur- 
rounded by them ; hence it id, that as they are affected, so 
the pulsation of the heart, the circulation of the blood* 
breathing, digestion, and even the voice will be either im- 
peded or promoted by emotions. 

An example or two will servo to make this more clear* 
When we are under the influence of the emotion of ^oy, 
"we feel our pulse beat higher, our cheeks redden, breathing 
becomes easy, and the muscles elastic. A fresh and vig^ 
orous life is spread through all the nerves ; the «ye spark- 
leSf and digestion is accelerated. And all these cha^iiges in 
our system proceed fVom the nerve, upon which joy prin- 
cipally acts. Joy is the pleasant feeKng that connects itself 
with the realization of a hoped-for gocS or pleasure. This 
feeling has not therefore a physical origin, but its ground 
is the idea of good, which we anticipate. When this antl^ 
cipated good presents itself to us, the feeling of pleasure 
excites first our cerebral system, and thence it sends its rays 
of life into all pturts of the body. 

So again anger has the most powerful effect on th# body, 
healii^ diseases, as we have seen, by rousing violently the 
slumbering life, or more frequently producing diseases. 
Anger is an emotion, in which a strong feeling of displeas- 
ure arouses the desire and an expectation of oestrojring the 
cause of this displeasure, or of causing a similar unpte^usiant 
feelir^ m him who is the offender. This is at once per* 
ceptible in the external appearance. For all the muscles* 
suhgect to the will, are in motion. The eye rolls about ; 
the face is distorted; the teeth are grated; the voice roars 
or trembles ; the fist is clencl^d. Our organism forms a 
whole, and every local excitement, if strong enough, will, 
communicate itself to all parts of the body. The agita* 
tion of thp muscles and nerves, immediately subservient to 
will, will be propagated upon the ganglion nerves, and fron^ 
them upon those that entwine themselves around the vis- 
cera. Hence the secretion of bile will become more copi- 
ous; the circulation of the blood will be more rapid, and 
warmth will be quickly developed. And here we may re- 
mark, that the secretions do not only become more copious, 
but are essentially changed in their quality. Thesaliviu ^ 
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for instance, becomes poisonous in a high degree, the imBt 
of nurses clauses cramps, convulsions, and colic in children 
nourished by it. A person, biting in his wrath another, 
may cause his death by the introduction of the venomous 
saliva into his blood. This also may be easily explained. 
For the saliva, according to Oken, has the office to kill the 
life of all the substances we eat and assimilate ; strictly speak- 
ing, all saliva is poisonous, and even that of birds has been 
fatal to persons. When now the hostile nature of anger ' 
communicates itself to the whole body, and consequently 
also to the saliva of the gls^sof the mouth, it will not only 
excite to a higher degree its poisonous nature, but posi- 
tively impregnate it with its own fury. In the same man- 
ner the foam of a mad dog becomes poisonous, and also 
the saliva of many furious animals. 

It would be easy to show the effects of other emotions 
upon' the body, as for instance, of fright, which sometimes 
deprives us of our senses, causes us to swoon, makes the 
voice tremble, and takes away all self-possession. But the 
above examples will suffice. One remark, however, we 
will here add lest we should be misunderstood. — On the one 
hand, one and the same organ may be affected by different 
emotions, as for example, the liver by fear, fright, discon- 
tentment ; and on the other, the same emotions do not 
always produce the same effects, for while the feeling of 
shame makes some blush, it will cause the faces of others 
to grow pale ; and while wrath affects the liver of one, it 
will derai^ the digestion of another, and promote the ap- 
petite of a third. Therefore the idea of rlato, which was 
Defbre entertained by Homer, that each emotion and pas- 
sion had a particular organ as its seat, as courage the breast 
and lungs, (thus in Homer a strong and loud voice is a 
sign of strength) wrath the liver, must be accepted vnth 
much caution. This much however may be seen from the 
above remarks, that a general excitemient of the blood and 
nerves may become beneficial to an existing disease, as weH 
as dangerous to an otherwise healthy system. 

8. The power of the mind over the body may be seen 
frbm th^ forfnation of habiu. Habit is the regular return 
cff actions that, by frequent repetition, have lost all feeling 
of strangeness. Plerves and musdes have their natural po- 
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flitioil, and the feeMilg connected ifirith it is aim^. When 
a new action demands a change of this position, a new 
fteling will connect itself with it, and this new feeling will 
interfere with the former simple feeliM, until a frequent 
repetition of the same action makes the blood, nerves, and 
muscles, run repeatedly tharough the same position, and 
thus makes them familiar with it. Then tt^ feeling of 
strangeness will also disappear, and what before attracted 
our attention by its novelty, wiH be no longer noticed^ 
I'hough the action to which we have thus accustomed our- 
selves, by frequent repetitions, has lost the feeling of 
strangeness, it is still felt, but we no longer distinguish be- 
tween the feeling connected wiUi it and that of our exist-* 
ence. Thus we may accustom ourselves to the influence 
of the weather, to storm and rain, to cold and heat ; and 
even to the endurance of misery, diseases, and misfortunes. 
An unforttmate occurrence, when visiting us for the first 
time, may appear extremely hard, and aunost threaten to 
destroy our life ; if the same occurrence should take place 
the second thne, its novel impression would be weakened^ 
and so on, until its efiects oi^ us would be trifling. The fa-, 
ble of the hare, that was much frightened at the first sight 
of the lion, but gradually grew so familiar vnth^ him as to 
accost Mm, contains therefore a full and important truth. 

Habit leads to skill, and skill renders the most difficult 
labor eady. The arm which constantly hammers on the an- 
vil, will no longer feel the fatigue which at first was caused 
by a few strokesw Hie fingers of a performer on the piano 
become so familiar vnth every key, that they miss none, 
though the performer has his eyes constantly directed to 
the notes and not to the keys. It is, to speak with Leibnitz, 
as if the monads of the fingers were set free, and no longer 
subordinate to the monad of the soul ; they act for them- 
selves. Yet the mind of the performer has, nevertheless, 
to watch them, for as soon as ne thinks of sconething else, 
the fingers will miss the keys* Skill renders work easy by 
reducing the effort at fii^t, required to a very small amount 

Habits may be formed by design or involuntarily. Ex- 
amples, education, inclination and passion, lead to involun- 
tary customs, while those vnlled by us are acquired by our 
own detemination, and because we find them usefiu and 
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go6d. When a habh b once IbitKiedy we beeomo attiusb^ 
to it, for k beconms natiiral to ust aild t^ and nature are 
united in it. Hence it is that habits become periodical, and 
when the hour of a certain action arrives, an excitement 
is felt in the muscles and nerves, which can only be allayed 
by the performimce of the action. The power of habit is 
therefore great ; it frequently keeps us bound as its slaves, 
and prevents us from reeeivii^ what is better, merelv be* 
cause it is strange and iiew to us. The question may there- 
fore be asked, whether we ought to submit to this power I 
Custom, in general, is beneficutl to man; provided it is mo- 
rally correct and good. For, being itself good, and reigning 
vntn re^arity over the life of man, it will pervade ana 
ennoble it ; it will rescue it from the sphere of mere arbi- 
trariness, where every new desire invites to a new action ; 
if habits, which are ^ood in then^elves, extend over who^ 
nations, they will unite individuals, break the strength of 
selfishness, lead them to submit to higher authority, aw ren- 
der them social and communicative. If habits are not good, 
or morally correct, our moral feeling ought to exclude them 
from us, and if we have farmed them, our will ought to 
remove them again. However great may be the power of 
habit, that of our will is still greater^ and to exercise the 
latter, it would be well, from time to time, to free our- 
selves from certmn indifferent habits, merely to prove to 
ourselves that we can do a thing if we are resolute and 
determined. 

4. The power of mind over the body is perceived in the 
art of representing the emotions and thoughts of the mi^ 
by the motions of the body. This power exhibits .itself in 
the control man has over his voice. He can mcMlulate it 
accordii^ to any feeling or ideas contained in words or 
works. The character of a piece will determine the key 
of ycrice, so that ^very tone and semi-tone will be guided 
by it. Every emotion of the heart has a tone to express 
it; ih fear, the voice is trembling and low; in joy, dear 
and full ; in anger, loud and roaring. Each kind of poetry 
has its tone, the lyric, dramatic, and epfc ; eadi is to be de- 
claimed in a different key of voice. The oratory, of the 
bar or ptilpit demands each a different tone. So a^am. the 
arsis aiid thesis^ or raising and sinking of the v^ce, a^ 



Digitized byCjOOQlC 



AirraBOPfNboaT. 107 

tfie a(5ctot ansd ^mi^wsis are dl whoPy mdet the centre^ 
of the mind ; and lis who thinks i^elL will generally spe^k 
well, as he who ttliderstandd well, will generjtUy read well, 
for what is fek and understood will enter into the voice. 

Gesticalation aids very essentially the ^understanding of 
words, and fre^ntly where wocds wouW not be sufficient 
fiiBy to express a feelhig, a single glance or a single ^sture 
will be miffieient So OctaTio, i^ the dose of Soulier's 
WaHenstein, says more by a glance towards heaven, than 
a whole speech would have communiqated. The expres- 
sions of certain feelings by gestures ar^ at first involuntary. 
The hair rises when we are frightened; the face grows 
pide, when we fear. This natural expression becomes arti- 
ft^ial vrhen k is produced by our will, and from a con* 
sciousness of its apprc^riateness to convey an idea of our 
feeling and emotions. To ^now this appropriateness, we 
most Know the reason why oertain motions of the body 
are expressive of certain emotions of the mind : hence this 
art has its sciehce^ and has been treated by sevei'al writers. 

It subjects the w^hole body to its designs. The walk, and 
the motion of the hands, the posture and keeping of the 
whole frame are all used. But especially the face, the head, 
and the hands. 

The face has to terve it by its expression ; by the curl- 
ing of the' lips, by the rolling or fixing of the eye, by the 
drawing in of the nose, by the wrmkling of the fore- 
head, &c 

' The head i^btns by nodding, and denies by shaking; in 
the former case it moves towards the object, in the lattei^^ 
away from it. Bending gently down, it may indicate hu- 
mility, as in prayer, or shame and confusion, or modesty. 
Looking up towards heaven, it may acknowledge our de- 
pendence on a higi^r Being, and ask for its blessing or 
Its curse. 

The hand, when clenched, threatens ; when stretched 
ibrth and open, it salutes ; when one of its fingers is di- 
rected towiurd something, it points out or commands ; when 
folded, it indicates that, as the hands are clasped together, 
and turned mwardly, and for a time give up their accus- 
toinod activity, so the mind is collecting itself to direct its 
devotion to heaven, abstaining from, earthly thoughts. The 
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hand, movihg away from the body, gives a sign not to ap^ 

E roach; moving toward the body, it invites to come. The 
ands clasped m marriage, unites two persons into one ; 
striking hands confirms a bargain. **' With the Hebrews, 
kissing the hand, the knee, or the foot, indicated submis- 
sion; with us, kissing the lips, fiiendshif)." — From De 
Wette^s Commentary on tl^ PsalmSy page SS. , - 

Other J)arts of the body may serve, in a similar way, to 
express the feelings orthoughtsof the mind, as for instance, 
shrugging the shoulders, and the Hke. ^ 

When one part of the body is not sufficient, several are 
used at one time. Shaking the head may be united with a 
repellent motion of tlie hand. The hand will here princi' 
pally assist the head, especially when signs for intellectual 
embtions are to be given. The hand covering the eyes, 
closes up the fountain of observation, and shows that we 
either meditate on some subject, or are given to spiritual 
devotion. Laying a finger on the nose invites attention, for 
as the nose is thus divided, so the judgment is accurately 
to divide, but the judgment cannot be without attention. 
Rubbing behind the ear has referenced to the understanding, 
for the ear is the most theoretical sense. Putting the hand 
ij|pon the heart confirms what we have said. 

It will easily be seen, that the meaning of these signs or 

festures. does not depend merely' on the motions of the 
and, but on the parts of the body touched by them. The 
nearer they are connected with the intellectual activity of 
the mind, the more noble will be the sigrtificatioti of the 
gestures ; the more these parts are connected with the sys- 
tem of re-production, thei less noble the meaning of the 
gestures concerning them. 

In conclusion the whole body may be used by the mind, 
as bowing to express its respe^, kneeling its entire ho- 
mage, a straight and unbending posture its haughtinesf. 

5. The power of the mind over the body leaves its traces 
and impressions on tkeface, on tk^ forms of Us single parts^ 
as nose, lips, eye, forehead. A well-formed head indicates 
strength and fullness of understanding ; a head thick and 
fleshy, stupidity ; a head small and thin, weakness of mind. 
If the face is too long or too tound, it betrays a low dii- 
t>osition. Thus in Shak^eare's Cleq>atra. 
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Ckopt^a. Beai^'&ittliooli^focekimiiidt kitloDgorrouftd? 

Messenger. Round even to fauUiiieea. 

Cleopatra. For the most part too they are foolish that are so. 

The chin and the lower jaw have reference to the sen- 
sual disposition of man, T&e upper lips, together with the 
nose and eyebrows, and including the eye and the ear, re- 
fer to feeling and humor, and to theoretical knowledge ; 
the rest of the face up to the hair, to mind in general 
** The forehead is the portal of understanding, the seat of 
tiiought ; raised eyebrows indicate wrath, eyebrows hang* 
ii^ down, dark and (Cheerless emotions. The eye is the 
mirror of the soul." To judge of the disposition of a per^ 
son, the proportions of the three regions into which face 
is divided, must be carefully exieumined, while every organ, 
as the nose, the eye, the mouth, forms also a whole by it- 
self. The roughness or smoothness of the hair, its color, 
and that of the eye and of the skin, declare to the physi- 
ognomist the temperament of a person. 

There is certainly much truth in physiognomy, if con- 
fined within its proper limits, but if it aspires to the charac- 
ter of a science, or if it assumes a judgment over the moral 
character of man, it becomes insipid. " When Zopyrus 
perceived in the face of Socrates that he was naturally 
inclined to voluptuousness, why did he not read in the 
same face, that he had a power too, which was strong 
enough 16 correct this natural tendency ? If this tendency 
deserved to appear in the head of a Faun, that power was 
worthy of bemg honored with the head of a Jupiter.* 
When Porta in nis attempts at physiognomy went so far 
as to compare the faces or animals with those of man, he. 
made tw6 mistakes. He supposed that animals had really 
a physiognomy; but if we call physiognomy the external 
expression of the internal and invisible mind or disposition, 
then animals having no mind, cannot be said to have a 
physiognomy. And if they had, their faces are grown over 
with hair, and thus their expression is concealed from the 
observing eye. We cannot speak of a physiognomy of 
animals because all animals of the sime species have the 
same expression if they have any, and whoever has seen 
one lion, has seen )d\, and in describing the face of one, he 
describes the faces of all. So it must'be admitted too, that 
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chfidfen, ifrh^n born, have no expreamn b tiieir faces^ as 
persons when they die, genendly lose those they had in 
their lifetime. Savages have a physiognomy but little 
variegated, while physiognomy wiU vary in proportion as 
nations become cultivated. This shows that the expres- 
sion of the face depends on the moral character of man, 
and not the latter on the former. Who can say by what 
a^wrijikle on the, forehead is caused, whether by cjBure or 
dissips^ion ? Many a one may have had the nose of Shak- 
speare, without having had his humor, and no doubt the 
whole face of Shakspeare has had in some a^ or other its 
like, while in no climate and in no age has Shakspeare yet 
been equalled. The same causes do not produce the same 
effects, because man does not suffer causes to act as such, 
but controls them. " Green wood, when placed near the 
fire sets warped, dry wood only 'brown^ Two men of 
equal strencth and age, may spend the whole night in dis- 
sipation, and after all not have the same appearance in the 
morning. How much more must this be the case in the 
sphere of liberty, where we by our mere will may bid dcr 
fiance to every line in our face. In London, Macklin, the 
actor, of whose face Quin said : " If this man is not a ras- 
cal, God does not write a legible band," received in the 
year 1775 public praise on account of Ms honesty and no- 
bleness. One and the same organ — and this may be said 
with regard to phrenology no less than with regard to 
phjrsiognomy — ^may serve two very different purposes. 
The nose for instance is the organ of smell and for con- 
ducting off the mucus ; the tongue of tasfc and of Jan-- 
guage. 

6. The power of the mind over the body is indicated too 
by the formation of the skull, which must bear witness of 
.the life of the mind. The observation of this tact has like- 
wise given rise to the idea of forming a science called 
Phrenolo^. The manner of reasoning is this : — Every 
activity of the tfiind seems to demand a particular organ. 
It IS not the eye that sees, nor the ear that hears^but mind 
sees and hears by the) eye and ear. But the mmd could 
not see without the eye, nor hear without the ear. The 
eye is the organ of sight, as is tjbe ear tfiat of hearing. It 
is reasonable to expect that this should be so with every 
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oflier ftcthrity of the mind. Agam, it is not the oi^gan, but 
the nerves in it, that are aetive, and to know the amount 
of activity, of which the oi^an is susceptible, we must ob- 
serve Uie nerves embodied in it Yet tney cannot be laid 
bare during the life <^ man, and all we can do is to judge 
of their vohime and strength hy the. elevations or indenta- 
tions of the skull, and their proportions to each other. For 
lUl the nerves, in whatever direction they may run over the 
body, wilt finally concentrate in the brain, and as the skull 
surrounds it, and conceals it troia our sight, the skull only, 
its formation, its depressions or elevations, are left for our 
examination. 

It has been fashionable of late, either to decnr phreno- 
logy or to raise it above all other sciences. We, on our 
part, have to acknowledge that talents and capacities will, 
to a certain degree, be indicated by the formation of the 
skull. Character, on the other hand, is the efiect of will, 
and not of the nervous muscles. Nor can phrenology 
much aid our science, for to understand any elevation on 
the skull, we must know the psychological activity sym- 
bolically indicated by it. The want of a good psychology 
in Gall and Spurzheim misled them, and their errors are 
exposed in a masterly manner with all due acknowledment 
of their merits by Professor C. Hartman, in his Gteist des 
Menschen, from page 255 to 291. Carus, in the second 
part of his Psychology, and Hegel in his Phenomenology 
have Ukewise spoken against the extravagancies of phre- 
nology. ^ V 

The internal and invisible mind, expresdng itself phy%- 
ognomically and on the skull of man, will be the subject of 
our investigations hereafter. We shall view it not as a 
compound of many mental activities that exist by the side 
of each other in one common receptacle, and tliat are ex- 
ternally united, we. cannot say how f but as a whole of 
many branches, all of which proceed from one identical 
life, and are held tc^ther by it 
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PSYCHOLOGY 



INTRODUCTION. 
§ 1. SELF-<X>NSCIOUSNESS. 

In every science we may discover one point which is 
the centre of the whole, and which, well understood, will 
shed light upon every portion of its whde extent. In the 
system of divinity, it is the idea ^of revelation; in moral 
philosophy, it is that of law in connection with that of 
conscience; and in mentai philosophy it is that of self- 
consciousness. Without self-cohsciousness we can know 
nothing clearly, either within ourselves or in nature. It is 
the light, by which alone we can see in the sphere of know- 
ledge ; before it is fully developed in the child, all his ideas 
must be confbsed, and nothing can be known in relation to 
other diines, nothing be classified or arranged^ but every 
dbject wiU appear to him without distinction in itself, and 
without a generic difference from that which is not itself. 
When, in an adult, self- consciousness disappears for a mo- 
ment, all consciousness of the things around us and of our 
personal qualities sinks into transient oblivion, and we no 
longer notice what is going on around us, thouff(i we con- 
tinue to hear and to feel. Self-consciousness tlien, is the 
root of all our knovdedge : it must accompany our mental 
activities, nnd without it it would be in vain to investigate 
the nature of the soul. For this reason it ou^t to be ex- 
amined, before we approach tte activity and nature of the 
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soul, and for this reason nlso it deserves a fiiH share of our 
attention. 

What then are we to understand by self-consciousness ? 
It is not a thing that is ready wrought in us, and the qual- 
ities of which, like those of minerals, chemical substances, 
one has only to analyze in order to know ; but it is an actp- 
vity that constantly jiyrodiices itself. The activities of mind, 
however, are manifold, and it will here be necessary and 
instructive to distinguish it from them. The first of all the 
activittes of the mind is feelirig. It is the most subjective, 
the most internal ai^d inexpressible in man. Yet difii(5ult 
as it may be, to convey a clear idea of it, we cannot pass 
it over .in silence. " r^eelin^ in general^ is passion called 
forth by its ovm activity.^ /This definition demands some 
explanation. The passion spoken of here, is one condi- 
tioned by its own activity. Hence it follows as a first rule, 
that that which cannot affed, itself ^ canned feel. The ball 
on the billiard ti^Ie, for example, is set in motion by the 
billiard- stidc ; it is active, but not of its own accord. 
Touching another ball, it communicates its motion to it^^ 
and ii3 put at rest by the resistance, it meets with, and ccm- 
sequently is afiected ; . but this afiection or passion is not 
produced by its activity, but by the resistance of another 
ball. Every metal expands by heat, and contracts by c<dd ; 
but this activity in the metal is elicited by an, activity 
without ; the metal is affected, but not by itself. Hence 
though warmed by the heat, it neither feels warmth nor 
cx)ld. / 

A second rule is, that nothing can feel which aff&^it^f 
or acts upon itsdf^ hut not for itsdf. A miachine acts upon 
and affects itself but not fbr itself. The pjwit, on the other 
hand, that stands in the sun moves its twigs Mid leaves ; it* 
juices rise and sink, it is active, and both afiects itself and 
acts for itself. This appears dearly frcmi the &ct that after 
a hot noon, it re-creates itself in the dew of the evening ; ' 
and that from the germ to the blossom and seed, it grows 
only for itself and not* for any thing else, for it will grow 
whether an animal is near to eat it or not But thi* acti* 
vity of the plant is wholly called forth and conditioned by 
something d^fi^rent from it«elf, by heat, rain, atmoqriiere, 
d5c. We therefor© add a third rule : 
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When €m activity wkkh condUkms iMlfaspa&tiDe, is not 
conditioned Jy a third and foreign actimtp, as Aat of the 
nerve, then we have feeling. FeeKn^ is an activity that 
adfects iti^lf; affecting itself, it is active; being affected^ 
it sis passive ; activity and passion in one is feeling. Such 
an activity may be called A'^trembUng in itself^' This 
ttK^ion is not like that of the planet turning on its axis ; 
nor like that of the plant turning spirally, nor like that of 
the string, which touched moves away from itself, but k i» 
ai^ inward motion, one in itself. Such is the motion of tte 
n«rve when touched ; the^Kfe of the nerve seems by its ovra 
energy to touch itself, the parts of the nerve tb tremble ia 
^mselves. 

Feeling pre-supposes one whot feels^nd something which 
it fek. Is the thing fek, different from him that feels ; then 
tiie feeKng is call^ a sensation. The light of the sun is 
fWt by the ejre, the acid ©f the grape by the tongue, both 
feeHngs are sensations. But when feeling does not depend 
on the senses, when the object felt is also the subject that ' 
feels, th^i wc have what may be called self -feeling. 

This self-feeting, like a feeling in general, is enjoyed by 
the animal, but consciousness is not. It may^ therefore, be 
proper to point out the di^rence between them. By selfr 
feeling every individual is related to itself, and through it 
is certain of its existence. The plant cannot feel itself, 
and consequently could not support itself, had it not struck 
its roots into the soil. But the animals feeling itself, feels 
its wants and satisfies them, and can move from place to 
place. It feels itself in its members and feels them as its 
own. It feels itself when it stretches them in the warm 
light of the sun, or in its dreams. By self- feeling, there- 
fore, the animal is an individud ; not only externally, that 
is, not merely iike the plant, externally separated from other 
things, but internally by feeling itself and taking mterest in 
itselfr . A plant when torn into pieces offers no resistance, 
but an animal about to be slain, either rages or looks pite- 
otnly at him who destrc^s it. And so again feelipg itself 
it cannot exchange its existence fer that of another. The 
''elephant wtndi was intended to frighten Fabius," am. 
that, which is exhibited in a menagerie, take each such an 
iolerest in itself that it w<mki be impossiblie for them to be 
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other tbftQ itaeK Ifi pD^K>]taoii as (he ttmal lakes on in- 
terest in itself, it opposes eVery oth^r animal of whk)h k 
receives a feeHng by sensation* Tlte stronger the self* 
feeling, the greater will J>e the opposition, the more deter- 
mined the separation from all other animsdi^ and conse- 
quently the more complete the isolation. Rapacious ani- 
mals loYO to be alone in their caves, on high rocks or io 
ambush. They hve together, llie okl with we young only 
during certain seasons, and separate again as soon as the 
instinctive care for the race becomes unnecessary. It is 
true there are animals that seem to be social ; tiie sheep, 
the goose, the ant, the bee ; but all of them are held toge- 
ther by instinct, by the pasture on which they gnize, by the 
hive or cell whien they build in c(»nm<HL AimI even then 
they take little notice of each other, it is only in times of 
danger that the voice, or some other sign, which is the.sam^ 
in aJl the individuals of the same class, calls them together 
for mutual defence. When the danger is past each Uves 
again by itself. 

However much self-feeling may seem to resemble self- 
consciousness, it differs from it in the following points 3 

1. Self-feeUng does not enable the animal to distinguish 
between the sul^ect that feels and the object tl^t is felt 
The difference exists but is hot known to mere feeling. The 
animal feeling itself, does not judge that it feels, and again, 
that it is itself the object of its feeling. 

2. The animal having self-feeling does not distinguish 
between itself and its members ; it feeb its members» but 
cannot make a distinction between itself as the whole, and 
them as its part« or organs. Just as little can it lUsttnguish 
between a sensation and its organ, the object of the sensa- 
tion and itself which has the organ, and through it the sen- 
sation. The difference is there ; but it is not distinct and 
clear, it is onl^/aZ^ not ibiou^n. 

3. The animal having self-feelki^, does not distinguish 
between itself and its race, so that it would refer itself to 
its class, but it isolates itself by its self^feeling. Every ani- 
mal capable of feeling itself belongs to a class of animals ; 
the pi^n, the hare, the ^og and the licm ; all are indivi- 
duals of a certain kind, and the instinct of each class di- 
rects all its individuals to the si^ne modes of Itfe, &c. 
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Setf-feefii^ giv^ them the sasfe dbpe^ Df emtgy^ ihB 
same kind of sensatioiiSy so that for example all moles di& 
fer from all eagles in the same way as reganls sight But 
i¥hile llle kind is distinctly ex|>r€ssed in aU its individuals, 
no on^ of them refers itself to its class^ but they are all ^f 
them, even when gregarious, only single among many. 
Self-feeling chains a heii^ to itself, makes it not omy a self 
but selfish. However different the degrees of energy may 
be in the sdf-feeling of the diflfer^t claisses of animals, 
each animal is by it a single isolated being; selfish even 
?9iien it exhibits a tendency to association, for no sooi^er do 
we offer food to sheep, for instance, than one runs to outdo 
Ibe other and all fight, each to get what it desire«r. Want, 
necessity, instinct may hold them together, but they are 
not consqious of these facts. To define then self-conscious- 
ness it is, . 

First. That activity of mind, by which man distinguishes 
between his body and soul, and while th^ distinguish!]^ 
between them, refers the one to the other, and again com- 
prehends both united in one. It is consequently an act of 
judgment, a power that i)erceives distinctions as they are 
and makes them, and yet judgment does not precede it, but - 
is a part of it, and self-consciousness only expresses itself 
by it. In a machine all the parts are likewise distinct, 
they are related to and connected with each other, but by 
a power not in the machine. The parts of the plant are 
distinguished, the roots from the trunk, the twigs from the 
leaves ; they ar& related to each other, and systematically 
connected. The power that produces these distinctions, 
that which in developii^ itself, causes peurt to shoot forth 
from part, and as their common soul keeps them united, is 
contained in the plant, it is the plastic power, but it neijther 
feels itself, nor is awar^ «f its productions. The animal 
feels its different parts, its liver and stomach — its senses, 
and feeling them it feels itself in every one of them ; but it 
has no consciousness of them nor of itself, it does not per- 
ceive its members as its owil, for it neither distinguishes 
between itself and other objects, nor between its organs and 
it^f. Self-consciousness makes us clearly aware of these 
distinctions and their union. - ' 

Secondly i Self-Kxmsciousness is the activity of mind that 
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distingaisbes between man and his sen^»and.by wbtcji 
man has it in his power to use them for whatever purpose 
he chooses, for making observations, experiments, &c. 
And as it distinguishes between the senses and their pos- 
^«es8or, so it distinguishes between the sensations and the 
senses, between the objects and the sensations produced by 
them. 

Thirdly. It not only observes things in nature, but recog- 
nizes their relation to each other. But the principal rela- 
tion is that of the individual to its genius. — It recognizes 
the genus in every individual, and thus suffers nothing to 
enter it as an isolated beinff. When I ask, What is this? 
I desire to know its genersJ nature. If am told that it is a 
siheep^ I feel satisfied, for the name sheep is not a proper 
but a general name, expressing a certain and definite clciss 
of animals, consequently the general nature as it exists in 
the individuals belonging to tlmt class. Self-consciousnes^ 
comprehends therefore the general in the individual, and 
the individual in the general. Nothing in nature is wholly 
isolated, but every thing is connected one with another, 
this with a third and all with the whole. 

This relation self-consciousneiss perceives and acknowl- 
edges. 



§ 2. MUTUAIi RELATION OP BODY AKD SOUL. 

Before speaking of Personality, we shall attempt to gain 
some idea of the connection between the soul and body, 
as it will aid us much in forming a correct notion of what 
we are to understand by the term person. 

The views entertained concernmg the relation of the 
soul to the body, are quite various, but may be divided into 
two classes, the one comprising those who admit of two 
different substances, the other those that either consider 
the soul as the efflorescence and result of the body, or the 
body as built by the soul. The former keeps soul and body 
00 separate, that it is difficult to say how they can act In 
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onisoii. Acckyrdftig to it the body has a life of Hs own, and 
the soul likewise ; both are, however, intended for each 
other, and the former receives the latter, as the engine the 
0team. Or to express this difference still more strongly, the 
soul and body are connected, as Plato represents it, like 
two horses yoked together, one born of earth, and sensual 
in its nature, the other of heavenly origin and ^irit :*-<me 

Sone to the earth, the other rising towards heaven, and 
eir owner, incapable of contrcjing them, hanging be* 
tween heaven and earth, unable to reach the one, and un«* 
wflling to descend to the other. A dualism that admits of 
two principles /or one being, offers many difficulties, and 
the greatest is, that it cannot tejll how the prinpiples can be 
united in a third. A river may originate in two fountains, 
but a science cannot, and much, less individual lifev 

The latter class of theories represents the soul as the 
final result and efflorescence of a continually refined life of 
the nerves, so that reason and will are nothing but the or- 
ganic life of matter, which, by a refined process, attains 
the power of thinking and willing,-2-here a soul becomes 
superfluous, and Materialism, in its rudest form, prevails, — 
or it takes the soul for the original activity, and considers 
the body as bmlt by it. This is the theory of Stahl, Trevi- 
rahus, and others. As the caterpillar spms and weaves a 
texture fitted for its future metamorphosis, so the soul, like 
a mason^ builds its own tabernacle. The first of these 
opinions is too gross, and the last spiritualizes the whole 
existence of man too much. We cannot, however, enter 
into a scientific refutation of the theories alluded to, and 
must be satisfied with advancing one that seems to be 
nearer to truth. Yet we would not assert that it is not open 
to objections. 

Before it is possible to come to any conclusion on this 
difiicult and yet exceedingly interesting subject, we must 
clearly define what we understand by body. For as the 
English langua^ not only calls our organism a body, but 
speaks also of the sun, moon, and stars, as heavenly bodies, 
it is evident that the term in Question is not us^ in the 
same unchangeabk sense. Other languages, a^ the Greek 
and Grennan^ make a careful distinction bet;weon dead and 
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living bodies ; the Gennadi calling the former K.oerper» cor^' 
pora and the latter l«eib, from Leben, Kfe. 

The general idea connected with the term body^ is that 
of an external frame animated by life. According to this 
view, the body and soul are wholly different, and as op- 
posite to each other as life and death. Yet this view 
must be eruoneous, as it not only brings the soul and body 
in opposition, but also the bodily life and the external frame. 
The Dody, as an external frame, has been ascertained by 
chemists to consist of nine different substances, gases, 
earths, metals, and salt. It is therefore dust, and must re- 
turn to dust. No man would be willing to assert, that mah 
consists of a soul, bodily life, and nine different kinds of 
earthly substances ; but all would be ready to acknowledge 
that earth is by no meads an essential part of man. This 
must appear the more true, when we consider that this ex- 
ternal frame of man ** never ceages to perish," but is con- 
stantly undergoing changes; that it is in an unceasing flow. 
It is like a foaming place in a smoothly flowing river ; one 
viewing it from a distance might suppose the foam to be 
unchangeably the same ; but, on examining more closely, 
he will discover that the water thus foaming, is in an un- 
interrupted flow, changing its drops so constantly, tha^t thev 
are not the same for a moment, and that only the rock 
which breaks the Water, remains the same. Tlius it is with 
the bodv. The gases constantly escape, and all the parti- 
cles undergo incessant changes. Hence the necesmty of re- 
novating our bodies. This renovation demands new ele- 
ments, which origmally foreign to the body, must be fl».ti- 
milated and rendered subservient to ita organism. If thea 
the particles of the external frame are incessantly chan^ 
ing, they cannot be the body itself sin& new elements are 
every moment received and old ones excluded, and all of 
them are but dust. The true and genuine body must be that 
which retains and preserves its argiznical identity in all 
these changes which remains the same in the never-ceasing 
stream of matter. But what is this organical identity ? The 
life or power which connects the gases, earths, metals, and 
salt, into one whole, which penetrating them, keeps them 
together, or dismisses some and attracts others. No sooner 
does this penetrating power retire, than the body becomes 
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a corpse, aod the elements fall asutider. This power is the 
true body; it is invisible, but connecting the elements ac- 
cording to an eternal and divine law, it becomes manifest 
by its productions. 

We seem to have gained, then, this one idea, thW the, 
external frame is not the body, and that it is not to be op- 
posed to the soul, but that the life, and power which con- 
nects the elements is the body. Again, that it is the con- 
nection of the elements that is humane and not the sub- 
stances themselves, and finally, that these substances and 
elements do not remain the same, but are constantly pass- 
ing away, while new 6nes are taking their place. That 
which is permaiient in these changes, and combines the 
elen^nts in this manner, is life. The idea of life is there- 
fore to be next considered. Though we gave its charac- 
teristics in the Introduction, and must refer to them, it may 
not be superfluous to view it here under a diflferent aspect. 
All life wherever it exists is formed^ and organized. Forn^ 
18 not and cannot be the result of matter/which itself is 
chaotic and shapeless. 

Form, in man, and throughout the Universe, is the re- 
sult of thought Hence life, being formed, does not pro^ 
ceed from matter ; but is a thought of God, accompanied 
by the divine will, to be realized in nature, and to appear 
externally by an organized body. As the thought gives 
the form, so the divine will, resting in the thought and in- 
separid^ly united with it, works as power and law in kll 
nature. Is there not every where reason and wisdom, and 
an eternal and unchangeable law manifested in all the pro- 
ductions we see ? The plant bejGDre me, is it not the pro-, 
duct of an intelligence ; or does it not represent a thought, 
that by the divine will became not only external and cor- 
poreaUzed, but received also the power to propagate itself? 
The animal with its members and senses, — ^what else can 
it be but a divine t^JK)ught exhibited in an external form ? 
All nature is full of divine wisdom tod reason, but it does 
not possess reason, for it is neither conscious of itself nor 
of any thing else. Hence we should hesitate to speak of 
a soul in animals, for as gravity is not a mere quality of 
matter, buj ^s matter would be wholly annihilated without 
k, so the soul has tlunking not merely as one of i^s quali- 
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ties, but cannot be conceived of without it. The soul of 
itian and the life of the animal are therefore wholly diflfe- 
rent. In applying this to man, to the union of soul and 
body, we may say — The soul of man is likewise a clivine 
thought, a creation of God, filled with power to Kve an ex- 
istence of its own. But it is soul, for it coipprehends itself 
and all that is ; and not only does it comprehend itself, but 
it is also able to produce new thoughts in accordance with 
its kws of thinking. Again, it develops itself like all other 
life in nature ; and develops itself in a twofold direction ; 
outwardly and inwardly^ There can be nothitig. merely 
internal, but it must be so only in reference to itself as ex- 
ternal. The flesh of the apple is internal only in reference 
to its skin, which is external. The internal or thinking life 
of the soul has its external, and this the sensitive Ufe of the 
body, by which the soul is connected with the world. The 
life of the soul and the body is therefore <me in its origin ; 
a twofold expression of the same energy. The particles 
of the body on the other hand, are not at all a part of man ; 
the^ are dust, and only their connection and the life con- 
necting them, is truly human. Flesh, in so far as it is 
merely earth, cannot feel; but in so far as this earth is 
connected by life, it is life in this peculiar connection that 
feels in a peculiar manner. In order to render this some* 
what difficult and abstruse idea mdre clear and distinct to 
all classes of readers, we vnll make use of some illustra- 
tions. " The rainbow is a phenomenon well known to all ^ 
how is it formed ? When the gun sends his rajrs in a par- 
ticular angle upon a watery cloud, the beautiful colors and 
form of the great arch, will be directly seen. Let us ex- 
amine of what this rainbow consists. Does it consist of 
drops of water on the one hand, and rf light on the other? 
By no means. The drops of water are to the rainbow, 
what the body as a mere corpse is to man. The drops 
constantly fall, and oijly serve to represent or reflect the 
<iifferent colors of the light. It is the sun that produces on 
the sheet of rain both color and shape. When the sun 
disappears, the rainbow with its colors is gone, but the gray 
rain-drops are still left. Yet as necessary as the sheet of 
rain is for the rainbow, so necessary is the body for the 
«oul." Or let us take another example. When the artist 
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firdt conceives the idea, ^jtber of a mumod composition or 
of any nolile work in literature or art^ it will be yet rude 
and unorganized. Carrying it in his mind for a long time, 
this idea will become more clear, one part shootii^ forth 
from the other until the whole is matured. To see this 
idea: clearly, he feels impelled to give it an external fcwm, 
as on the marble, if the artist be a sculptor. The marble 
receives the image of the idea, and if fully and well ex- 
gressed by a skillful chisel, the image will call forth the 
same idea in the bosom of every one who examines it with 
judgment. It would, however, certainly be wrong^ to say that 
this im^e of the artist consists on the one hand of marble, 
whiteness, smoothness, and on the other, of the internal 
idea, for the marble only represents the image, but it is 
not in any way the image. So it would be wrong to say, 
that man consists of two essentially different substan^ ; 
of earth and the soul ; biit he is soul ardyj and cannot be 
any thing else. This soul, however, unfolds itself exter- 
nally in the life of the body, and internally jn the life of 
^ mind. Twofold in its development, it is one in its origin, 
and the centre of this union is our personality. Several 
remarks naturally flow from the above view : 

First, As the plant can never pass beyond itself and 
become an animal, so the a]:^mal cannot by a continued 
development reach the nature and life of man, but it re- 
mains an animal for ever. For so much only can be de- 
veloped, as exists according to possibility in the germ of a 
being ; what is therefore not contained in this possibility, 
or germ, or origin, cannot proceed from it. Thinking, 
judgment and reason, or soul in general, not being origi- 
nalty in the idea realized in the animal, — the animal of 
course differs from man by not having a soul. Though it 
has sensation and perception, these again must differ from 
those of man, as they do not include the power to judge. 
The life of man, as it is the union of physical and psychi- 
<?ar, is not to be considered as a higher development of 
animal life, differing only in degree, but it is wholly and 
essentially different even in its principle. It is therefore 
not a transition from that v^ich is not human to the hu- 
man ; from the unconscious to the conscious. It is not the 
sanie animal activity, only clearer, more distinct, and more 
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refined, so that the whole difference is one ofqutmiity wnA 
not of quality. Feeling, however, elevated and refined, 
still remains feeling* 

Secondly. We admit, therefore, of a difference between 
soul and body, but one that proceeds from, and terminates 
in a union. As the common principle of both differs from 
every other in nature, so the bodily life of man difibrs 
from that of the animal. It is from its i)eginning and in 
its principle different, and does not merely become so at a 
certain stage. 

Th^irdly. This theory upholds the idea of a creation and 
not of emanation. Grod remains what he is, the unchange- 
able Jehovah after the universe is created. So the mmd 
of man is not diminished, however great the number of 
thoughts which it produces. On the other hand, neither 
the body nor the soul is the ground of their existence, but 
€k)d, himself. 



§3. PERSONALITY- 



Deus nos personal. 

The term person comes from the Latin persomzre, the 
original meaning of which is to sound through. It was? 
used of one, who was not, like a slave, a mere thir^ sale- 
able^ and transferable, but who had a right to speak and. 
defend himseJf in courts of justice, lit this respect the 
German word for person fully agrees with the Latin and 
English, for laut, plural leutey has exactly the same mean- 
ing. * From this it myst appear that those who consider the 
external, visible body as that which is named by person, 
are mistaken. It is true thai persona signified a mask, but 
in distinction from larva, one that by an instrument ren- 
dered the voice of the actor more audible. The term per- 
son has, therefore, t direct bearing upon the intelligence 
of man, since only an intelligent being can comprehend 
rights and duties, and consequently defend them, and ance 
only such a one can speak. The animal has a body, and 
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in the more perfect dY^ald we diifeoTei* ^1 tbe orgAHs of 
the human frame, yet should we hesitato^ to speak of ani- 
mal personality. The animal is an iiidividual, that feels' 
itself, but cannot be a person, becausfe it is not coh8ciou» 
of itself. 

Before giving a delSnition of personality, it will b© well' 
to define the term indioidudlity. We have it in common 
with the animal, while we share personality with the Deity. 
Individuality is ihQ teMre or union of many organical ftmc- 
tions, that proceed from it and return to it. It is the power 
that produces all of them, and keejps them related to each 
other, and to their whole. It is, therefore, that by which a 
being is concentrated upon itself-^-the centre of all organic 
activities. It renders a living organism indivisible, hence 
it is called individuality. The stone remains what it is^ 
thoiigh it be broken into ilmall particles, but an animal i^ 
destroyed when its members are torn asunder. That which 
is wanting to individuality^ in order to make it personality, 
is a soiil capable of thinking and willing. 

Personality is likewise a centre and union of the mani-' 
fold, but one that is awake in itself, that has found and laid 
hold of itself, and having once found cannot again lose it- 
self, but will enjoy itself for ever. It is the centre of all 
our bodily And mental activities ; emancipated from all 
that is not its^flf, it reigns over ?ill the powers of body and 
soul, for it is that which must take care Of both. "It is the, 
persoii within u^^ which determines itself to be this or that ; 
to open itself to any influence, or exchide it ; to follow one 
or the other direction ; to enter a sphere of activity, or 
withdraw from all, and retire within itself. Persmi is the 
union of reason and will, fctt* / know, and /will ; it is the^ 
identity of self-consciousness and self-love, and whatever 
takes place in either must centre in it, and only thus can it 
be identified with the being that knows and loves itself. It 
remains tWe same, whether it is active practically or theo- 
retically, or whether abstracted from all without, it confines 
itself wholly to itself. Neither character nor age, neither 
knowledge npr temperament can affect it The expression 
for our personality is the little pronoun /. A short expla- 
nation of it will render clear what we are to understand 
by person and personal identity 
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Every word oontaiDsa thought, and every thougjit eon- 
tains trutbt if its contents correspond entirely with thcNse 
of its object Is the object a physical or historical one ? 
then its contents, and those of the thought of it, are not 
exactly the same. I have, for example, as correct an idea 
of the sun, as the present state of astronomy makes it pos- 
sible for me to form ; but the contents of the sun are light, 
and other qualities, while those of the ideas which I have 
formed of it, are but the sensations and perceptions of 
these qualities, but not light itself. Of all the thoughts we 
have, there is none that in this respect is equal to that 
which we express by the pronoun L Every thought, as 
we have seen, pre-supposes a subject that thinks, and an 
object thought of. In the thousfat contained in the word i^ 
suDJect and object are perfecuy the same, for it is / that 
thinks, and / that is though^ of. There / am active, because 
/ think ; here / aip passive, because / am the subject of 
thought There is a difference, consequently, but one, that 
when rightly considered, i^ really none. For the identity 
between the thought and its subject, expressed by /, is such 
that the being of the one is that of the other also ; that the 
one cannot l^ separated from the other, for the one is the 
other. This it is that we call jpersarud identity. Our conr 
sciousness may be enriched with knowledge, and again for- 

r)t all it has learned, and yet our / will remain the same, 
can po^feiess nothing else in the same way that I possess 
myself; for no where else can subject and object be united 
as they are in the word /. The same that I express by this 
term m my youth, I express by it at the most advanced 
age ; and even in the hour of death neither form nor con-r 
tents being in the least changed. This personal identity 
remains so much the same in spite of all changes, both in 
body and mind, that though two children resemble each 
other much more in their natures, than the same person 
resembles himself as regards bodily vigor in his youth and 
old age — ^yet will the personal identity be the same with 
him in all periods of life, while the two children, resembling 
each other in other respects, widely differ in their persons. 
It is this /, this personal identity, which, as the conscious 
centre of body and spul> attributes both to itself in saying, 
I must take care of my body and of my souL Without it^ 
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there could be iio mine and tkine. It is invisible^ ca& 
neither be seen nor felt ; is neither bone nor muscle, neither 
norve nor sinew ; and is only accessible to thought. If I 
say, I have wounded myself, I speak inaccurately, for I 
ought to say I have hurt my Zwn6,my body. This invisible 
/ is that general activity, which accompanies all our ac- 
tions and knowledge. It is I .that feels and perceives ; that 
Comprehends and recollects ; that judges and concludes ; 
that resolves and wills and acts. I am active in all these 
different ways, and jret remain the game in eveiy single 
activity. I may enter upon any activity or exclucie all. . 

The idea of personality, as may be easily seen, includes 
that of independence of every thing that is not itself. It 
rests upon itseff, and as it is the centre of all in man, so it 
is the centre of nature around, for it is not only conscious 
of itself, but conscious of all other things. If by self-con- 
sciousness it inclines to itself, taking an inwarc^ direction, 
by consciousness of other things, it takes an outward direc- 
tion, one away from itself. And in this light we have yet 
to view personality. 

The person is not only the centime of man, whose radii 
and periphery are all the activities of body and soul, and by 
which all o^them are pronouiiced, that is through which 
they sound, persmaU but it i§ also, 

L The centre of nature, the echo of the universe. What 
nature contains scitttered and in fragments, is united in the 
person of man. Every isolated feeling, every sditary 
sound in nature is to pass through man's personality, and 
to centre in jt. His personality is the gi'eat, beautiful, and 
complete bell, that announces every thing, while nature 
contains only parts of it, the sounds of which are dark and 
dull. This by no means teaches any form of Pantheism; 
aB it says is this, What would be the most glorious sunset 
if man should not perceive and enjoy it ? What would be 
the order of the universe if man were not conscious of it ? 
What the laws of Astroiiomy if a Newton and Kepler 
had not discovered them T They might exist, but as with- 
out an eye there wouW be eternal darkness, without an 
ear uninterrupted silence, so there could be no order or 
regularity without an understanding capable of perceiving 
it. The songs of birds, if not heard by man, would neither 
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be plaintive nor joyful. R is he done that perceives the 
nature of things, and their systematical connection with 
each other. But again, the personality of man is the centre 
of nature in another respect ; as we have seen that there 
are animals which having but one of the many physical 
organs of man. Constitute nevertheless a fuU and complete 
being, so the moral qualities are distributed, and a single 
one frequently makes up the whole character of a certain 
species of animals. The serpent is sly, the tiger treache- 
rous, the fox cunning ; and so each animal has a prevail- 
ing quality which determines its whole nature ; but man 
unites all in himself. Like the fox be is canning, and like 
the serpent he is sly ; hence he can sympathise with every 
being in nature, and may in this respect be called the centre 
of nature. Nature is external, knows nothing of itself^ 
mind alone can seek and find itself and all other things. 

" Was xjoill die Nadel nach Norden gekehrt? 
Sich selber zufinden es ist ihr verwmrt.^ 

2. Our personality is the centre of the whole human race, 
for it contains the generality and individuality united in 
one. It expresses a single and individual being, separating 
it from all others ; and again it is most general, sin<» every 
one is an I Uke myself. This / is, thereforfe, not like a 
proper name, but it is a word that conveys a most general 
idea. THhs in our personality, the general and individual 
are so united, that the one is contained in the other. This 
will appear from the following remarks : — We speak of a 
national spirit, of national honor, of national art and litera- 
ture; these do not and cannot exist in the abstract,. their 
existence must be concrete. It becomes concrete when 
the general and individual grow together, amtresco^ or are 
united, when, therefore, the generS becomes conscious of 
itself in the individual. Greece, as such, could not become 
conscious of its honor or literature, but when this genera' 
national spirit becomes individualized in a Plato or Sopho- 
cles, it becomes conscious of itself. Hence it is their per- 
sonality, in which the Greek spirit must centre, and through 
wjbich as its organ, it expresses itself by works of litera- 
ture and art True genius, must therefore always bear 
the character of a, national generality, — genius comes from 
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genus-^Bnd the lesd individuality s^pears it its productions^ 
the more valuable it is. The history of a nation, and its ii^- 
stitutions will all express the national spirit, as the actions 
and feeling shove the character of a person ; but vnthout 
individuals a nation could have no history. According to 
this, 

3. Our personality is complete only vehen we are con- 
scious of God and our relation to him, and when we suffer 
God to speak to it and through it. It is not nature nor 
matter that produces personality, but God, who is the 
ground of all personaKty* We can know a thing thotxjughly 
only when we are acquainted with its grounld — so man 
must know God before he can become truly acquainted, 
with himself. In saying that God is the ground of all per- 
sonality, we mean, that he freely created man; that there 
was no emanation, by virtue of which the. Deity flowed 
forth into man, and could not return to himself again. If 
that were the case our highest 'wisdom would become an 
Egology, and the Bible and Theology would become super- 
fluous. So the personality of Gk)d differs widely from that 
of man. Its elements are omniscience and omnipotence, 
and all the other infinite attributes. Those of human per- 
sonality are a limited reason and will, attached to nerves 
and muscles. ' 

This personality of man is not, however, active imme- 
diately after birth. The child feels as soon as it enters the 
world, but it is only with difficulty that it becomes con- 
scious of itself. It may soon notice its angle members, the 
hand, the foot, the lips, but to enable it to comprehend the 
body and soul as a whole, whose centre it is itself, requires 
much time and labor on the part of its instructors. Henpe, 
long after the child speaks, it n^mes itself, not by the terra 
Z but by its proper name, speaking of itself in the third 
person, as "William wants this or that.** It is wdth the 
personality of the child as with the life of a plant, which 
needs the aid of many physical influences. Or like a torch 
that must be lighted before it can illuminate. Hence it is 
that children exposed in their infkncy and grown up 'm 
the woods, cati neither q)eak, nor think, nor remember. 
A boy found in the Hanoverian woods, about eleven years 
old, ran on his hands and feet, climbed trees with gi^eat 
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skit!, and was perfectly wild. When caught and properly 
attended to, he eould remember nothing beyond the time 
when he was plaoed under the influence of man. And so 
it was in many other instances of the same kind, ^ight of 
which have been noticed by Linnets under the head Hama 
sapiens ferus, or the wise wild man. * 

This awakinff of the child in itself is like the risii^ of a 
light in the midst of darkness. The state of existence, 
precedmg that in which the child finds itself, is dark, and 
we are not conscious of it So man is like a night-plant, 
whose tbp only is penetrated by the light, while many pow- 
ers and qualities are left in the dark soil below, which will 
never wholly rise into the sphere of light. As regards even 
our person, therefore, we are surrounded by darkness in 
the midst of light 



^ 4. DIVISION^ 

Until recently, mental philosophers have been in the ha- 
bit of representing mind as a compound of many faculties, 
as a whole made up of parts. This view of the s^ul is a 
mechanical one, and does not reganl the character of life 
in general It is scarcely necessary now to refute an idea 
so spiritless, for who can believe that the faculties of mind 
are as separate and distinct as drawers in a chest, each an^ 
iBi^ering a certain purpose and occupying a place, from 
which all the others must be excluded. According to this 
view the faculties do not proceed from one general prin- 
ciple, for the power of perception and that of memory, 
differ as widely as the various parts of a machine. These 
faculties are united, but only as the different cells of wasps 
are held together by the sheet of comb on which they are 
built. As to the rest, the wasp occupying one cell, does 
lK)t and cannot know much of its neighbor residing in a 
different one. The question has, therefore, justly been 
asked — ^How, if the mind consists of so many faculties, 
each of which is separate from the othen can they be vni- 
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ted in caw tona^o^mse ? If fyx^^ in its ceB, re-produces 
an linage, hofr can consciousness, a power different from 
fancy, take cognizi^nce of it ? To say that each faculty 
has a consciousness of its own, would be highly xabsura, 
since we should then be forced to admit a plurality of con- 
sdbusness. .Ho^ this phirality of consciousness could be 
internally united into one, it would be hard to understand. 
This whole view has been, therefore^ more or less rehn- 
miished, and one, directly opposed tp it has been received 
There is but one thinking power in man. It is the. same 
when it jud^s as when it observes, comprehends, thinks, or 
Vfills. The apparent difference is produced either by the 
object to whidi it is directed,-ras for instance it is cfesig- 
pated as memory when directed to the past, imagination 
when turned to the future ;•— or, by the greater or less de- 
gree, in which it exerts itself. For whether I have a sen** 
sation of a things or a c(»liprehension,it is nearly the same, 
only that the latter is a higher stage of thinking. By sen- 
sation I comprise many qualities and pronounce their union 
a thing or individual ; by comprehension I unite many indi- 
duals, ffiid call this union a class. It is the same activity 
only raised in the latter ini^^nce. 

* But the mind is neither a multitude of faculties, nor is it 
a sim]:^ identical activity, but it is a union that n6t only 
ccmiprises the manifold, but produces it by unfolding its life 
weanicaily. There are many kinds of union: a mechani- 
cal one, as that of a machine ; and an organic one, as. that 
of a living plimt. The Jatter will serve to explain the 
onion here spoken of. When we, for the first tinie, watch 
an apple tree from its earliest growth till it blossoms and 
yields fruit, we are at once ready to say that the first leaves 
of the young tree which sprouts from the soil differ as 
widely; from those ^hich afterwards appear on the trunk 
and branches, as these from the blossoms and the blossoms 
trpm the fruit. We are, therefore, inclii^d to view this 
tree as made up of so many difJerent organs, as the old 

Srchciogv considers the soul as consisting of so many fa- 
ties. But then again, if sonoe one should direct our at- 
tention to the feet that each succeedii^ formation is but a 
tepetiticAi of a former one, that the first jeaves, for instance, 
which q&rottt forth near the ground, thiok^ colorless, and 
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full of unrefined rude sap, are repeated by^or transformed 
into leaves of the trunk, that, beil^ raised dbove the ground 
and more exposed to the sun and pnrer atmosphere, they 
become more refined, more vigorous and mere beautifully 
formed, — ^we should virillingly acknowledge that the plant 
could not be made up of parts independent of each other, 
but that the whole was produced by the plastic power con- 
tained in the seed. And we should do so the more readily, 
if we should discover that as the tree spreads into tw%s 
and leraves, the succeeding leaves still become mo^re refined, 
more perfect in shape and color, until man^ cluster to^th^r 
and form a bud, which opening, shows itself clad m red 
and white, surrounded by the tender green of the leaves 
nearest to it. This is not all. The fruit itself, coi^ists but of 
a cluster of leaves, which, absorbing the finest juice of the 
tree, and constantly nourished by the rays of the sun and 
the warmth of the atmosphere, are peculiarly cn|;ania&ed to 
filtrate all the nourishment they thus receive, l^ese com-r 
pact leaves at first taste like other leaves and are of their, 
color ; but they expand, and finally appear as a fruit, wholty 
difierent from any other part of the tree. The fruit, be it 
an apple or a grape, is only the topdule of the seed^ and as 
the latter ripens, this decays. In this respect the pod of, 
the bean has the same design with the finest pear. In 
proof oT our assertion^ it may be remarked, that the pod of 
the bean is merely a leaf bent together. The same is true 
of the pods of radisheis, peas, &c. In the apple then, w© 
eat nothing but the refined and filtrated ntoisture of the 
earth, the light of the sun, and the bahnof theatmos^ijiere, 
as it lives ami works in the other leaves. 

It is remarkable, that in proportion as we nourish a plant 
with rude and heavy manure, it produces dark, strong and 
large leaves, thus retarding its State of bloom. This movri 
that these stronger leaves filtrate and prepare the juices for 
the higher and more delicate leaves^ and that these again 
ere the same leaves at a higher stage, that we before no* 
ticed at a lower one. It is tnerefore certain, that it is the 
same organ which Arst appears at the root, then higher up, 
and finally as blossom and fruit Considering this we might 
be induced to suppose the plant or the tree, as simple aa 
activity, as some have represented mind. Yetin examin* 
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ing A platftt or free a little mo&e dossif, we ttmt perceive* 
that while all the different parts constantly repeat but one 
d^n and proceed from one coanmon power, they never- 
theless differ, each having a peculiar office to p^rfwm for 
the devefopment and preservation crfl, their general life/ 

^This view, the pnly correct one, unites the two formeri 
For according to it we perceive on the one hand a umon, 
an identity, and on the other a variety; but the variety 
and ififference proceeds from the union, which appfears in 
every single organ, and only unfolds itself by all of them^ 
Thirleads us once more to the idea of development.^ What- 
ever develops itself, changes, yet it does not become any 
tiling else than it was when undeveloped. For while it 
takes different fcwtnS) it remains the same in all of them; 
while it exhibits itself under different aspects, H does not 
pass over into any thing that is not itself, nor does it receive 
any of- its various forms from without, but aJl develops 
themselves from within. It becomes and exists otherwise 
when developed, than when undeveloped, but it has not 
become any thing else. Developing itself, it becomes in 
reality f what before it was aeciording to possibility and emr* 
gy. So the bulb of a hyacinth may be said to be atd not 
to be the hyacinth. It is the h3racinth according to energy, 
and nothing can grow forth fr^m it, that js not in it; and^ 
i^in it is not yet the hyacinth, for it has not yet grown 
forth. The growing forth is the development of the ener- 

* gy shunbering in the bulb. The idea of development con- 
tains, therefore, the idea of a transition from the invisible 
to the visible, from the dark and unknown to the manifest 
and revealed. Thus the soul ccmtainii in its simple identi- * 
^A activity, all that afterwards appears in succession, under 
the form of fi^^ties. They are but the developmetkt of 
A© energy of the soul, but its representati<Hiiand its organs. 
Hence the soul is an energy, that in developing itself, ref- 
mayos the same<&at it was, mA yet becomes different. It 
ramains %» same, for nothing is added from without, ail 
emnes from wkhin ; it is different, for it exists in its deve- 
loped state. The first developments "of the plant are, as^ 
we have seen, the roots and rode leaves, which become 
more refined as they grew higher on the slock; the first^ 
devetepment<9f tlM soul; the laives near idle roots of iti^ 
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'existence is sensation^ which is followed by attention. 
Higher than these are conception, fancy, imagination and 
memory, which may be considered the blossoms on the tree 
of knowledge, while pure thinking, under the form of the 
understanding, judgment, reason mi will, are the ripe fruits* 
And here we may remark, that there could be no blossoms, 
were there no leaves near the root ; but as the juice in them 
rises higher, it becomes more refined^ until it appears pure 
and clear in bbssom^and fruit. So sensation is the be^- 
ning and root of all knowledge, and nothing can enter the 
uncterdtanding that has not first been received by sensaKon. 
As it passes from the lower to the higher activities of mindi 
it becomes more and better known, and like the fruit, more 
refined. Again, as the blossom of a plant may be retarded, 
or wholly prevented by rude nourishment, so sensual per- 
sons may always move in the sphere of sensuality, and sa- 
tisfied with it, never k)ok for any thii^ beyond. 

Before dosing this paragraph, however, it may not be 
superfluous to add a remark I hjBive spoken of higher and 
lower stages of the devekpment of mind, and some might 
feel inclined to consider sensation, for example* a lower 
faculty than conception. This would be wrong. The mind, 
as has been repeatedly stated, is a whole; a whole cannot 
exist without its parts, as these cannot be without the 
whole. Were a single one of these pu-ts wanting, the idea 
of the whole would be destroyed ; but the mind is a Iwb^ 
whole, and hence its parts are organs^ that is, filled with the 
life of the whde, of which they are parts. If one of these 
organs were wanting, the mind, as a whole, would be ruin* 
ed, could not operate, would be insane or deranged, eta 
Hence one part is as necessary as the other, and it would 
be wrong to speak of higher and hwer faculties, as if the 
one were better than the other. Who would say, that the 
root of the tree, because it is in the soil, is less valuable 
than the branch, because it grows in the air 7 The one is 
as valuable.as the other. Sensation^ it b true, when com- 
pared with thinking, stands lower than fancy <w imi^inar 
taon, and yet, in as far as it belongs to man, it is vUeUectrnd 
and pervaded by reflection from the beginning. The sen^ 
sation of the animal is vdthout reflection; it always re- 
mains, therefore, below linking ; but the sensation oif man 
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contains, from its motions, the possibility of rejkctim. If, 
however, with reference to the deveUpmerU of mind, vrp 
should nevertheless speak of its htver and higher stages, 
we must remember that while one and the same life deve- 
lopes itself, each faculty is not merely a At]g-Aer stage of that 
life, (in that case it would only be stronger and/wHer than ' 
the one preceding,) butls also a qualitatively different one. 
Thus the objects and contents of sensation and imagina- 
tion are wholly different; those of sensatioh are given 
from without, those of imagination produced from within. 
The difficulty here is to distinguish between sameness and 
tdentity/ The latter includes difference, and is as impossi- 
ble without it as harmony ; the former excludes all variety. 
An identity of the powers of mind, therefore, does not ex- 
clude their qualitative differ^t and distinct operations, but 
pre-supposes them. Thus sensation is originally the same, 
whether it be that of hearing, seeing, br smelling ; yet by 
reflection upon it, the greatest variety is observed, not only 
in its contents, but also in sensation as such. With regard 
to their contents, it is easily acknowledged that the sensa- 
tions of red and white in color, wid of sharp and flat in 
music, differ widely ; and so likewise with regard to the 
sensations themselves ; for those of sight and hearing are 
certainly as different as they can be. 

Psychology will be divided into two sections ; the for- 
mer treating of Reason in general, the latter of the WiU. 
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SECTION I. 

ON REASON. 
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REASON. 



The section on Reason will be divided into three ehap' 
ttrs. Tfeei 

I. Treating on Sensation, or the receptive powers of 
Reason. 

II. On conception in general, or the ferm^giving nature 
of Reason. 

III. On pure Thinking. 

This division is not made arbitrarily^ but is derived from 
the nature of reason itself. It is reason that is to be devel- 
oped bef(»:e us, and its development consists really in no- 
thing else than its becomii^ conscious of itself, and of aH 
that it contains. But reason, as such, is abstract ; we must - 
see it inits eonorete form and state. As such it appears m 
ttwn) and here in the form of .se^^-consciousness. The de- 
velopment of reason and self-consciousness is therefore 
the same. Now sensation is the indispensabte and first con- 
dition of aU intellectual developments, and of that of self- 
eoDsciousneBs likewise ; for, by feeHng the objects of our 
sensations, we darkly feel ourselves, and in proportion as 
we becmne ccmscious of them, we most become conscious 
of ourselves. But as we become . conscious of ourselves, 
reason awakes in itself^ and this is its first stage of de^ 
velopment. 

The second chapter, on the other hand, treats on that 
pm^ion of reason which works ^ in itself, as fancy, that 
forms new images. If it receives all its excitement from 
the outvrard wto4 before, it now delights in its inward 
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Operations, as af^aris from the life of the artist, the poet, 
etc. It gives form to all that it receives from sensation, and 
by doing so, becomes conscious of its povireK The con- 
sciousness of the world, under the form of sensation, may 
rouse self-consciousness to a considerable degree, even in 
children ; but man must awake in himself, and become con- 
scious of himself by looking into his own bosom. All the 
mental operations mentioned in this chapter, as conception, 
fancy, memory, are therefore termed inward ; thus differing, 
not in the dqgree of development only, but in quality also, 
from the mental activities of the first chapter. Reason thus 
becomes conscious of itself, and of its contents, by its ope- 
rations within itsdf. 

The third chapter finally leads us to reason freed from 
every thing not properly belonging to it, and standing pure 
on its own fully developed ground. Here nodiing prevaib 
but pure thought. Images, symbols, signs, are aU of them 
sensual in their nature ; for the eye or the ewr, they r^e- 
sent thoughts, but are not the thoughts themselves. Now 
it is entirely acdderUalvih^i image, or symbol, or compar- 
ison, I use to signify a thought. If I lead the life of a shep- 
herd, my imagery will be taken from the scenery, circum- 
stances, nature, and incidents of that life. Sq we find it in 
Gessner^s poems. If I am a seaman, iko ocean will furnish 
me with images. 

So again my ehdce of images anaong those at my com^ 
mand is arbitrary. The sceptre or crown— 4>oth are sym« 
bob of dominion. But when I express a pure thought, rea^ 
son, no longer satisfied with accidental and arbitrary repre* 
sentations, and €ully conscious of itself, will appear in its 
own fdrm, which is that of genercdity and necessity , that is, 
every thought, if it is to contain tru^ most, by these two 
qualities, ^bow itself Independent of all objetOive wad mb- 
jecUvCf of dSi external and internal autfiority^ must be, a» 
truth really is, its own authority, and the authority for ev«ry 
thing else. Self-consciousness must not be a1>sort>ed \^ 
pure thinking, but it must fully awake in it, and thos raise 
Itself into a higher sphere of life, where neither nature ndr 
our egoity j^ign, but pure thoii^t alone. When I, for ex* 
ample, sav, God is th6 h^beif t^Be^g*, I express by the term 
Asu^tatttoui^twbich cvmot be made ptain^fayjoiy image 
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or symbol ; I must, in order to understand it, re- produce it 
in my own mind. So it is general in its nature, for it de- 
mands the same thought every where, in 'all countries, and 
in all individuals ; it is necessary^ for it cannot be otherwise 
than it is. The term highest is not a pure thought, it has 
reference to the lower, and is cMiIy the highest when com- 
pared with all running on the same scale with itself. It has 
neither seneralitff nor necessity for what I consider high 
may be low to another. 
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CHAPTER I. 

§ !• SENSATION AND THE SENSES,* 

N^U est in inUUectu, qtiod rum arUeafuerit in sensu. 

Sensation has several times been the sut^ect of our con- 
sideration ; it is the soil from which all knowledge arises ; . 
the chaos from which mind creates its intellectual world. 
With it the development of mind commences, and in it 
mind has all the materials with which to establish its sci- 
ences. Sensation is, therefore, the first stage, in which the 
general possibility, from which all the developments of 
mind proceed, realizes itself. For feeling an object, we 
we must feel it in ourselves. In having a sensation, we 
therefore feel ourselves, and something different from our- 
selves, and thus we are roused to sel^onsciousness by the 
object felt Hence, sensation may be considered as the 
indispensable condition of self-consciousness. Sensation, 
as we have seen, differs from feeling, and yet has many 
things in common with it. Like it, it pre-supposes nothing 
but life for its existence ; as we do not need to learn how 
to feel, so we have sensations without instruction, aW they 
require being life itself. To learn how to judge, time is 
necessary, but feeling and sensations are inseparably con^ 
nected with the activity of animal life. On the other hand, 
feeling and sensation diflfer as before seen, for the former 
is not circumscribed in its form, nor are its contents clear 
and distinct ; the latter is a limitation of the feeling activity, 

♦ For 8ens€Uion some writers here would use the term perception 
as referring to the notice which the percipient raind takes of ex- 
ternal objects. The author, however, prefers the tei*m sensadon^ 
since his principal object here is to speak of the affection of the 
senses as palled forth by external impressions on them, and 
he trusts that he will be pardoned this somewhat unusual appli- 
cation of the word, and that candid readers in forming their judg? 
meat <Mr his views will bear in mind the above explanation^ 
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an fiffection of one of the senses. Not every Ifahittrildn of 
an activity, therefore, is sensatum,-^ihQ light, for instancy 
is an activity ; falling upon a smooth, well poKshed sur- 
face, it is reflected, consequently its flow is limited, but no ^ 
sensation is produced. Sensation is the limitation of an 
activity, which is felt by the activity. Hence, evi^ry sen- 
sation pre-supposes the limitation of an activity, and a feel* 
ing of this limitation : — ^This limitation is only felt; feeling 
is dark and indistinct ; hence it is, that mere sensationt 
does not distinguish between itself and its contents, and 
that no being can, by sensation alone, distinguish between 
the sensations of the difierent senses. We have sensations 
of the eye, and the ear, of taste and feeling; they d^er 
essentially, and have diflerent contents ; but setisation does 
not distinguish between them and their contents. Again, 
the sensations of the same senses diflfer in themselves ftot 
only with regard to the objects by which they are afiected, 
as the fragrance of the syringa differs from that of the 
hyacinth, but also as regards the subject affected ; here the 
contents of the same sense differ strictly in themselves, and 
alm(5st enter into an opposition, for those of sight are either 
dark or light, those of the ear either flat or sharp, those of 
the nose fragrance or stench, those of the tongue sweetness 
or sourness, those of feeling roughness or smoothness, soft- 
ness or hardness. But as long as sensation merely pre- 
vails, all is confusedly mixed together, and it is only by 
attention and judgment that distinction and order are pro- 
duced. ^ 

Again, the contents of our sensations and the objects 
which produce them are not the same. The bird, for in- 
stance, that flies through the air, is not contained In my 
eye, but in the air ; its image, however, its plumage zxA 
motions are contained in my sensation. To enable us to 
separate the contents of our sensations from their exteriial . 
objects, judgment is necessary. This sufficiently appears 
from a reiparkable case that came under the observation 
of Dr. Cheselden, in th6 vear 1727. He succeeded in 
giving sight to a youth oi twenty years, who was bom 
blind. When the bandage was removed, the lad supposed 
that whatever he saw, was not without but within his eyes. 
After some time he perceived lliat the things seen by nim 
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W€^ not in Ms eye^ but now he saw all of them on one 
surface before him. It was only by using his hands Aat 
he obtained an idea of distance and separation. This was 

r'te natural, for that which we feel, is not the object; 
is without us. We feel only an impression, and this is 
an affection of our senses. We feel, therefore, strictly 
speaking, only ourselves or the affection of our senses, and 
hence it is, that the child does not distinguish between sen- 
sations and their contents, nor between these and their ob- 
jectS. Distinction and order are, therefore, not by sensa- 
tion as such, but by thought and judgment. Another ex- 
ample may serve to make this still more clear. When w^ 
first cast our eye over a scarcely legible page, all seems 
confusion ; but as soon as we examine the writing more 
closely, as soon as we can discern the letters, and connect 
them into syllables and words, the confusion disappears. 
This connection is, however, not the act of sensation, but 
of attention and judgment. Nor can vise by sensation 
discover any thing that is general in its nature. The eye 
cannot see to what species or genus a thing belongs, thfe 
<»n be perceived only by the judgment. Life, for instance, 
is something general ; but it cannot be perceived by the 
senses; no one has yet seen life as such with his eyes, or 
heard it with his ears. From its productions, we may con- 
clude upon life as the power that calls them forth ; but 
when we draw conclusions, we think. So we may feel the 
smooth bark of a plant, see the pure white of the lily, or 
the tender red of a rose ; but the life of the Kly we cannot 
see. We may taste the juice of the ^'ape, but its^life we 
can neither taste, nor discover by tastmg the grape, life- 
less elementary nature alone is subject to our sensations; 
life, as such, is not, though its productions may be seen, or 
tasted, or felt. 

If sensation is a medium between man and natural ob- 
jects ; if by it only, man can become conscious of the ex- 
ternal world, the senses which render sensation possible, 
next demand our attention. It is by the^n that the uni- 
verse is opened to us, and we may become conscious of all 
its beauties and laws, its powers and their productions, and 
thus enrich ourselves with knowledge. Their physiology 
is here to be left out of view"? and their psychological im- 
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portance can only be touched on, nor is it necessary to do 
more, since so many works give a full exhibition of the 
manner in vhich the notions of time and spac<e, of sub- 
stance and accidents, &c., are formed by the aid of the 
senses. 

That which is to be felt, must have power to affect the 
senses. Whatever is too weak to do this, cannot impress 
them, and consequently cannot be perceived by them. We 
must not, therefore, imagine that all the activities 6f nature 
are perceptible to our senses ; there are doubtless many of 
which, wre are at present entirely ignorant. The following 
are the principal olq'ects of sensation : 

1. Matter in general, its ^avity, its mechanical cohesion, 
the structure of bodies, their smoothness, roughness, shaip- 
ness, softness and hardness; the temperature and its 
changes. The sensation is that of feeling, and in man the 
(M-gan is the skin. The skin is sensitive in proportion as it 
is tight. The lips, the arms and hands, feel very quickly. 
The structure of a body may be felt by the hand. Form- 
ing a semi-circle, it can easily adapt itself to almost any 
form ; both hands joined form a sphere, the prototype of 
all othet forms. In the tower classes of animals, the nerves 
ai-e hard, and possess but little flexibility. The higher 
classes are generally covered with fur, feathers, or scales, 
and feeling is therefore not very fine. Some have feelers 
and proboscis, others a tender skin, as snails and serpents ; 
but none have arms and hands, carried by the body and 
perfectly free for the purpose of feeling. 

2. Its <5hemical qualities. Matter has internal qualities 
that can only be perceived in a state of solution, and this 
state is either that of an inelastic or that of an elastic fluid. 
Under the first form, it is liquid in general, the sensation is 
taste, and the organ is the tongue. Nothing can be tasted 
beforie it is dissolved The medium of taste. is water. 
Tasting is a complete chemical process. The thing to be 
tasted is separated by the teeth, tongue and saliva, and its 
qiftiUties are caused to penetrate each other. The sense 
of taste discovers more chemical qualities than any chemi- 
cal analysis. Hence the term taste is ever applied to the 
investigation of beauty in the sphere of art. Finally; the 
tongue stands in aclose relation to the stomach, it is indeed 
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a mere continuation of it Tasting is the begmning of di- 
ffestion. The tongue proves the food for the stomach. It 
ts remarkable that while animals surpass man in other 
senses, the tongue is not found fully among them. Zoo- 
phytes, worms, and the lower classes of fish, have no tongue; 
insects have frequently only a wai| ; and the tongue of 
other animals is often covered with scales. 

Under the second form it is the elastic fluid, tho sensa- 
tion is that of smell, the organ the nose, the medium the 
air. Every thing smelled is assimilated ; it enters through 
the nose, the cerebral system and lungs. Hence there is a 
close connectk)n between the lungs and the nose, the latter 
proving the air for the former, and warning it not to inhale 
it, when corrupt. Strong vapors and exhalations frequently 
cause swooning, nausea, cramps, &c. 

3. Light and Sound. Idght, That which is seen is not 
pure light, nor space, nor matter, but light as rendered vis- 
ible by matter. The sensation is that of sight, the organ 
is the eye ; the mediums of sight are the fluids, solids and 
gaseous elements. The sense of sight haying reference to 
judgment, we must leam to see. — v&mtwZ is produced by the 
elastic vibrations of bodies ; the sensation is that of hear- 
ing, the ear is the organ, and ether the medium. As optics 
and accoustics treat very fully on these two senses, they 
are only mentioned here for the sake of completeness. 

General Remarks on the Senses* 

General feeling ia the root from which all the senses grow 
forth. It has no external organ and is not related to ex- 
ternal objects, but has only reference to the living and feel- 
ing being, informing it of the state of its organism. By it 
we may form an idea of what will benefit or injure our 
bodily system, ISO that we may govern our appetites and 
regulate our diet. Its organ is not properly speaking, a 
sense, not a cluster of nerves, but all the nerves as a whole. 
It is called general feeling, because it indicates the genq^al 
state of the system, general debility or vigor, general 
warmth or chiluness, general pain or pleasure : — and again, 
hunger or thirst, refreshment or satisfaction. The objects 
of this feeling are, therefore, the changeable states of the 
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fbnctions and orgi^ns of the body, which coidd not be per- 
ceived by the single senses. As all the senses have ^neir 
root in this common or ^enerd! feeling, so it is again affected 
by all the impressions made upon them. Hence every sen- 
sation we have is the feeling of a change in our genersd 
feeling, an^ as our dispositioi^and humor depend greatly on 
the state of our generjal feeUng, it v^rill on the Qne handjtno^ 
dify the in^ueoce erf these impressions upon us, as on the 
other it will be influenced by them. The former appears 
from the fact, that the same, temperature affects persons so 
cMTerently, that each if asked would givie a different d^ree 
of heat or cold. The latter is substan^ted by the e^cts 
which imipressions, made upon the senses, have in dhee^ing 
or depressing the spirits. 

A sense, affected by an external object ir^ harmcmy with 
its ovq[i nature, feels pleasure, but if affectisd too strongly, 
or against its nature, pain — this feeling, whether of pain or 
pleasure, will be communicated to the whole system, and 
to what has been called general feeling by the connection' 
of the principal nerve of the sense aSected, with all the 
nerves of the body. Hence cold and heat, a clear or cloudy 
sky have such an influence upon us ; a good dinner ren- 
ders us comfortable and satisfied; delicate odors enliven 
the imamnation and spread pleasure over all our feel- 
ings. The opposite of •these will, of course, have an oppo- 
site effect. k 

On these usual effects of impressions from the senses on 
our general feelings depends the symbolization of colors 
and musiC; whicli of course will vary according to differ- 
ent climates, like language, art, &c. According to Goethe, 
** every colon leaves a peculiar impression on man and thus 
reveals its nature both to his eye and his mind ; men in 
general delight in color, the eye stands in need of it as of 
the light, etc. The colors whid;i we see in bodies are not 
something entirely strange to the eye, by which it is forced 
to that sensatibn; this organ is always disposed to produce 
colors of itself, and eiyoys an agreeable sensation when 
something corresponding to its own nature is offered from 
without Hence it is that, the single impressions of colors 
will work specifically and produce a decided specific state 
in the living organ — so in the mind also, experience teaches 
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that partiottlsr colors proddee particjular dispositioos. It is 
for this reason that colors may be c^pliedto sensual, mora], 
and aesthetical purposes, and that they are used aJlegori- 
cally, symbolically and mystically. To give a few examr 
pies, black is the color t»f mourning, because it extinguishes 
all other colors ; white is the color of innocence, l^cause 
it is the general ground for air colors. Black and white 
mixed^ form gray, the color of resignatton, fear, uneasiness 
and twilight Hence nearly all nations represent good be- 
ings in white, evil spirits in nlack) and ghosts in gray. Blue, 
the color of the atmosphere we inhale, and which quick- 
ens us, attracts, hence it is the color of desire,, longing, 
faithflilness, for faithfuhaess belongs not to itself, but to 
another. Pure yellow, the color of gold, attracts us strong- 
ly and is the color of cheerfulness. Red, the color of fire, 
like it pierces the eye, and is the symbol of power. Popes, 
cardinals, and kings are therefore clad in the differept 
, shades of red, some of which express violence, as orange, 
others a concealed tendency to power, as th^ crimson of 
cardinals. 

The same may be observed with regard to sounds. 
Some of them, as that of cutting glass, grate on the ear ; 
others soften or rejoice the heart, and excite the activity 
of the limbs. And how various are the emotions called forth 
by the rustling of branches, the murmuring of a brook, 
the sighing of the wind ; by the war-like sound of a trumpet, 
or the soft tones of a distant flute ? The power of music 
may likewise be seen from the great influence it has on 
animals. Mice are known to have been killed by it ; horses 
are animated by the sound of the trumpet. 

The degree of a nation's cultivation may easily be re- 
cognized by their fondness for penetrating or lively colors, 
and their copious mixture on a small surface ; or by the 
more refined taste that prefers delicate colors, their regu- 
lar distribution, and harmonious connection. Music is like- 
wise a criterion of the cultivation of a nation. Delight in 
simple melodies, or in a grand composition, in a single in- 
strument, or in the concert of many, will indicate tjie 
state of civilization and refinement. Smell and taste haye 
also their fashions, by which the civilized differ from the 
uncivilized. 



1 



Digitized 



by Google » 



The noUest senses of man are the eye and Ae ear. Far, 
-while the others have reference either to.ms^tter or«it^ 
chemical qualities, they refer the one to tlft judgmeijit, the 
othpr to understamipM* If we compare them >vith each 
otner, we find that both are senses for form ; and therefore 
the mediums of art and literature. Painting, sculpture, and 
architecture, depend on sight, as music, poetry^ and science, 
on hearir^; White the eye ^pens. the universe with its 
thousands of objects, the ear is their common echOy and 
communicates to us their intem^al being. The eye is cold, 
dwelling only on the surface of things, while the ear lial^ 
ens to every sound of nature, and makes us feel with all 
that lives ; for, whatever can emit sound, from the gushing 
water, and the singing bird, to man, expresses by it the. de- 
gree of its vigor, the manner of its life* The ear excites, 
therefore, more deep sympathy than the eye. The statue 
of Laocoon leaves us more cold than the description of his 
suflferii^ in Virgil. Music breathes more life into us than 
a picture. If in this respect the ear has an advantage over 
the eye, the eye being more removed from feelir^^ is nearer 
to thought. We compare truth- with light ; a prophet is a 
^eer. Truth illuminates- Again, thunder can be heard. at no 
greater distance than twenty or thirty miles, while UghU 
ning may be seen at the distance of from one hundred and 
twenty to two hundred and fifty miles^ but what the eye 
seems to gain in this respect, it loses in anotiier, for it can- 
not see in the dai'k, while the ear hears as well in the niglM: 
as at any other time. We know, too, that instruction must 
be addressed to the ear, and that a single word from a com- 
manding ofiicer will anitnate his soldiers far more than a 
mere signal. Hearing makes social intercourse and the cul- 
tivation of mind possible ; for, as we have said, it has a 
direct bearing on the understanding ; as what we hear, we 
naturally desire to understand. Sight has more reference 
to the imagination, to hope, and other emotions, hence the 
eye so easily betrays these emotions. The eye was the 
sense appeaied>to by the pictures and statues of Polythe* 
ism ; in Monotheisin, it is the ear ; lawgivers, prophets, and 
the Saviour addressed themselves to it. 

The erroneous idea that the senses differ frcmeach other 
only in quarUityy that, forexampk, sight is only a were r^-^ 
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fined getue than feelmff, taste more refined than smell, led 
to the notion of the substitution of one sense for another. 
The eye of biinfl persons, it is asserted, is ahoj^ber redu- 
ced to mere feeling; with some animals taste is'wholly ab- 
sent, and scent is their only pleasure in eating. The degree 
of acuteness of the nerves, their greater or less develop- 
ment, and the external elements afiectii]^ them, produce 
the liferent sensations. In accordance with tins view it is 
said, that one sende may take the place of toother. When 
I speak of sounds that are dark or dear^ wof a sweet scent, 
I ascribe the attributes of one sense to another, as if no 
qualitative diSerence existed between them : and who has 
not noticed that the scent of many an animal or fruit ex-^ 
actly resembles the taste of something with which ive are 
fiuniliar? And yet, notwithstanding aH this, it would be 
highly incorrect to deny a total dil9ference between the dif> 
ferent senses and sensations. However fine and sensitive 
the/eeKng^ of the blind may become, if he was boni blind, 
he cannot form a conception of color, though he may be 
able, by touch, to distinguish between the surfaces of col- 
ors. But such a distinction resembles that which the ear 
of the animal perceives in the sounds of the human voice : 
it h^ars them, out not the words formed by thenu 

The forms inxhich alone we can perceive objects of 
sense,iu^ those of space and time. The former being ex- 
tensive, is external, the latter protensiTe,ia internal. Things 
in space exist contemporaneously as the numerous stars of 
the firmament; things in time succeed each other, and time 
is itself its own feniccession. Whatever is in space must as- 
sume in its form the dimensions of space. These are the 
point, the Zme, the sphere. Infusoria are globular points ; 
worms and serpents are lon^ ; fish and beetles are broad 
or fiat ; and all the mammalia are voluminous. Time is di- 
vided into the past, the present, and the future. Whatever 
is in it must belong to one of these divisions. Now we say, 
all that is in time and space may be perceived by one or 
another sense, but space and time themselves are inaccessi- 
ble to the senses ; the past, for instance, is one of the divi* 
sions of time, but neither the eye nor the ear can perceive 
that whk^ no longer existn^ The future, as yet, is not, and 
cwsequently cannot impress the senses. . So it is with the 
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geoinetriei^lme — it is not tanigiUe Bd^ a ribbon or string, 
but can only be seen by the eye of the mind, as the geo« 
metrical point cannot b^ felt by the finger tike th^ point of 
a needle. 

Oken, the renownod Natural Philosopher, has very in- 
gempusly spoken of aii external and internal sense, by 
which to perceive the ditoensipns of Space wad Time. M 
the five senses, stand related to sensationy so thi? external 
^d internal sense is related to what \ee may anticipaie 
beroj JrUeUectual Perception^ or that power of mind which 
perceives objects in space and time. Space and Time are 
the sul^ective forms of all our perceptions, and we can 
perceive nothing except in them, ne can by continued 
ab^raction empty space and time of their contents, but no 
imd^nation^canremove space and time themselves. But 
they are hot only, 4s Kant maintained, the subjective forms 
of our perceptions, they have an objective existence ; thev 
are independent of our perceptions. Now all that fills 
space, for. example, may be felt and perceived by our senses, 
as they lure the conditions of our sensations; but space 
itself, in which all material objects are, cannot, be felt, can-* 
not become the object of a sensation. But it may become 
the object of our external sense, which stands, as was said 
above, related to our intellectual perception* Space, when 
regarded by itself, in abstraction from sJl it contains, is 
ncuhing else than extension, (the " out of each other, '^ ac- 
cording to Kant ;) it has thr^e dimensions, which, to follow 
Hegel's views, are the pointj the line, and the sphere. 
Neither of them is material^ neither accessible to the touch, 
llie eve, or the palm. The point of a needle may be very 
fine, out it is still a material point, ona that may be felt ; 
the point in space is without any dimension, cannot be felt 
at all, it must be perceived by intellect, and hence it is that 
the external sense, which perceives it, is related to our in- 
tellei^ttal perception, and intermediates it as the senses do 
sensation. The power to perceive these dimensions of 
space is called sense, because it has reference to the five 
senses. , So the point in space is a mere ne^o^ian, nothing 
positive ; yet we may point to it, and if we do so it is with 
the point of a finger. The line is likewise wholly inacces- 
sUile to our sensations ; for though we may stretdi a cord 
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m a straight Kne, aik] handle it, it is not the line which y»e 
touch, but the material of which the cord consists, which 
may be silk, or flax, or hemp ; yet here also our infeltectual 
perception of the line is aided by the feeling or touch rest- 
ing in the point of the finger. And with the sphere it is 
not otherwise. The eye, which is the sense for it, ccuinot 
be affected by it, as it is aflfected by the stars of heaven, or 
by any material object, it cannot have a sensatK)p of it 
The sphere is only the ot^ect of intellectual perception, and 
the eye is the sense that aids this perception. Its own form 
is dpherical, and as the feelers of snaOs and other insects 
seem to be living lines, so the eye is a living sphere. Yet 
to see a sphere, we must think; foi; a sph^e is, where 
from a common centre, {the point,) all the radii, (the lines,) 
stream forth and form a periphery, so that nei{her a pSint 
nor a line either recedes, or projects beyond the otners. 
Light forms the most perfect sphere, for all its rays flow 
from one common centre, and exhibit a perfect periphery. 
The internal sense has reference to time^ and as the senses 
o{ feeling and ot^sight aid our intellectual perception of 
the dimensions of space, so those of smelling, tasting, and 
hearing, aid our intellectual perception x)f the dimensions 
of time. For though the future, for example, is wholly in- 
accessible to our sensations, yet is there some distant re* 
lation between it and scent Dogs, for example, discover 
by their smell the distant both in space and time ; the scent 
of food causes a perception of the taste, which is as y^t 
K future sensation.'-r'^hQ sense of hearing is related to our 
perception of the past. This can no longer be felt, we 
can no longer have a sensation of it, but we may have a 

rception of it, and this perception will be intennediated 
^ hearing. — The third dimension of time is the pres^nt^ 
and our perception of it is aided by tl^ sense of taste. 
While eating SLXid (Znnitwg- we forget past cares, and feel 
unconcerned about the future. We indulge ourselves, and 
think not of the evil consequences which may result from 
the brief pleasure. 

With reference to time itself we may say the same as of 
space ; it is wholly impossible for us to abstract from it, 
thot^h we may abstract from all contained in it. In that 
case time only is left, and in this emptiness it is nothing 
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else than protensicniy or its own succeseion^ the cUmensions 
of which we have considered above. We become con- 
scious of time and its nature by the changes that take place 
in it, and which we partly observe in nature, and partly in 
oursehresw But our consciousness of tinj^e and space in the 
abstract is gained by reflection on the external and internal 
sense. Bo3i are active; the former flowing forth out*' 
wardhfy as sight, the organ of which is convex and prO'. 
^ctmg ; the latter inwtxrdly^ as hearing, the organ of which ^ 
18 concave, immittmg, not emitting. When we now refect 
on the activity that lows outwardly, constantly expanding 
or extending, this activity will assume the character of rest, 
and present itself to us as space. And so it is likewise 
with the activity of our internal sense. Its protensive bio 
tivity, when it becomes o^jecjtive to us, assumes the charao* 
teroftime. 

Now the external sense might be called too the natural 
senscy or the sense for nature ; for all that is in nature, is 
either by ib& side of each other, or in each other, or out of 
each otli^r, and this is' the ntUure of space. And so the* 
internal sense may be called the historical sense, or the 
sense for history ; for all that is historical' is after each 
other, in a constant flow or succei^ion. Nature is the 
sphere of realitV ; history that of ideality. By reality we 
ihiderstand the existence of an object for another, whether 
the object be conscious of this ftict or not ; as for exam- 
ple, the fountain of water has reality for the thirsty that 
drink firom it. Nature, in which all exists, the one by the 
side of the other, is therefore the sphere of reality, and has 
a hold upon man and bis scientific investigations that is 
strong and lasting. By ideality we understand on the other 
hand the existence of a being/or itself, \i& perceiving, uri- 
derstanding, knowing itself Here all is contained in the 
sphere of ^ught, for without thinking no one can be for 
himself. I may exist as I for another who is like myself 
an I ; but not for any being below me, not for the animal 
for instance, that is not an I. — Now realism and idealism 
belong together, as nature and history, as the external and 
iwttmal sense. But as the one or the other prevails in a 
person, we see him. incline to the study of nc^tural sciences, 
and feel averse to history ; or incline to the latter, and dis- 
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relish the former. And so he will be either a reaMixraxk 
idealist m principle. But keeping himfielf wiUiin the 
sphere of natinre or history, and not admitting a world 
above sense arid touch, he cannot remove the contradiction 
between realism and idedism, nor move freely in a science 
of pure truth, holiness, beauty, etc., for that demands more 
than a mere intellectual perception, it demands pur^ 
thinking. 



§ 2. O** ATTENTIOK* 

We have seen that feelines and sensations are in them* 
selves indistinct and confosed, and that though they are the 
beginning of all know^dge, yet knowledge cannot be pro^ 
duced by them alone. This is manifest from the fact, that 
while animals feel and have sensations like ourselves, th^ 
have no knowledge or science. That by which distinetton 
and clearness is produced in the feelings is attention* It is 
thtf basis of all knowledge, and even <y£ self-consciousi]^sa« 
Without it, we could neither pel^ve accurately, nor re- 
member well, nor take cognizance of our own perceptions- 
So when we are deeply engaged in meditation^ we may 
meet an intimate acquaintance, k>ok in his face, and yet 
pass him by without being conscious of knowing him. Per- 
sons empk>yed in iron worics, take no notice of the noise 
around tnem, but converse as if all were silent ; and ia tl^ 
field of battle, amidst the thunder of cannon, generals will 
listen to the report of an officer as if not a weeze of the 
air were stirring. This they can do, as all will say, because 
they pay no attention to the noise around them.. Hence it 
is correct to say, that without attention, nothing exists for 
the mind of man. Without attention we may think and 
have no thoughts, fbr our thinking will be oviy a kind of 
dreaming or reverie : without attention we may travel for 
years, yet gain no wisdom ; we may be surrounded by the 
choicest productions of art and discover no beauty. At- 
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teDtion therefore deserves oiur hotice,aiid we shall inquire! 
WJujtt activity of mind is ccdhd attention ? 

To understand AUentim fully, we must consider it first, 
as it is voluntary and as we are conscious of it, and second- 
ly, as it is neither voluntary nor conscioui^ but as it pre- 
cedes all the other mental faculties, and ii$ active in the 
child, which is as yet neither conscious of the world nor of 
itself: 

1. Attention in general, and as it exists in mature per- 
sons, is that activity by which the mind decides to turn for 
a time, from ev^ery thing elsie, and direct itself to a particu- 
lar object. It differ& from observation, for this has an ex- 
ternal object, and its aim is, to ascertain the nature of this 
object and its relation to others. Observation pre- supposes 
and requires attention. Again, attention differs from judg- 
ing, or thinking, for judgment likewke has objec^s^ wmch it 
compares with each otter- Attention is only the activity of 
mind, by which it resolves to fix itself upoft a single object:; 
it is therefore impossible without will-7-yet it may be drawn 
forth in various ways. The novehy or contrast of things, 
the pleasant or unpleasant manner in Which they affect us, 
or the interest which from any <^use we take in them, may 
serve to etcite it. So one sense will elicit the attention of 
another — as, when we feel something crawling under our 
fingers, our eyes involuntarily turn towards it, to see what 
it is : or if we hear a gun discharged behind us, we turn 
to see whence the report came. The eye also directs the 
ear. An oflicer in glittering uniform, riding up and dowi;i 
before his soldiers, who change in their position ai every 
word he speaks, attracts the attention of the ear. Or a 
preacher of dignified exterior, appears for the first time be- 
fore- us in the pulpit ; the eyes of all watch his motions, 
and the ear is ready to catch his words. Interest in a 
thing will call forth the attention — the musician will easily 
be attracted by any thing cdnceming the life of' a Mozart 
or Beethoven, a Weber or Bellini ; or by any of their com- 
positions. The psychologist discovers beauties in Shak- 
gpeare, that many readers pass without perceiving. Ma- 
nifold indeed are the sources of attention, and it would 
fead us far to mention all of them. Yet we must add one 
more, and this is the will or resolotion ; it is easy to pav 
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attentiim, where interest or inclination urge us to do so ; 
bat such attention has no moral valij^, n^ is it sufficient 
for the study of a science. Every science has branches, 
that at first excite no interest in us ; we must therefore de- 
termine by our will to attend to them. This attention 
alone is a moral one, and deserves regard. Not that which 
we do fr9m natural impulse, deserves credit, but that which 
receives attention by virtue of our "will, even though it be 
affamst our inclinations. ' This is the case, when accustom- 
ed to lighter reading, we for the first time take a scientific 
book into our hands ; we read a few pages and lay it aside 
— ^neither interest nor inclination is attracted, and we p«y 
no farther atttotion to it It is here that a resolute vml 
is necessary to urge us to give attention, even against in-, 
clination. 

The objects of our attention^ may be various at the same 
time. The caption of a ship in a storm has to direct bis 
attention to many things^ The rope-dancer, who while he 
walks the rope, moves a cane on a pivot, must attend both 
to the cane and his feet. Caesar dictated seven letters at 
a time. But however different the object^ to which it jnay 
be directed, attention is always and universally the same 
identical activity of the mind — ^as the nature of sight or 
hearing is never changed by the objects from which they 
receive their impressions, but remain the same whensoever 
the impression may come. 

2. It is more difficult to comprehend attention in its ori- 
gin, as it Exists in the child, before it has become conscious 
of itself, and consequently before it can will. Attention as 
a state of mind, is always voluntary ; but attention as it 
must necessarily precede will and every other activity of 
mind, cannot be vohmtary. This has been felt by all psy- 
chologists, and some have, therefore, tried to, explain its 
origin by saying that it is caused by a heightened excite- 
ment of one of our sensations or senses. But in this case 
it would be difficult to gay why animals, especially the 
higher kinds, cannot pay attention as well as man ; yet it is 
M^ll known that they cannot do thii?. If the vie\y alludeji 
to were cbrrect, our attentiopwoyld necessarily be propor- 
tional in its strength to our impressions; yet we know that 
very strong impressions sometinjej^ draw fo^th yery little 
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attention, wMIe s%bt ones attract m^h. It is tnie» that 
sensations attract attention in a greater or less^ degree, but' 
attention doqs not originate in them% What then is the ori- 
gin of attention? 

This question does not propose to ascertain how atten- 
tion is drawn forth after we are consdous of ft, after we 
by our will may charge ourselves to be attentive 5 — its aim 
is to examine attention as that activity of the mind, which 
brings order and distinctness into our chaotic feelings, and 
rendera conscionsness and judgment, and all the other acti- 
vities of mind possible. As such it is a , spontaiwous, but 
not a veituntary activity, and precedes the whole deveiop- 
ment of mind, as the plastic power precedes the growth of 
the plant. ' 

In its origin, and as the common basis of all the other 
activities of mind, attentipn is the power by which mind 
gives itself a direction, when as yet it has none, and is yet 
unconscious of itself. The mind at this stage exists as 
feeling, Which includes all the succeeding stages of develop^ 
ment, as the germ of tiie seed includes those of the whole 
growing process. Feeling, however, as vee have seen re* 
peatedly, is vnthout an object and without a direction, the 
mere chaos, from which mind as the demiurge, is to build 
its own worid. If feeling had an object, it would be sen- 
sation and as such have a most determined direction. The 
sensation of sight is directed outwardly to objects in spac^ 
that of hearing inwardly to objects in time. But mere 
feeling in general, however rich in contents, from the 
deepest pain to the h^htest pleasure, has no cbject and no 
direptioni and the mind in its first stage of existence is no- 
thing h\xt feeling. Now the question presents itself: How 
does this feeling assume a direction, and mind become con- 
scious of itself and of the world around it? This cannot 
be effected by the will of mind ; for it is as yet undevelop- 
ed; nor by a conscious or. arbitrary activity, for in that 
case we should move in a circle and pre-suppose what we 
virish to explain. We are therefore forced to admit an aC' 
timiy in feding, as the first stage of mind, which,, neither 
willed nor conscious of itself, but in distinction from^ both, 
is spontaneous. This spontaneous activity slumbers in feel- 
ing and needs an external excitement, the influence of a de* 

Digitized by LjOOQIC 



230 ffncBmo&tu 

velc^Kdd aiid matured imnd upon it. But this excitement 
is aniy its condition and not its cause. 

Another question with regard to this activity presses it- 
self upon us, and it is this : What is its character ? It 
must be in the first place, without any direction to an eay 
temal object, for in that case it would be the same as 
perception, or developed attention, which may be demanded 
and willed, as has been shown above. The activity before 
us, as spontaneous attention, is tbe^r«^ €md original direc^ 
tion^ which the mind takes. This direction it takes not to 
any thing different from itself, but to itself. The direction 
takes place in itself as feeUng, .where all is yet chaotic, 
without distinction, without separation, without order. The 
direction is constantly repeated, imd is the same, no matter 
what may be its contents. It being the first directi(m 
which mind gives itself, and being the direction, which 
mind gives itself to itself, we may say with truth, that with- 
out it, mind could never develop itself^ and that only with 
it mind begins to exist for itself, as every thing else of 
which the mind becomes conscious comes to its knowledge 
only through it. With this direction itself the whole devel- 
opment of mind commences, for once conscious of itself^ 
it win not rest until all within it is drawn out. It is onh^ 
after the mind has taken this direction to itself, made itsea 
the object of its own reflection, that it may take a direction 
away from itself to any thing else. As little as the eye that 
is without light in itself can see, so little can mind vdthout 
distinctness in itself, distinguish between the external and 
the internal. When we look into the eye of a child during 
the first weeks of its existence, we see that it is active, 
constantly moving, but we see also that its activity has no 
direction. The light falls upon it, images of surrounding 
objects are reflected on its retina, but it does not yet s^ 
them, because its eye is not directed to them. Thus it is 
with the feelings, before we are conscious of 1;hem, they 
are of course ^active ; they possess pain and pleasure, as 
they, for example, precede hunger and accompany its gra- 
tification : but they are not directed to any particular ob- 
ject, imdare therefore vdthout a conscious direction. The 
same is the case with the whole mind. It is for a long time 
in a state of unconsciousness, and vdiile in this state, has 
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no dfarection. For \^hen it is conscious of an object, it 
must he directed to it ; as long as it is not conscious of any 
thing, it cannot have a dfa^ction, since no direction which 
the mind takes can be entirety without consciousness. The 
developed mind is then a self-conscioiis activity. Atten- 
tion in its beginning, is spontaneous activity of the mind 
that is not voluntary ; but by Mrhich only choice becomes 
jpossible; it is that activity by which mind, which as yet 
has no direction, gives itself otte, yet not to ah external 
object, but to itself in itsfirirt stage of existence, that is, to 
feeUng. Reflecting on feeling, it afterwards reflects on the 
causes of feeling. By this direction of the mind to itself, 
distinction is produced ; one feeling is separated from an- 
other, sensation from sensation, and subject from object. 
Were it not for this activity — the name given it is of little 
consequence, we should be incapable of giving conscious 
and voluntary attention to any thing ; the animal has not 
the former and consequently not the latter. It may point 
the ear when an unusual sound excites its nerves and irri- 
tates the muscles, and correctly speakir^, it cannot avoid 
doing so, but must follow the direction from which a strong 
impression reaches it : but it has no mind to direct to these 
sounds. 

The difference between attention, perception and rfbsei 
vation, maybe shown in the following manner. Attention 
is the psychological ground of observation, and sensation 
must furnish it with the particular object to be examined. 
Our sensations and observations are limited to the sphere 
of visible objects ; we cannot observe things to which the 
senses have no access : but attention has no such limits. 
The last star that can be seen by the eye, does not arrest 
and limit attention ; it may direct itself farther, for its ac- 
tivity is infinite. Sensation' and observation therefore are 
limited, attention unlimited. Again, sensation is always of 
necessity. We cannot see without light, and cannot avoid 
seeing when light is present. So we cannot hear without 
sound and must bear when surrounded by noise. But at- 
tention is a free activity — by it I examine what I please ; 
analyse and re- unite parts, compare them with each other, 
and determine myself to turn from one to another. The 
condition of all thinking and willing, is attention, as that 
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direction which is not determinedf but which mind deter- 
mines itself to take. Finally, sensation contains objects 
and contents all united ; attention, as preceding other men- 
tal activities^ separates and distinguishes them from each 
other; it is in this respect an act of disruption, by which— 
and this deserves notice — the ofa^cts of our sensations dre 
placed without us, in space and time ; by which their con- 
tents are separated from our sensations, and our sensations 
from ourselves. It is judgment in its lowest stage, and 
judgment is attention in its most refined form. As long as 
wp have merely a sensation of light, light and sight are yet 
undivided : but attention will enable us to perceive that the 
one may be where the other is not. The power perceiv- 
ing this is higher than that of sensation ; it is conception. 
Thus the transition from sensation to conception is formed 
by attention. ^ . 
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CHAPTER IL 

CONCEPTION. 

In commendng this diapter, I cannot avoid quoting the 
words of Stewart : " In a study siich as this, so far re- 
moved from the common purposes of speech, some latitude 
may perhaps be allowed in the use of words, provided only 
we define accurately those we empjoy, and adhere to our 
owh definitions." 

We have seen that attention in its commencement is an 
activity that separates the objects of sensations from their 
contents, and from the sensations themselves. 



§ 1. INTELLECTUAL PERCEPTION. 

We feel a smooth surface, or touch something rough. 
Smoothness or roughness are produced in our feelings by 
the greater or less alSection of the senses ; they are there 
fore felt as being in ourselves. By attention, however, we 
transfer them into the object, and pronounce them its quaU 
ties. As such they exist no longer in ourselves, in our sen 
ses, but in the object that is in space and time. Seeing things 
as contained in space and time, we do not merely see them 
vnth the ^ye of sense, but with the eye of the mind ; our 
seeing them is accompanied by consciousness ; it is an in- 
tellectual, not a merely sensual sight by the senses. To dis- 
tinguish this seeing as accompanied by consciousness, from 
the mere sensation, we may call it an intellectual percqh 
lion. It is the same with sensation, and differs from it omy 
bjr seeing its objects in space and time, and by beii^ con- 
sdous of them. To understand this fully, we must remem- 
ber that originaUy, and before attention has made the di&- 
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tinction, the objects of sensation do not exist as yet at aQ 
for us, that they consequently are not at all distinguished 
from their contents in our sensations, nor referred to each 
other. If the objects may be called external, the contents 
are internal ; now during that original state, the .external 
object and the internal contents are merged in each other ; 
there is, as yet, no external or internal, and the object be* 
comes object to man only by attention, which separates the 
contents from our sensations, and uniting them places them 
in space and time. The sensation thus deprived of its conr 
tents, ceases to be what it was, and becomes an intellectual 
percqption or intuition. 

We must here guard against the idea, that the objects of 
our sensations not only preceded but produced them. The 
tree, it is true, may stand many a decennium and never be 
noticed ; but if it is to become an object for me, it can be- 
come so only through that activity which separates the con- 
tents from my sensations, and transfers them into space and 
time. That activity does not, of course, place the contents 
in my sensations, but finds them there, and all it does is to 
unite them, and pronounce them, when united, the thing or 
object, and when considered by tlienuelves, the qualities of the 
object. The contents of my sensations are for example, 
sharpness to my tongue, whiteness to my sight, and hard- 
ness to my feeling. I transfer these contents, whicjh sever- 
ally fill and burden one of my senses, into space, unite them, 
and there see or rather perceive salt. Before this act of se- 

Earation, the object does not exist at all for the mind, and 
ence we may see once more the importance of knowing 
something about attention, not as it exists ripe and mature, 
but as it IS the activity, that precedes every other mental 
exercise, and through which not only every thing else, but 
mind bemns to have an existence for itself. The example 
of the blind man, to whom Cheselden gave sight, may be 
remembered here, but another instance may serve to make 
the above still more clear. The child, before it is attentive, 
undoubtedly has sensations ; it sees, hears, feels, and smells. 
But it does not yet distinguish the objects and contents of 
its sensations from the sensations themselves : it does not 
separate them from each other. It sees, for instance,* the 
table in the room, but runs against it and hurts itself; it 
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sees the pi?ecipic€f, and do^ not shun it ; ii seefs the moon, 
and stretches its little hands to seize it. Why does it so? 
Because all it sees rests yet undivided on the retina of its 
eye ; but no sooner does its mind reflect on its feelings, than 
it will be induced by them to reflect on the objects which 
called them forth, and thus learn to distinguish. This is not 
yet an act of judgment ; children, in their infancy, espe- 
cially before they have become Conscious of themselves, 
do not judge. When the child, therefore, no longer runs 
against objects, but shun^ them ; when it no longer sees 
things only with its bodily eye, but perceives them as they 
co-exist in space, or as they succeed each other in time ? 
when it sees them with its mind*— then the child uncon- 
sciously, and yet freely, has made distinctions by virtue of 
that abstract attention which is represented above as this 
origin of all attention. When I apprqach a large city for 
the first time, and view it from a neighboring eminence, it 
appears like a confused mass of houses: if, after examin- 
ing it, I see the houses and streets in their regular arrange- 
ment my sight of it is no longer merely bodily, but mental 
Or if we hear music below our windows wWle asleep, we 
do not hear the melody or harmony, but only sounds. We 
awake, and a feeling is excited. We reflect upon it, that is, 
our mind is directed to it, and tries to discover what is go^ 
ing on in it,, and thus by it is led to attend to the sounds, 
and to discover the melody in the sounds as they fall upon 
the ear. This whole process, frqm feeling to perception, 
may be very rapid, and in most cases may not be at all no- 
ticed by us. Yet though its single stages may meft into each 
other, they must always be passed throiigh. These few ex- 
amples, it is hoped, vnll sufliciently show that there i$ a 
diflterence between seeing a thing only with the bodily eye, 
and teeing it as contahied in space and time. 



§ 2. OF COirCEPTIOIC. 

We have seen the origin and nature of ititellectual per- 
ception. It has no contents in itself, for it perceives every 
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tbing out of ttdel£ Vet the contents of sensaticHui continue 
as objects in space and time, as does also the person t¥ho 
once had these sensations ; by the intellectual percepticHx 
a connection is kept up between these objects and the per- 
son. The objects wer^ once present to his sensations, yet 
not as objects, but merely as contents of the different 
senses, confused and without order ; as oMects they are 
not contained in the senses, but in space and time, and are 
external. They are, however, to become internal^ and the 
power that renders them so is conception. It transfers the 
objects of space and time into ourselves, and gives them 
an internal existence. Yet not the objects, as mey would 
burden the senses, but only their images arie received. 

The contents of conception are those of our former sen- 
sations ; they were, as we have seen transferred injo space 
and time, ana now they are received back into the mind, 
not as they really exist, but by their images. By these 
images, which are wholly ideal, a relation is brought about 
between ourselves and the things of which they are the 
images, for while the objects exist without us, or in space 
and time, their images are within us; What then are we 
ta understand by an image ? - ^ 

1. There are many images which are no conceptions; 
as when the infant is held before a looking-glass, its image 
is reflected, but it does not notice it. Here is an image in 
the mnTor,*but not in the mind of the infant. This image 
may be perceived by otiier persons, and they may form a 
conception of it ; but it will be in the mirror whether seen 
or not. So when a tree stands near clear and transparent 
waters, its image will be reidected by them ; this image 
pests on the surface of the water, but it is not a concep- 
tion, until our eye has seen, and our mind perceived it 
The image of our mind must be gradually formed ;* the 
object of which it is the image, must have been felt, it must 
have been separated from our senses by that act of dis- 
ruption before mentioned, and transferred from our senses 
into space and time, must have been formed, and there re- 
ceived back by us. Without sensation then we could form 
no image of an external object, and those who are of 
opinion that Homer, whose works are reglete with imagery 
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was Uiiid, must have a film aver their own eyes. Milton 
and Ossian were blind, but had gight in their youth. 

2.^ The image is therefore the same as the thing which 
it represents, and yet there is a difference between them. 
The thing is not the image, for it exists in space or time. 
Thus the zebra is the object of which I have an image ; it 
is made up of life, feeling?, sensations, blood, nerves, limbs. 
All of them have reality, they exist in the ^^nimal, as they 
do not in the image we have have fonned of it. On tlie 
other hand again, the image is the same as the object, for 
it cannot be without it, and unless it include what the ob- 
ject includes, it is not its true image. We see her6 two 
views of the same subject that are in direqt opposition to 
each other. Neither of them is> wholly correct : the image 
is, and is not the object. It is not the object, for the ob- 
ject has reality, independent of the image and of man ; — 
it Would exist, whether we perceive it or not. So its con- 
tents are all of them real qualities that exist independent 
of our conceptions. Again, it is the object,.for it could not 
be found without it; but it is the object, not a» it exists in 
space and time, as, it is redl — it is the idea/ object. The 
image has therefore the same contents as the object, with 
this difference, the one has them as they exist in the mind 
ideally, the other as they are in the material thing, re^ly. 
We would say, therefore : by the power of conceiving, the 
contents of an object, and the object itself become con- 
tents of our conceptions ot images. 

3. Though the image is the ideal object, and fuBy repre- 
sents the latter, yet it is fess complete than the object re- 
presented by it When we first see and examine a thing, 
all its parts, whether essential m* not, impress themselves 
upon us ; but these unessential parts would burden without 
benefiting tis. Conception, therefore, refines these con- 
tents, and thrusts out what is ngt necessary to give a faitb- 
ftj image of the nature of the thing. In examining a beau- 
tiful statue, I observe every litde thing about it^ and even 
such marks as do not fonn a necessary part of it. When 
I leave the statue, I take its image with me, but the acci-» 
dental circumstances under whicm I saw it, and all that 
does not strictly pertain to it I suffer to be left out of thfe 
image. The image of a beautiful person has impressed 
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itself deeply upon my miikL; but the unpleasant voice or 
the large foot are no longer included in it. And as the 
image in the course of time grows less complete, so it be- 
comes more general. Every image is that of a single ob- 
jecty and is consequently itself single ; but the person that 
has the image, as he sees one object, sees many others of 
the same kind, and thus of the whole forms vl general image. 
I have the ima^e of a certain rose, which I saw in the hand 
of a friend ; this rose has faded — ^but I have seen many 
other roses like it, and the image of the former rose, how 
ever well defined and accurate it may have been, will at 
length become so general^ that it wouki represent all roses 
as well as it represents this one. 

Though sensations are the general source of all images, so 
that a poet who had never seen a sunset would be unable 
to depict it, yet it is not necessary that all the images in our 
minds should have originated in our oum sensations. The 
descriptions of travelers are a ricb source of images ; yet 
unless we have seen something similar to what is described 
to us, we cannot form a conception of it. A nation that 
^ lives at a distance from the ocean, will find it difficult to 
form an idea of a storm at sea. 

Of these images the mind is full, and ^s one after ano- 
ther enters the mind, many must be rendered dim and 
indistinct by those which are newer and more vivid, and 
sink as others rise to consciousness. Thus they would be 
lost to us, like jewels dropped into the ocean, iSf the mind 
had not the power to recall and revive them, It is the 
mind, and not a lifeless receptacle in which these images 
sink ; the self-conscious mind, therefore, retains them as it 
formed them, and though they are not present to conscious- 
ness, they are not lost. If they have ever existed in the 
mind with clearness and vividness, with order and accu- 
racy, they will never be forgotten, though their colors may 
fade. As the vase filled with perfume will retain it as long 
as it exists, so the mind will be affected by all its past 
images, and must be able to summon them to re-appear, 
and this its capacity is called, Fanctf. 
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§ 3. FANCY. 

Fancy is a higher stage of conception. Its images are 
those of the latter, perfeptly free from all accidental addi- ' 
tions, from every appearance of impressions by sense* 
This will appear fronpt the following — an image may exist 
in the mind independent of the perception of the object; 
the image and perception may, therefore, be separated, for 
though the image may disappear from the sphere of con- 
sciousness, the mind has the power to recall it, and has this 
power without being reminded of the image by^the sight 
of the object The' image is, therefore, freed from all de- 
pendence on the natural object, or the perception of it. It 
is a true conception by which the mind can represent a 
thing or object to itself, whenever or wherever it chooses, 
and however distant in space or time, may be the object to 
be represented. Again, the recognition of the image in the 
object, or of the object in the image, is an act of svbsump* 
tion. For, when after we have a conception of a thing, w^ 
recognize it as soon as it presents itself again, we refer the 
image to our perception of the, thing, and thus recognize 
\he one in the other. By this recognition the image in our 
mind may be corrected, no less than our perception of* the 
thing may be guided by the image previously formed of it 
For example, the image of a beautiful landscape remains in 
my mind ; traveling the night, I approach the same scene- 
ry without knowing where I .am — on j^waking I at once 
feel as if the^ scenery were known to me ; I observe more 
closely, recognize in the scenery the image I had before 
formed of it, and thus confirm my image no less by my 
perception than this by my image. Or, a beautiful melody 
slumlM3rs in my mind ; I have neither heard nor thought 
of it for years ; when, unexpectedly, it is played in my 
hearing; I do not at first recognize it, though it sounds fa- 
miliar to me. I listen with the ear of the mind, and joyfully 
salute in the melody an old acquaintance. Let us now in- 
quire, first, How this re-production of past images is pos- 
sible i And, secondly. What are its laws ? 

1. All ims^es, as we have before said, remain in the 
mind ; they are numerous, and of very opposite natures* 
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let they are not isolated ; but all are connected by a com- 
mon tie ; this tie is our personal consciousness. A thread 
may connect the most beautiful pearls ; but each pearl is 
unconsck>Us of the others, and the thnbad knows nothing 
of the tl*easure8 it serves to unite. But the I which con* 
nects these imagesf, knows of all of them, predicates them 
as its contents, and thus unites them with eaibh other and 
with itself. Though many of these images disappear from 
present consciousness, the I which keeps all in a relation to 
each other, and holds them as its treasures, can at any timb 
dive into its own depths, and raise the seemingly lost image 
to light. And this re- production is not connected with much 
labour, but the images appear spontaneously like the tables 
of Hephaistos, that spread themselves whenever the go(b' 
wished to feast ; or, like Solomon's ring, which presented 
a new assemblage of spirits i^ith every turn. 

It is then our personal consciousness that includes and 
governs the images of the mind. Yet ther^ are some that 
seem to force themselves upon us against our will, and how 
much soever we may desire to repel them. Shakspeare has 
illustrated this very forcibly in his Macbeth, and Goethe 
in his Iphigenia, when Orestes is haunted by unpleasant 
ima^s. 

2. The images in the mind are I'elated to each other by 
the /, which f6rmed them from the materials fhrnished by 
the sensations, and which possesses and keeps them all con- 
nected. Hence, as a general rule, it may be stated, that as 
diflferent images are subjectively united in the mind, so 
they will present themselves in this relation to each other 
when one of theni is re-produced. This is the principal 
basis of the association of ideas, and on it rest all its laws. 
These we will consider in a few words : 

And first, When different images have been produced by 
different senses at the same time, the one will be recalled 
to the mind when the other makes its appearance. We 
have spent a pleasant hour in agreeable company; the 
room was filled with delicate perfumes, and we were de- 
lighted bv the fragrance. Whenever we recall the fra- 
grance, the images of the persons we then saw^ the order 
in which they stood or sat, and eveh the conversation that 
took pbtee, will be vividly recollecte?!. * 
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Secondly.' l^he iniageg i^ the mind have their objects in 
n)ace. They exist together-^none is isolated, but the hemih 
tiful cathedral is surrounded by houses, streets and op^n 
squares. When 1:he image of the cathedral rises, our 
fancy, if it be energetic and vivid, will reproduce the 
images of all the. objects surrounding the cathedral.^ Any 
one who has seen the City Hall of New^York, and pre- 
served an image of it, will also have transferred to his 
mind the surrouiKling space as the common platform of 
many other objects ; when at a distance from New-Y<Mrk 
he recalls the image of the Hall, the image of the space 
aroimd, with aB its objects, will present themselves-r-the 
park, with its iron railings, the broad streets encompassing 
the park, and the fine buildings lining the sti^ets, &c. 

Thirdly. Space remains aways the same, though what is 
in it may change. Time, is but change and succession. The 
place where old Athens stood, still remains ; the time when 
It first stood there is gone for ever. Yet we rarely remem- 
ber a place without remembering the particular time when 
we saw it. The images, the objects of which are in time, 
must, like the latter, succeed each other, so that the image 
of one thing is followed and preceded by other images. In 
this cofmection ims^es likewise exist in our mind, and one 
revives all of them. We recall the image of a dying friend, 
and all connected with it rise to view : we see his suflTer- 
ing face, the positions in which he lay— and then his fi|- 
neral procession. Persons of lively but uncultivated fancy, 
will so fill their narrations of past events with accidental 
circumstances, that it is Often difllicult to keep the train of 
their ideas. On the whole, images, the objects of which 
were in time, present themselves more easily than those, 
the objects of which are in space. It is likewise more dif- 
ficult to represent the latter to others than the former. 
This Homer knew, when, instead of describing the shield 
of Achilles, he leads us to the place where it is manufac- 
tured, and shows us part after part as it is fabricated. 
Thus he communicates, in successicm, what he would other- 
wise have had to depict simultaneously. Hence, too, poetry 
is more generally attractive than painting. 

Fourthly, Images dicit each other by etmtrast or t^mmih 
hnce. An Otaheitan you^ called the falling flakes of snow,. 
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white rain. A chief of the Otaheitaos called a repeating 
watch, a little sun. In both instimces, two images present- 
ed themfielves together, while they had only a single mark 
in common with each other. The image of a fine commo- 
dious ndl-road car may readily call up that of an old un- 
comfortdiile rattling stage-coach. Images that contrast, 
at the same time complete, and thus render each other more 
vivid. 

Fifthly, The law of cattse and effect brings images in 
connection. Whoever thinks of a Gothic building, will 
involuntarily perceive in his mind the ^ taste of tte age 
when Grothic architecture prevailed, the manners, laws, ha- 
I»t8, religion, all of which harmonized, and were active in 
producing this noble style of architecture. 

Sixthly, Many concrete images are brought in connec- 
tion by a generai one, which comprises them as the whole 
does its parts. Every image is at first as concrete as the 
thing of which it is the image ; it is therefore single, occu- 
pying a certain p^ce, and in a certain time. But wfaeo 
once we have conceived it, and then perceive it in our- 
selves we gradually free it, as we have ^tatedi of its indi- 
vidual peculiarities, and thus abstracting from them, we 
form an image that is more general, 1 have, for instance, 
the image of a mocking-bird ; as such it is a single image» 
in which plumage, bill, eyes, and wings, are vividly repre- 
sented. So of the Baltimore OrkJe ; its colors, and lively 
motions. But abstracting from colors, motions, bill, &c. 
I retain an image, which is that of birds in general, and 
not of a single individual, so that when it presents itself, 
the images of many species, as eagles, ravens, doves, &c. 
.will be suggested, and in number proportioned to my know- 
ledge of omithologv. So every one has a generai image 
of all butterflies, which he has gained from individual on^. 
Having it once, he is by it remmded of the difierent classes 
of butterflies. The image of a general character, loses 
more or less its reference to the single object of which it 
is the image, and gains a more direct relation to the species, 
yet these general images are iK>t the same as the ctesses or 
species into which judgment divides imture ; they are col- 
lective but not genericy they express w^at is common to 
many, but not the soul that unites them interniMly. The 



Digitized byCjOOQlC 



1 



image by its general character, howevca*, becomes tlms still 
more free, and refined, and the activity of mind we havte 
called conception and fancy, are eleVated and become, 



§ 4. IMAGINATION* 

We must ever keep in view, that mind is an identical 
life, but at the same time existing in diflferent organs, wUch 
have been called faculties. The comparison of the Uffe of 
mind with that of a tree, may be once more noticed. The 
contents of sensations are those of conception, and they 
are also those of imagination. As contained in imagina- 
tion, however, they are hai sensuous and more general in 
their character, and are, therefore, less limited in extent, 
and leave us more free in their application. Inu^nation 
is consequently a freer activity thanf^nceptioni TTie lat- 
te^^kes originally all its images as they peel off from their 
objects; fancy caJls them forth from the depths of thcmind 
in certain connections and combinations ; imagination unites 
them freely^ independent of the laws cf association,^.; There 
is another difference between imagination and conception, 
which deserves mention here. The image of conception, 
as has been stated, is not exactly the same as jts object; 
for the object has reality ind'ependent of the image. Tl^ 
(unages of ima^naticm on the other hand, are the free pro^ 
auctions of imagination, and have no existence in realit^ 
as for example, the image of the centaur: these images of 
imagination ai« therefore truly the objects themselves. 
This independence of the mind, in uniting the most differ- 
ent conceptiofis, and produce new ones, begins to exhibit 
itself at least in some degree in fkncy. * Every conceptidn 
may become the centre, from which I may summcm many 
others to appear. What is there to prevent me, when I 
think of the Cathedral at Strasburg, from directing my at- 
tention to Er\|in of Steinbach, its Celebrated architect, or 
to Groethe's treatise on it, or to the misconception of €rothtc 
architecture which so long prevailed. So I may turn to 

SO* 
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the guild of ardsteds of the mu^le ages, to masoDTy or 
snyrteries in general. Or I may direct my thou^ts to H^ 
stone of which the cathedral is built; to its picturess iU^ 
beUs ; the French Revohition that cwice threatened its de- 
gtruction, or Alsace of which it is the ornament/ Now if 
law is the power which is the union of the manifold, their 
common soul and which unites the individuals and brings 
them in relation to each other, upholding order and regu- 
larity, v)hat is the law in the above transitions ? Fancy is 
undoubtedly more free in associating conceptions or ideas^ 
than^hose who place so great a stress upon the. laws of as- 
sociation, or suggestion as some prefer, would be willing to 
admit. Not ten nor twenty laws would fully show thp na- 
ture of association, for as the fancy of a person is moije 
or less vivid and distinct, more or less active or inert,— so 
it will combine more or less freely.. Why may not the 
idea of substance call forth that of accidence ? or that of 
phenomena the idea of cause ? or that of end the idea of 
means 1 It is certain Uierefore, that fancy is free in its 
combinations, and more so when it associates different 
ideas by its own power. In the latter respect it rises to- 
wards imagination, yet it is not the same, for fancy Js only 
reproductive^ while imiagination more free^ ia productive. 
The richer the former^ the richer the latter. To define 
imagination, we would say, 

1. It is the activity of mind which with ease and free- 
dook umtes different images or creates new ones, having 
been flirnisfaed with the materials for them, by sensation 
and conception. Such images of imagination are those of 
Amazons, Cyclops, Syrens, ffiiries, elves, giants, and dwarfs, 
&c. These images cannot be seen in nature, diey are 
therefore in one respect new, and yet the parts of which 
they consist, are furnished by pensatiopi or perception, and 
consequently met with out of u^. 

2. Ims^nation is the power to call forth images for the 
purpose of clothing an idea or thought which arises in the 
mind. The images thus called forth may be variously 
modified to render them aj^ropriate vehicles of thought. 
This no one will dispute who is aware that as the mind 
constantly grows in cultivation, its conceptions must like- 
wise become more correct, so that as often as they are re- 



Digitized byCjOOQlC 



produced, ih^wili ^be^ ^b/^ is^firemoilrihe mwA^jfjff* 
proTemeht. .^^lagtruOiGn^en, is jfiep&u)0r wjMi mqd^&^ 
the images (^»ee receivedr creates rwwones'ofihemfan^^w^ 
them contents which do not originally belong to the^^ ; 

Some exan^les will show this more satisfectorily : I 
think df strength ; my ims^gination being lively, seeks for 
an image by which to express it ; it takes the image of the; 
lion, places its thought in it, and thiisthe lio^i becomes ihe 
^ymbd of strength. Again, the idea that man if lefit to^ 
himself^ is withcmt any toowled^ of heavenly things, aifd 
cannot speak cotK^ming then*, is a thoiight produced by 
reflection. This thought knagination desires to r^esprU 
in an external form* It therefore creates an image .to 
whitifa it gives it as its C€«itents* The E^^tian statue of 
Memfion was the symbol thus created^ It was made of 
marble, its face turned towards the rising sun, and it gave 
forth lovely 'sounds :When the. first rays fell upon it. So 
man is jnute and dead till heavenly li^ht awakens him. 
Guido represents a pious and beautiful virgin, sitting alone , 
at her needle ; two angels attend her^ What does this 
mean ? Imio^ence and diligence are honored by heavenly 
spirits. ' 

The contents pJacted iaan image, may be a number or 
duster of thoughts, atid then instead of one we must have 
many images. When connected it is called an allegory. 
The thought that man consists of soul and body, is con* 
nected with the idea, that whatever be is in regard to in- 
tellect, he is by having freed himself from his animal pas- 
sions. The Egyptian sphinx is an allegorical representa- 
tion <rf this ; in it the head of a woman grows forth, and 
rests on a body composed of parts of diiferent animals, 
mingled with each other. This meaiis, that humanity, — 
here represented by a woman — ^must by its own power 
emerge from the dominion of animal desires. Or Eros, lov^^ 
sitting Upon a lion^ strength, and guiding him with a silken 
<^rd, moderation, shows that lo^e softens the strongest. 
Cerberus with three heads^ and Argus with a hundred eyes, 
exjM^ss the ideas that watchfulness must look in every 
direction. The centaur is the symbol of prudence, swift- 
ness, and considerateness. 

Imagination, as it may pl^ce its contents in the works of 
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painting and sculpture, may also expreos them by soundi, 
that is, music, and words, which is poetry. A person of 
imagination!,, not only feels anxious to express his thoughts 
and ideas hi a sensible form, but his feelings and emotions 
Hiewise. Joy and grief, pain or pleasure, fear and hope, 
anxiety and expectation, gayety and melancholy, fill the 
breast of man, and go and come with never-ceasing changes. 
The CTeater part of our inmost feelings and most tender 
emotions, do not become entirely objective to ourselveis, 
but are grown together with the heart their common seat, 
mjrsterious and not understood. Images have their objects 
existing in reality ; the images of imagination, though they 
are not real, may be made to assume an external form, and 
thus become objective to us by the chisel or the brush ; but 
it is utterly impossible to represent oxxt feelings in an ex- 
ternal form, or to convey them by language. For the latter 
& also intended for general conceptions only, 'the mediufn 
by which alone we can make a representation of our feel- 
ings to ourselves and others, is that of musical sound. But 
sounds are not all musical ; the murmuring of brooks, the 
roaring of forests, the humming of bees, the whistling of 
the wind, and the song of birds, are not in themselves mu^ 
steal; they also become so inreftition to us, after we place 
feelings with which they harmonize in them, and hear the 
feelings expressed by them. What is it — ^if this slight 
digression may be permitted, — that interests us in the 
mournful sounds of the nightingale, when concealed in the 
thicket, she sends forth her plaintive n6tes, that sweetly 
swelling fill the valley and touch every heart ? Is it not 
that we imagine the nightingale giving utterance to her 
grief, as we would to ours, in song ? Does not the Greek 
mythos inform us that she is grieved, and that she breathes 
forth her grief in melodious notes ? Suppose some oiw 
should accurately imitate her, should we after discovering 
it, consider this imitation attractive, or the soutids musi- 
cal ? Every bird that sings, expresses the peculiar feeling 
of its own existence, by its peculiar note, and how different 
is the note with which the mother mourns, when a mis- 
chievous boy has stolen her young, from those with which 
she calls them, and those which she has in her common 
State of existence ! Sounds becpme musical also by their 
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tiohmssi deameds, fbUness,. purity^ and by the rdbtion c^ 
the difierent sounds to each other, by rhythm, time, har- 
mony, and melody, l^ their connections, transitions, and 
various modifications. 

Whi^ is it now, that makes musical sounds susceptible 
of representing. our emotions and feelings? Sounds like 
feeling cannot assume a shape or form in space ; they iloat 
only in time. So our feelings have an existence in time 
only, not in sptu^, since they are without external form 
and visible expression. They change and pass away like 
sounds ; sounds, therefore, closely resemble feelings in this 
respect, and are the very element in which they may live 
and move. Hene^ tl^ movements of music easily enter 
the seat of feeling, the heart and its emc^ions, and as while 
we listen, conscicwsness has nothing external to engage its 
attention, as the music dtaws^ its attention to the feelings 
of the heart; it, becomes merged in them, and is borne aiong 
on the stream of expressive harmonies and lovely melodies. 
Thus we see that music is an excellent ntedium by which 
to express and call forth the feelings. Again, as harmonies 
and melodies affect our feelings and not our judgment like 
paintings, statues, &c., so it is time that renders sounds in 
their connection Tnusical, and that affects us pl^wantly* 
For we are in time, and time is in us ; and so sound again 
rests only in time. Thus we and sounds have a common 
element, and when sounds are well measurckl and follow 
each othef in order, they enter into our feelings, and pro- 
duce the sa'me rhythmical motions in us. Now it will be 
understood why all sounds are not musical, for time is the 
first element of music ; yet no animal can keep time, neither 
in its walk nor in any thing it does ; neither do birds keep 
time in their songs. The art of keeping time belongs to 
man; and is not met with in all nature, even in the motion 
of the heavenly bodies, which accelerate and retard their 
course ; the music of the spheres must' therefore differ from 
ours in this respect. * 

We see, then, that music has all its elements in common 
with ourselves. In it we do not hear any thing different 
fix>m 4>urselves, but the heart hears itself, as if the light in 
its purity could s^e itself. Time is common to our feelings 
and to sound i sounds in themselves, by their purify of 
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clearMflSy softaess and richness, aecordwidiparticiAtt* feel- 
iogSy Kke inteijections and excIamatiOQs ; while harmonies 
wi melodies unfold our joy and grief in all their depth 
and fiillnes^. 

But imagination doer not only. place our ematiotj^ and 
feelings in music, but also thoughts and conceptions. In 
this case we are in the habit of sayings music accompanies 
aon^s, while songs are themselves ^ready music. Music, 
by Itself, and music as an accompaniment, 6iSbr only in 
their contents ; the former has feelings for its contents, the 
latter conceptions. Here again we must distmgnidi. For the 
musician [^ces either the feeling which has been prodo* 
ced in him by reading a poem, in his musics or his deore 
is to represent by music conceptions themselves. In the 
former case, the composer studies a poem until he enters 
fully into its spirit, and receives an impression which wiB 
resemble the feeling under the influence of which &e pdet 
composed the piece. He then will, by his imagination, place 
this impresaon or feeling in sounds. The chmraoter of the 
poem will be that of t^B melody, and this will call fcMrth 
sympathy in the hearts of the hearers. This is the case 
with Zelter's beautiful aqd classical compocdtions to Goethe's 
and Schiller's poems. Zelter says himself, that he learned 
those pieces by heart, studied their character, ^€it?e hitnse^ 
up wholly to the impressbn received from them, and sung 
the melody in his mind. 

Haydn's Creation^ on the other hand, Handel's Messiah, 
Bethoven's Oratorios, Mozart's Operas, have,> as their con- 
tents^ conceptions and ideas placed in them by imagination. 
These composers did not wish to throw their private feel- 
ings into these compositions, but to represent ideas them- 
selves. Yet even here these ideas are not represented by 
music to the judgment or understandings but to the ?ieart, 
and the feelings called forth, for example, by light, by the 
seasons, by the crucifixion, are intended to be awakened in 
us by sounds. We shall feel the emotions produced hy these 
phenomena; we shall merge ourselves in diem and expe- 
rience them fully. It is scarcely necessary to say, that no- 
thing arouses m more quickly than music. The Marseilles 
Hymn of the French revolution, the classical chureh mu- 
sic of the middle ages, the operas of Mozart, the lovely 
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mdodies in FVeischutz^ how they excite and awnate I The 
Requiem of MojEart, his isast^r-pieoe, how it makes us feel 
the melancholy of the composer, which remains so foHy 
in it I ^ 

After this rather long digression on mufflC, in which we 
have UKkdged, because music generally receives less atten- 
tion thantioe other arts, it only remaitis for me to say,, that 
the poet also, by imagination, places his thought$ in his 
poetry. To do this he makes use of language. The sound 
as the articulate word is no longer desired on its own ac- 
count, but as means; and words become the mere vehicle 
of thoughts^ Thus Homer embodied his refbotions oin 
vrrath, haughtiness, and voluptuousness, in the characters 
of Achilles, Agamemnon, and Paris, his reflections on con- 
nuhiid fidelity m Penrfope, on prudence in Ulysses, on life 
in g^ieral, in hi? Iliad and Odyssey. Goethe, in his Iphige* 
ma, represents the thought, that truth and humanity in the 
bemitiful gemus of a mild and tender girl, will coi^uer 
even the rudeness of a barbarian. Sophocles exhibits the 
power of a sister's love, by bringing its divine power in 
contact with the human statute of ^reon, and by exhibitt 
ing the victory of the former over the latter^ in the bosom 
of the tender Antigone. And what is the case in epic^and 
dramatic, is, of course, so too in lyric poetry. Does not 
Pindar'sv grave imagination place all its high aiid noUe 
thoughts in the stories it relates ? Does it not use these fa^ 
bles as if they were invented for these contents, which 
Pindar is desirous of representing in a senwble form ? 

Prom the above it must sufficiently appear, that^agina* 
tion as the basis of arts creates an unreal but powerful and 
beautifiil worldTl By it all objects and imj^es receive ideal 
substance, and there is nothing too good to become the re- 
ceptacle in which imagination may place the contents of 
the mind. While the man of business sees nothing in spring 
but flowers and bills, the eye of imagination perceives in 
the flowers and ornamented hills the connubial garlands of 
spring ; when the former hears nothing but the noise of a 
running brook, imaginati<m hears the murmuring waters 
express their joy, that they are no long^ chainied by the 
ice, but have been frecdby sprii^ to which they sing their 
song. . 
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Characteristics of Ifnaginaiion. 

In continuing the subject of imagination, it must be un- 
derstood that its chatact^r is also that of ait, that in de- 
scribing it, we in truth represent the nature of the latter. 
With this view we suffer ourselves to indulge tWs iBterest- 
mg topic somewhat beyond the symmetrical proportion 
which the different parts of a book ought to exh&it in their 
relation to e^h other. 

And first, imagination is originally imitatim^ This asser- 
tion, howeve?;' has been disputed, for it seenSiTat first ai^ 
lo make nature the teacher of man — ^td indicate that he 
learned from the fish to swim, from the beaver to build houses, 
from the spider to weave the net with which he can catoh 
the fish in the water, and the bird in the air. This is re- 
pulsive to the laws of nature ; all offence, however, will be 
done away as soon as vee ascertain the true meaning of 
imitation. It means nothing else tham " to reproduce the 
exact nieasure of such phenomena as we perceive in na- 
ture or in the lives of othei* beings." This capacity is by 
no means- to be despised, for here also man shows himself 
to be the lord of nature^ since there is nothing in it which 
he cannot unite with himself and xxake subservient to hk 
purposes. All the lower classes of animals, some of whicii 
are docile in a \A^ degree, feel no inclination whatever to 
imitate, and only birds are attracted by sounds, and mon- 
keys by the motions of man to attempt it. But this imita- 
tion of animals rests on an instinctive, dark and confi:ied 
sympathy, while that of man is voluntary and designed for 
certain purposes. These are at first the removal of wants 
and necessity ; but sodn man delights in the skill he has ac- 
quired in imitating nature, and cultivates art for its sake. 
This skill manifests to him his power ; especially when, as 
was the case with several distinguished paitlters in ancient 
times and in the Dutch schools, the resemblance deceives 
the eye. Who is not here reminded of the grapes of Zeuxis 
at which birds pecked; of the painted insects, torn to 

Eieces by a monkey, anxious to take hold of them ; of the 
orse on canvass, neighed at by that of Alexander ; and of 
the }^ainted linen cloth that even deceived a master in the 



Digitized byCjOOQlC 



TSYCBOLOGt. 241 

art of painting ? Yet imagination cannot for a long time 
delight itself la this mere skill and dependence on nature. 
The productions of nature have, on the one hand, a decid- 
ed superiority over those of imagination, for the flower in 
my garden blooms, breathes and exhales, while that on pa- 
per is but imitation and has no life. It is for this re^^n 
no doubt that the Mohammedans object to art ; £6r they 
say that all these works of art resembhng so much the 
works of nature, will rise in the day of judgment and de- 
mand a soul of the artist. On the other hand, if mere 
skill is that which delights, beauty cannot be the object but 
only correctness, and in this case it could not matter whe- 
ther the object imitated is a blade of g^ss or a beautiful 
bird^ if the resemblance is only effected. 

'Iiiiagination is not satisfied with/such imitation; freeing 
itself from it, it will at first indulge fancies and images^that 
cannot be met with in natu^ Elves peeping forth from 
the cups of flowers, or fairies slipping into them when the 
son rises ; clouds surrounding a picture, that exhibit angels 
when closely examined, and garlands of flowers, in the 
cups of which we discover beatitiful faces ; — such pictures 
^u« the DjxKiucts of an imagination freeing itself from na- 
ture. (When the desire to be jperfectly free, is indulged to 
excess, we get caricatures, witches^ and faces that have no 
truly intellectual character whatever^, ' 

fl^ imitating all that nature contains, man becomes ac- 
quamted not only with its usefulness, but also with its gen- 
eral nature. In it he soon recognizes something divin^^ 
for whilif all the individual beings are constantly going^and 
coming, appearing and disappearing, it remains permanent- 
ly the same, unchangeable and4he prototype of all the in- 
dividual forms of a species. 'Having compared image with 
image, the eye of genius sees'^wbat is no where realized in 
one individual ; it sees the prototype of all, which the indi- 
vidual is wholly incapable of expressing in a faultless man- 
ner. The idea of perfect beauty has arisen in the mincLgf 
the artist. He seeks for it in reality but cannot find it;; 
A hair, a mole, a large foot, will render the otherwise per- 
fect beauty of a lady imperfect. So it is with every thing 
in history and elsewhere. Our purposes may be noble, 
but eitemal circumstances attach themselves to their exe- 

21 
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cutioii) and they are no(t what they were deaigped to be^ 
Historical actions may have been well and fully designed* 
but only a part of the design has been carried out, the rest 
of the actions were accidental. The imagination of the 
artist having conceived ^e ideal pf beauty, and having 
sought in jrain for it in reality, sketches it on canvass, re- 
presents it in the statue, or breathes it into language. This 
idea of beauty is infinite and invisible, and placing it in a 
sensible form, the artist unites the inifinite and finite, the in- 
visible and visible, and a&^ W a magic mirror M renders the 
one visible in the other. This union of the invisible and 
visible, of thought and sensible form, is beatUy. To see it, 
there is more than an accurate bodily eye required; and 
he who has not the soul of beautv in his own mind, will 
never discover it out of himself. Compositions like those 
of Mozart ; cathedrals like those at Cologne and Stra?^ 
burg ; landscapes like those of Claude Lorraine, are not 
met with in nature. And here it may be well to introduce 
the views of some celebrated artists on this point' Ra- 
phael and Guide confess, the former, that he could not find 
any model for his female beauty, his Galatea ; the lattery 
that he sought in vain for a model for his archangel. Ra- 
phael adds in his letter, in which he states the above: 
"Because I cannot find the ideal of my Galatea in realiiy, 
I make use of a certain idea,'^ [This word used in the 
sense of P)ato.] When Zeuxis, requested by a city to 
paint Helena, asked for five of the most beautiful girls as 
models, did he not say, that there was no single virgin 
equal to his idecd of beauty ? Hence Winkelmann is cor- 
rect in saying : Nature may exhibit single parts pf as great 
beauty, as art ever produced ; but beauty as a whole, na- 
ture must yield to art. Goethe said once to Eckermann ; 
the heads of two horses of ancient date and lately found 
are of puch beauty, that the English, the best horsemen in 
the world, are constrained to acknowledge that they never 
-saw such horses in reality. And again : when once asked 
respecting a picture of Rubens', he said : such scenery has 
never been seen in nature ; this we owe to the poetical 
genius of Rubens. 

[A good imagination, however, is not unnatural ; it makes 
use of the objects pf nature, and puts the riches of its pwn 
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8(mlinto:tten^^flb<Soetb6 siaysof Claude Lo]TaiQi&; be 
knew the wortGfand used it as a means by which to ex- 
press lus lieh soul. 

Though we fear to swell this portion too much, we can- 
not den^ ourselves the pleasure of adding two questions 
more with r^ard to art ; What is its trum ? What is its 
aim? 

With regard to the /ormer question a host of views ought 
to be met if space would allow it. <* Poetical truth is ficti- 
tious, and hence having no reality, is of no value." This 
is the creed of many persons. With tibem all truth -con- 
sists in the mere real existence of h thing, and yet so much 
every falsehood, every theft, every crime claims for itself, 
for all of them have at least an existence. Real truth, 
however, is not the mere external existence of a thing, but' 
its ratiotud and general nature. If I say : ^this plant 
iioomsy^ arid a few days after any one goes to see whether 
it is so, it may have shed its flowers, and consequently 
wiiat I said irf no longer true. But if I name the species 
of the plant, its kind, describe its form and manner of life, 
as this belongs not only to it as an individual, but to its 
qjecie^fhave given truth ; and whether any one sees the 
plant that I see, or another of the same kind, he will know 
what I know. Or the truth is a historical one. Here the 
opinion is that the correctness of the J^act is the truth of 
history. If so, the French would be right in asserting that , 
we have no history, but cfnly the notions of historians. For 
all history is related by lan^a^e ; language, however, is 
so general in its expressions that it is wholly impossible for 
it to express any thing entirely individual. If I say : he 
squints, I can convey only soihething general ; many squint, 
but each one in a peculiar manner, and this peculiarity 
cannot be represented by the word squint. It can only be 
pointed out to the eye with the finger. Every historical 
action is to be performed by individuals ; their feelings enter 
into it as elements ; it pre-supposes a certain place, a cei> 
tain hour, all which aflect the feelings of the individuals ; — 
but who would or who couW by the ^strongest imagination 
discover all the particulars of such an action ? Hence it 
foUows that what m^ht be called the real existence of an 
action cannot be conveyed by language which is so ^ene* 
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ral that it cannot utter our feeling at all exeept by inter* 
jections. And again : the action as it occurred, existed 
differentljr from what it does in our conceptions. There 
is its reality, here its ideality. Now all of us know how 
differently actions are described by different spectators,- 
• though they are most impartial. And yet we speaks of 
hisUnical truth I The truth of history consists in the spirit 
that produces the action, in the development of national 
intellect, prosperity, intercourse, &g., so that on^ action is 
interwoven with another by one and the same national 
spirit. This spirit^ this national exertion to preserve, to 
improve, to advance itself, is the truth of history. I may 
know, for instance, the hour and place, when and where a 
battle was fought, the individual persons who>fell, and those 
who escaped ; and yet I may have no historical truth. But 
when the design for which the battle was fought becomes 
known to me, and its effects upon nations and the succeed- 
ing history, then only I have truth.^..^ - 

From this it must appear that I truth does not consist . 
merely in its having an existence in recdity ; but that it is 
the rational generality, the general spirit which appears in 
and through a thing. The thing is perisdiable, tW spirit 
eternal. Now in this respect the truth of art agrees fully 
with truth in genexaD The artist's eye perceives the truth 
resting in the objects or historical occurrences ; he per- 
ceives that it is clouded there by many circumstances, and 
lovinff the truth he feels an irresistible desire to represent 
it as he sees and loves it ; free from every thing not per- 
taining to it, pure and transparent. This of course can 
only be said of true and genuine art, and not of its inferior 
branches ; of Shakspeare, and not of Bulwer ; of the better 
parts of Byroii, but not of his poetry in general. 

Thus then we have answered the first questicm, and with 
it also the second. For if the truth of art is what we have 
seen it to be, the representation of this truth is its sum. 
Artists do not merely desire to imitate, for then their labors 
would be vanity ; nor merely to entertain, for then they 
would stand on the same scale with jc^glers, ventriloquists, 
&c. Their aim is to represent the invisible in the visible, 
the infinite in the finite, eternal truth in its purity, by ren- 
dering it manifest in a sensible . form and shape. By this 
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its aim, art differs from all sciences, all of -which make con- 
stant efforts to generalize single objects, and classify them, 
and therefore, proceed in a manner directly opposite to 
that of art. Yet art and science serve each other, for the 
latter gives the rule for the former, and the former fur- 
nishes materials for the latter, and painting, for example, 
may aid by its pictures the study of natural hist6ry, &c. 

Secondly. (^Oiir imagination is either rich or poor, that 
is, it produces iTiBfny or few new images, or it is strong or 
weak, fiery in its productions, vivid and distinct, or (iool 
and indifferent. Here, according to the law, that a power 
spread over a Targe surface, will be less strong than when 
apart in smaller circumference— ^e rich imagination may 
be less accurate and precise than a strong one, for the 
former will produce more new images than the latter.\ An 
imagination that has but a few objects attractive'toTtself, 
cannot, of course, have many materials for the formation 
of its productions. It shows both strength and riches, 
when it knows how to use the few materials it has, with 
the most various and always new modifications. Such an 
imagination produces from the object the gi'eatest variety 
of the most beautiful imagery, as for instance, that of Os- 
sian. It differs likewise in quality. The imagination of 
the gardener, the geometer, the man of business, and the 
architect^ easily perceives regularity and order, symmetrj' 
and harmony. The imagination of the painter and sculp- 
tor is aided by the eye, and form, colors, light, and shade, 
flow easily from the chisel and brush — the ideas of the ar- 
tist's animating hand and fingers. Imagination, aided by 
the ear, fits for music and language. 

Thirdly. Imagination differs also with regard to its 
form. This is e\i\ieif\symholical, classical, or romarBic. \ 

The form of imagination is symbolical when it places its 
contents in an object, which is more or less capable of in- 
dicating them. Truth, for example, is the same in the 
sphere of science, that light is in the sphere of nature. 
Thus far both are homogeneous. But truth is spiritual, 
and cannot be felt by a sense, nor perceived by the mere 
bodily eye, while the rays of light may be felt. When 
now truth, as an invisible power, is represented by the orb 
of the sun, we have a symbol. The symbol is something 
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external — a form perceptible by sense, which hy its peculiar 
position convinces us that it contains a hidden meaning. 
This meaning is in,visible and internal. In symbolical ima- 
Vgination, therefore, we must distii^uish the external form 
from • the internal signification. The owl at the feet of 
Athena, for instance, held by a chain, is the symbol of 
darkness, for it cannot see by day ; the chain in the hand 
of the goddess of wisdom is the symbol of the powers of 
light over darkness. We can only see the owl and the 
chain, but being connected with Athena, we must believe 
that the artist had some design in placing it there, and that 
the owl is but the receptacle of some of his thoughts, which 
we must discover by reflection. 

Imagination is classical^ when form and C9ntents so fully 
receive each other, that the former is transparent and 
seems only to exist in order to represent the latter, and 
when the latter fully expresses itself ^o that the artist not 
only shows the best form, but also knows how to commu- 
nicate by it every particle of its contents, leaving nothing 
unexpressed, retaining nothing in his bosom. This entire 
mtuS'Susception of form and contents is the only dassicd 
form of imagination, and we meet with it in Greece alone. 
If, in the symbolical form, contents and form are only 
brought together externally ; if we must reflect in order to 
discover the one in the other, the contents in the form, if 
consequently we may make a mistake ; with the classical 
form all is otherwise, for all is clear, transparent, and per- 
fectly beautiful. Who that looks at the statue of Apollo, 
will not at once recognize an ever-blooming youth, that, free 
frQm care and trouble, rejoices in the feehng^of existence. 
_ The form of imagination may be romaruictj As such it 
was not known to the ancients ; fordt^lias become possible 
only since the introduction of Christianity, 'which opened 
to the mind of man the world of infinite spirit ; this world, 
filling the breast of artists, iipagination seeks in vain for 
conceptions and images in which to place, and by which 
to express it. Nothing in the world can represent, in an 
adequate form, that God whom Christ has revealed. The 
spirit is only accessible to the spirit ; we cannot convey it 
by any image. The symbol, it is true, may represent the 
Infinite by the finite ; but what a defective representation ! 
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And ydLf Itowever defective, it satiified tbe ancie&ts, for 
they had no dear idea of the Inyisible and Infinite ; they 
felt it darkly, but knew it not. Now the Infinite is i^learly 
revealed ; hence it is that no representation given it by 
imagination will sufiice, for our consciousness of the In- 
finite will flow bevond every visible, finite form, and leave 
it fisu: behind. Tne poet is overpowered by the riches of 
his theme, and yet he cannot disiniss it. ike feels that he 
cannot fully express what agitates his breast, and yet he is 
irresistihlly urged to give vent to hi^ deep and lasting emo- 
tions. ^6e elements of the romantic imagination are, the 
love of^Uhrist, the vanity of all things, a (fesire for an eter- 
nal home^e transitoriness of this, and the immortality <rf 
a. future file. J Its elements are, on the one hand, the spirit 
»Ki the world,' for which it is destined, and on the other 
hand, this world of sense in which it lives, and which can- 
not satisfy its spiritual longing, nor represent its ideas. 
This romantic character is indicated by the steeples which 
are peculiar to Christian churches ; they rise high into the 
clouds, and point to world above. 

If we compare these three forms with each other, we 
shall find the symbolical to be stiblime^ the classical to be 
beautifuly andjhe romantic to be sentimental and mystical. 

Fourthly. \The power. of imagination is susceptible of 
cultivation.^ ,3f"first, it is rude, colossal, and without mea- 
sure. Sa,~fbr instance, the mythus of Uma and Siva, or of 
Sagaras and Vishnu in India ; of Faust in Germany. It 
becomes cultivated when it produces according to laws. 
It will become pi(|uant, paradoxical, barroquS, fidl of cari- 
catures, when it is arbitrary. The statues of an Italian 
count, made of the finest stone, are examples of arbitrary 
imagination. He had the head of a goose put upon the 
body of a lady ; or the neck of a goose with the nead of 
an eagle on the body of a lion. 

Firaily. Imagination and cool reflection seem to be anti- 
podSg^/the'youthful fire, and warmth, and freshness of the 
former, are extinguished hv the considerateness and logical 
calculation of the latter. Yet imagination needs the measure 
which thought only can give it. In proportion, however, 
as pure thinking prevails, the imagery of imagination be- 
comes superfluous, and imagination itself is made subser- 
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Tient to reflection. As man lives in the sphere of theoretic 
cal truth, so he moves in that of practical life, in which 
the naked reality only avails, and images and beautiful pi(> 
tures are of no value. Yet, as was remarked above,' the 
man of business^nd our practical life also, need the >Hi 
of imagination. The yard, the scales in the hand of justipe, 
are the symbols in which imagination places the practical 
idea of right. It was imagination that taught savages to 
lick property when transferred from one to another, for 
the tongue is the organ of assimilation ; or to break a 
straw — stipulay hence stipulation — for as a straw exactly 
divided, so each receives full valueu Here the productions 
of imagination are no longef* beautiful, but tisefuL In the 
* progress of time, these symbolical actions become super- 
fluous ; a word becomes sufficient, and where it is not, a 
legal instrument of writing, or the loord loritten, is neces- 
sary. Thus the will of man becomes independent of exter- 
nal things. Imagination, in this practical respect, takes the 
following course : it is, at first, symbdicaly then it becomes 
emblematic, and finally semeiotical. It is symbolical, when 
the object by which it represents a thought, and the thought 
itself are homogeneous. Darkness cannot be the symbol of 
light ; but "when a genius with an inverted torch is placed 
as a monument upon a grave, it is symbolical. For there a 
life has been extinguished, a light, an eyei beneath that 
monument' the dead lies without life, without light — the 
light of the torch and the light of life are homogeneous.'* 
On the other hand, the productions of imagination are em- 
blematical, when the form and contents become inadequate 
to each other, or are heterogeneous. The feeling of thirst, 
and a glass of beer on a tavern-sign, have nothing homo^ 
geneous ; the sign is, therefore, not the symbol of thirst, but 
its emblem. Yet there is still a relation hietween them; if a 
relation no longer exists, the imagination works semeiotu 
rally. Here the form intended to represent certain con- 
tents, does not in the least resemble them ; it therefore re- 
presents something entirely different from itself; the ima- 
gination determines that a thing independent of its fitness 
shall signify or indicate a certain thing, though it .beai^s not 
the slightest relation to the thing signified^ Two triangles, 
for instance, put into each other, are, in many countries, 
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ittied ag signs befon^ beer-houses ; there is certainly no re- 
lation between two trian^es and beer. If the things used 
as symbols and emblems continue to have an existence, 
whether we place content^ in them or not, the sign loses 
all importance wfaian the thought signified is drawn from it, 
or w)»en it is no longer used significantly. Many signs, 
"Which we daily make, can be understood by no one except 
ourselves ; the boy, for instance, breaks down a few branch- 
es . near where he has discovered a bird's nest ; this is to 
him ah indicative sign, but not to us ; hence we can attach 
BO importance to these broken branches. 

We have yet to consider imagination, as producing ngm^ 
and as such it may be called, 

Semewtic Imagination. 

The term semeiatic is not found in the English lai^a^e. 
It is of Greek origin from the word a^iue»o, sign. With 
this explanation we may be permitted to use it here. Every 
thing in nature, upon which man may impress his will, must 
sufier itself to be used by him as a sign. Even rivers may 
Ijecomethe signs of boundaries. Yet the more ^sceptible 
a thing is of receiving a mark from the hands of man, the 
better it is qualified for a sign. Thus, the staff in the hand 
of Agamemnon, " which sent forth no leaves, and retained 
no life, after the knife cut it from its trunk and peeled and 
smoothed it," is the sign of power; so the hickory pole 
with its flags is a sign, mtelligible to all the citizens of the 
Unicm. The signs of semelotio imagination are contained 
either in space or time, either in rest or in motion, and may 
be thus classified : Signs in space have different forms, yet 
they are, not to be valued by their forms, but by what they 
indicate. The cockade, the flag, which indicates a nation's 
ideas of its liberty, and which though at rest themselves 
may cause the greatest commotions, as the flag when un- 
furled and waving in the air ;. are of more importance than 
the most showy sign before a tavern. The signs that are 
only in space are innumerable ; those that I make in a book 
while reading it, in my walks, and those made by private 
hufividuals in their gardens or houses, used bv companies 
on tb^ir seals, by nations in the uniform of their soldiers, 
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&c. At firstithese signt had a meaoingin tfaemsekefi, but 
this meaning was gradually lost, and semeiotic ima^natlcm 
used them for whatever puipose it pleased. 

When, on the other hand, the sign is something which 
exists only in time^ it must be always in motion. The i^u* 
merous signs that belong to the art of expresdng thoughts 
by the motions of the Iwdy, hare befen idready allmled to 
in Part I, Chapter ip., to which the reader is referred. 
Other signs are ; rockets discharged in the air ; the way* 
ing of a handkerchief; the hoisti^ of a flag, &c* These 
are all of them for the eye, and must be noticed at the 
very moment, when thev are in motion. Imagination is 
more rich, however, in the signs it produces for the ear* 
Sounds become signals. Clapping the hands may indicate 
applause ; hissing, disapprobation. The same sounds may 
i^ect us in the most different ways, and these different ef- 
fects depend wholly on the meaning we attach to tbem. 
In (Jermany, where in former times every occurrence of 
the day was brought into connection with religion, it was 
announced by the same bell that summoned worshippers 
to the house of God on Sabbaths and holy days. The beB 
accompanied the life of an individual from his cradle to 
his grave ; and it was also the tongue to announce the 
grand divisions of the day. All these things the belj pro- 
claimed by the same sound, and yet how different are the 
feelings excited in us when its rich sounds fell upon the ear 
at Easter, from those called forth by the same bell on Good 
Friday, on the Sabbath, or early in the morning when it 
announced the rising of the sun ! Again, the chimes of a 
bell that reach us from the summit of a hill covered, vnth 
forests, where silence reiglis and nothing is to be se^n Iwt 
a solitary chapel — ^how sweetly are we affected by them ! 
Poets like Uhland, Schiller and others, have made these 
chimes the themes of some of their finest poems. 

Next in rank are organical sounds, or such as are pro- 
duced by the organs of man; hence sounds of instruments^ 
the trumpet, flute, &;c. The sounds of the trumpet govern 
the motions of a body of cavalry, those of the ifiqte are 
fitted for the expreteion of love. Whisding is likewi^ a 
signal, but a signal of uncertain character. The watcb- 
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man in pursuit of a thief makes use of it, and so does 
the thief. 

Finally, articulate sounds must serve as signs. But what 
sounds are arHcuhtte ? Those produced by artkuha, by 
the tongue, teeth and lips ; those therefore that are formed 
by all of them. The sounds of animals differ from those 
of instruments ; the latter are based in the vibrations of 
bodies, the former rest in the voice. The superiority of 
the latter may be seen even in the externa^ form. Musi- 
cal instruments are either long, as the flute, the horn, the 
clarinet, or voluminous as the drum, &c. ; but the throat of 
the animal producing the voice, unites both length and 
depth. Yet while the voice of the animal is superior to 
the sounds of instruments, the voice of man is superior to 
that of animals ; for it is capable of producing the xioord. 
The Latins have one root for voice and word, vosc — vocck-^ 
bulum. The word contains more than a mere sign — a siffn 
for light indicates only liglit as visible to the eye. The . 
wordlight contains ^1 that natural philosophers know about 
it. Hence with articulate sounds as words,vWe approach 
a higher sphere of the mind, and as conceptions are con- 
nected with each other by the power of our self-conscious- 
ness, so are words as the signs of thought, and in this union 
they form language. 



§ 5. LANGUAGE. 

All our conceptions depend upon ou^ sensations, and are 
impossible without them. Our sensations depend on our 
individuality, and are impossible without it ; for that, which 
has no individual life, cannot feel. Conceptions without 
words are, therefore, confined to the individual, transient 
as itself, and limited to its peculiar existence. But when 
a conception is expressed by a word, it receives an exist- 
ence inclependent of that of the individual, and is respued 
from the dancer of being lost with it. Throujgh the word 
a conception oecomes permanent ; without it, it would dte- 
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i^>pear with the person that formed it, as the gilded cloud 
vanishes with the setting sun. The conception is internal^ 
as we have before seen ; the word is so likewise, for it has 
no existence in space^ no external form ; yet it is for the 
ear and consequently audible. Thus while the conception 
originally is not for the senses, it receives by the word an 
external utterance for the ear. Jjang^uage^ then, is the ex- 
ternal expression for our internal conceptions. This, how- 
ever, must not be misunderstood, for though the word is 
external as sounds it must become internal by hearing. 
This shows itself, when uncultivated persons read ; here 
the word has its corresponding signs in space, but such per- 
sons nevertheless either jead (UOudf or imitate the sound 
with their lips, , 

Language is either ih^t of signs or that of words. The 
former we have spoken of in the division on semeiotic 
imagination. It is not so much the product of mind, as of 
the necessities and wants of our nature. It is limited in 
its extent, and can only cause others to feel as we do, or 
to understaad our .sensdtions. I am hungry, another has 
food ; I make a sign, chew, or point to his food and thus 
make him understand my appetite. It would be difficult to 
express thoughts or ideas by such signs, had they not been 
conveyed by words before, and had they only been placed 
in these signs. Something similar to a language of signs 
we undoubtedly meet with in nature. The ants that touch 
each other, when darker threatens ; the bird that on the 
watch, gives a sign to warn ; the hen that calls its young 
— have all of them a language of signs ; yet we must not 
say that they understand each other, for they live in the 
sphere of mere sensation and perception. These signs only 
serve to call forth the same dark sensations, the possibility 
©r which is easily comprehended, when we consider that 
one hen clucks like another, and that animals of the same 
species have the same self- feeling, and that this will ex- 
press itself by the same peculiar voice and note in all the 
mdividuals. 

The language of loords, on the other liand, has a different 
origint and one that is more disputed. And indeed we 
must confess that it is difficult to be ascertained. For the 
more carefully we examine the subject, the more we are 
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led by the consideration of the different elements of lin- 
gua^ to different views. There are two hypotheses on the 
origin of language, which are in direct opposition, and 
whose elements it may here be proper to point out. 

I, It is admitted by all, that where^here is design and 
an adaptation of means to an end, there must be a culti- 
vated intellect, there must be knowledge of the design. 
Without language, however, there caif be no knowledge, 
since a conception will be without clearness and distinct- 
ness, until it is expressed by a word. This shows itself in 
children, who as long as they do not speak have no clear 
conceptions ; but when they learn to speak, they learn to 
understand. Language here seems indispensable for the 
development of mind. But any one who has paid a little 
attention to speech, must observe from the etymological 
part of grammar to the highest syntactical rules, the laws 
of reason ; so that it may be said with truth that language 
is embodied reason, or reason which has become objective 
to itself. If reason is undeveloped before the^eis a lan- 
guage, and again, if language is developed reason is an ex- 
ternal form, or as it has uttered itself, how can the unde- 
veloped reason be said to have invented language ? Espe- 
cially when it is considered, that the languages of the most 
remote times, have those words by which the relation of 
the finite to the infinite may be expressed with the great- 
est accuracy — such, for, instance, as life, sight, being, truth, • 
spirit, good, ri^ht, holy, justice, salvation, &c. Again, to 
say that man has invented language, would be no better 
than to assert that he has invented law. To make laws, 
there must be a law obligating all to keep them ; to agree 
or make a compact, to observe certain institutes, there must 
be already a government protecting this compact. To in- 
vent language, presupposes language already, for iiow 
could men agree to name different ejects, without com- 
municating by words their designs? From all this it must 
folbw, tl^ man did not invent^ but received his language 
from God. 

Thus far it seems all correct,^ but this view is neverthe- 
less one-sklisd, and does not notice one fact of great im- 
portance. Reason and lai^age, as the Greek word logos 
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mdicaftesy are identkal. The conception I lu^ve id a wofd 
unuttered ; the word I pronounce is a conception sounded 
with the lips. If I have to produce by my mental activity 
the conception, I must undoubtedly create the word for it, 
since the former is wholly impossible without the latter. 
The conception could no more be received by the mere 
word or its sound, than a word could he understood with- 
out the conception which it invests ; and if God had taught 
man, language, he must either have given him the concep- 
tions, together vnth their comprehending words, and then 
it wouldbe incomprehensible how roan could receive either 
without his own spontaneous activity, or he must have 
given merely the words as shells, in which to place his 
thoughts. If the former Ifirere the case, man would be- 
come a mere machine, through which another thinks and 
speaks ; in the latter it woukl be impossible to see how 
man could be taught mere words without having already 
an idea of language. Hence, this view was abandoned, 
and one direcUy opposite embraced — ^ Man has invented 
language by his own ingenuity," 

II. If Gk>d taught Adam language, he of course taught 
him but one ; but we know, so the hypothesis asserted, that 
every savage tribe has its own tongue, and that the less 
cultivated nations and savages are, the more various their 
languages vnll be. Not less than three thousand and sixty-^ 
four languages have been already discovered. Ktaprotfi, 
on his journey through a small part of Asia, met with no 
less than thirty-six ; among our Indians every tribe has a 
language unintelligible to aul the others. There must have 
been more than one language from the beginning of the 
world, as mankind spread and existed indifferent races, its 
languages becaine multiplied, so that to understand the 
language of one tribe, an individual belonging to another, 
must acquire it vidth hard labor. Again, we see that birds 
sing, that quadrupeds express their, wants by their voice, 
the lion roars when hungry,^ — should not man, gifted with 
reason and excellent organs to articulate sounds, be able to 
express his wants and necessities by sounds framed in 
words ? A close examination of many words will lead m 
to belkve^ that man imitated nature. This imitatHm eoidd 



Digitized byCjOOQlC 



FSYCHoiioaT. I 255 

not be difficult, smce his oi^ns of speech wiD enable him 
to form every sound that nature can produce. Words of 
this kind are, for instance, rustlings murmuring, whistling, 
rolUngi lisping, roaring. And again, we find many words, 
the sounds of which are the same in different languages : 
thus, Sanskrit, ^a; Lat.,jpater; Gr.,?roTj/^f 'E»tig,, father ; 
Gex,,Vai€r; &c. Sanskr.,mato; Lat.,wa/er; Ur., /iJ7t»7^ ; 
Engl, mother ; Ger., mutter, Sanskr., rohitah ; Lat., nifus ; 
lEng,,r€d; Ger., roth; Italian, rosso; Fr., rouge; Dutch^ 
rood; Danish, rod. Ssmkr., padas ; Gr.,novs; Lat.,joc5; 
Eng.,/oo^; Goth.^othus; der., ficss ; Prank, vt/oz. Sanskr., 
tan ; Gr., tenfeip ; Lat., tendere ; ring., eoctend ; Ger., dehnen ; 
€^th., thanjan ; Frank, ilenen, &Ci These parallels might 
be much multipUed, but the above examples are sufficient 
to make us ask : Whence come the^ words into the dif- 
ferent lan^ua^es ? — ^Man will not only notice, but by his 
attention distm^ish sounds in the most precise manner ; 
he will then imitate them, desirous of communicating some 
things to his fellow-men by their sounds or form. Thus 
by an innate desire to imitate, man was induced to form 
some words, and finally the entire language. It was not 
necessarv for him^ to be in the full possession of the rea- 
son, for how many even now speak without being aware, 
that there are rules, or grammars, exhibiting them. 

This also appears to be a yery mistaken view. It severs 
what Grod has joined together, reason and language, con- 
ception and word. It admits that the conception could 
exist long before the word, and that man mi^ht seek for 
the latter after he has the former. This idea is not much 
better than to say, that m&n invented sle^ ; for the act of 
thinking and that of speakii^ is so much the same, that no 
perscm can think without speaking, if not loud, at least to 
himself, thoueh he should not notice it. Feelings and sen- 
sations may do without words, but -conceptions need words, 
and thinking is but an internal speaking, as speaking is an 
external thinking. Another mistake is tms. The question 
before us, has no reference at all to will ; it must be left 
out of view ; yet both of the views exhibited refer more 
or less to it But the exercise of will pre-supposes the ex- 
istence of language. 

I shall atteiiopt to answer the^ question above in the tbl- 
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lowing manner : — ^Reason is the source of all our concep- 
tions and thoughts; thoughts ar<e the same internally that 
words are externally. As reason produces our conceptions, 
so it produces inseparably w\th*them also their c<HTeq)ond- 
ing words. As the plastic power produces at the same 
time sap and hccrkf form and contents, so^ reason iM'oduces 
thought and language. But reason has not its origin in it- 
self; its author is Grod, whose will lives in it as its law. 
The author of language is, therefore, not man, but God. 
Yet wcmust not understand thi^ as if God had taught man 
language as a teacher makes a scholar learn ; but Gi^d gave 
man a power, that in developing itself, would neeessarily 
with itself develope language. God did not give language 
as something ready formed, as we give our scholars the 
elements of the Greek tongue in dictionaries and gram- 
mars, but — and this God alone, and no other being coidd 
do — ^gave him a power by which to name all things, and 
'made the animals pass befbre Adam, to see what he would 
name them, and the names he would give th^m should be 
their names. This view comprises what is true in the two 
former, and avoids their errors. Or, in other words^ God 
gave man in his reason the possibility of thinking and 
speaking, as he placed in the germ the possibility of grow- 
ing and developmg a specific form. The process by which 
to realize this possibility was left to man, without will or 
design spontaneously language ppoceeds from the develops 
ment of reason. 

, A few remarks wiH corroborate this idea. Reason, the 
possibility of thiijking and speaking, is essentially the same 
m all individuals ; its laws are ttfe saftie, and its functions. 
So nature surrounding us,- — however modified its pheno- 
mena may be,-7is essentidly the same in all its laws and 
activities, and these are the same as those bf reason, given 
by the same Divine Being. 

As by reason we think and mflect, so we receive afl the 
impressions of the senses, from which we form our con- 
ceptions, from nature: On account of this identity of rear 
son and nature, we are able to know the latter, otherwise 
no communication would take place between it and our- 
selves. In so fat" as all persons have the same laws of rea- 
son, and are impressed by nature acoordu^ to the same 
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taW39 so far it is otie and the i^ame erubstancQ or being that 
lives in all and connects all, qo that every thought pro- 
ceeding from this reason, must be the same in whatever in-r 
dividual it may originate, and so that one can lead out a 
thought and render it complete, though it took rise in 
another. ' 

But if reason is every v^here the same, v^hence the dif- 
ference of languages? Why have we not one language 
only, as we have one reason ? We answer : Reason, though 
essentially one in its laws and nature, is, nevertheless, mod^ 
ified by its connection with the body, the constitution, and 
through it vrith cUmate, as has beei^ seen in Anthropology. 
All the modifications caused by the influences of nature, 
race, nation^ occupation, &c. must here be recalled, and 
must be admitted to have a considerable influence on our 
attention, conception, fancy, and imagination, memory and 
thinking. Reason is thus the same, and i^ain difiers m the 
various regions of the earth. So the flame remains, though • 
spread from one to a thousand torches ; but the torches 
kindled, may producea slight difference, if one is o^f hickory, 
another of pine. As now thinking is the same on the one 
hand, but modified on the other, so language is, in accord^mce 
"with it every where language, and yet at the same time it [ 
has its peculiar difierc^ces, not only in difierent nations, 
but even in its dialects ih the same nation. An example will 
illustrate this. The Greeks, living in a mild climate, under 
serene skies, surrounded by a beautiful country, and gifted 
by the Deity vnth a vivid and strong imagination, had their 
thoughts every where bent upon tne discovery and pro- 
duction of beauty. They would, therefore, notice, in all 
they observed, the beautiful; this would strike them, and 
from this quality they would name the thing in which they 
discovered it. The Romans, on the other hand, of an en- 
tirely •difierent cast of mind, looked every where for the 
useful, and waved all considerations of beauty in its favor. 
The Germans, finally, are peculiarly inclined to speculation, 
and seek for the foundation of all things. This difference 
will exhibit itself no less in these respective languages, than 
in literature^ and art. The Greek, noticing the beautiful 
motionsof lightning, calls iiaaiQc^nij ; the Roman, attracted by 
the si^endid light, and its destructiveness, names it futgur; 
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the Gennan pei'ceives the difference of this motion firom 
all others, and -signifies it by the term Blitz. Leibnitz con- 
ceived the idea of inventing one language for all nations. 
Nothing could be more un^rtunate l^an the complete suc- 
cess of such an undertaking, if by it^— what Leibnitz did 
not intend — all the other languages would become super- 
fluous. For, as each lan^age vie w« the same things differ- 
ently, the human mind is left £r€>e to ex^press every shadb 
of difference in its thought This^ liberty we <Je9ire in the 
same language, where the best writers have their indi- 
vidual style, so that while they use the general language, 
they make it assume a peculiar form, and with it a pecu- 
liar frerfmess. Every writer must, of .course,,pbserve the 
general rules of his language, or his works would be unin- 
telligible. But the general nature of the language mtiU be- 
come tinged with that of the individual ; it will yield to it 
the more, the more flexible it is ; and.while in the latter 
respect it may demand a hermeneutical explanation, its 
general nature, which is modified by the style of the wri- 
ter, will make such an explanation possMe. 

We frequently hear it asserted, that man was ui^d, by 
necessity, to form language, and that this necessity was 
that of communication. Though it is true that man could 
not, without language, be what Tie is, and what he ought to 
be, yet many persons have been found wild who lived 
without language. The use of language rests, therefore, 
not on a physical necessity, so that man could not live with- 
out it, as he could not exist without breathing, or without 
food. The spider is driven by an irresistible tendency to 
spin his web; so man to eat; but he may live without 
thoughts or words. While at the same time, however, that 
when idl the necessary conditions are present, — conditions 
which we have before considered,^-lns reason will think 
and speak, it is not only impelled to do so from necessity, 
from a mere desire to communicate, but it delights in giv- 
ing form to its thoughts. Man desires every where to re- 
cognize his own activity in that which surrounds him ; in 
this desire art has, in part, its origin, and fashion, and or- 
naments. The joint desire to communicate our thoughts to 
others, and to form them, originate the effort of reason to 
think and to speak. The desire to fbr|n our conceptions 
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^oduces^single tbords; .the desire to communicate th^m to 
others forms langitage as such^ or as speech And this ^aint 
must not be understood mechanicafly, as Jf words were 
first formed and embodied in memory, as in a dictionary 
for future use ; but words are formed for the sake of com- 
munication, so that a word is no sooner formed, than it en- 
ters into a relation with others, and thus a word, according 
to W. Von Humboldt, originates as much in connection 
with others, as a connection arises out of single words. 
Hence language is not merely a coinpoqnd of words, but a 
system of kindred conceptions, all of which are brought in 
connection bv the forms of words, by prefixes, affixes, by 
composition^ &c. The pleasure we take in giving form to 
all surrounding us, in impre$sing the traces of our mind 
upon all it touches, is the self-acttvity which causes the child 
to speak ; while with reference to the particular language^ 
it is dependent on the nation in which it is born, and con- 
sequently receptive instead of spontaneous. In this dependr 
ence an individual cani only have Such thmighta as are al- 
ready expressed in his languj^e. Yet, if this is youthfpil^ 
and has the rpot of its life in itself, sO that new sprouta 
may come forth from it, new thoughts will clothe them- 
selves in new vi^ords. The language of a nation will, there- 
fore, exercise a considerable influence on the thoughts of 
those who use it. As language is the medium by which 
liiind manifests itself to mind, by which the barriers of an 
isolated existence are torn down, and man is drawn to 
man, it will justify us in making once jnore a slight digi'es- 
sion before approaching the elements of languagcv 

Language as we have said, is the objective existence of 
a national spirit Studying a foreign language we studfy 
the spirit of the nation whose langua^ it is, and thus our 
mind is united with that of the nation. Now we may study 
a language merely on account of the thoughts it embodies, 
and thus enrich our own mind ; for every thought, receiv- 
ed by it in ourselves, is like b. spark, that kindles a new 
light. But it may be studied to exercise our thinl;^ng, as 
there is no other science that will teach us better, to think 
correctly and logically. For in the first place, grammar 
contains the categories of thinking, it is foil of rules and 
laws, all of which are thode of reason. Studying gram- 
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mar we sttidy the logic of understanding in it^ simplest 
form. We learn here to reduce the most various pheno- 
mena to one head or union, which combines all of them ; 
and if learning does not consist in merely receiving, but in 
understanding and reproducing what is given to us, — the 
exercise by which we are made to apply rules in different 
ways, especially in writing, compositions and the like, will 
make us wholly master of them. Thus we leatn to think 
logically. 

Learning a language for the purpose of obtaining access 
to the riches placed in it by a nation, or for the purpose of 
speaking it, however, differs widely from making language 
as such the object of our investigation. WhAi we do this, 
we study the philosophy of language, and this cannot be 
done without the study of the human mind. Here rules 
as such are not the object, but their reason and ground, 
and necessity. We know the rules, but we desire to know 
riiore. Such study exercises pure thinking. We want to 
ascertain the nature of a word not words, its connection 
with others, the nature and law of sentences, periods, 
speeches, style. But words, sentences, and periods, can- 
not be perceived by the senses ; here w6 must think, if we 
would understand them. When I say a pronoun or a vcrft, 
or a rumn, I pronounce words> but at the same time in their 
qualifying distinctions ; these distinctions cannot be heard^ 
that by which a pronoun differs from a verb, rests not in 
the sound, but only in the thought, fience the philosophi- 
cal grammar must ^be studied, that which is not satisfied, 
t^ith adding rule to rule, with placing them only externally 
under a common head, as apples, pears, potatoes may b>e 
put in one bag; but which exhibits the. nature of all rules, 
and unites thim as it finds them already united by their 
nature. Again, every word includes a thought ; the na- 
ture of a word may be fully ascertained by etymology, its 
contents not. Reflecting on the word in this respect, is re- 
flecting on the thought; thinking reflects on itself as 
restinff in a* word. This thought, however, not being my 
thought, nor reflecting on it on account of the thing of 
which it is the thought,! can take interest in it, only for its 
own sake, and thus impartial and abstracting both from 
myself and the thing exiH*essed, or abstracting from all 
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sobjectiTenesi and obJeGtiveness I discover the itne nature 
of thought. It is language then, that renders reason more 
manifest than any other science, for all the^ conceptions and 
thoughts^ contained in all the sciences of the human race, 
are embodied in it. Natural sciences show likewise rea- 
son, history and |>hilosophy ; but janguage is the external 
reason, as reason is the internal language. If I wish to 
know a nation, I must knpw its language. Again, we ac- 
knowledge by these views, that nothing can cultivate the 
wind more than the 9tudy of languages, and esnecially that 
of ancient languages, the perfections of whichTn every re- 
spect are Unrivalled, and whose antiquity makes them more 
attentive to the imagination. It will be necessary to speak 
a word' on the elements of language ; they are. 

The Etymological Elements. • 

It has been a favourite idea, ever since grammar has 
been treated philosophically, that there exists in the sound 
of letters and words some fitness to express the conceptions 
placed in them. 

This idea founds itself philosophically upon the fact that 
the sounds pf all thincs rest on their internal vibrations or 
trembling motions, which following certain decided polar 
directions, announce the true nature of every thing ; for 
nothing can vibrate against its susceptibility of doing so. 
Water, fire, wood an(f metal, all vibrate differently. The 
nature of water for example, is not to hojd together in it- 
self but to be held together, hence it falk in drops. Its 
sound is therefore hollow, murmuring as it passes over the 
pebbles in its bed. The air on the other hand is not held 
together externally, but holds Itself together and though 
fluid it does not faU in drops but is elastic, yet its pounds 
wants clearness and purity, it whistles, blusters, moans. 
But the sound of bodies is different. They are not held 
.together externally like the water, nor elastically Uke the 
ail*, but cohere intensively in themselves. The Greeks call- 
ed this properly ^siretv, wherefrom lofoc, tone. Such is 
the property of a well stretched string, and ho'vi^ clear it 
sounds^ The clearest of all sounds is that of thQ voice. 
It is not the product of a mere vibration, into which a 
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body has been put by an external impalse but tte free pro* 
duct of a living organism, which by it renders its whole 
peculiarity manifest. Chladni's discovery, that every vi- 
Drating motion which reaches the ear in the form of sound, 
has its corresponding geometrical figure in space confirms 
the above idea. This tpay be seen, when sand is scattered 
upon a pane of glass, <m* water poured into a cup and when 
we then draw the bow of a violin across the glass, every 
new stroke vnll call forth new figures, and yet each parti- 
cular note ;^ill repeat the one corresponding to it These 
spectres of sound mdicate the nature of the internal vibra- 
tions ; hence it is that sounds may be said, to convey to 
us an idea of the nature of every thing, and of what the 
hand of the I>ord has written upon all the bodies, that he 
has created. The idea alluded to above, must be explained 
by this fact Words are either more or less correct, more 
or less happy imitations of the sounds that are peculiar to 
the phenomena indicated by them, and as every thing ex- 
presses itstiature by single sounds, according to which man 
names it, man in his language expresses the true Being of 
all that exists. The single sound is enough for the animal ; 
man stands in need of a language that will contain all the 
sounds of nature. We must remark here that the same 
desire which appears in language as such, to give form and 
to communicate, strikes us again in the constituent parts of 
every word. For the vowels open and sonorous, are com- 
municative, while the consonants surrounding the vowels, 
and mute without them, give form. Vowels then are the 
product of the desire of communication, consonants that 
of our pleasure in /ormeng- whatever comes in contact with 
us. Articulation and formation of ^ sound is the same.-: — 
The opinion now is", that both vowels and consonants had 
originally some significance, some natural fitness to be the 
signs of the ideas or impressions, to be represented by 
them ; that for instance, what is lovely^ lighi^ mt7(2, would 
be impressed by similar sounds, as what is rude, roi^, 
harsh, by others. This fitness shows itself. 

First in the mwels. — Cand /, for instance, are indicar 
tive of deep emotions and clear and lively colors, thus ; 
huhu I hihi ! roth ! kqodqog ! Trufus, A signifies pleasure, in 
general something handsome or great ; for example, brc^hma. 
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This significance of vowels is beautifblly exhibited in the 
Persian imitation of the nightingale : ''i)ani tschdi guest 
mara an bulbul sehheri — lu ehud tscbeh,ademi kes f sehk 
bichaberi." 

Secondly, in the consonants. — ^These are 

1. Altogether imitative. Though produced by articula- 
tion, they imitate inarticulate sounds. They pairU for the 
ear, they represent things by closely imitating their sounds. 
Of this description are dl such as express emotions, joy or 
pleasures, disgust or mourning, love or hatred Pshaw 1 
sh I tsch ! dsch ! These sounds^ however, srow less in 
number in pi;oportion as nations become civihzed an^ lan- 
guages cultivated. 

2. Symbolical. — Sounds here are not immediately imi- 
tative ; but they attempt only to produce the impressions 
upon the ear, resembling that which the object produces 
upon the souL The sound 8, for example, is used m words 
that express something 5^rong',^oZwZ,/a5^, hence ; sto ; stand; 
stehen; hrTj/Ai; schtha/m Sanskrit; stout ; sturdy; .stick ; 
stiff; stop; stone; stubborn; steel; stuff; sturgeon, Tho 
Saoskrit sound Zi, indicates that which is melting, flowing 
asunder, the fluid in general, the little, the similar. From 
it we have Xeinat; Xma^ia; Unaiyu ; Xidtxiiu ; Xi^tccQog ; &C, ; 
light ; licht ; leuchten ; laut ; laugh ; smile. The «sout)d 
Ty , indicates whatever is wavering, restless, confused in its 
motion, as unnd ; wave ; wish ; swim ; smng ; swift ; whirl- 
pool ; to wind ; loenden ; imrren. The letter tt signifies 
the crooked, the rou^h, the rude, the irregular, separation ; 
nB tremble; *An(;aZz in- Sanskr. ; schreiten; rtwhren; trap- 
pdn; tremo; zittern ; rennen ; run; rent; rid. The let- 
ters b,p, and/, as they require full lips to be pronouncedj 
so they are expressive of fullness, as: blomn; hlosaom; 
-flower ; breast ; brust ; hriost ; broad ; spront ; spriessen ; 
flow ; blow ; blast ; bundle ; glow. Plato in his Cratylus 
made some attempts to discover the origin of letters and 
words, yet he did it more in play, than in earnest, while 
what he says on the origin of language belongs even now 
to the best, that ever has been said on this subject. 
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The Grammatical and Syntactical Elements. 

As it is reason.that produces language, and as this reason 
is in all nations the same, only modified by external cir- 
cumstances and descent, we must discover in all languages 
the same logical elements, and thus only it is possible for 
us to learn foreign tongues. These logical elements are, 
first, the verb ; secondly, the noun ; thirdly, the adjective ; 
fourthly, the preposition, &c. The nature of sentences, 
periods, and speech, is likewise the same in all languages ; 
for example, each subject and predicate must be connected 
by a copula, for thus only Can their union be asserted^ 
So is this union in all languages a grammatical judgment 
When sentences are connected, we obtain periods, &c.— 
One thing we will yet state here. Words, as we have 
shown above, do not originate singly and disconnected, so 
that we carried single words in our memory, and then 
unit^^d them like cents to make a dollar. But wdrds origi- 
nate in connection with each other, in sentences. As one 
thing in nature is related to the other, so man perceived 
nothing entirely by itself. This relation of things to each 
other, will determine the word used by man to express a 
thin^ If I consider, for instance, a portion of land be* 
tween two hills, and direct my attention principally to its 
meandering course, and the rivulet passing through it, bor- 
dered with flowers, I call it a dale : if, on the other hand, 
I direct my attention principally to its usefulness to man, I 
call it a valley. There is the same difference between 
chalice and cup. Hence the difference between prosaical 
and poetical expressions ; the former originates in our de- 
sire to express the simple elation of things to each other, 
the latter to convey their relation to beauty. 

Written Language, 

If language as such is the memory of our conceptioBS, 
virriting is the memory of language. By writing, language 
receives an existence in space, consequently greater per- 
manency. The external signs for mere souncb are notes; 
those for words may be hieroglyphics, pictures, images. 
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Thes6 images may be symbolicaL *' A Kon, a sword^ a man, 
if used as pictures, iiidicAte what they stand for ; or meto- 
phortcal — for instance, the image 6f a handle signifies au- 
thority ; or semeioticcd-^as, for instance, a man b^ow a 
line, indicates that he is dead ; or cdlegorical-^fire md a 
cirde mean to roast, — or it has characters" Yet here 
every change of ideas msJces a change of character neces* 
sary, ^nd hence their use is stiH imperfect and inconvenient. 
The Chinese character for oZrf, for instance, according to 
Medhurst, expresses, when turned a little to the- right iuf 
stead of the left, to examine. The only way of represent- 
ing words in space, is to represent the elements of which 
^they consist, letters and syllables; Hieroglyphics cannot 
express thefabstract, they cannot convey by signs or sym- 
bols an idea of greatness as such, o{ goodness, of beginning 
pnd end, cause and effect, &c. They render abstract 
thinking wholly impossible. Tliis difficulty is removed by 
the use of the alpha;bet. 

Language gives to all our conceptions, and through them 
to all things, a higher, a more noble and more permanent 
existence. Children that haVe yet no names for the things, 
of which they have sensations and perceptions, do not 
know theA, and as long as they do not know them, so long 
all is chaotic for them. They see^ for instance, the fla- 
mingo^ its bright color, its partly black bill, the size of its 
neck, the length of its slender legs, — the flamingo exists 
for them, but only for their senses. Black and scarlet are 
different colors, and the sensations from them are different^ 
yet they are not separate and distinct to children. There 
IS no mark, no particular quality in the feeling |Jie child 
has of red j or white, or bl^e, by which to distinguish one 
fromthe other. Thus flamingos exist, yet merely in na- 
ture. Children form a conception of them ; this concep- 
tion at first is that of a single bird, and has all cpnt^its of 
sensrftion, including the. particular red, the particular size 
of the bitd seen, and all its peculiarities. As yet children 
need no name, for their fancy is* sufficient to call up the . 
single image. But the conception becomes more general, 
the particular contents of sensation are dropped, and chil- 
dren seek for names. The child has, for instance, a con- 
ception of bread ; this concej^ion at first includes the taste, 
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for it comes firesh from s^nsaticm ; the bread k of wheat, 
baked in a particular way ; as this particular bread it could 
not be named. Now the single conception of thia particu- 
lar bread becomes a general onOr stnd thus it not only can 
be named, but the name is the only medium by w^ucb it 
can be communicated, l^read is a general name, whether 
baked of wheat, or rye, or oats, or barley, makes no dif- 
ference. So it is with the term .apple, it stands for every 
species of apples. • Hence it is correct to say, that language 
gives a higher and more noble existence to all that it names. 
As much as thinking is superior to mere feeling, to a^nsa- 
tions or perceptions, so much is the existence of a thin^ in 
language supcmor to that in mere nature. It is by Luv 
gm^e, that whatever is in nature is classified,%Bind aU con- 
nision is removed from it. As long as the thing exists 
merely in nature, as long us we have merely a sensation of 
it, so long we have no name for it, and need none because 
by our single image of it, we can recall it But when we 
have a general conception, a single image is no longer able 
to recall it, we must have a ncane. 

Again, to have the thing as it is in nature, I mi^t go and 
see, and feel, or hear it. The roaring of Niagara, the 
dashing foam, the silvery spray, exist for my ear and my 
eyh ; and to have it exist thus, I must be near it. But 
after I have formed a conception of it, and have a name 
for it, it does not matter where I am, whether in Europe ' 
or in Asia, in the name Niagara I .have the thii^ itself. 
We ea^iy perceive, that here the same relation exists be- 
tween the thing and its name, that was observed between 
the image and its object. In the name I have the thing, but 
not as it exists in nature— -for there it would be only for 
my senses — ^but as it exists Jn my conceptions. To illus- 
trate this I need only say, that my senses may perceive a 
tree, but not the species or gentis as such ; this species or 
genus is the tree contained in my general conception of it. 
A tree existing in nature is for my senses, but it exists in 
my general conception as it does not in nature. ^Thinking 
of this general tree, or tree as a germs, 1 need not have an 
image of a tree at all, of its roots, trunH, branches, but my 
conception is altogether general. This general conception 
is not one of a tree that blooms and grows — ^such a concep- 
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ti<m would be a single one, that of a tree before my boase. 
Of a kind no sensation or j^rception is possible ; we ean 
only havejBL conception of it. Hence, every name is the 
things in so far as it exists in our conceptions. So far ^ 
seenss correct. But as there is a difference between an 
object and its imafie, so there is one between our general 
conceptions and their names. The former are wholly in- 
ternal ; names as words written or spoken are eocterncU. 
And again, our conceptk>ns of a thins, of an individual, 
species or genus, cannot be manifold, but to be correct, 
each genus can have bu| on^ correspondent conception. 
But as regards the names for these conceptions they may 
be various. So what we call food may also be called 
tumriskment or mst^mmce; the idea of diminution may be. 
expressed by the words small, little, petty, diort, low, or 
mean. It is true all synonymous worcis have slight shades 
of meaning by which they difl^, yet it is certain too that 
one and the same conception may have different names 
without losing or gaining any thing by it, as for exam[^, 
the same animal may be called giralfe or oameleopard.* If 
now we say the name 1$ the thing as it exists in the isphere 
of conception, and again if we are cxmstr^ned: to admit 
that our conceptions can choose any name, that they are 
internal, but names external ; that names are but the signs 
for our conceptions, — ^we must admit the existence of a 
contradiction. For what the one judgmeiit asserts the 
other denies. This contradiction must be removed, and 
the power to remove it is memory. It is the power which 
always unites the external sign with the conception for 
which it stands ; it unites the word and its meaning so in- 
separably, that when the former is pronounced, the latter 
is understood. This inseparable connection of word and 
thought produces their real identity, so that I need not go 
and see the thing in order to show it to another, but naming 
it is sufficient ; for memory produces a complete identity 
of thing and name. Thus the dispute of Nominalists and 
Realists is removed by that power, which we have to con^ 
sider— by memory. 
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§ 6. MEMORY. 

It may be easily see», that this power differs from re- 
productive fancy, aqd that in this difference it I^as reference 
to conceptions and things, as contained in names, while 
reproductive fancy recalls the image or conceptions of 
single things. It is an act of reproductive fancy, when I 
recall the ima^ of a friend, or of a beautiful lind^cape, or 
that of a sick-bed ; — or in other words, places, times, single 
things, and persons, are the objects, of reproductive fancy, 
while the names and the general^ conceptions expressed by 
them, are the objects of memory. Memory is that aptivityf 
which finds for every general conception or thought the ap- 
propnate word, and recognizes in every toord the conception 
it contedns. To speak well demands a good memory \ to 
know the thing, but not its name, immediately causes con- 
fusion. Yet we. know that all psychologists speak pf a 
memory of things as well as of words, of locality as well 
as of time, of numbers, persons, and Jangus^e. But the 
fact is that they commingle two distinct activities of the 
mind, fancy and memory* These pre-suppose each other, 
they bejong together, as the basis and that which is founded 
upon it ; as the . root and the trunk ; yet ought they to be 
kept distinct, for the objectaof the one are not exactly the 
same with those of the other ; they exist in a more refined 
manner in memory. But even if they were on^ and the 
same, we ought not to speak of different kinds of memory, 
because memory guided by the interests whicli different 
persons take in different objects, retains conceptions of one 
class more easily than those of another. It would ejtcite a 
laugh, if it should be said that we had different kinds of 
eyes, because the painter's eye findsjt easy to distinguish 
the slightest ehades of colors ; and that pf the architect more 
readily perceives symmetry, regularity, aiid harmony. It 
is his great interest— on whatever that may be based^^ 
which constitutes the eye of the painter different from that 
of the sciulptor. So it is with memory ; whatever interests 
a man he will remember with ease. The interests of some 
men wiU spread over a great many objects* Leibnitz took 
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not only a great interest in philosophy, but also in history, 
languages, &c. A long life enables such men to acquire 
an immense knowledge. Memory retains either without 
will or by virtue of it ; if the former, it is reproductive, if the 
latter, it is mechanical, 

1. When memory is productive, it is a general concep- . 
tion that unites all the particular ones belonging to it, and 
whenever it is recalled, these are included. The term 
theology expresses such a general conception ; it incliKies . 
the particular conceptions of exegesis, hermeneutics, cri- 
tique, dogmatics, christian ethics, pastoral theology, homi- 
letics, &c. The recalling of these parts of theology is not 
an act of fancy, for all these conceptions are without ima- 
ges, — they are the names of thought, and memory, the 
power that retains th^m, keeps off all such names as do not 
Delong strictly under the general head. It will not suffer, 
for instance, that the name civil law be connected with 
theology, but will point out a place for it in jurisprudence. 
Fancy gives the images as it received them, memory exer- 
cises judgment concerning the association of its concep- 
tions. » 

?. Mechanical memory. In the above, v)ords are heM 
tc^ether by their common affinity, internally. The same 
is the case, when noun and adjective are joined by a co- 
pula, when words are brought together by the sense, to 
be expressed by them, by metre, dphabet, by grammatical 
and lexicographical connections. But when th^re is no 
objective connection whatever between the different words, 
and when we nevertheless desire to hold them together, 
then it is our will that must determine us to do so, and 
determine their connectiop, while our intellect is the power 
that enables us to retain thewi The connection ofHhe 
words here is an entirely mechanical one, wholly external, * 
wholly brought about by the will of man, and preserved 
by his intellect. This demands little or no thinking, for the 
meaning of the words is not observed here. I send a boy 
to a store to fetch salt, sugar, snuff, and also a piece of 
linen, a quire of paper, a pound of nails, and othef things. 
There is certainly nothing that sugar and nails, or linen and 
paper have in common, and which would bind the one to 
the other ; it is, therefore, the power of intellect that keeps 
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them together, not by reflection on them, but by wiU a£4 
the simple power of the mind, as it does not think at aH. 
Hence it is that young persons who think less, conunit 
with the greatest ease to memory, and hence too, that the 
false prejudice is so current, that men of very acute judg* 
ment have generally a weak memory, and yet judgment, 
in order to be acute must have materials tojudge of, and 
how can it get them without memory? ijie strongest 
judgment, if memory is weak, will constantly make mis- 
takes, never find the right word, the right comparison, the 
right fact, and it will constantly have tb correct itself even 
in its common language, for it wil^ always seek for the 
right word, and yet miss it. 

The spirit of ages, that makes things fashionable, or not, 
has exercised its irresistible power even on the faculties of 
the mind. There was a time when mfemory was neglected, 
when especially in schods children were taught to reason 
only, and when the mechanical memory was despised. The 
disciples of Pythagoras had to be silent for four years, and 
only to receive, and listen. Pythagoras thought, no doubt, 
that to speak rationally and intelligently on a subject, a 
student ought first to have made himself acquainted with 
it ; and to do so he ought to have learqed to abandon all 
preconceived and immature ideas, and to listen with obe- 
dience to those of his teacher. This is right. The mind 
must learn obedience as well as the will, or else it will have 
no doctrine pure, but > always commingle its own notions 
with it. Discipline of mind is the true basis of study. 
The me<^anical memory ougtit, therefore, to be much ex^ 
ercised ; for by it the judgment will gain materials for it^ 
reasoning. 

Memory seems, however, to be too much valued at pre- 
sent . Historical learning, the union of all past experience 
in our memory, is the most valued science, and this rests 
principally on memory. Yet this view mistakes the term 
science. Not he who has collected a great number of facts, 
and knows their elements of usefulness, and how to apply, 
them, is the scientific man. For every man has some such 
knowledge, and yet we would not say that all men are men 
of science. Such a definition of science renders the term 
science relative, like that of riches* According to. it all 
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men of a ccwntry are scieatiiSc ; they forii\ a pyramid, ami 
while the most scientific, becomes its head, thosp that are 
least so have to form the base^ and all the rest copie to 
stand between according to their greater or less amount of 
knowledge. Yet the accmnulation of facts is not science, 
it is merely learning. Learning may place value upon 
facts, and their correctness ; science requires the form and 
spirit of these. facts; learning is satisfied with the facts, 
and their external mechanical connection, science demands 
their leading principle, their internal union, and hence it is 
that we may speak of a scientific spirit, but not of a Jefirned 
spirit. Science has, therefore, two sides ; it has an inter- 
nal one, a soul, a union, a penetrating principle, on which 
all the facts belonging to it must rest;. and again, it has 
an external one, which spreads itself over a large surface, 
and daily increases, for experienqe is added to experienc^e. 
If it demands ^wcjwory to acquire the external material^ of 
a science in our power, judgment is required, and a noble 
spirit, to enter into the life of a science, and , to perceive 
how it pervades and animates all. Judgment and memory, 
the spontaneous and receptive activities ought t^refore 
to be exercised iif an equal degree ; and neither at the ex* 
pense of the other. — ^In conclusion, we must speak a word 
with regard to Mnemonics, or the ajrt of exercising the 
memory. 

No doubt the memory may be strengthened : this, how- 
ever, is not so much the aim of Mnemonics, as by certain 
means to facihtate the recollection of a pai'ticular name. 
I desire, for instance, a person who knows mythology, but 
not geography, to remember the name Athens, and tell him 
to recalTthe names of the Greek goddesses, and Athena will 
certainly remind him of Athens. Yet we easUy see that 
as I must retain in my memory the means by which to re- 
member something else, I only double my labor, for I may 
as well remeuiber the thing at once, as the means which 
recalls it. 

Memory nmy,- however, be truly strengthened by con- 
^ued exercise. How this is possible, and ho^^ it is to be 
understood, has been beautifiilly illustrated by the nature 
of the magnet. This activity in the first place slumbers in 
all ^nds of iron, and may. be called forth by an>appropri- 
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ate e!£ternal influence on h. The light of the son may 
awaken it, the rays of electricity, the stroke of the bara- 
mer, but especially an already ma^etized iron, when 
drawn across in certain directions. We then see that it is 
the realised magnetic activity in the one iron, which elicits 
the possible magnetic activity of the other. The thus 
awakened activity of the magnet is strengthened by exer* 
cise, and disappears again when it is not used. To 
strengthen it we must bring it in contact with other iron^ 
and lay it for this, purpose in iron filings. Now the ques- 
tion is : How can it thus be strengthened? As the mag- 
netic activity, when once awakened, has the power to 
awaken that which still slumbers, so this, when once ac- 
tive will have the same power : it must, therefore, react 
upon the magnetic power, by which it was elicited and 
strengthen it, in the same degree that it was itself acted 
upon and strengthened. It will excite as it has been ex- 
cited ; it wilt strengthen as it has been strengthened ; for 
it is one and the same activity that awakens, and that has 
been awakened. 

If we apply this to memory we may say, that all the 
conceptions which we receive by memory, are the pro^ 
ductions of our thinking povlrer ; but as they are the con- 
tents of words we must reproduce them, in order to have 
them as conceptions. Or these conceptions rest in names ; 
but language does neither speak, nor understand itself; 
they are therefore like the slumbering magnet in the un- 
magnetized iron. Our mind approaches them, and receives 
them by breathing the breath of life in^ them: being thus 
received, and as our mind acted upon them, so their life 
will act upon our mind and strengthen it, as the magnet* 
ized iron strengthens that by which its latent power has 
been roused. It is the same mental activity that produces 
the conceptions, and places them in names, and vy^hicb 
again receives them by recalling them. The former might 
be called the productive, the latter the reproductive memory. 
From all this it must follow, that as the body is strength* 
ened by appropriate food, sp is the memory : that the many 
conceptions and ideas are all' of them filled with the na- 
ture of our own intellect, and that as intellect is pov^rer, they 
will strengthen memory in prq^ortion as many or few are 
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received by it. It must be evident, however, that an kcute 
perception, a faithful reprofjuctive fancy, and continued 
interest, will render memory very tenacious. 
. We may remark yet, that however different and mani- 
fold may be the objects committed to memory, its union 
will remain the same. As the globule of qiiick silver, to 
which is added many other globules, increases in size and 
bulk, and remains a perfect sphere^ so it is with mertiory. 
Memory in this respect may be compared to a monad 
which constantly attracts other monads, and thus becoming 
conscious of all of them, strengthens itself and reigns over 
them according to its own pleasure. 

In conclusion, it may be stated that memory holds the 
^me relation to pure thdught, that fancy holds to imagi- 
nation. Imagination is the union of thought and sensuality ; 
it represents a thought in a single image, and this image is 
either created by it, or borrowed from fancy. Memory 
ffives the thought in a mere sign, or word, without any 
image, and attaches thought and y^ord so to each other, 
that they become inseparable. 
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ON PURE THINKING. 

The chapter now before us is one of the most difficult 
in Mental rhilosophy. Its object is to ascertain the nature 
of pure thinking J as such ; it must therefore abstract from 
winking, as it is subjective, my or your thinking, and it 
must look away from the objects of our thoughts, whether 
physical, ai"^ the sun and moon ; or historical, as the actions 
of heroes, or the import of moral notions : we must, in a 
word, direct our attention merely to thinkings as such. 

This is extremely difficult, and cannot be effected with- 
out much effort Most persons employ their external senses 
more than their internal thinking power, and in proportion 
as one mental activity is exclusively exercised, it will be- 
come more acute ; but the others will grow weak. The 
feeling of ability and skill is pleasant, and man delights, 
the;«fore, more in the investigation of objects in which he 
can enjoy the feeling of power, than fa such as demand 
effort, and remind him that he has yet something to learn. 
Add to this the aversion felt by all to well disciplined think- 
ing — for all of us like to have our own thoughts and 
opmions on subjects — and also, that we sooner have sen- 
sations and conceptions than pure thoughts, that we must 
consequently with considerable labor raise ourselves into 
the region of pure thought ; that language too, is better 
calculated to express general conceptions than pure 
thoughts ; and especially that it must borrow the words by 
which to convey the highest thoughts from fancy and 
itttaffination, and that therefore the same word may serve 
the lowest and highest — and we diall find it natural that so 
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few only should take delight in a question like the one be- 
fore us. And yet we cannot dismiss it, but must request 
our readers to follow us wi^h patience. The question. 
What is pure ihmking 1 must be solved. Thinking is the 
true basis of all our knowledge, for until we have pene- 
trated our conceptions by thought, until we kn6w their na- 
ture, their ground, their connection with each. other, wc 
have no science. One ?nay have collected a great deal of 
knowledge, but if it has no connection, it is not soUd, not 
scientific, and though it have full certainty for the possessor, 
the truth it contains is not drawn out. The knowledge? 
that in the year 480 fi. C, the battle of Salamis was fought, 
is disconnected, as it stands here, neither solid, nor valua- 
ble; every boy may learn thus much ; he may know, the! 
year, the name of the place where the battle was fought, 
and who gahied the victory; but it requires thinking to 
discover uie secret causes that led to it, and perceive the 
influence which it had upon the national cultivation of 
Greece, and yet it is only when we s^e historical facts 
strictly connected, when we see their necessity and their in- 
fluence upon each other, that we have historical truth. The 
boy may know the facts chronologically as well as his 
teacher, but the latter must know more than the mere facts, 
or he is not fit to teach history. The additional knowledge 
is only accessible to pure thought, which needs neither 
images nor sensations nor perceptions. The same is the 
case in other spheres. I may have, for example, a con- 
ception of Wwe, but unless I can show its origin and na- 
ture, I have no knowledge of it. So, pointing to the blue 
in the sky, and defining it to be " darkness seen through 
l^bt," are very different. Again, as thinking must pene- 
trate all our conceptions, and the contents of our sensa- 
tions and perceptions, so it must show their relations to 
each other. Every object has a number of distinctions in 
itself; these enter into our conceptions; but tjiese distinc- 
tions, as contained in our conceptions^ stand beside each 
other, and are not known in their common (»ngin : thus the 
Aing is OTIC, and yet it is manyi This is a contradiction 
which our conception does not notice, or if noticed, it does 
not remove it.^ Thinking perceives the one in the mani- 
fokl, and again the manifol4 as one. God is just^ and is 
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merciful ; these are two qualhies, which vfhsnx penetrated 
by thought, have one and (he same nature^ so that justice is 
mercy, and mercy, justice. And finally, thinking must show 
the necessity of tUngs, or show that a thing must be as it 
is. This it can do only by exhibiting its ground and gene- 
ral reason. i 

From aH this it will follow, that though we should at 
first feel indifferent to the present question, we shall take 
an interest in it, as soon as we desire to treat a science 
logically, or to solve difficult questions, or to remove doubts 
and scruples, ignorance and error. To free ourselves from 
them, neither the decisions of an infallible church, nor the 
majority of votes taken on such subjects, nor any external 
object, as the magnet that may guide the sailor, or a polar 
star, will suffice. Thinking^aJone v«rill avail. But if I do 
not know the medium by which to remove an evil, or by 
which to acquire a good, how can I make a proper use of 
it ? And again, if I desire to know myself, but do not know 
mjr highest power, how can I preteiid to be acquainted 
with my mind? Men like Plato and Aristotle ; Cudvs^orth 
and Locke ; Leibnitz, Kant, and Hegel ; Spinoza and Des 
Cartes, have, therefore, not hesitated to bestow much time 
and labor on the subject of our present chapter, and What 
man 6ught not to be willing to bestpw at least some at- 
tention on that noblest of all powers within him which he 
daily uses ? We shall, therefore, 

1. Inquire^ How thinking ^iSer^ from the other faculties 
of the mind? 

If we compare thinking with sensation and perception, 
we shall find that both are dbtivities, and that in this respect 
they are the same. But sensation is an activity, whose 
nature is receptive ; it receives impressions, and receives 
them as they are made upon our organs. The activity, as 
sensation or perception, is therefore wholly determined by 
th6 object felt ; it must feel the object as it presents itself, 
and must receive an impression as it flows forth from it. 
It is consequently an activity that is not in the least /rec. 
Conception is also an activity, but one that differs from 
sensation or perception, for it is not merely receptive, but 
freeing sensation more or less from its immediate contents, 
transferring them into space and time^and producing the 
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images of flieir objects, it is ^Jbrm^giving wad ptoductive 
activity. In my conceptions I am therefore more free, 
than in my sensations, more self-active, more independent 
of the objects the images of which I conceive! Thinking, 
however, differs both from sensation and conception. Like 
them it is an activity, but an activity having both for its 
medium, and impossible without them. Feeling is possible 
without thinking, and so are sensations: thinking demands 
feeling, sensation, and conceptions, us the fruit demands 
the preceding stages of growth. What kind of an activity 
then is linking? That activity which generalizes. By 
generality is however not to be understood a mere col- 
lective union, which may have been gained* by abstraction 
or negation^ or by observing what is common to many ; nor 
is it mat whjch is often expressed by the term universality* 
The term, many, includes only single ones — the one stands 
by the side of the other; many stars, many grains of sand, 
are all of them each by itself, whatever they may have in 
common with each other. If the many are reduced to a 
collective whole, we may use the term all. But whether 
many or aU, they are accessible to my senses ; as I see one 
«tar, so I may see many, and if my eye could reach the in- 
finite, I m%bt see all. The generality which is here spoken 
of, is not gained by^ abstraction^ but by position^ it is not 
the product of »ian,nor that of any object, it is neither sub- 
jective nor objective, but above ooth; its origin is pure 
reason, as such. It exists not merely in our thoughts, but 
equally as much in nature; it is in the sphere of nature the 
genus ; in the sphere of mind the identity, and in that of 
science the generality. As sucn it would remain abstract^ 
did it not become concrete by its own innate power, which 
entering into a difference becomes through it concrete ia 
the individual. Hence the genus in nature divides itselt 
and enters the species, and through Jt realizes itself in the 
individual. This is the case already in the plt^netary sjrs^ 
tem. The sun is th^ general; the planets are the species,, 
and each planet, by its peculiarities, is individujil. Thus 
with every class of animals. The genus contains the pes-- 
sibility of the species, and this possibility is real \zei throng* h 
the species in the individuals. Ai^d with evei y science it 
is the same. What \he genui^ is Jp nature, tSu v g§ne?aJity 
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19 hei^ ; the species is the particularity, and the indtvidttal 
is the singularity. The single specimen of a mineral has 
only value by representing its species and kind. — Now, it 
will be admitted, that the eye cannot see a genus or a spe- 
cies, or the sense of touch or of hearing, perceive any thing 
like it; yet it must be also admitted that the genera and 
species ore, that nature has them, that a Linneeus, Haller, 
Cuvier, and Oken, do not classify nature, nature has clas- 
sijfted itself, its genera have specified themselves ; we only 
discover its classification, and correct our discoveries daily 
by new observations.* And yet the genera of nature may 
be experienced, may become accessible to our sensations, 
for they exist not in the abstract, but in the concrete, and 
every individual of a species represents them. Thus they 
become objects of our sensations, and the objects of our 
sensations become the objects of our thoughts : as the lat- 
ter, however, theyexist in an entirely different form. To 
make the above more clear we ask, What is the object, and 
what, are the contents of pure thinking ? 

By comparing them with those of the preceding activi- 
ties of the mind, we may here also render our subject more 
generally intelligible. The objects of our sensations (w 
perpeptions are always something single^ contained in a 
certain place, and existing in a certain time. Beyond this 
singleness the objects of sensation cannot extend. I see a 
single sheep, or many at a time ; but, however many they 
are, they are only present to my eye each as a single one. 
Conception receives- its objects from sensation ; it forms 
the contents of sensatibn, and noticing that which many 
objects hav6 in common with each other, it forms a more 
or less general knage, one that needs no longer a sensual 
existence, though it was gained from it. j^Tne object of 
pure thinking IS 'nothing ^*wg-/e; not an imti^; not any 
thing visible to the eye or to any one of the senses. Its 
object is thought^ as such. Of it no image can be formed ; 
it IS shapeless and colorless ; it has no existence in space 
and tiiriejy ike a tree or a cloud, that passes by. Hence, it 
is without interest to the sensualist, for he wills only what 
is agreeable^ what touches his senses ; or to the mere man 
of business, for he desires by his understanding only what 
\n useful. Yet it w, for who would say, that me tnougits 
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of justice, of truth, of right, had no being, no objects ? And 
what are their objects ? Any thing different from them- 
selves ? The object I haye for my conception of the sun, 
difiers from my conception ; the sun is in the &'mament, 
my conception in me ; my conception and its object are 
separate, the one is where the other is i^ot ; but my thought 
of justice, and justice are not separate; they are identical. 

(T ake ayray all mind, aipid justice is taken awaj; take away 
air possible conceptions, the sun still remai nsTj And what 
are the contents of pure thinking ? Pure Being, Not ex^ 
temal existence, as that of the sun, or of any object of con- 
ception. The contents of a conception is the image of its 
object ; those of the object are qualities which become 
- sensations in us ;— but justice or right have no material 
qualities ; all that can be ^aid of them is that they are. It 

'happens here most fortunately, that these ideas may be 
rescued from the charge of being abstract or abstruse or 
mystical, by one of the noblest sciences, by mathematics* 
These are the product of pure thinking ; nature knows 
nothing of figures, nor of Geometry ; it has neither trian- 
gles nor circles. What then are the objects of mathemati- 
cal thoughts ? These very thoughts themselves. Are they 
now imaginary ? or arbitrary ? By no means, the relation 
of the sides of a triangle remain eternally the same, though 
<Mir senses cannot «ee, and nature cannot show them.— But 
thoughts without a material existence, what are they worth ? 
Nothing for him, that wants only to eat and drink. Such 
a question ought not to be answ^ed, it is beneath science. 
Yet it is by thoughts, that stir the inward soul of man, that 
something great ttiay be effected, not by fine images, by 
conceptions and fanciful representations. The Reforma- 
tion could not have been effected by smooth poetical phra- 
ses ; it could onljr be brought about by a mind like Lu- 
ther's. What science effects even now greater things than 
Mathematics ? 

A few examples will illustrate the above : man as an 
individual may be the immediate object of my sensation ; 
I see him, I feel him, I hear his voice. The same man 
may be the object of my conception, yet not the latter 
without having been present to my senses. As an object 
of my conception he may exist iij it merely as an individual ; 
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as he liveg, and moves about, as he eats and drinks. Bat 
I may have formed a conception of him as belonging to a 
certain nation. As the object of this conception he is no 
longer merely a single one, but of a more general charac- 
ter, he is an American, because both the external features, 
common to all Americans, and the spirit and manner of 
thinking are represented by him. Thus he is the object of 
my conception, as he cannot be the object of my sensation. 
As the object of my thinjting he is neither a mere itMliyi- 
dual, nor belonging to a partiqular nation, but he is mim. 
This is his true being ; as such he can neither be ;the ob- 
ject of sensation, nor of conceptionj^t is only pure tboi^t, 
that can conceive the idea of humqn^S^ For humanity is 
that genercdity that pervades all nations, and all individuals, 
that will survive all the nations of the present time, and 
continue to live in all the following generations. Or to ' 
give another example, — ^nature produces by crystalization 
the icicle and the> diamond ; by organization the moss and 
the beautiful calla;^by animalization the toad, and the 
proud deer of the forest. These productions of nature are 
and may be perceived by our senses. But as far as they 
are accessible to our senses they will pass away. The calla, 
of which I had once a sensation, may exist in my concep- 
tion, in my reproductive fancy. But when I pkce it under 
its species, and this under its kind, \ think and j^fdge^ and 
the object of my thinking is no longer the sin^ calla, as 
it exists for my sensation, nor the image of that calla as it 
was conceived by me, — it is the species, the kinS^ that do 
not exist in nature in a particular form or shape> having a 
j)eculiar color, or size ; but become manifest onlyin indivi- 
vdual beings. The kind, or genus is the true generaliiy and ne- 
tcessi^ of all the individuals belonging to it, and while the 
indivi4\ials may be the objects of sensations and concep- 
tioiis, k^, m such, can only be the object of thought. Or, 
^finally, I have m conception of a knife^ an aoce, of scissors^ 
^aw, and oti^rfifistruments ; as such, my conceptions have 
their corresponding objects in space or time. But now I 
tplace all qf them .v^r^v the general term, ins^raamii, hj 
i^ii^hidh to Aeyuer^ ito disroot, 6cc. ; aild this idea I a^ain plae^ 
under that of mernis ari4 #6n^, and thus all the smgle cobh 
ic^eptions and their correa|iwding objects are goiie, ^nd that 
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wMch is left is thdrgeiieral diaracter, or tlmt Tduch mAen 
each one of them ian instrumeKikt. Tte thought of instro- 
itient is identical with the instrument; for this has no ex- 
istence whatever independent of the thought, and yet it w, 
it has an ener^, for by it as the generd idea all ii;^tru- 
ments are promiced. 

Now, it is eas]r to understand that the objects of sensa- 
tions and conceptions are also those of thinking ; but whil^ 
those of sensation exist wholly in nature, and wbiie those 
of conception, though more general, are still only collectivef 
those of thinking are wholly general, and as such have no 
existence independent of thinking. Yet they truly ^a?w«; 
they are not a mere cAstrcu^ion ; they are the pur6 being 
and nature of individual things, tleir soul, and life. The 
abstract is lifeless; it has no being ; the generaUihe gC"., 
rms, the species, on the other hand, is. Morality, as some- 
thing abstract, exists only in my head, and no where else : 
but morality, as that which is the general in all moral ac- 
tions, is and is their genersd nstture. To make this clear 
iHre would state it thus: — Morality in it8 generality is the 
agreement of human will with the divine law. This hu- 
man will does not exist in the abstract, but it particularizes 
itself and becomes national will, and thus morality' in parr' 
ticular is the agreement of the national will, as expressed 
by its history, laws, literature, &c., with the divine wUl. 
But the national will cannot act as such, it must have its 
organs, and the^ are the single citizens of a nation, and 
hence morality is individualized, expresses itself by the 
single actions of single persons, and may be said to be the 
agreement ot-our personal will, with the divine, so that we 
observe all duties towards ourselves, our feUow-men, and 
God, because they are the expression^ of the divine will. 
Thus the generd morality is realized in that of the indi- 
vidual, and while otherwise it would be merely abstract, it 
thus becomes concrete. Orl say, that one of the qualities 
of the divine law is its generality. How is this to be un- 
derstood ? Is this generality merely abstract ? The gene- 
rality of the law is that power which alone constitutes 
every other commandment a law, and without which thei^e 
could be none. This genial law lives, therefore, in all 
individual laws, and becomes mani^t by them. No one 
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feek biiBfldf morally obligated to folfil the mere arbitrary 
will of a despot : it has not the law as its soul, and hence 
caxmot bind us to obey it by external force, 
relinking, then, being the same as generalizing, seeks 
erS^ where for the true nature of things, for their gene- 
rality and necessity, for their real and genuine truth. This 
does not consist in the perishable part, which may be seen 
with the senses ; but in that which, while the individual 
dies, continues torliVel It is the Dryad of the Rcmiahs, for 
instance, which as tfie soul of the tree passes into another, 
animating it, when the one in which it lived is hewn down. 
^The object of thought, therefore, is not a sipgle thing, not 
this, or that ; nor is it a collection of things, or something 
they have in common with each other, but it is the gene- 
ral nature of all those individuals through which that na- 
ture flows, and that are internally united by it. 

If we consider that all nature is full of reason, that every 
being is the expression of it, then we must acknowledge, 
that what we thus perceive by thinking, is reason itself, or 
flesh of our flesh, and bone of our bone. The laws of 
reason and nature are the expressions of the same divine 
will, and they difler only by their objects, and by the fact 
that in nature they work unconsciously, but m man with 
his consciousness. The law of gravity which attracts aH 
p^irticles to a common centre, and the law according to 
which in times of danger, all citizens incliiie to one great 
individual, as for instance, to Washington, is the same. 

Unwilling to leave the present subject in the least dark, 
we will add yet a few words. — The objects of sensation 
cwr perception are something material ;, the contents of 
conception are images, however they may be generalized ; 
language and memory can do in part without these images. 
But the objects and contents of thought are wholly with- 
out imagery. The living tree may be seen and conceived 
as an image ; but life, as such, has no image. So it is with 
the thoughts of justice, hoUness, virtue, truth ; with the 
thoughts of cause and effect, ground and consequence. They 
do not exist as such in space, and yet no one would deny 
their existence. Here it is, where Nominalists and Resu- 
ists must cease their opposition, and discovering each their 
one- sidedness, they must unite; for when 1 s^y holiness^ 
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this thought has in its ffene3raHty,af ccwrs^ noiMfj^^^^^ 
ing external object, andyet it cannot be l^ithoot an dtqect, ^ 
or it would be an empty thought . What then is its object?: 
T%e thought of holiness itself. This then is the last and;: 
principal difference .between feelii^, sensation, cotnception, 
and thinking— that feeling cannot become^^ olgective to/ 
itself, nor sensation, nor concepUon, or tdth other words, | 
ieeKng cannot feel itself, nor c^ i^qsation, or coneeptioa 
perceive themselves : but thinking has this power of dou-t > 
bling itself, it may become objective to itself, perceive it- 
self, think of and reft3ct on itself. As thinking has the 
power to render itself objective to itself, so it is Sie power • 
that can reflect o^^ every thing else, on the lowest aJid the 
highest, on the rudest and Ae most refined. 

2. The contents of our sensation are dark, and little un- ; 
derstood, before our thinking penetrates them ; and so the 
contents of our conceptions are not perfectly transparent. ; 
But those of thinking are clear and liicid. " Tfainkmg is a 
simple J undisturbed, quiet activity ; * cogitatio est actio sibi 
perspicna, et in se continua.' It flows without interrup 
tion, and is every where perfectly clear to itself. Feding 
^ a ti^embling motion in itself; sensation is a dairk and com 
fused weaving of the mmd ; the act -by which we becoine 
conscious of the world and of ourselves may be called an^ 
awakening. But thinking is a flowing activity, pei^iou* 
ous to itself, and conscious of it^f, and known to itself in 
every one of its pulsations. Its ^symbol in nature is tte 
ether. Ether fills all space, and yet it is transparent: it is 
constantly in motion, and yet this motion is not perceptiblq 
to the eye, for it is always equal, quiet, and undisturbed. 
The air is thick, not clear, nor transparent: it is cloudy, 
and blue or gray of color. But the ether is clear, color- ' 
less, and pure ; of unfathomable dfepth, open to the eye, but 
mysterious to the understanding. In. the air it Storms; its 
motions are not quiet and flowing, but crossing each other. 
Again ; ether is contained in all that has existence, whether 
animate, or inanimate, elementary^ or concrete. Art may,- 
therefore, extract ether from every thing. So it is wiA 
thinking. That which truly w in nature, are the divine 
thoughts, the divine laws, and all the rest \k but matter; 
that which truly is in histoty,ure likewise the tl^u^ts and 
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wQlof natKMiSy that have realized themselves in actioBf^ 
customs, institutions, art, &c. By thinking we i|iay ex- 
tract those thoughts in nature and history, as by art we 
ipay gain the ether contained i|i all things." We need iK>t 
carry 0ur thoughts into nature and loan them to it ; they 
are there, and all we have to do is to open our eyes and 
perceive them. Reason, like ether, is ^very where, Imt we 
can only discover it by thi^j^ing, as a Sir Isaac Newton^- a 
Kepler, a Cuvier. 

Thinking, as this uninteirupted flow, as this generalizing 
activity, is as yet without distinctiom ; it is not without 
contents, for beina perspicuous to itself, it has itself for its, 
contents, it is the light that sees itself. But thinking is an 
activity, that according to the divine laws c<»itained in it, 
produces distinctions, and these are, 

First, Camprdienswn or Apprehension, Thinking in this 
{orm unit^ tne manifold in one, but according to ita in- 
ternal nature^ And this nature consists in tHis^ — every, 
sin^e individual belongs to a species, and through it to its 
kind. The kind is the generality, the species the particu- 
larity, and the individual the singularity. The general na- 
ture specifies and individualizes itself by its (nmi power. 
The comprehension consists in this trichotomy. It com- 
|»rehends the individual in the species, the species in the 
genus, and the genus in the individual There is nothing 
arbitrary in this activity, nothinj? depending on our will or 
pleasure; it is thinking in the torm of comprehension or. 
understanding, that by its own laws is necessarily thus ac* 
five, ^id that discovers the same laws, in the activity of 
nature. 

Secondly, Judgment. By judgment thinking renders the 
contents of comprehension more distinct, by sepw^ting 
them, on the one hand, and on the other, keying them 
upited l^ a copula. The term lion^ is a comprehension, 
when I perceive the genus in the individual lion* When I 
say, ** this is a hon," J have in the term this, a single lion 
in view, a lion, that is perhaps before me in a menagerie,* 
but in the term lion the whole class or genus of lions, and 
thus separating the itidividual jfrom the genus, I neverthe- 
less keep them connected by the copula m, and thus show 
their identity. Judging, I do not comprehend the one in 
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the other, or the mamfikid in one, but stdbofdlBliita the one 
to the other, or analyze. Both are, and remain distinct ; 
flie subject being the singly individual, the prediea^ the 
gonus, as when I say, " the rose is a ftomr,'^ yet in thi? dis- 
tinction they are related to ench other. *Tiunking, in^thia 
fonn, is jadgment, and »s such, it is the power ttet evp^: 
where produces li^t and order. Yet we must have com^ 
prehdnded; be&re we can ju^ge,A*r every judgment' con* 
siats of two CGmprehensions or (g>pereeptwns ; n^ere ^ien^^r 
tians ^nd perc^ftAjmmny form ^erUenceSfhnt cannot foi«n. 
ajudgm^rit. When I say, for example^ "it is cdd to-day,'* 
1 connect a perception (to-day) Wj^ a sensati<m,(c^ld^^ 
1^ thinki!^, or the eopuk, is. YhUJhexe merely a ^ra^^* 
mutii^ sentence,'not a judgm^t. )i\xt v^faen I say : " the 
rofife is a plant,'* I have united the ^e^cro? with the specific^ 
and thus have^tir^^eit;. ' - ^ . ' 

Thirdly; Syihgism or Condusmif is the activity by 
which thinking removes all difference, and effects a pet- 
man^t identi^. In every syllogism we bav6 three thou^ts ; 
each is distinct, and differs from the other, but one of them 
is capable of removing the difference, and of uniting the 
others in itself. Hehce, this process is called C&ncltmon 
or Syllogism. This activity of thinking is reaspn^ the fruit 
on the tree of knowledge. In considering the nat^nre of 
the syHogism, it is easy to discover its infinite power to 
mov6 in endless circles within itself. Every syllogism 
contains three judgments ; each is finite, the mere product 
of understandihg. Yet none ils independent of the other, 
none is of any value detached from the others. The syl- 
logism unites all, and is infinite in itself. This will appear 
thus. Two of the judgments in every syllogism, as (the- 
proposition major and b») the proposition minor make, the 
former an infinite Tig^e^«, and the latter an infinite pro^ 
ffress possible. Every propositio major of a syllogism may 
become the conclusion of a second ; the proposiBo niajor 
of this second, the conclusion of a third ; the^ propositio 
major of this the conclusion of a fourth, and so on ad in* 
finitum. This tnay be called the infinite regress. Again, 
every conchtsion may in the same way, only in the oppo- 
fdte direction, become the ^ropo»tio major of another ; 
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the condtiskm of this the proporitio major of a third, and 
so on without end. 

So again; every syllogism contains three apperceptions; 
each finite, but in the syHogism, in relation to eBch other. 
They are the termimis ma|or, the terminus minor, and the 
terminus medius. One of them unites the two others, be- 
cause it contains them according their nature and being. 
In the syllc^sm each may come to stand in the place of 
the other, fc^ none stands independent of the other; the 
minor may become medius, the medius^ iti^ot ; and the 
major a^in minor, and no on. This gives the syllogism an 
infinite, internal moti^ The syllogism i^ the omy true 
form of thought, and W^tn its nature, that of pure, think- 
ing may be seen. Sfcgle' thoughts the insane man may 
have ; they may flash J^rth frcwn his deranged mind like 
lightning from dark clouds. The prudent mim, that is 
wholly indifferent to truth, may have closely connected 
thoughts, but the connection is brought about by him, by 
his puiposes, not by the nature of the thoughts themselves. 
But pure thinking demands of us, first of all, to resign oar 
views and pre-formed notions, and yield to thinking[, as 
as such, and its results. Pure thinking, like the syllogism, 
is not intermediated, but intermediates itself. ,A11 finite 
knowledge is intermediated by other ^knowledge. That of 
Napoleon's exploits by that of the French nation ; that of 
the sun, by that of the moon. But pure thinking flows in- 
c^ssantly in itself; it is infinite already in its motions, from 
the general to the particular, from the particular to the 
singular; then in its passing over to judgment, whereby 
the greatest variety of judgnaents, all of which have their 
«trict necessity, it passes over to the syllogism. The con- 
nection of thoughts is not an external one ; it is one brought 
about by the energy and nati^re of thdught itself. So one 
dcctrme of the Bible ccmtains all the* others, euid if well 
developed, it contains the whole system of divinity.. Such 
thinfcir^ is not determined by any thin^ elae, as it fe not in- 
termediated by any thing else ; now, if we say, that the 
identity of thinking with itself is tn^h, and that not t9 h« 
determined by any thing foreign is liberty^ we must aayi 
that the form of pure thinking is the syllogism, and itscon- 
tents are truth wiidliberty. By truth is to be understood 
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tJie trntkj noi phygdaal, historical, or any idokted single 
truth. Pure thinking, or reason and tnith and liberty are 
iBteeparable. 

' But few only are permitted^ however, to enter the sphere 
of such pure thinking. The demands of Ufe, their calling, 
the whole direction of their minds, are averse to it, and 
they have neither time nor wish to cultivate it. Yet there 
are many who might, if they would, give attention to pure 
thinking; they live in the sphere of science; it is their 
duty to do so. Some of them make unsuccessful^ efforts,. 
and abandon th6 undertaking, embittered against all ftchool 
logic, as they say. The question tnight, therefore, be asked, 

Who is qtudified for pure thinking? 

l.(Not he who is satisfied with knowing much, but does 
not iretire to see all his knowtedge internally and system- 
atically connected ; who desires to know every thing 
clearly and distinctly, but is indifferent about its ground 
and origin. J Where, on the other hand, the quialification or 
talent exists, there will be discovered ah irresistible, in- 
stinctive urgencv of reason to penetrate every thing with 
thought, to unfold its origin, its nature, its connection with 
the whole to which it belongs, to break down the limits of 
matter and sense, and press forward to the infinite, which 
alone is of value, and which is the only proper object of all 
scientific investigation. 

2.tSot he, who considers nature;, as a mere mechanism, 
stripped of thought and reason, and into which his wisdom^ 
has first to place thoughts, in order to find them there* 
Nature does not thinks is not conscious of itself, has riot 
reason, as man has it ; but its productions are fuU of reason 
and thoughts that are corporealized; the mechanical sys- 
tems of the starry heavens ; the productions of the earth, 
the minerals and their qualities, the vegetables in their more 
or less regular formations ; the animus with their more or 
lesfif perfect organizations ; all give witness of reason, and 
show the union of thought and of beings even in nature. 
He who is qualified for pure thinking, seeks e^very where 
for pure thought, and seeks for it in nature also. Tt^ ebjeot 
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of an fakrlnvettigdtkms in natnre, hittoryt slid elsewhere, if 
thought or reason. 

8. Not he that interests lumself JQ science, not od ac- 
coont'of truths but for his tiwn sal^^ Unless we take an 
interest in our studies we can make ho progress ; but this 
interest may be taken, because we desire to make a living, 
and consider the science we study as the best means, "i^ 
live then we nikust study it Here our desire for knowledge 
has fdlen back into a mere desire to eat and drink, and 
support life. Thinking is here of no aceoimt, if we enty 
have bread. Or our interest bases itself upon vanity'at^ 
sel^love. We wish to distinguish ourselves, to effi^ct 
something great, and force ourselves to take an interest ia 
whatever we consider the best means t<^lead us to thb 
end. The less pure thinking there is required, the more 
aH is made dependent on our own fancies and imagina- 
tions, giving us the appearance of originality, tl^ better. 
Or, finally, our interest in science is based on our love of 
truth, as such. Truth cannot be reached without pure 
thought, and he whose interest in study rests on this love, 
is quaUfied to move in the sphere of pure thinking. 

4. [Be is ndt quaUfied for tins sphere who opposes ex- 
perience and pure thinking to each other?. True experio 
ence must be rational^ and true thinking must be experi- 
mental. When experience constantly opposes philosophy^ 
as if pure reas<m had nothing to do with it, the qualifica- 
tions we speak of are wanting ; but when the scientific 
man takes a deep interest in tl^ facts of learning and ex- 
perience, because they all of them contain tk^ht, if 
so^ht for, the qualifications are there. 

We commenc^ the section on Reason with Feeling, and 
mdually developed from it pure thinking. Feeling and 
Fure Thirddn^ are the two most simple activities of the 
mind, yet the Utter is intermediated by a number of dif- 
ferent activities, preceding it, while the former presupposes 
nothing, except hfe. We commence with Peeling, because^ 
it is on the one hand the first motion of life, one that heeds 
no exercise, and which co-exists with life itself; and be- 
cause it is thinking according to its possibility. The terra 
possibilitv must here be properly understood. The Real 
IS that which has an existence for something else. Tlie 
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mm exists for the eai^ tbe earth/for the jintitf^ the plant? 
for animals. The Possibh is that which on the one hand 
isv and on the othei*, is not It is according to its energy, 
its power of developing itself in case all the cc^ditions are 
favorable ; it t^ not as long as these conditions are not at 
hand. When -the conditions iinite with the energy or 
power of development, the <5ontradiction is removed, and 
the mere' pos^bilfty b^bomea reality* N<^ fedingy is 
thinking aceoirding to pm^i^Oi^y: i( bepames real thinking: 
bp devebymienifmichi&caUedj^ hf epi^femal exckemenJ^. 
The development aeQ(niiplt$hesit|9e)f in^three st^es. Com- 
mencing with FeeHng^ it becomes S^mUian m^d Attention. 
Sensation is drfeady another; a^vity than Feeling; with 
Sensation^ the pombil^ collided in F^elit^, begim to 
retdize itself.^ Yet sensation is wholly determined, wholly 
receptive; thin recq^tiveness ig of course, self-activity at 
the same time, yet so that the form of the senses andthe 
self-feelii^ of ^e beii^ whose senses tfe^y are, determine 
the sensations. The next stage is that of Ccmceptipn, or 
as I ntay be permitted to^ call it, tepre$eniative Thinking. 
If sensation is deterniined, and if it is a feeling of some* ^ 
iMng objective, conception, as a fonn-giving power, is more 
subjective, determining, more than determined. Thus the 
poi^Ie thinking has developed Jtself to a still higher de« 
gree. Conception, fron^ intellectual perception,, fancy, ima- 
gination^ language to itiemory, is the constioit effort of mind 
to realize itself, uiitil intermediated by all these stages it 
comes forth: as pure .thinking. As such it is a^ simple an 
activity as feetuig^ but feeling is without distinctness, a 
dark n>e<mng m itself, while thinking is dear and lucid as 
light ; again, man mtist feel, but nothing can force him to 
think; thinking is a perfectly free activity. Man is bom 
with feeling, but not with thoughts. The way from feel- 
ing to pure thinking is long and laborious. It is delightful 
to observe the gradual and methodically intermediated be- 
coming of pure thinking. 

One remark Aows naturally from the above considera- 
tions, which is this. We must not think that feeling is the 
origin of thinking* Thinking cannot ori^nate in any thing 
else than in itself. Thinking may be said to begin as feel- 
ing, but not to originate in it, as if feeling were the mother 
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• 
of thinking. The fountain, from ^vfaich cool water gnshec^ 
is not the or^n of the water. So buds might be said to 
be the origin of fruit, because without buds there can be 
no fruit, yet the origin of the fruit is also that of the -buds. 

Remarks. 

1. Feeling and sensations'are as little die or^pin or ground 
of thinking, as buds and blossoms are the <mgtn of fruit 
The fruit depends on them as a condition, but its origin 
precedes blossoms and buds, and is moreover also t&ir 
origin. Thinking, however, commences as feelipg, and de- 
velops itself from it gradually till it reaches its height. 
Human feeling and that of the animal must conseqitently 
differ from their very commencement, for the one contains 
thinking according to its possibility, in its latent state, the 
other not. Sensations and conceptions are related to think* 
ing and its devebpment as conditions ; for without them it 
could not exist in man. 

2. There is a difference between the expressions /^Aeni, 
and / have a ikoughL The words " I hAve,** express a be- 
thg, but one, which is not itself, what it possesses. "To 
have a good thought,*^ and ** to think well,'' is, therefore, 
not exactly the same. The thought I have may be ior- 
rawed^ but when I think well, the thought being the pro- 
duct of my own thinking, is the same with it. Yet this 
must not be understood, as if a man might have a thought 
without thinking ; he may have a w<M*d without the' thought 
n contains ; but to have a thou^t merely handed by ano- 
ther would be no better than to have Another eat wad 
digest for ium. 
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CHAPTER L 



§ L GEIfERAIi NATURE OF WILL. 

It is usual to consider Reason and Will as wholly differ* 
ent activities, and to speak of mental and moral faculties. 
But the mind is- one,. and reason and will are so insepara- 
ble, that the one includes *the other. They have tme pi-in*- 
ciple and one life ; and what is on the one hand liberty of 
will, is on the other sporHaneity of thou^t Man cannot 
will a thing, unless he knoios of it; he cannot have any 
knowledge of it without the influence of will. Before he 
resolves on a thing, he must considclr it, and again, he must 
resolve to consider it; The more clear and distinct our 
thinking, the more it will be pervaded by the vnll ; and the 
inore considerate, wise and correct our actions, the moi^ 
the breath of understanding will penetrate them. I inves- 
tigate a subject by my wiU ; and my will is directed to it 
by the knowledge I have of it. Will and reason constantly 
determining each other, are one and the same— -existing 
in different forms; ot^^ Reason is nothing else than will 
with prevailing consciousness^ and vnllis reason with a pre* 
vaUing pract^al tendency/' 

It must be remarked here, however, that vnll maybe 
viewed in a twofold aspect, as nature and as moral will ; 
in the latter respect it is to be viewed in the closeist con- 
nection with /aw, moral obligation, duties and rights; in the 
former it manifests itself by desires, inclinations, emotions, 
nnd passions^ Oidy the morally good is free ; the merely 
natural wifl is wholly dependent on external objects or in- ^ 
ternal passions, it does not determine' itself by its own na- 
ture, but by the nature of that which is different from it- 
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self. In the sphere of the natural will we can recognize 
nothing but determinism. It will, therefore, be understood, 
that her^ we shall examine the will of man, as it is by na- 
ture, and not as it is by grace or religious influence. The 
natural will then lives in all our desires, inclinations and 
passions ; and these, after a preliminary remark, we shall 
try to define and distinguish from each other. We may 
here recollect what has been said on the tiature of instinct 
It is on the one hand a feeling of want, and on the other 
. the direction to the object by which the want may be re- 
moved. There is a corresponding relation between the 
wants of all animated beings and the things which may re- 
lieve them, as there is a relation between negative and po- 
sitive poles. The want is the negative, and the food in- 
tended for it, is the positive. As this relation is a natural 
one, the being feeling the want, is eicited and, restless, for 
the want is related to the thing desired, and cannot remain 
quiet ; this excitement demands a certain direction, a di- 
rection to the me^s by which to satisfy the want, and it is 
instinct which gives it. Now if the feeling of want is 
painful^ that of satisfaction is deUghtful, so that the mere 
sight of food is exhilarating. , Again : whatever can feel 
itself must feel external influences, and receive from them 
pleasant or unpleasant impressions. The stone exposed to 
the sun, does not feel it ; the flower may wither, but the 
eye looking into it feels the most severe pain. When now 
any external influence upon a being which feels itself^ ex* 
cites its self-activity, jofeflWMre will be felt by its reaction; 
when this self-activity is weakened, and perhaps reiwiered 
in some degree impossible, joain is the result. Pom and 
pkasnre are^ therefore, the two extremes, between which 
the existence of man vibrates, and upon which the general 
character of all desires and inclinations, emotions and pas- 
sions rext^. 

The nature of instinct proceeds, as we have sei^ from 
self-feeling; for without feeling itself, a being cannot feel 
want Self- feeling h its channel. It is no less determined 
by this self- feeling than it deterraineB the whole Kfe of a 
living being ; it directs it with an inflexible determination 
to its proper food, so that no hqrse has ever y^t been seen 
to eat flesh, even in its greatest hun^r, nor a tiger to eat 
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$traw. Wtiole instinct, as long a£( it is in the sphere of inef» 
self-feeling has no choice with regard to the direction which 
it takes, it loses all direction when it enters the sphere of 
consciousness in man« As a stream, that flowing smoothly 
along its course turns nJeither to the right nor to the» left, is, 
on plunging into the broad, deep ocean, suddenly deprive^ 
of its direction, so is instinct, when received by conscious- 
ness. For now feeling and consciousness utiite; the mere 
feeling of want becomes a consciousness of it, as likewise 
) the feeling of pain ; what we feel we become conscious of, 
and feeling entering into our consciousness, gives it warmth 
and life, and fills it with pain or pleasure. But conscious- 
ness will not suffer itself to be driven to its objects by an 
instinctive power ; where it reigns choice and arbitrari- 
ness, reason and will prevail. Instinct grows dull, and 
loses its nature ; but as man continues to have wants, What 
must supply the place of instinct ? 

The full import of this question will be perceived, when 
we observe, that we cannot deare the unknown ; and again 
that we cannot know any thin^ unless we desire to know 
it* Hence a desire cannot originate directly in our know- 
ledge, nor this in our desire. How is this contradiction to 
be removed ? Instinct raises the apimal above it ; but in- 
stinct is not in man what it is in the animals The contra- 
diction in man must be removed hf what may be called 
upp^tency. This is instinct which has lost its direction ; for 
though the direction is lost, the activity continues; man 
continues to feel hunger and thirst, and a tendency of his 
nature to satisfy them; This tendency is instinctive, but 
as man is conscious of it, it is no longer instinct as such. 
He . feels hunger, but the object by which to satisfy it, is 
not pressed upon him by instinct. He sees, ho^^ver, many 
objects that are pleasant to his sight ; he feels an appetency 
tonnite them with himself, to eat them vnthout as yet 
knowing whether they will be agreeable or disagreeable* 
He eats the apple and finds it goo^ and from this moment 
the remembrance of the pleasure derived from the assimi- 
lation of it vrill always call forth the anticipation of plea- 
sure as often as he feels want, and perceives an apple or 
represents it to himself by fancy. Ky c^etency then, we 
umlerstand the original activity of instinct^ which having 
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Jott iis direction by entering the 9j^^^ 
tempts to gibe itaeyf a new one. (Jr i^petency in man is the 
anticipation of a pleasure* I see for the first time a plate 
of beautiful grapes ; their transparency, their pure juice 
swelling beneath the rfcin, attract the eye. As yet I have 
not tatted them, they may taste sweet, or bitter, or acid, 
for all is not gold that glitters ; I cannot yet say that I shall 
like them, but I make the attempt, I taste and find them 
good, and from that moment I aesire grapes whenever I 
see them. 
What then is a desire f 

Desire. 

It is the positive direction which toe have taken by means 
cf appetency toan objector objects, which agree mthour na- 
tural wants. Two things then are necessary for the on^n 
of a desire ; a natural want and an object to remove it. "Hie 
want and this object must be brought together, and that 
which unites them is not instinct as such, but what we have 
called appetency. This appetency would be impossible 
without sensation; but sensation has here no reference' to , 
theoretical but to practical knowl^ge, for as soon as I see 
the pear a feeling of pleasure connects itself with my per- 
ception, and I already anticipate the enjoyment of eating it. 
And so likewise I examine it only with reference to its 
taste. Sensation and knowledge, therefore^ enter into the 
service of the desires. 

Desires are either positive or negatii^. The positive de- 
sires are those the objects of vriiich agree vnth our nature, 
and thus produce tfee feeling of pleasure. The negative 
desires on the other hand, do not find what they seek, an 
object corresponding vnth our wants, and pleasure result- 
ing from its union with ourselves ; but the object positively 
desired, is discovered to be injurious or to produce an ef- 
fect opposite to what we expected, and hence we abhor it^ 
whenever we a^ain see it. No negative desire is possibly 
Without a positive one preceding it ; for we must become 
acquainted with the nature of ml things around us by our 
own experience, and though the sheep selects safely sugar 
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firom arsenic, man must either have eateti the ktferhiih- 
self, or have seen it used by athers, beforcj he will aroid it. 

The difference between positive airf negative desireii 
will appear more distinctly if we inquire : What is to be 
understood by the satisfaction of desire ? The satisfaction 
of a positive desire is the assimilation of its object with 
ourselves, makihg it part of our own existence, and re- 
ceivitfg pleasure by doing so* I desire an apple whith I 
see hanging on a branch jperfectly ripe and, pleasant to the 
sight ; I pluck and eat it, and my desire is satisfied. It 
exists no longer for itself, but becomes flesh of my body 
and blood of my Wood; it is converted into an accidence 
of myself. So it is with every thing else. The piece of 
sugar is desired by the chiM; its desire is half satisfied 
wfen it rec^ves if, and ful^y when it eats it. The Satis- 
faction of desire then cotisists in this; the^ant, tiro rest- 
lessness from which the desire arises, is removed, and the 
anticipation of pleasure realised at the expense of the ob- 
ject desired, for it is destroyed^— Our negative desires, on 
the other hand, are satisfied when the thing we didike is 
kept away from us, consequently does not come in contact 
with us. The manner in which we keep it at a distance, 
majr be effected by .our turning away from it, by fleeing it, 
or if necessary by annihilating it. Again, negative desires 
and aliharrence differ. Every negative desire base^ itself 
upon a positive one, and this upon a knowledge of the ob- 
ject ; abhorrence, on the other hand, is the immediate ex- 
pression of instinct, and does not rest on knowledge, but ' 
on a sensation, especSially on that of smell or sight. The 
horse abhors carcasses ; man, any thing unclean in his 
food. 

A demand, on the other hand, differs from a positive 
desire, by basing itself upon 2i right; while a wish is a 
dedire for something, which we either know to b6 out of 
our reach, or which we make no attempt to get into our 
power. 

Every desire, however, is transient; for every satisfac- 
tion of desire is like the pressure of an elastic body that 
rises as i^oon as the hand is removed from it. Like the 
bhoenix, which ever rises anew from its own ashes, or tiie 
aver of Prmnetheus, which grew as fast sis the vutturet 
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ate it, so desire, rise^i. always anew from its satu^ustioii. 
The life, q)ent in the sphere of desire is^ therefore, without 
true satisfaction, and man cannot remain within it He 
wills something permanent^ and passes over into the sphere 
of 

JMinotian. 

If oar de»res cannot be permanent^ satisfied, and if 
ttey are changeable, constantly passing from one object to 
another, — our inclinations select a single object, fix them- 
selves upon it, and instead of destroying it by assimilation, 
preserve it ; for an inclination is the desire to remain in 
constant and permanent connection with a certain object^ and 
to effect this, it must be carefully i^reserved. From this 
preliminary definition it may be seen that the difference 
between desire and inclination is not merely in degree, as 
some havcx asserted in, saying that inclination is a desire to 
which we have become accustomed ; the difference is one 
of quality ; inclination is something else than desire. When 
under the influence of desire, we want the objects to yield 
to us, to pass over into ourselves, and become accidents of 
ourselves ; when we have an inclination to an object we 
yield to it, bend towards it, and our aim is to remain in 
-connection with it. It is not the repetition of a desire^ 
therefore, that makes it an inclination so that the latter 
would be the former, having only become habitual We 
cannot have an inclination, without having had a desire, 
and yet the difference remains one of quality or kind. If 
one desires to learn a mechanical business merely for the 
purpose of gaining a livelihood by it, he will not care for a 
particular one, but be satisfied with any ; but an inclina- 
tion will be bent upon some one, and no other, and what- 
ever may oppose this inclination, it will remain the same. 
A niere desire to drink when we are tWrsty differs not a 
little from an inclination for a specific wine. 

No desire can therefore pass over at once into an incli- 
nation, and we all know that it is impossible for us to love 
a thing, merely because we desire to love it. That which 
renders a naturdindinationoo^^fo, is an iiokaie propen- 
sity. The wcmts. of man, and his feeling of them, are perr 
manent ; appetency is the attempt to give these feelings a 
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dh'ectkm t6 certain objects, by which they may be re- 
moved. These objects are various, but only one is desired 
at a time, and it may be owe thing or another: Man needs 
food and drink ; what this food and drink may be, is in*- 
different in the sphere of dpsire; but propensity is the in^ 
nate tendency of our wants and feeling to a certain par-r 
ticvlar object ; it is the adaptedness contained in the know- 
ledge of an d^ect, and in the feelings connected with this 
knowledge^ to our capacity of desiring it This adaptedness 
or relation between our knowledge^ of an object and the 
desire for it is innate, and therefore precedes both in their 
reality, and exhibits itself at the moment that we for the 
first time perceive the object* How many ladies had 
Dante seen without being affected by them ? jBut when 
he saw Beatrice* his heart was at once hers. / So it was 
with Petrarch when h^ saw Laura. This propensity is so 
strong that no one can alter it, because it is something as 
Subjective in man^ as instinct is in animals; it is instinct 
modified by the influence of reason. Yet while nope can 
change or extinguish it, everyone is expected to govern it. 
And again, as no one can have an inclination for what he 
has no natural propensity, so be cannot avoid feeling ah 
inclination, when a propensity exists in his bosom. Upon 
such a propensity ^talents and genius are based. Inclina- 
tions have, therefore, propensity for a medium. They pre* 
suppose desires, and are impossible without them; they 
must have an object ; this object must be known, and with 
the knowledge of it a feeling of pleasure must be con- 
nected, as in desires. 

How then is inclination to be defined? When as often 
as toe think qfanobject^ we desire a connection vnth it, we 
have apropeksUy to it, which, indulged, wUl become an incU^ 
nation. We must not imagine, however, that as we have 
different inclinations, so we must have different propensi- 
ties. Propensity is a general activity, which may indivi- 
dualize itself, and produce the most various incunations, 
as one and the same reason takes the most different direc- 
tions to the various objects of knowledge. I have a pro- 
pensity to the past, to reflect on it, on historical facts ; but 
liereby virtue of this general propensity^ 1 may incline to 
heraldry, to chjconojogy, to the ethical portions of histpry, 
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to criticism, &c. An inclination is either positive or n^gar 
tive. As positive, it is love of a thing, as negative, dislike. 
The character of inclination is calm, it does not storm 
like desire, it is not vehement like passion, and yet it is full 
of warmth and Kfe. When, however, this calmness is dis- 
turbed, when the objects of an inclination render man sub- 
ject to themselves, their slave, the inclination loses its cha- 
racter, and becomes something more, it becoit^, 

Etnotion* 

** An emotion" according to Kames, " is an internal mo- 
tion or agitation of the mind, which passes away without 
desire." This definition of emotion is not altogether ac- 
curate, for mind is itself an internal motion, it is an unin- 
terrupted motion, and an emotion "must be something dif* 
ferent from the usual state of the mind. Emotion is a dis- 
turbance of the quiet, peaceful^ and otherwise uninterrupted 
motion of the mind. From this definition it follows at once 
that the animal halving na mind, cannot have emotions. 
Every emotion is a strong feeling, yet not every feeling is 
an emotion. The feelings of hunger and thirst, of fatigue 
or vigor, are no emotions ; but feeling connected with a 
clear thought of their origin may be emotions. By the 
thought of its cause a feeling becomes united with con- 
sciousness, gains a hold upon the mind ; and if this hold is so 
strong, that the person loses self-control, that, as Karnes 
says, no desire, no determined direction can take place in 
him, that he becomes confused — then the feeling is an emo- 
tion. A man who is quietly walking alone in a beautifiiL 
grove, engaged in meditation, suddenly sees a rattte-snake 
before him ; he clearly perceives his danger, and a feelii^ 
of displeasure connecting itself with his perception, he is 
so frightened that at first he is neither able to defend him- 
self nor to run away. This is an amotion which deprives 
him of the command of his mind. Such an einotion may 
be compared to the disturbance of the quiet mirror of a 
lake when a stone is dropped into it. The waters seem in 
perfect rest, yet they are in motion. The stone disturbs 
their quietude, and small circtas fprm themselves wUch 
constant^ enlarge as they recede from the centre. De^ 
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gires and mclinatlons have a determined dJrcctibn to cer- 
tain objects, but emotions have no direction at all. For in* 
stance a person highly insulted by another, feels vvxoth ; 
he clenches his fist, his eyes roll— but he is at first unable 
to act ; the offender tneanwhile ruhs off and the angry man 
exclaims, " if I had him here now I would give him what 
he deserves/' But we have not yet fully understood the 
nature of an emotion. We ftiust see its origin and fdun- 
4lation. We have said that an emotion is a disturbance, of 
the activities of mind : What are these activities ? Thinkr 
ingy willing ^nAfeeKng. When these three activities are 
of equal strength and in harinony, or when thinking freely 
prevails, then the mind is active, but in no emotion ; wheA 
desire prevails, the activity of the mind having a direction, 
is likewise hot agitated, but when the thinking activity is 
impeded by that of feeling, when thinking becomes cloud- 
ed by it— then we have an emotion. The possibility thit 
** thinking may prevail in us, and be at the same time im- 
peded by our feehng,'* has been called excitability. The 
greater this is in a person the more will he be under the 
influence of emotions. The correctness of this definition 
of emotion will appear too from the expressions we use, ' 
when we recover from an emotion. " I was overcome f 
** I was unmanned ;" " I was led away ;" " I was not my- 
self ;*' " I forgot myself ;'* &c. Animals, as was said above, 
eannot have emotions, because the ground of every emo- 
tion . is ^AmAiz'ng-, connected with strong feeling. Yet we 
know that they express pain and joy, fear and hope. This 
only seems so however. Their pain and pleasure, proceed- 
ing from the measure of an external influence upon them, 
is of an entire bodily character, disconnected vAth any 
thought^ and what seems to be fear or hope, is nothing but 
a confused and dark anticipation of which they can give 
no account to themselves, neither while they are agitated, 
nor afterwards. Their fear does not proceed from the 
thought of danger connected with strong feeling ; but like 
the bird charmed by a snake, they have but an unknown 
dim feeling, not even amounting to anxiety. Emotions are 
likewise either negative or positivie, as tteir nature harmo- 
nizes with that of the person. AH positive empt jons are 
^re?^/Aemw^, as joy, delight, hope ; all negative ones are 
'26 
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tDeakemr^s or of a melting character, as griel^, melancholy, 
&c. 

We have said, a little above, that instinct loses its direc- 
tion in man, and we have just stated that emotions are 
without direction ; What then is the difference between in- 
stinct that has lost its direction, and emotions ? Emotions 
are more intellectual than instinct after it enters into man, 
and again instinct gains a direction by appetency, while 
emotipns pass away without taking any certain direction. 
Emotions, however, are transient like desires ; and cannot 
be recalled. The joy I felt at the reception of glad tidings, 
when once gone, is gone for ever, as an emotion, and to 
pretend to have it again in all it^ Uveliness and freshness 
would be sheer affectation. Emotions being transient, they 
can gain permanency only by connecting themselves with 
an inclination ; but thus neither the inclination nor the emo- 
tion remain pure, they are mixed, and in this mixed state, 
they are 

Passsion. 

The difference between inclination and passion is not 
always kept up very distinctly, and the reason is, that they 
have the same contents. For as we have love 6f honor 
and of property, so we have ambition and avarice, which 
are passions, the objects of which are likewise honor and 
property. Again, every inclination may become a passion, 
either transient or permanent, and hence it demands much 
knowledge of human nature to distinguish between an in- 
clination and 2i passion. They do not merely differ in de- 
gree, so that an inclination losing its proper measure would 
become passion ; in this case it would be difficult to ascer- 
tain this proper measure. Passion has elements, which in- 
clination has not, and the relation of passion to its object 
is wholly different from that of inclination to its object 
What then are the elements of passion, that are not met 
with in inclination ? Passion in general is a vehement, im- 
movable, and persevering inclination, that has received into 
itself either a strong emotion or another inclinatkm or a 
desire. A higher or lower degree merely, cannot make the 
same state of mind, at one time an inclination, and at an- 
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<>ther a passidn, but the difl^renc^ is produced by their en- 
tirely diflferent nature. In pdissian, thinking Sind feelings 
are whoDy subordinate to desire ; he^ce passions are blind. 
Every passion is. at the ^arae time negative and posUivet 
a complete contradiction. Avarice is ^^tt^e as a deter- 
mined desire for money ; negative as a constant depriving 
ourselves of the most necessary sustenance. So again with 
reference to the relation of passion to its object, it may be 
^aid, thatjpa«.non, as its name indicates, is wholly upder 
its control ; that the object so reigns in it, as to eif elude 
every other inclination or desire. A few examples may be 
given: 

1. When an emotion enters into an inclination, it causea 
a transient passion. The father, for example, loves hia 
son; this love is quiet and undisturbed. But the father 
hears of some d'anger which threatens his son ; the thought 
of this danger connects itself virith a strong feeling and be« 
comes fear, and this emotion entering his paternal love^ 
changes it into a passion, that will last as long as the fear 
continues, amd will disappear with it. The more excitalMe 
a person is, and the more determined in his propensity and 
inclination to a certain object, the more easily passions of 
this sort will arise in his mind. A man loves property ; 
this love is of a tranquil character, and he does not lose his 
equilibrium. But war J^reaks out ; it renders property in- 
secure — he is excitable, fear enters into his love and con- 
verts it into a transient passion. When the war is over 
and property becomes safe, the passion subsides. 

2. Again; passions originate, when one inclination en- 
ters into another, and thus strengthening it, changes it into 
a passion. This passion will be permanent and always 
ready to break forth, as often as an emotion draws it out. 
A man, for instance, loves war and honor equally ; here 
are two inclinations and if he observes that his reputation 
may be increased by his love of war, he will make this 
subservient to the other, and instead of love of honor, he 
will have ambition. 

3. And finally, when a desire enters into an inclination, 
it likevrise becomes a passion. The nature of desire and 
that of inclination is diflferent. The desire wants the ob- 
ject to yield to us ; in inclination the person |[>ends towards 
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the object. Desire, to satjdy itself, destroya it» ' oliject iff 
assimilation, inclination is determined to preserve k. 
When desire and inclination enter into each other, they 
fprm a shocking contradiction, which is the essence of plo- 
sion. To illustrate this, we will take on<» more the ex- 
ample of the ambitious man. He lores honor, and hence 
is ready to devote himself, all his ^11, all his knowledge, 
all his power and even life to it ; at the same time, he de- 
sires honor to yield to him, to be hisy and longs for it iheretjr 
for his own sake. If it were not Ms honor, he would not 
take any interest in it. On the one hand, thc^n, be gives 
himself up to Aonor, considering it the highest good ; on 
the other he desires honor to become a mere accident of 
himself. 

In conclusion we would de&ne passion thus: ^ It is a 
gtrong, persevering, blnid desire, that is either connected wiA 
a strong emotion or an inclination, and deprives man of self" 
eontroly chaining all his thinking and wUlingJ* 



§2. RELATION OF DESIRES, INCLINATIONS, EMO- 
TIONS, AND PASSIONS, TO THE WILL. 

Acts of the will and those of desire resemble eadi otiier, 
and hence are not always distinguished in common lifb« 
And yet their difference is considerable. The, motive of 
an action, prompted by desire, is always the antidpation of 
pleasure, be this pleasure sensual, intellectual, or rs^icma^ 
An action that proceeds purely from will, on the other 
hand, has for its motive, the knowledge and love of the 
divine law, and the feeling of regard for ourselves. With 
this feeling also, it is true, a pleasure ip connected, but this 
pleasure is of amoral nature, depending on notions of right 
and duty. Acts of the will always ha^i^e reference to 
rights ; I may demand what I will ; acts of 4esire do not 
regard them, bat we frequently desire what we have im) 
right to long for. Our natural desires, are therefore in- 
different tb right and duty, and consequently have m^^Qtii> 
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Helves no dements of ^oral goodl>^i». As^^ ' tto 9911! (^ 
desire i» lost^ pleasure ; being Qivier ita influence, we are 
under thai of ptea/lure, and if our life is confin^ to ^the 
q>here of desire, it will know of nothing higher than j3i2ea- 
Mire ot* findaemonifun* In this case our wul does not de-* 
termfaievitself by the idea of the.divine law, nor by its own 
^)wer, but it is determined by the notion of pleasure, and 
consequently it is not free, but under the dominion of 
something Afferent from itself It is true that man, while 
under the donunicm of desire, may tur;i from one object to 
another, so that no one enchains him, yet it is the power 
of plea^ire alone, that controls him, even when he is pru- 
dent, like Epictirus* . 

In inclinations^ it is different, and man is even less free 
m them than in desires. For when we have once fomi^d 
^n inclination, it is a particular object, one out of ipany, 
that feistens us to itself^ and claims our«interest, care, and 
attention, above all others. We can, therefore, no longer 
turn away from it, and bend to another, as we please, but 
this object enchains us. Hence one inclination excludes 
those: that cannot harmonia^e with it, and draws a circle 
around us, within which alone we can move with a cer- 
tain degree of liberty. Our mere curiosity, for instance, 
finds every knowable object equally interesting ; but when 
we feel a strong inclination to a particular science, it wiU 
limit our interest in other sciences, and though we may 
speak in an animated manner of them, yet they wiH attrac^t 
us in proportion as they approach the one that is our fa- 
vorite* But if in our inclinations we are not free, ^f in 
them we are determined by the power of their objects an(| 
the pleasure we take in them^ — passion makes us wholly 
their slaves. They deprive us of all self-control ; they do 
not permit any other inclinations to exist by their side, they 
are vehement and importunate desires, insisting with might 
on their satisfaction. They are like intern^ diseases, 
working secretly, absorbing md poisonii^ all the healthy 
portions (tf the Will, and subjecting it wholly to their 
control. 

Passions, unless their objects are of a noble charaQter,# 
run a dagger through the heart of will ; destroying it in the 
tnoM direct way. Man in the state of nature is[.the crea«t 



Digitized byCjOOQlC 



906 PSTCttOIiOOT. 

tore of passkm. The highest good for man is Uberi^^ civil 
or moral, external or internal ; yet moral and internal UJberty 
only renders civii liberty, or the independence of naticms 
on each other, and that of citizens on the nations, and 
liberty of thought, valuable or desii^ble. Only when 
morally free, we may say with right, the wiH of man is his 
happiness. To preserve liberty, Taws and duties and rights 
surround man. No^v, that which most immediately de- 
stroys will is passion, becaugs it disregards all duties and 
all rights. Take, for example, ambition ; it is undoubtedly 
the desire of having others possess a good opinion of our 
characters. This &sire is so great that it darkens feur 
reason with regard to every thing else. It becomes the 
principle and motive of all actions, it subordinates all incli- 
nations. The ambitious man does every thing because it 
will increase his reputation, and not because it is honora- 
ble in itself; th^ highest good he knows of, is his own 
honor. This, however, is certainly a slavish dependence 
on the object of our desire. The ambitious man heeds the 
influence of others to spread his reputation. Hence, he 
becomes dependent on them externally, as be is on his de- 
sire for honor internally ; for whatever does not promote 
it, can gain no hold' on him* Every permanent passion is 
a suicide committed hy our wUl and our reason. The influ- 
ence of passion on our will being so greSit, we add a remark 
vrith regard to the different classes of passionate men. In 
this respect we may divide them all into three classes: 

1. Some men are only at times overpowered by pas- 
sions, but generally free from them. They possess fin^ 
talents, the power to acquire much and solid knowledge ; 
they readily take an interest in all thjrt deserves attention ; 
for they are left free from those deep impressions which 
moilopolize the interest of man. Their thinking is no less 

• extensive, than energetic and deep, atwl so their feeJing is 
both deep and expanded ever many objects. They lay 
plans and execute them with perseverance and steadiness 
for they are not drawti off by any ^ sudden and powerful 
stimulus. They may be less inventive and ingenious, but 

•they are dear, deep and thorough, and their minds are 
principally active in the form of pure reason. They are 
fond of specuktion and philosophy, for this science mnsA 
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-be caih^ied onWitiiout^prejddi<5es dr preifilections^ wiffldtfC 
passions or etootkms. : , , 

2. Hke secotid clAfeS comprising those who are passion- 
ate, who^ passlons^ however are transient. They bare' 
many iricKnations, atid being highly exeitablei eftiotioiis 
win be ea^ly called upy and through tbeni' their incKba- 
tions will become transient passions. These of course 
will aflfect their character. Their thinking and feeling will 
liot be of equal istrength, as regards their extent and cner- 
gy; but they spread over a large field and thus weaken' 
themselves. Taking an interest in eveiy object brought 
before them, they persevere in nothing, butpass from one 
thing to another, knowing something of all, but not much 
of any thing. Their desire fo^ knowledge is mere cnriosii- 
ty. They rarely ask for the principles of the arts or 
sciences ; satisfied with a few facts they hare no idea of a 
systematic life that pervades all sciences. Agaift r passion-' 
ate m^n may take aMeep interest for a time in the objects' 
of their passions, bt»t their interest continues only as long 
as their passion lives ; while at the same time it is confined 
to the sphere 6f their passion. They take an interest in 
their native country, but n^t in the whole World. They 
prefer the useful to the good^ and right and dutiful. 

3. The third class of men are those who are governed 
by one strong and permanent^ passion. Their thinking is 
strong and energetic, but limited as to its extent ; and so it 
is with their feeling. The limitation of these activities^ 
renders it possible to be more energetic and powerful with- 
in the limits in which they concentrate themselves, upon 
some few objects. Persons of this character are thorough 
in their knowledge. The envious man will be a close ob- 
server^ the avaricious a good arithmetician. So it is with 
feeling. The proud man will not care for the sons of hisf 
neighbor, but the more deep will be bis interest in his own. 
The man, whose passions are permahent^ may appear ex- 
ternally cool, deliberarte and free from deep emotions ; for 
one great passion controls all his feelings and movements. 
The ambitious despot, for example^ knows how to gahx the 

. confidence of all, while none is permitted to pry mto his 
secrets, or to see his weak side.^ — ^To one of these three' 
classes every man belongs, and to know man. We must' 
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^ndjr t^ nature of tlie paMons. Hie sItMty of tka poeta^ 

eepecially of Shakspeare, wUl be foiind very fertile. 

FinaUy, we h^vQ yet to consider the relations of emo- 
tiona to will. Emotions, while they continue, render de- 
sire impossible. This shows itself, when we have lost a 
fi^end by deaths we lose all demre for food or drink. Emo- 
tions sometimes strengthen desire, bat then emotion enters 
into desire and puts forth all its energy in the direction 
which the desire has taken. Again : it has been observed 
that some persons speak better than they write, while 
others write better than they speak : How is this to be ex- 
^med ? Emotions either strengthen cr weaken our think- 
ing ; they sirengthen it when thinking draws their power 
into itself and thus gains their assistance. It becomes then 
enthusiastic and thoughts flow more clearly, more rapidly 
and fully; the thought of that which causes the emotions, 
and the emotions become inseparable and aid each other. 
Persons, on whose thinking emotions have this effect, speak 
better, because they are more easily excited in public, than 
in their private study. When, however, the emotion so 

Srows together with our thinking, that it wholly fills -the 
itter, becomes its soul and does not suffer it to turn to any 
thing else, mental derangement mav take place. This is 
the case when i^l our thinking and ^ling has become one 
grief; when whatever we look upon, seems to be a mirror, 
reflecting only what agitates us, and when all seems to be 
gloomy and dark as ounselves. But emotions more gener- 
ally weaken our thinking, and then we cannot speak as 
well as write. Our judgment becomes dow and our per- 
ceptions obscure. A young man appears for the first time 
in the pulpit ; he desires to do well, but the feeling of dan- 
ger arisii^ from the possibility of failure, impedes his de- 
sire, unmans his judgment, and becoming embarassed he 
does not know where he is nor what he is doing. Or a 
person who has not often been in company, reluctantly en- 
ters it ; in the course of conversation some witty or cutting 
remark is made which he keenly feels, but in his embar- 
raasment cannot find a reply^ 

Lastly, emotions weaken our will ; when we are wroth 
and act in this «tate, we do not determine ourselves by 
will but by the power of an unpleasant feehng. Our will 
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is the slaye of it and wholly detennined by it There is, 
of course, no physical necessity in the emotions to compel 
man to act in accordance with the impulse receiyed from 
them. When the clond, filled with electricity, strikes a 
house, it cannot do otherwise ; but when a man filled with 
i^rath strikes anothef^^ihe 4i)ight have refrained, he might 
have restrained himself. But in the latter case the ques- 
tion would be, What induced him to refrain from discharg- 
ing his wrath, on his feUow man ; Was it a sense of duty, 
or some selfii^h desire ? We have seen then, that in the 
sphere of our natural will, there is no liberty to be found, 
and that consequentty.whal is oalldd so, is arbitrariness, 
but not freedom. 

,:W^ BbaU n^v-ofie^ i$k;few reroairksion^^h of theabove 
suhj^^ilk .p^ti^liftr» y0i so that we jbHaII indude tndinf^* 
tion md ^mofk in om chapter^ aa tk^ ofc^ta are!thi9 
same. 



# . 
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§ 1. ON DBSIRES. 

Desires may be divided according to their objects. 
These are either sensual^ or sensual-inMlectualf or nOional ; 
and hence we have so many different classes of desires. 

Sensual desires. 

The term sensual does not inclade any reproach what^ 
ever, for it has here no reference to morality. Such a 
reference it can get only by our will in its relation to the 
divine, which is here wholly left out of view. These de- 
sires are called sensual, because their object becomes knovni 
to us by our senses ; and because our knoweldge of them 
is sensuous. Yet it must not be thought, \hat any knowl- 
edge could exists without some reflection, or thought ; we 
mean only to say, that sensation is the condition, without 
which no knowledge of ^he objects of sensual ^desires 
would be possible. The desires under consideration are 
numerous as their objects, which extend from inorganic 
nature, as minerals, waters, to the organic— rvegetabfes <rf 
all kinds and animals. Whether an individual has many or 
few of them depends on his own constitution, and on tbe 
nature surrounding him. The latter is conditioned by the 
influences of the sun and moon, and climate in geoeral. 
If the region in which a person lives, is productive, if it 
exhibits to his eyes a great variety of fruits and vegetables, 
his .desires will be many : if the region is barren, or if its 
productions, though rich and {dentiful, are limited «in their 
hlTids^ the desires of its inhabitants cannot be various, 
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though they may be vehement. No man can desii« that 
of which he has no knowledge ; he who has never seen 
an oystef , or a turtle, cannot long for one, and he who has 
never tasted iSouthern fruits, as oranges, pine-apples, &c,, . 
will not feel a desire for them. As regards tl^ constitution 
of man, it is, as we have seen in Anthropology, modified by 
various causes. Age affects it, and hence we desire in 
youth that to wlueh we feel indifferent in manhood. Sex- 
ual difference like vrise produces a difference in our sensual 
desires: woman has more delicate, more refined desires;, 
those of man are more vehement arid more coarse. And^ 
so the ntimber and variety of our desires depend fiirther . 
on the race to which we belong, on the tribe, the nation, 
the age in which we live, on the &mily in whicl^ we are 
brou^t up. The Germans are f<Mid of muerkravt; the 
English of roast beef,* the French oihouilhn ; the Italians 
of macdaroni, &c. So is each family a small whole in its, 
own, separated from others by a family- spirit, expressing 
itself in peculiai" views an,d feelings, customs and habits.^ 
Here also members of one family will have desires, which 
those of another have not. Some feel an aversion to. 
milk, and whatever is made of it; others again desire it 
more than any other food. 

SensuaU^Intelhetual Desires. 

The object of these desires are those that may be per- 
ceived by our senses, but become objects of desire by re- 
jkctiefn. Of this nature are €^11 the objects of property. 
As sensual objects they are perceptible to the eye, but their 
character of being property is only known to the under- 
standing. For that which renders them property, is the 
law : this cannot be seen with the eyes, and though signs 
and landmarks may separate our properly from that of 
another, it is only by thinking, by acknowledging the in- 
visible law, that we p^erceive and acknowledge property. 
The sign is there for the animal as well as man ; but for 
the former it is a mere stone, a mere post ; for unless we 
see that something is indicated by a thing, it is no sign for 
us. Again : desu'es are intellectual when objiects are not 
dewred so much on their own account, as on account of 
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s^hietbing el06, wheeo they ar« therefoire considerecl as 
useftii more than merely agreeable. So we become cod- 
s^ioiis of duration of time, and through it of that of life j; we 
desii^e a long Ufe becmiae we deure the pteastires and en- 
joyments Kfe grants m. Life is here desired on account 
of that which it oflfe^s. Should we be sick» the desire of 
life would induce us to desire the most unpleasant medi- 
cine, if we hoped to ?ecover by taking it. So we may. 
desire Hfe for the sake of gathering property, or of acquir-' 
ing Imputation. The objects of seinual-intelleetaal desures 
are, therefore not only agreeable^ but useful. But the 
uileful is worth more than the agreeable; anilluannated 
sri6on may be agfeeabte^ but a machine is useful, and the 
latter stands higher, tf the number of sensual denres» 
depends on many accidental circumstsmc^y thfit of intel- 
lectual desire depends on the cultiyati<Hi of the mind; 
and as the objects of intellectual desires stand higher or lower 
on the scale of intellect, we desire most those that stand 
nearest to ourselves. > 

There are some desires which, while the above Hre na^ 
ttifal, are wholly unnaturaL Persons whose systems are 
weakened and iikfcapable 9f any longer servmg the desire^ 
which they once enjoyed, still remember them, and from 
remembrance desire them again; or seeing others enjoy 
themselves, they desii^ their pleasu^s. Inis is the case 
with old voluptuaries especially, and with persons who 
have exhausted their nature by excessive indulgence. An 
alderman who was importuned by a beggar, whe^ on his 
way to a dinner, s^id ; " I would give you five guineas for 
your appetite." 

Rational Desires^ 

Their objects are those which are not at all pei^ceptible 
to the senses, and which consequently can only be perceiv- 
ed by thinking. Truth, for instamce, is nothing sensual : 
the numbers written on the blackboard have a sensual esr 
ii^tence, but we may rub them off at any time. The reta- 
tioh on the other hand, in which numbers st^d to each 
other cannot be rubbed off, but remains for ever the same. 
The number tux) cannot be less nor more than two imder 



Digitized by LjOOQ IC 



vemmmo^v. BIB 

W6J tmemm^hcm^xwiid tiBo aAif^ ^kree must always 
make Jfoe* ' Thig rlelation is th6 truth of numbers. But it 
is not visible to the eye, it is only accessible to , the under- 
standing. 'So it is with beauty. Not the mai^^ not tl^ 
canvass and the cdoiHTa, are beautiful— they may be 
agreeable ;^*^k^ is thought aJone that is beautiful when it ap^ 
pears in a senile form. If we acknowledge beauty in 
nature, we must also acknowledge a spirit addressing us 
from all the productions of nature. The material by 
wUtih^ beauty is expressed jfuay be destrc^ed; laii^ages 
die and become extinbt ; the marUe crumbles in the course 
of time ; colors grdw |^e ; but beauty in its nature is eternal^ 
and as sudii it is only an ohjeei lotboug^t and i^ection. 

Now we desire truth, beauty* and gt^ness^ but as soon 
as we loiter these sphei^^ we: haye entered ;the sphere of 
pure will, and our desires ^n»ist assume a moiral relation; 
The nature of truth, of beauty, and honour is such that 
tbey cannot beccnae meoit^; they are the i final end of all 
that is; if any one, for example^ should desire honor 
tnearely beeause.it is usefiil, and not becau^ it is intriusjcal- 
ly desirable, he would,^ as soon, as this was known of hii% 
be detiied honor by every one, for such a desire is dishonpr- 
able in itsel£ Tte honorable man, oh the other hand, will 
sacrifice property andJife to honor. The same is .the case 
with beaij^y, speaking here of the beauty of art. It 1m» 
the power to silence all desires, to raise us above sensual 
feeling, so much that it has for; this reason ^t all tin^^been 
considered an excellent means of cultivation. For when 
our desnres are at rest we are left free to examine a thing ; 
but when the object of our investigation exdites- desires 
by its sensual life, we seek less for its true nature, than for 
the use we may make of it. In all the beauties of art, sen-, 
sual life, being absent, desires cannot be awakened by 
them. We may< however, desire beauty for its own sake> 
but not as means for any thing else. What then is the ob- 
ject of a rationaT desire ? It is one that is likewise desired 
on its own account, that in our view of it cannot be low- 
ered to become a mere means for sonjethiog else, while at 
the same time it is confined to the iqxhere of natural de- 
ures. That which cannot become means again, and which 
kr infinite in its nature, is always rational, and the object of 

27 
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a rattonal desire is happiness. The idea of happiness is 
that of an uBinternipted well-being. Man flees what is 
painful,, and seeks what is pleasant ; h^ is anxiiMis to reduce 
the pain, without which no hfe has yet' been found* to the 
smallest,, and increase pleasure to the highest amount. The 
better he succeeds in aifecting this, th^ more will he ap- 
proach the ideal of happiness. All other desires ha^e to 
.serve that of happiness ; ail other ends will become sub- 
ordinate to it ; all his other desires will be governed by it, 
and brought into harmony vnth it. Wherein tb^i^oes 
this happiness consist ? It is an uninterrvpted well-being: 
well-being is the feeling of pleasure; pleasure proceeds 
from the satisfaction of want^ for though pain is the op- 
posite of pleasure, and cannot be sougot for on its own 
account, it becomes by its removal^ the source of pleasure^, 
To satisfy wants we must have the means^ and the idea of 
happiness includes them. Happiness then consists m the 
possibility of satisfying all our possible wants, and the de- 
sires iirising from them. But there are many desires ; they 
cannot all be satisfied at once ; a man cannot eat and drink, 
m^A and speak at the same time. And again there are 
sensual and intellectual wants, and desires which frequent- 
ly interfere with each other, so that if ,we indulge the for* 
mer, we shall weaken the latter, and so the feverae. Hence 
prudence must compare one with the (Aher, lest we should 
indulge the less valuable desire, and deprive ourselves of. 
one that might' have given more satisfacti(Mi. , Vet, how- 
ever prudent man may be with regard to the preference he 
gives one desire over the other, and with regard to the 
means which he may collecti and the object of which maj 
be his study, he will, after all, not find what he seeks in his 
state of nature, for one thing alone remains permanent in 
him, his thirst for happiness, while all the rest is constant-^ 
ly changing. Dante, in his celebrated Convito, has shown 
this beautifully in the following passage. , " The original 
desire that draws us to every thing is implanted in us by 
nature, and this is the desire to return to God as our foun- 
tain. And as the pilgrim who walks on <an unknown 
path, <;^onsiders every ^cottage which he perceives at a dis- 
tance as the resting-place, and when he discovers that it is 
not, directs his hope onward tp another, and thus from cot- 
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ta^ ta^Dtlagey ontil at length he readies the harbor y 
it-is with the soot : as it entera the new, yet unknawn path 
of thii» life, it directs its eye to the object of its highest 
good atid every thing which it perceives to contain any 
good^ it takes for it. And as its insight is at first inmerfect, 
and has neither experience nor instruction, a litne good 
seenra great. to it, and hence its desire is at first bent upon 
it. Thus we see little children vehemently desire an ap- 
ple, and when they grow larger they desire a bird, and 
when still larger beautiful dress, and afterwards a horse, 
and then a wife, and then-riches, and so on. The reason 
of this is that the soul does not find in any one of these 
things what it seeks for, and what it hopes to find else- 
where. And thus we may see that one wisn always stands 
behind the other in the eye of the soul, like a pyramid 
which increases more and more, and spreads towards the 
basis, and the Jast ground and the basis of all wishes, is 
. Grod. In trutn, as one loses his way on a path here on 
earth, so the soul often loses its way on that path on which 
our wishes wander. * * * * As we see that he who walks 
in the right way, attains the endt and fulfils his wish, ami 
comes to rest after his labors ; but he who enters the wrong 
path never attiuns his obiect, and never comes to rest, so 
it happens also in life. The correct pilgrim comes to the 
end and to rest, but he that misses the path can never 
reach it ; but with much disappointment of soul he will 
lo<^ with a longing eye into an empty distance.^ 

Remarks^ 

1. Goethe, in his Faust, has represented the nature of 
desire in a most terrible manner. It is probably the only 
tragedy in which desire, jlb such, is the pathos of the hero. 
Faust Would like to have the whole universe serve him ; 
he desu-es every thing, and is satisfied with nothing. He 
is never under the influence of emotion or passsion : it is 
desire that destroys him. 

2. In the sphere of desire we may discover prudence ; 
but not unsdem. Epicurus was a prudent man^ a man that 
would not inconsiderately indulge desires ; he was a useful 
man, whatever Cicero, definibus bonorumy may say agaatst 
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him* for he tmgf^i that tp be happy oursdvea, we must a»- 
sist others in beGoming happy« mbxi Qeedn man and can* 
not live without him, and knowing thjs^ none shoulc} be 
selfish, but every one ought to live for others, that they 
again may live for him. This is certainly j^rtttfeiii^. But 
happiness within this sphere of desires is not the higher 
end of man, and however prudently it may be planned, 
however prudently all means maybe procured— there is 
4in end higher still, and this is ^e salvation of the ^souL 
This cannot be converted into a means; it is the final 
destination of man. And that man t> u^we, who endeav- 
ours to secure it to himn^. 
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MCLINAHON AND PASSION. 

The general character of all positive inclinations is that 
of love ; it lives in all of them, and hence it is that most 
are hamed from it> as loVe of honor, love of life, self-love, 
love of faslMon, &:c. Love is the entering the natut*e and 
being of soihethinff else; — ^loving a thing we unite our- 
selves w^ith it, without expecting it to yield to us. The 
character of love however, greatly differs^ There is a 
mm^al love which may be demanded of us: we ought to, 
love all our fellow beings', even our enemies. *♦ Be like the 
cinnamon tree that pours fragrance on him who hews it 
down*'^ There is ^\ religious love, it is the love of God, 
and to God, it is mercy towards those that deserve no love, 
and it is the love kindled in our hearts by the Holy Spirit 
And there is finally ^ paffiological love, or natural love, 
which does not rest on prhiciples of our will, but on a 
kind of sympathy between ourselves and its bbjects, on 
what has been called propensity. Its distant analogy may 
be found in the animal world at the time when the old at- 
tend to their young. Yet all consciousness being absent, 
it is but animal sympathy, instead of love, that we observe 
there. Hence it is that one generatiwof animals knows 
nothing of another, for they neither remember, nor love 
each other, after the ybung are once able to take care of 
themselveig. No one would say either, however dependent 
his dog may be on him, that he is loved by him. Such 
doggish love would be worth little. All pathological or 
natural love, arises from a natural propensity to certain ob- 
jects, and pre-supposes some resemblance between ourselves 

2-7* 
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and them. In nature it is true that unlike poles attract 
each other, but they are nevertheless the poles of the same 
power, ftfid have it in common with each other, and it is 
the power itself that thus divided, unites itself with itself 
by attraction. The objects of our love modify its charac- 
ter. They are either ourselves, or something irumimate, 
things and objects in nature, or they slt^ onr fellow-men. 
WTien its* objects are inanimate we cannot properly speak 
of love, or if we do, we must use the word in a limi^d 
sense. It would be strange to say that we love a certain 
food or drink, or love a house, a garden, a golden bhain, a 
ring : but in all these instances we would rather say we 
like such things. Only the like can enter into the nature 
of the like, the spiritual that of spirit, the sensual that of 
sensation ; but inanimate things have nothing that resem- 
bles any thing in ourselves, and hence they cannot be hved^ 
properly speaking. But we may love ourselves, and love 
our fellow-men. Yet the basis of all pathological love, is 
self-love, and no man ever lived that loved any thing dif- 
ferent from himself, but self-love was > the open or secret 
source of his interest. Christ alone was free from all self- 
love : he loved as none before, or after him ; he loved the 
world sinful as it was, and loved it having no scheme in 
^vieW for bimself, free from every calculation in his own 
favor. His love, the prototype of all, was not chained to 
his self, but free and pure ; he loved the world for its own 
sake. Our love, whatever be its object, rests always on 
our seif^ove, and we love every thing else because it pha- 
ses us, because it has something which we love in ourselves. 
Yet though all love commences in self-love, it is not neces- 
sary that the latter should remain the prevailing soul of the 
former, but it may become so strong and so pure, that self- 
love disappears. This shows itself especially when love 
becomes mutual^ viien it exists between two persons. 
This love like every other commences with self-love. We 
love a quality, a trait in the character of another, because 
it pleases us, because it Corresponds with our idea of noble- 
ness, or because it is agreeable to our feeling. The other 
loves himself as much as we love ourselves, and the appro- 
bation of others is desired as much by him as by us. He 
perceives our liking to one of his qualities, and thqugh he 
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should ffnd nothing else in us, A^ti could attract hid atten-* 
tion, he will certainly like our liking to him, and thus his 
self-lov^ will make him^indine to ua/ But if our love could ■ 
not leave the other, in whom we discovered a pleasant 
quality, indifferent, his love to our liking will certainly 
strengthen our inclination to him ; nowj however, its ob- 
ject will no longer be. a qifcdity in him, but his hve, so that 
our love will love his love, or that love will love itself, that 
love will have itself as its contents. Thus selfclove is 
merged in love ; and love hovering over two like a genius 
of peace and harmony, so unites them, that thoujgh two in 
*space and time, tbejr will be one in spirit. There is a dif- 
^i-ence, for there are two ; and yet there is none, for they 
are (me. They do nqt love, the one something in the other, 
as his money, his beauty, his character; but each loves the 
love of the other ; and love thus divided between two, rest- 
i% in each, and being the same in both, only closes itself 
together with itself. It finds itself, and rejoicing in having 
found itself, it keeps together with itself. '^As the soul, ac- 
cording to Plato, was divided in two, before it entered the 
world, an4 now each half seeks the other, and as they will 
be delighted when they meet again, and are drawn towards 
each other by a mysterious feeling of their belonging to 
each other, so it is with love between two persons. 3uch 
love may commence in self-love, but where it blooms and 
lives, self-love dies away. 

All inclinations either have reference to man in his rela- 
tion to himself as an individual, or to him, as be is related 
to his fellow- men, and h^nce we have two general classes : 



§ 1. INCLINATIONS ARISING FROM THE RELATION 
IN WHICH MAN STANDS TO HIBISELBV 

Self-love. 

Self love beii^ the mother of all other inclinations, de- 
mands an attention above all others. Its object is the per- 

Digitized byCjOOQlC 



890 wtYCExnimv. 

son himfelf that loveg. It is the only lore in wfaich the 
subjeot that loves, add the object loved, are the same, for 
loving myself, it is I that love, and it is I that am. loved. 
It inchides a consciousness of our existence, and of every 
thing that can render it comfortable and pleasant. Arising 
from our natural tendency to preserve ourselves, vre not 
only desire a continuation of our existence in the present 
life, but also after death, and not only rejoice in our preser* 
vation, but especiaUy ^bght in every new mode a£ exis- 
tence, in every developement of our powers. We love 
ourselves as we are, and love what we find in' ourselves. 
Self-love is the mother of all other inclinations, because* 
unless we take an interest in ourselves, it will be impossible 
to take it in any thing else. The relation, however, in 
which we stand to ourselves, wilF render it impossible for 
us, to be indifferent to ourselves ; for there is no other ob- 
ject of which we can be so immediately conscious, and 
there is none of which we are conscious, that we can de- 
sire as much, as we desire a continuation of our existence. 
Every desire includes a knowledge of its object, which 
here is the subject that has the knowledge and t|e desire : 
but where knowledge and desire are so inseparable, that if 
we have the one, we must have the other, there must be a 
strdng propensity, or such a possibility for the origin of 
an inclination, that the inclination will certainly be formed. 
Hence no man can help loving himself, for it is as natural 
to him as to breathe. 

The object of self-love, it has been stated, is our self, and 
all it contains. Its contents are it9 existence, the continu- 
ation of this existence, life, and all that constitutes a part 
of ourselves. — ^We can, however, only love ourselves as 
living beings, and in proportion as we love ourselves we 
shall love our life. This we love because it is ours, and 
because we love ourselves. Love of life is therefore next 
in importance, for unless we live we cannot love. 

Love of, life. 

The mere tendency to live, and continue life, we have 
in common with the animal : the worm when tmdden upon 
writhes beneath the foo^ as if it w^^ unwilling to diei 
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the ox when struck with the ajfe of the butt^her moans and 
n^es as if he resisted with all his 'might the jBittempt lo de- 
pnve him of his life. But no animal can love its life, jtor 
to love a thing, we must be conscious of it, and be able to 
desire it. ,JVfan may love his life ; because he can render 
the idea of life objective to himself, he can in his thoughts 
separate life from himself, and s^y, '^my life^ • But we 
love life on account of its contents, and these a^e the joys 
and pleasures of life. Hence these become objects of our 
love. There are two ways in which We may enjoy our- 
sielves in life : — life is activity ; every activity that feels 
itself oscillates between re^t and labcrr; the change from 
the one to the other is pleasant. It is pleasant to recreate 
one's self after labor, and it is pleasant to muscles and 
nerves to be active again after rest. A desire for rest 
without labor is indolence, and desire for constant empk^- 
ment becomes an inclination to enterprise, business, and 
may degenerate into restlessness. If the former by its 
power of sloth, drags us down to matter ; the Jatter des- 
troys the vigor of our system. But as rest becomes tedi- 
ous, and activity exhausts, and consequently either by itseli^ 
beconies unpleasant, man will try to unite them moderate- 
ly, so that neither one prevails above the other. This is 
the origin of diversion and amusements of every kind. 
For every play demands, on the one hand, some attention, 
some activity, yet one that does not fatigue, and on the 
other, it permits us to rest ourselves. Hence there is in 
children an inclination to play. But adults may likewise 
incline to games. The constantly changing and always 
attractive manner in which this kind of activity employs 
the mind, is highly fascinating, the skill we have an oppor- 
tunity of exhibiting ; the attraction offered to the imagina- 
tion by chance thiat prevails in games, ajid by tempting a 
dark and concealed fortune, all of them render this kind of 
entertainment pleasant. So it is with hunting. The ele- 
ments of this pleasure are manifold. All uncertainty is 
exciting ; the uncertainty of success is therefore among the 
first; we half fear, and half hope; ffear and hope mingling 
produce the emotion of anxiety, which is pleasant if hope 
prevails over fear. The next elements are, the exercise of 
skill and judgment in discovering the haunts of the game; 
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presence of mifitd in aeizii^ the opportunity quickly^ and 
with confidence when it offers itself. It is delig^tA^ 
too, to rest under the green boughs of trees, to move friwn 
place to place in pursuit of an object we much desire ; 
the fragrance of woods is invigorating, luid the observation 
of the life of animals is interesting. This in(%nation to 
hunting was greater during the middle ages, than it was 
among the ancients, or that is now. Amone the anqients 
we find that the Egyptians, Indians, and ml the Asiatic 
nations, considered animals sacred, and rather protected 
than destroyed them. Among the Greeks, too, certain 
animals were consecrated to certain gods, and were used 
in sacrifices. Yet Hercules and other heroes hunted them, 
especially those that were inimical to man. Hercules kilb 
the Nemean lion, the Lernean serpent, &c. Inclinations to 
war, to adventures, and other tendencies of our nature, 
rest on the same principle. 

Closely comiected with our life, are the means by which 
we support it, and \f we love the former we must take in- 
terest in the latter. Hence we form an inclination to eat- 
ing and drinking, and to society. A good dinner in a good 
company has its attractions for every one. The union of 
sensual wdth intellectual enjoyments during meals, was 
highly cultivated by the Greeks ; their symposia are weli 
known. It seems that by satisfying our sensual wants, we 
are left more free, and alive to those of the mind. Food 
has certainly a soothing influence upon the mind, and it is 
for this reason, that while we eat aind drink we forget pa^t 
troubles and listen less to the cares that either harass us for 
the present or for the future. Hence it is too, that what 
is said during a meal. Was thought by many nations to be 
spoken in confidence and sacred ; and that certain nations, 
as the Arabians, will not injure their, enemy after they' 
have eaten with him. The citizens of Moskau, gave tlieir 
empress when visiting her, bread and salt, and she accept- 
ing it, d^Bclared that au her apprehensions were gone. And 
in modern times we do not invite everyone to eat and 
drink with us ; but like to feel at libetty durii^ our mealsL 
to say what we please. Kant has very ingeniously pointed 
out the course good conversation should take during a meat. 
Eveiy thing unpleasant to any one, absent or present, should 
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be avoided, and it should pass from the mere narration of 
the novelties of the day, the, contents of» newspapers, to 
arguing. For in speaJ^ing of novelties and of the news of 
the day, different views will be expressed, and as every one 
thinks well of his own he will politely defend them. Con- 
vers^tidh thus becomes more lively and will finally end in 
Jesting. Much reasoning fatigues, especially towards the 
end of a festival, since eating makes one feel inclined to 
rest. Mirth^ laughing and pleasant allusions are useful to 
digestion, &c. Inclination to dancings smoking, and fash- 
ion, likewise proceed from our love of Ufe and its enjoy- 
' nients. 

Our inclination to fashion concerns more the form of ob- 
jects, than the objects themselves. It extends not only to 
dress, but to furmture, style of building, literature, art, and 
every thing else of which we make use. The inclination 
itself rests on an innate tendency to give jform to whatever 
comes into our tu^nds ; we are free in giving this form, and 
not i30und, like the spider or the bee, to a fjarticular one 
for every object. Hence formes are cliang^^able^ and this 
changeableness of form is what is called fashiotL Many 
object to it because it is changeable ; btit every product 
of man is perfectible, and man seeking constantly for the 
best form for dress and every thing else, and never finding 
the absolute best, changes it without interruption. Some 
form our dress, our furniture &c., must have : placing no 
value upon any particular one leaves us morally more free, 
than if we either adhere to an old fashion, because we con- 
sider It best, or are always anxious to be foremost in every 
one. Kant therefore says correctly, that there are fools in 
the fashion and out of it. It is weakness to speak against 
fashion. Since our dress needs some form, and which of 
the many possible forms this may be, is wholly immaterial. 
Fashion may become useful; for as it extends over the 
productions of the mind, there are . times when certain in- 
stitutions, the study of certain languages and sciences be- 
come fashionable, when we feel inclined to imitate Ivhat is 
good in other nations. 

The inclination to smoking seems wholly unnatural. It 
was unknown until the discovery of America, and thence 
^read over all Europe. It is an ethereal eating, soothing 
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and pasBing time. Though unnatilrttl, it ito doubt had a 
very simple origin. Some think that the Indians ^ho kin- 
dled fire with a ^reat deal of trouble, tried to presferve it, 
by placing coals m the stem of a plant, and by putting this 
plant into the month whenever it became inconvenient to 
carry it in the hand. Others are of opinion thatnhe In- 
dians, in order to protect themselves from musketoes, made 
smoke around themselves, and at first putting smoking 
plants' into their mouths for convenience sake, they be- 
come fond of them aiui so formed by d^re^s a halit of 
using them. 

So is our inclii^ation to dancing natural in its origin. 
The emotions of savages are few in nuinber, but strong 
and vehement in energy. They became sometimes so agi- 
tated that they must open a vein to obtain relief Gen^r- 
ally, joyful occurrences cause them to jump ahd run about, 
and in these irregular motions, those which wetiall dancing 
and which keep time and rhythm, originated. Dancing is, 
therefore, the external representation of our internal emo- 
tions by the motions of the^ body. So soldiers have difier- 
ent marches for eVery military motion, and these marches 
accompanied by music h^ve their effects upon them. In 
Liefland, the reapers in harvest keep time with music. 
With us, however, dancing does not pi»oceed from an emo- 
tion, but we dance to excite one. The savage jumping 
about needs no music: he sings and claps his hands; that 
is enough for him ; we must have music the melodies of 
which will inspire us and dispose us to dancing* 

Manifold indeed are the inclinations that may arise from 
the natural tendencies of our nature, all of which have 
reference to man as an individual being. We have desire 
for knowledge ; when this desire is satisfied by any one, 
when we observe his willingness and zeal U> aid us, we love 
him, and this love is that of the scholar to the teacher. 
We have a desire for health ; if we are sick juid recover 
through the aid of a skillful physician, we acain cannot but 
feel attached to him. And so it is ^ith the ward, who un- 
able to defend his own rights, will, as he becomes conscious 
of their value, strongly incline to his careful, attentive, and 
disinterested guardian. We shall now c<msider self- love in 
its negative form, in which it isl 
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Self-hatred. 

By hatred in general^ we understand here a constant dis- 
like to whatever could interfere! with our self-love. The 
object of %is hatred may either be something external^ or 
the person who hates himself so that he is himself the ob- 
ject of his own displeasure. Hating himself, man desires 
to direct his thougnts away from himself; filled by the 
highest displeasure, he would foi^et himself. Self-hatred 
seems wholly unnatural, and the question is, What is its 
origin ? Nothing hut self -love. This is paradoxicial. Self- 
love seems to be the principle of self- hatred, and this cer- 
tainly is no better than to say : a man hates himself because 
he loves himself, - The object of self-hatred is man himself, 
yet not the whole of man, but some one of his qualities, 
closely and inseparately interwoven with his whole char- 
acter and being. Man loves himself and would like to be 
as perfect in every respect as possible. The interest he 
takes in himself induces him to sketch an ideal of what he 
ought to be : he then compares himself as he is, with this 
ideal, and finding that he is not by any means like it, he 
receives pain from the result of this comparison. Instead 
of making a resolute attempt to improve his character, his 
wiH seems diseased and is inactive, and the displeasure 
mingling with his feelings of self-love, he avoids thinking 
of himself and hates himself. Thus self -hatred originates 
only in self-love. When in addition to this, man becomes 
weary of life, either because he has spent his physical 
powers in the excessive indulgence of sensual pleasures 
and hates their constant and monotonous repetition, or be- 
cause he has suffered misfortunes without sufficient firm- 
ness to supf>ort himself properly under them — then it is 
possible he will commit suicide. And in the commission 
of it we may see that man hates himself because he loves 
himself. For what can be the reason, for which he should 
desire to make an end to his own life ? Either he must 
desire to withdraw himself from an activity to which he 
would have to attend in order to live as is the case witt^ 
many persons who have lost property or honour, or to free 
himself from suflfering like Mirabeau or Clavier, or to ob- 
I 28 
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tain an imagined happiness li^ the Indian philosopher 
Calamus. In all these instances however, we must say 
that if the self-murderer did not love himself, he could not 
care for life or death, but taking interest in himself,.he kills 
himself to be free from something that is pamful to him, 
or obtain that which he much desires. With some flatter- 
ing hope the self-murderer embraces death. The correct- 
ness of these remarks are corroborated by the fact, that 
persons who are particularly concerned for their life and 
its preservation, very often have an irresistible tendency 
to commit suicide. This has been observed by GalL 
Suicide committed in such an instance, is certainly the 
fruit of an irregular ^elf-love. — ^Nothing leads, however, 
more quickly to th^ aversion to life than inactivity. When 
a gradual transition from rest to labor is wanting, time is 
stript of interest and we fell oppressed with its tediousness. 
The mind hates emptiness, it feels a horror, a void : it de- 
sires to fill its life vnthvdeeds and actions. Hence many, 
as has been remarked, hang themselves, because time rests 
too hard on them. 

Aversion is the negative, not of self-love as such, but of 
a modification of it. When we do not love our self as a 
whole so much as one of its qualities, say personal lleauty, 
or art, science, or anything that belongs to it, then our in- 
clination should be called " lave of our qualities^ or of that 
vMch is ours and not self-love/^ This love of what is our 
own, is principally found among children, who love their 
hand or their eye, or something belonging to themselves, 
but cannot yet form a notion of themselves as a whole. It 
is met with among women, and characterizes some nations 
as the Athenians of ancient, and the French in* modern 
times. In proportion as we love every thing belonging to 
ourselves, we feel an aversion to all that may interfere 
with it. I love, for example, health, and as soon as I hear 
of a prevailing disease I feel a strong aversion to it ; I love 
wealth and hate to see poverty wrapped in rags : we love 
truth and in proportk>n as we feel inclined to it, we shun 

Sorance. Here, Ukewise, suicide may be committed, 
e honor of a person is not the person ; yet it is a biffh 
quality of his character, and he loves it more than himsw. 
if honor is wounded, and he despairs of recovering it, he 
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ki^ hiHiself. So a iady loves her beauty i «iie is seii^d 
with the 8tnaU*pox; her face is covered with marks and 
she^ is ready to die. 

Self 'love as a Passion, 

Self-love as a passion, is selfiskrfess, and originates when^ 
a desire enters our self-love* The desire is that every thing 
shall serve us, and exist only for us to the exclusion of 
every one else. Every desire the end of which does not 
lie out of the sphere of him who desires, is selfish ; and 
when such a desire enters into an inclination, it converts 
the latter into a passion. Passion renders the ori^n of 
other inclinations, if not impossible at least difficult ; hence 
the selfish man cannot take interest in any thing unless it 
has some reference to himself. The man who loves him- 
self may love others, but the selfish man is incapable of 
loving n-om disinterested motives. Truth and beauty have 
value for him as far as they are useful to him ; if he cannot 
see their immediate use, they leave him indifierent. The 
selfish man expects the devotion of all, he expects every 
OA^ to be aotive for him ; but feels little inclined to do any 
thing for others. If he is disappointed in his expectation 
he feels unhappy. He is incapable of forming friendship 
because he can only take interest in himseli. He will 
break any connection if it copies in collision with his in- 
terest. Selfishness either concerns our whole self or only 
parts of it. When the latter is the case, passions arise, 
when a desire draws itself into an inclination, which v\Fe 
have formed to something, belonging to ourselves, to an 
attribute of our character, to skul in art or knowledge, 
science, &c. I love a science because by labour and ap- 
plication, I have acquired considerable knowledge in it and 
have ma4o it my own. Now I desire that every one else 
shall love it as I do, and if I discover that it is not gene- 
rally favored, I become passionate. Or I am strongly in- 
clined to some practical object which I have in view ; I 
desire the assistance and interest of every one, and try to 
gain it by all means and ways. My inclination will thus 
Deccnne a passion, and force me to sacrifice rest and fre- 
(pien^y honor to it. For to gain the interests of others, I 
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shall if my inclination has become 'passion, accomodate 
myself to every one, agree with every one's views and i^o*- 
where show my own in opposition to those of others. 

Another form of selfishness is passion far enjoymerU. 
When our inclination to pleasm'e is pervaded by the desire 
for every thing that may serve it, when this desire makes 
us hunt for pleasures, then our inclination is a passion. As 
such, it renders all other inclinations subordinate to itself, 
and takes interest in nothing unless it can be eaten or 
drunk, or made in some way subservient to our pleasures. 
Works of art and literature, sciences and all intellectual 

E reductions, have worth only when they can be enjoyed 
y way of a refined pleasure. This passion exhibits itself 
also thus. When we love life and are willing to laber in 
order to enjoy it, our love is an inclination. But when we 
desire enjoyments independefnt of labor, when we desire to 
enjoy Wlmt others have gained by their labor, or when we 
desire others to labor that we may enjoy the fruits of their 
labors, then our inclination to life and its enjoyments is a 
passion. i 

There is, finally, a theoretical egotism or selfishness 
which we vrill merely mention here. It is that egotism, 
which has either laid down certain rules and maitims for 
practical pursuits and for intercourse with men, all of whom 
it considers selfish and under the influence of the same 
selfish rules w'hich it has adopted, and on the execution of 
which it insists with a singular perseverance. Or it is 
egotism in theory, science, which considers its judgments 
and views and hypotheses to be infallible, and expects all 
others to yield to them. 

Self "love as passion in its negative form- 

Here it is self-hatred, as represented above, that become 
a terrible passion, in which man constahtly tortures and 
vexes himself; for he is not satisfied either with himself or 
with any thing in himself, and this passion may be com- 
pared to the bodily disease called epilepsy. In this disease 
every nerve touches and wounds the other, and every 
muscle afiects the other with pain ; the whole body seems 
to be in conflict with itself; and secerns to he determined to 
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ruiii itself by its ovm rennaining strengtb. The indiviiiual 
is siek through his own nerves and muscles; nerves and 
muscles are not attacked from without, but they afflict 
each other mutually. So it is with self-hatred when it is 
kindled into a passion. The dissatisfaction of man with 
himself is a permanent one and he cannot think of himself 
without the greatest pain. He consumes his life in bitter- 
ness, for in all he does and undertakes, he will perceive 
frailties, and these will so attract his attention that he can- 
not see the good minffled with them. If he could do the 
latter, he would mend what is imperfect and go joyfully 
from one degree of improvement to another. The artist 
while he finishes a work, may notice its frailties, but having 
finished it, he has improved himself and commences a new 
work with a determination to execute it, as mdch more 
skillfully as his own power has been raised, and so he ad- 
vances himself by every work and with himself all his 
Eroductions. The man dissatisfied with himself finds all 
is thoughts constantly drawn to his frailties and weak- 
nesses, and cannot turn them away from them. It seems 
as if every possible pleasure in life or that man could take 
in himself was suddenly suppressed, because the higher 
idea which man h^s oj^ himself, and of genuine pleasure 
cannot enter on such pleasures as being beneath it. This 
discord like an electric spark passes through every feeUng 
of pleasure that man might derive from his productions or 
life, or any thing that life offers. For once at war with 
himself he is so .with every thing else, and finds fault with 
whitever comes from the hand of man. Every thing hu- 
man is imperfect ; but it has likewise something good ; the 
man dissatisfied with himself and the world, will ^very 
where see only the faults and not the beauties. He is mo- 
rose, and as the proverb says, finds fault with the fly 
crawKng on the wall. There is no innocent pleasure, no 
work, no science in which he does not find something to 
censure. 

And finally, our aversion to life may become a passion 
and then it may be called ill humor. In it man desires 
every thing, and" is satisfied with nothing. No joy and no 
hope, no knowledge and no skill is equal to his anticipa- 
tions. Dissatisfaction alOne is permanent, but its objects 
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aredii a jccmstant flow. This tB hutncr cfiiefs widdy from 
the humor of the poet.- He is. iikewise consciouft of the 
infinite and great, and of the deficiencies of every human 
work and pursuit. But ii^tead of finding fault with these 
deficiencies and becoming morose, the poet by his power 
of language represents i& contrasts between the infinite 
and the trifling anxiety, and solicitude expressed by man 
for the finite and the stress laid on little things, and thus 
renders tBe trifling cares of man ridiculous, yet without 
bitterness or satire. He uses the infinite as a mirror, and 
making the pursuits of man reflect themselves in it, he 
efiects all he desires. 



§ 2. INCLINATIONS ARISING FROM THE RELATION 
OF MAN TO HIS FELLOW-MEN. 

Love of property* 

The notion of property pre-scrpposes a relation of men 
to each other, in which.tbey are united at least for the pur- 
pose of protecting each other and what they possess. In 
this relation every one must hiave something, a bow or a 
net, a stafi* or a herd of cattle. Separated from all the 
rest, isolated like Robinson Crusoe on. a distant island, a 
man could not have property, for though the whole id^nd 
might be his by the taw of taking first possession, there 
wouU be no law to protect him in his property.. Only 
when many are united so that ope hfis a property from the 
possession and use of which every Qne else is excluded, we 
speak of property and not until then. If love of property 
is impossible without a relation of the possession to other 
men, it is impossible likewise without a notion of property 
and its value. There are animals that in collecting a small 
provision for the inclement seasons seem to have an idea 
of time as something future, for they lay up for future 
wants, and of prtqierty^ for they attempt to defend it when 
it is attacked. $0 the bees /3:uard their honey^ cows on the 
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Alps of Switzerland ^iz^ certain objects, and defend iK%m 
vehemently from others* The German rstt gathers hi a 
great quantity of wheat, and many poor persons seek its 
holes and take the fruits of its labors. Yet no one would 
seriously say that animals truly have property, or else man 
would steal, as often as he makes use of their provisions 
-without their permission. They have no idea or property 
nor of time, and they defend what they instinctively 
gather from an impulse of their nature and lic/t from a 
feeling of right. The idea of property is therefore neces- 
saiy, to form an Inclination to it. Where it is wanting 
there is no inclination. Children of rich parents, may 
have a great deal of property, yet they have no idea of it. 
They^know not the value of wealth and hence do not care 
for it. If their paretits are dead we place them under the 
care of guardians, when they grow and become of age, 
they generally form a strong inclination to property, for 
they have then become conscious of its* value. As an in^ 
clination to property is impossible without an idea of it, so 
we must have an idea of time, and its duration ; for pro- 
perty is to be permanent, j,o endure in time. The appte 
when eaten, is no longer the property of any one ? but the 
tre^, from which it was plucked will bear apples again. 
The child, however, will give the whole tree for a single 
apple. 

The love of property pre-supposes therefore an dbjectj 
from the possession and use of which every one else is exclu- 
ded, a notion of time and the value of property as a meani 
of support in all time. The. less persons are accustomed to 
look ahead, the less strong will be their love of property. 
Savages have no clear idea of time in its three great divis- 
ions, the past, the present, and future ; their social life is 
not well-regulated, and their love of* property is conse- 
quently weak. They live by fishing, and the chase, and 
their unerring shafts easily make the wild bird or the stag 
their property. But such property is of no duration ; the 
bow and the arrows, the net and the trap are the only per- 
manent property of savages. The momentary want de- 
mands their labor, but the want being satisfied they do not 
trouble themselves any further. The property of Noma- 
des stands on somewhat higher ground. Their social life 
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k jDore close and settled, and their notion of time is npore 
accurate. Living on the milk of animals, they must raise 
and protect them. Yet their property is ;still movable, like 
that of savages. Cain kills Abel ; the farmer supplants the 
wandering herdsman. Where agriculture prevails, the no- 
tion of tiqae becomes strong and clear, for the farmer de- 
pends on seasons. Farms cannot be moved ; the object of 
property is thei'efore permanent. But while thys the char- 
acter of property becomes permanent and immovable, it is 
not wholly adapted to the changeableness of time and to 
our own mutability. The farm, the house, the garden, will 
always remain on the same spot, though we may desire to 
change our residence. Now it might be that two, either of 
whom would desire the property of the other, might make 
an exchange. Such instances would, however, be rare. 
It will be more frequently the case that, one anxious to re- 
linquish his estate for the purpose of seekitig another resi- 
dence, might find one -willing to sell his, but not to exchange 
it, and then a medium would be required, by which to rep- 
resent the respective value of each property. This repre- 
sentative of propertjr is found even among savages, and 
consists principally m some tiRng rare, as rare feathers, 
shells, or birds. In the Old Testament, however, money is 
mentioned. It is the representative among all civilized na- 
tions, and the question is ; What is the reason that gold and 
silver are used for this purpose ? 

The hypotheses on this subject are different, as they 
take into consideration one or the other quality of proper- 
ty. One of its qualities is that it must have been gained 
by labor. The apple I eat, plucking it from the tree of 
another, is not mine in the sense in which I call the fruit of 
that tree mine, which I have grafted, and upon which I 
have bestowed mudi care. Hence they say that silver and 

Sjold, and the precious metals are only to be brought forth 
roi^i the bowels of the earth by much labor, and for this 
reason they are well qualified to represent property, for it 
must also have been earned by diligence, if not directly by 
our own, by that of those from whom we inherited it. 
They are rare too, not very abi^idant, and consequently 
theiij value will place a proper estimate on property in gen- 
eral!, Yet property -may be gained without labor ; a thing 
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belonging to no 6ile becomes 'mine by my mfere will to take 
possession of it, for res nuljlius cedit primo occ^upantL 
Others, therefore, have direct^ed their attention to the use 
to be made of property, and said, the representative of 
property ought to be something which eaiAiot itself be 
used for any thing else. The design of property is, to be 
used; if that which represents it, can be used, then it be- 
comes a part of property, and not it^ mere representative. 
It might effect exchanges, but not sales. Yet^wfe have in- 
numerable articles mi^e of gold and silver, and this hy- 
pothesis is not therefore fully correct. Hence we must ^ 
keep a different quality of property in view, and this is its 
jpermaneney and duration. Off all bodies the precious 
metals are the most durable; gold and silver retain their 
nature in all the changes they may have to undergo ; lead, 
iron, and copper are destructible. Again; precious metals 
cannot be imitated, and if mixed with inferior substances, 
it is easy to detect it. It is remarkable that many persons 
love its representative more than property itself; they pre- 
fer money to that, the value of which it represents. The 
reason perhaps is, that money is more movable, that it is 
the same every where. 

The elements of the pleasure we take in the possession 
of property are many, and among f hem are the following : 
Property* in general, the possession of earthly objects, in- 
creases the feelings of our existence ; for what we possess 
attaches itself to us. Hence the possession of property 
gives us a feeling of greater importance, influence, and se- 
curity. Again : all property is to serve as means, either 
for the satisfaction of bodily, or intellectual^ or moral wants 
and activities, and if the satisfaction of these wants is 
pleasant, the possession of the means must be so. Proper- 
ty secures to us a certain degree of independence. It i» 
pleasant to be able to follow out and execute one's own 
plates. But to do this demands property. In proportion 
as any one has wealth, he will feel inclined to think that he 
can do what he wills, and this again is pleasant. Some 
love the acquisition of property, more than property. Ac- • 
tivity is pleasant in itself and is the soul of life ; if the ac- 
tivity which we employ for something that we may call 
our own is successful, it may become the object of our in- 
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clination. And as the acqaisition, so the preservtztum of 
property may be the object of an inclination^ which may 
fce called economy. Property has reference to the future, 
and every one who is wise will be impressed with the ne- 
cessity of pi^serving the means of support after they have 
once been acquired, and of maintaining the balance be- 
tween one's income and expenses, lest trie fruits of labor 
be overbalanced by the pleasures of enjoyments. This in- 
clination is found in aU classes of men, yet the higher class- 
es are much more frequently inclined to spend freely. Ar- 
tists^ poets, and persons of the same or similar employments 
are frequently poor. Socrates had little or nothing ; Luther 
died, leaving his estate involved in debt ; Melancthon knew 
not how to preserve what he earned, or what was present 
ed to him, and Calvin left nothing of note. Nevertheless 
the inclination to the preservation of property is a usefiil 
one, and if exercised in the proper spirit is a virtue. 

Love of propetty as a passion. 

All property is to be considered as means for sotoe end, 
it is to be used, to be consumed, for it has no value what- 
ever, unless it is employed. But when one's love to prop- 
erty has degenerated irtfo a passion, our relation to it has 
been changed, and while before we considered It means, 
we now i^gard it as the end of all our activity and of our 
life. It is generally said that too great inclination to pro- 
perty or a desire for too great an amount becomes a pas- 
sion ; but both definitions are wrong. My inclination to 
property may be very great, and I still may feel at liberty 
to use It for my bodily support, for my pleasures, or the 
promotion of benevolent objects, and as long as I can do 
so, I am not under the dominion of a passion. And again 
it is wrong to say that where a too large amount is desired, 
we have yielded to a passion. For what is much or little 
in the scale of wealth r We call him well off who has as 
much as he needs. But the rational man needs not much 
*to live on, for nature is satisfied with little, — Naturapaucis 
eontenta ,* yet another needs an am6unt which some would 
call much. The ideas of riches arcy-therefore, relative, and 
frera them we cannot derive a definition of avarice or cw>- 
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etou^ness. It cannot be the object of an inclination either 
that converts it into a passion; it regains the same, though 
its quantity shoiild be greater or less. Nor tjan it be the 
idea we form of this object ; foi; this miay be infinite a» the 
object itself, and still not force us to form a passion for it 
TVlien a man would rather lose his life than ni& property, 
when he would rather starve himself and his family, than 
use his money as means, when consequently his property is 
his idol for which he labors and lives, when he is no lonj^er 
free but the slave of his idol, then instead of an inclination 
to property he has a passion for it The relation of the 
person to his property has been changed ; the difference be- 
tween this inclination and its corresponding passions is one 
relating to quality and not merely one to quantity. Pas* 
sions pervert what is originally corrects What is means 
becomes an end, and what ought to be the end becomes 
means. Money becomes the end, and the persons the 
means for its acquisition and preservation. It is not h$ 
that has the money, but the money has him.^ Money is the 
substance and bemg of his life, he is its accidence. This 
appears clearly from the manner, in which the main whose 
idol is money, treats himself and all others. He that ha» 
nothing is vxirtJi nothing in his view ; property and not per* 
sonality makes with him tjie man \ When he holds inter- 
course with men, his motive is the anticipation of some 
benefit or advantage which he may derive from such an 
intercourse.' If he cannot gain something, he will not seek 
the society of any one. Again, he frets himself ih'tfae 
same .way. If he loses what he possesses, his joys are 
gone, and life being stripped of its highest good for him, 
he kills himself. 

Love of property y as a passion, presents itself under two 
different forms, for we eithei* delight in the acquisition 6f 
property, and then it is covetousness or self -interest ; or we 
delight in its preservation and then it is avarice. 

1. Covetousness is the passion that desires constandy to 
add to the stock we already have. The covetous man 
knows of but one good,— property, or money — he therefore 
indulges not any other passion that might interfere with 
this. He desires an infinite increase of his wealth, and 
yet knows of no end, for which to use it He does not 
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C9re Tery particularly how he obtains his possessions if he 
has only a legal title to them^ . ** He removes landmarks^ 
seizes every thing his debtor has, lest he should lose in- 
terest) demands the reward before he assists the sufferer, 
and wiU rather see the corpse of the stranger exposed by 
the way- side flian bury it without being certain of his fee." 
It is not necessary,, however, that the cavetous man cheat, 
and make use of immoral means to obtain his possession. 
He may be the prudent, cool, calculating arithmetician who 
well knows that honesty is the , best means pf attaining his 

frand object. The covetous is always the self-interested, 
or in all he does, says, and undertakes, he has only his own 
advantage in view ; and nothing else can move him to do 
any thii^. 

2. Atxzrice has for its objects the preservation of its pro- 
perty. The avaricious, niistaking its true value, will not 
sufier himself to use it for any purpose, not even for the 
necessaries of life. The miser who stumbled against a 
stone and hurt his toe, exclaimed, " it was well that I had 
not on my shoe, or else I should have torn it." " The 
avaricious man denies himself every pleasure, lest he 
should receive detriment in that which is so dear to him. 
He knows of no greater happiness than to count his 
guineas again and again. He conceals them with the most 
anxious care, and returns alarmed to see if he has left the 
slightest clew that might lead to the discovery of his heart's 
treasures. The Engfish millionaire dressed in the rags of 
a beggar, and on a famished horse travels from province to 

trovincA in search of his idol ; he feeds his horse upon 
edges, dips his hard bread in water and returns with a 
full purse, concealing the guineas thus gained in the torn 
hangings of a distant room, where his son-in-law, to whom 
he had given his daughter empty-handed, after much seek- 
ing finds them." This is the true character of the ava- 
ricious man. Yet he must live, he must eat and drink, and 
JOust spend something ; but he will ^ry to get eyery thing 
for the lowest price and of the cheapest kind. He is cold 
and hard as the metal that he loves, selfish in the highest 
degree, unwilling to -give or lend, or assist in any way ; 
hence he is hated by all, loved by none. — ^The conditions 
required for the ori^n of cpvetousness or avarice, may be 
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the idea a|)crson ei;itertains of the influence which wealth 
gives, and its po^er to grant access to gratifications of 
every' kind ; an avaricious man of this character will be 
anxious to have the full extent of his wealth Known; Or 
the idea of the usefulness of money is lost^ especially when 
no other desire keeps it aliye, and the avaricious toan laves 
money for its own sake and finds his sole pleasure in hoard- 
ing it! Such a one will wish to appear poor to the world. 
Others fear poverty in the midst of plenty, like the Duke 
of Buc)iingham, who though possessed of immense wealth, 
feared he would die poor as a church mouse. 

Prodigality is the opposite of avarice. The prodigal 
spends what he has without thought of the fiiture. His 
diesire is to live «nd enjoy life, " He 16ses self-control and 
stabUity of character, and is influenced in all his resolu- 
tions by the allurements of sensuality. He purchases* what 
is offered and pays double interest to get ^e money. Every 
whim that strikes his fancy is indulged^nd every duty 
neglected ; while his family is suffering^ from want, he 
feasts his associates in pleasure. He very generously pays 
those who assist him in the execution of his wishes, but 
leaves his faithful servants who labor fpr his real benefit, 
unrewarded. Louis XV., of France, spent 2,000,000 of 
francs a week on his profligacy, and suffered his most faith- 
ful officers to starve^ The spendthrift makes presents when 
he cannot redeem hi^ notes. He must come to a miserable 
end, for his expenses are sufficient to swallow up the grgat^ 
est fortune. He will then drown his cadres in increased 
dissipation, in gambling and drinking, and Anally tf^rminate 
his career by suicide." The spendthrift may be amiable, 
the miser is always detestable ; the spendthrift loves society 
and shares his pleasures with others, tlie avaricious loves 
none but himself. He is proud and haughty to those who 
ask his assistance, hard to his nearest relatives who depend 
on tlim ; and prepared to encounter even contempt if he 
can gain by it. The object of the cox^eUms man may be 
enjoyment and a splendid style of living, but he is ever 
careful lest he should injure his estate by his expenditures, 
and makes every effort to increase his wealth at the same 
time that he appears to sperid it freely. It is said in the 
Bible that it is more difficult for a rich man to enter the 
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kingdom of Crod, than for a camel to ^ throi^h the eye 
of a needle. The question here offers itself; Why is this 
so ? Is there any thing in property itself that renders it 
impossible to preserve purity of heart or to become a 
christian ? This cannot be, for the Bible admonishes us to 
gather property, by saying : " Let him that stole, steal no 
more, but rather let him labor, working with his hands the 
thing which is good, that fie may have to give to him that 
n0edeth/* It is said by some, that riches expose to many 
temptations, that they fill man with too great a love of 
earth, &c. ; — ^but poverty and want are no less trying and 
tempting, for if riches may lead to pride, haughtiness, va- 
nity and sensual pleasures, poverty may lead to flattery, 
falsehood, fraud, theft and murder. The possession of 
property is necessary, and the greater or less amount is 
here *of no consequence. And yet the Bible declares 
riches a great obstacle in the way of our salvation. It is 
not riches but the valite^ we place upon them, that causes 
this difliculty. When we consider it as the highest good, 
when our desire for it makes us forget our duties* to God 
and man, when we are covetous and avaricious, then it is 
more difficult for us to enter the kingdom of heaven than 
for a camel to go through the eye of a needle. And to be 
rich in this sense, it is not necessary that we should have 
great possessions; the man who has but a cottage may 
value wealth as much as he who possesses millions ; ne may 
be tortured day and night by his thirst for wealth. Again : 
covetousness and avarice destroy all morality. As pas- 
sions thfey regard nothing that is in their way ; but every 
impediment only serves to increase their eiiei^y and power 
and makes them more violent. The avaricious man ex- 
pects to become rich without Qod, and does not hesitate 
to use any means that may lead to his favorite object. 
Not faithfiil to his God, he cannot be expected to be so to 
his fellow-men. His honor is to gain his object by crafti- 
ness, bis happiness to increase his wealth. And from the 
abundance of his heart, his mouth speaks. What does not 
bring Wm gold is unworthy of his attention. He will vio- 
late his duty to parents and children, friends and benefac- 
tors if it comes in contact with his passion ; nothing is too 
sacred to be sacrificed to money, ev^ his honor has a 
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Erice. No pledge w inviolable to him, no contract ^11 he 
eep nnless forced by law or self-interest; he will betray 
his friend as Jndisis betrayed the Savior. Thus he sunders 
the nerve of human society, poisons the fountains of social 
life, destroys confidence and go6d faith, and substitutes in 
their place suspicion and distrust 

But there is another characteristic of covetousness and 
avarice to be considered. It is cold BXid deliberate, and 
unlike other passions, increases^ with age. The lower the^ 
flame of life bums, the weaker the fire of imagination 
grows, the strongq^ and more exclusive it becomes. With 
great care the a^ricious man extinguishes all ndbler emo« 
tions, lest they should lead him ofi* from the great object of 
his desires, lest a kindly feeling i^houid in a moment of 
-weakness cause him to overlook his advantage and to com- 
mit an inconsidierate action, as he would call it. With age 
the ardor of our feelings decreases, and avarice that had 
before to contend with them, increases in proportion as 
our understanding, becomes more cool, more calculating. 
With most other passions this is the qjposite ; Dante, in 
his Divina Comedia, meets the avaricious in the seventh 
cifcle of hell, and represents them as having a purse hang'^ 
ing around the neck, on which they look with childish <fe- 
light. 

Thfe idea of property itself leads to great selfishness, for 
property is exclusive ; and if instead of endeavoring to en- 
noble ourselves, we yiteld to low passion^, riches must be- 
come a teeming source of selfishness. The correct view 
On the suWect before us is that all property takes its rise in 
the wilt of God ; for the earth and all that it contains, is. 
his. Before the fall there was no mine and thine, but all 
was common to those that could use it. With the fall self-^ 
ishness rose in man, absorbing by its bitter root all health- 
fol juice. Now, each sought for the centre of his existence 
in himself, and forgetting the common origin of all, he no 
longer recognized a brother in a fellow^man, but saw ih 
him a stranger. In this selfishness man grasped after all 
around him : without an intervening law the stronger of 
our race would have deprived the weaker ones of the most ' 
necessary means of sustenance. But Grod, from eternal 
Ibve, appointed the right of property, lest men fighth^ for 
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possessions destroy each other. Now, every right imposen 
a duty, and the enjoyment of all rights depends on the ful- 
fillment of our duties ; so that one can preserve his pro^ 
perty only by abstaining from that of others* It was fcwr 
this purpose that God permitted men to divide the earth 
and its productions, that those who in their sinfulness were 
inclined to say ; ^ all is mine !" might learn to say, ^ these 
things are not mine I from them I must abstain, however 
great my desire to possess them/' Property was intended 
not to strengthen our selfishness, but to bndle it, to break 
• and subdue our selfish will. As rich and poor must live 
together, a great variety of duties of lov# and kindness, 
originate in their mutual relation, which 6nly become pos- 
sible by the possession of property. But the avaricious 
man perverts all this, and makes wealth the source of rude, 
resistless selfishness : of quarrels and law-suits, of enmity 
and hatred. 

It may be well to remark, in conclusion, that the term 
riches does not refer solely to that property, the repre* 
sentative of which is money, but to every thing, science, 
honor, skill, or whatever it may be, in the possession of 
which man feels himself rich, and which he aesires as the 
highest good. The objects of our riches may be dififerent, 
the power exercised over us by them will be the same. Is 
honor the object of our passion ? the tie that fastens ws to 
eaith, and draws us away from God, is ambition. Is the 
object beauty ? the tie is vanity ;. is it knowledge ? the tie 
is literary fame. In each of them we are fettered by sin, 
for truth alone, that comes from Christ, oan make us free. 
Taking the term avarice in this extensive sense, it may be 
justly said, that it is the rqot of. all evil. Christ demands 
our whole afiection, and whatever we love on earth must 
have a reference to his kingdom, and we must love it only 
because of this its relation. No rich man, none that fees 
rich in any thing out of Christ, can therefore enter the 
kingdom of heaven. 

Love of Honor. 

Fersonal honor was as little known among the ancients 
as personal liberty. The honor and liberty of the nation 
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was that of each indiyidual citizen, and Cato living wholly 
in the thought of national liberty, kills himself, when he. 
considers it lost, because he knows of noiie belonging to 
himself, sus an individual. " In the Iliad it is the wrath of 
Achilles, which k the moving principle on which all the rest 
becomes dependent, but it is not what we in modern times 
understand by honor. The offence felt by Achilles does 
not concern his honor, but he is grieved because Agamem- 
non has taken away his portion of the spoils, his yeqag an 
honorary reward for hisi bravery. The violation concerns 
something realy a gift, into which it is true some prefer- 
ence, some acknowledgment of bravery and glory is placed ; 
and Achilles is enraged^ because Agamemnon me^ts him in 
an unworthy manner, and declares that he will not regard 
him among the Greeks — yet the true feeling of honor is no 
where perceptible in Achilles. This appears too from the 
fact, that he is fully satisfied, when he receives back the 
portion, taken away from him, with some additional pre- 
sents ; and also from the circumstance, that Agamemnon 
is ready to make this reparation, though both, according to 
oar views, have rudely abused each other. They roused 
their anger by abusive words, but not their feelings of 
honor." Our principal question here of course must J^e : 
What dp we understand by honor? By external honor 
we understand the good opinion which our fellow-men have 
of our qualities, of our character, or of ourselves. Honor 
is therefore not any thing tangible or material like pro- 
perty, it is wholly ideal, and I6ve of honor is but the value 
we place upon the opinion, which others form of us or of 
our qualities. A man that does not care for this opinion, 
will not care for honor. Our fellow-men will in general 
value what is calculated to promote the general welfare, 
and it will consequently receive their good will and good 
opinion. Hence, whatever is of this general character, 
whatever is generally desirable, will also be honorable, and 
bring honor to him, who either has or acquires it. Some 
honor is innate, as for example, that of being man, of be- 
ing possessed of genius, of talents ; other honor is inherited, 
as for example, the honpr to be bom of honest parents, or 
deiscended from an old and honorable family. From this 
latter honor, that of nobility arose, which was confined to 
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a certain separate rank^but which is now passing away, aa 
civilization dispels the remaining clouds of darkAess. The 
noble ancestors of some old families, had, served their 
country by their bravery, and the generous sacrifices which 
they willingly made for its sake, and thus had gained the 

food opinion of their contemporaries in a h^ degree. 
ly distinguishing themselves above others by lofty deeds, 
they were raised above them. Yet Tvhiit bebnged exclu- 
sively to their own merit, was appropriated bv their sons, 
as if virtue could be inherited Uke a piece of sround, or 
like property, and so the most degenerate sons frequently 
enjoyed that of which they were wholly unworthy. , * 

Honor, in the second place, may be gained by acquiring 
whatever is of general value in the opinion of men. Here 
thei^ a man's honor depends on his will and natural capar 
cities. The means by which it is to be acquired, are skiU 
in the use of our limbs, especially for the production of 
such works, as will benefit the community. This is the 
case with the soldier, who knows how to manage his horse^ 
and to wield his sword. The honor of the smdier differs 
however from the mere reputation of the juggler, whose 
skill has no reference to the general welfare. Honor may 
be acquired by skill in realizing useful designs and purpo- 
ses, the invention of new machines, or the construction of 
such as were already known ; by works of the fine arts, 
and by science. The scientific man enjoys a more la3ting 
honor than the artist, though the latter may be more 
honored during his life. Sciences are free from the pe- 
culiarities of St national spirit, art is under its influence. 
The Aphrodite of ApeUes, and the Madonna of Raphael, 
diflfer more than the logic of Arist9tle and that of Whali* 
ley. Among the scientific, those again are most highly 
honored, whose sciences are most closely related to prac- 
tical pursuits. Honor may be a^uired by ev^ry occupa- 
tion, that has reference to the satisfaction of our wants. 
Every one, who while he is active for himself benefits the 
community at the same time, receives honor. So the 
farmer has honor, for on his occupation the basis of the 
whole government rests. The mechanic labors indeed fwr 
himself, but if he is skilful he will benefit the whole com- 
iTtunity in which he lives, and will be honored* Honor is 



Digitized by LjOOQ IC 



higher in proportion as Ae occupation by which it is ac- 
quired, has less the welfare of the indiyidusd than that of 
the whole community in view. The honor of a valuable 
justice of t|ie peace is greater than his, who lives entirely 
to himself; yet the justice of the peace may labor at the 
same time, for the support of his family ; he may be a car- 
penter, a farmer, or a merchant : hence, the honor of the 
minister or the judge is still greater, for they devote tjiem- 
selves wholly to the welftire of the public. This external 
honor may be indicated by orders aha insignia ; but it ceases 
to be honor, if it has no relation at all to mortility, and thus 
becomes mere rqmtation; 

We now pass over to the consideration of internal 
honor. 

Internal or subjective honor is the idea which a person 
has of himself of his qualities or character. The person 
is, however, free to seek for honor in any thing he pos- 
sesses or is ; for the notion of honor is his own creation 
and he may place in it what he pleases. It is, therefore, 
not the object, which is honorable iii itself, but the notion 
of the subject, on which* honor is dependent. The con- 
tents of k>nor may be high virtues, such as honesty^ faith- 
fulness^ couragey bravery, the exact fulfilment of duties: 
ttese are honorable in themselves ; but with regard to sub- 
jective honor, they become so only, wljen the person raises 
them into the spiiere of honor by his own determination, 
w^hen he resolves to seek his honor in them. The question 
is not tirhether a thing is honorable in itself, but whether it 
agrees with our notions of honor. Hence a man of honor, 
in this sense of the word, may negleqt many duties and 
stffl remain an honorable man in his own opinion, and 
agilin, he will often perceive obligations, and' insist on their 
most exact fulfilment, when others can see none. He 
creates hii^ obligations, by the principles of his own honor, 
and considers it a point of honor to lead them put It is 
this kind of honor, which may lose all true substance and 
become wholly whimsical, a mere form without any true 
life. In this case, trifling and insignificant notions are fre- 
<{aently brought in connection with our*honor ; and we in- 
sist on having them regarded as if they were really of 
great importance. We see then^ that it is wholly left to 
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the ai'bitraiy choice of a person to extend Ms honor as far 
and over as many of his personal qualities as he pleases, 
and it is therefore natural that such subjective Honor, the 

limits of vehich it must be difficult to ascertain, is l^sily 
virounded; especially when v^e consider that honour is 
something so subjective and that the notions of it differ so 
widely, that no general rule can be given as to what is of- 
fensive or not. What leaVes one cold, rouses another into 
passion. And as no one is wilUng to have his honor esti* 
mated by another, but claims the right to be his own jud^ 
in such matters, every one will when offended on so deli- 
cate a point, himself seek for satisfaction, for he alone 
knows how much or little is required to make a sufficient 
reparation. This gpes so far that unless the offender \s 
hidlself a man of honor he is neither able to give nor take 
away the honor of another ; hence unable either to ojSTend 
or to give satisfaction. For satisfaction consists in seeing 
honor acknowledged by another, out if he does not q)- 
pear honorable to me his opinion cannot be of any value 
to me. 

But neither the external nor internal honor is the ti-ue 
honor. True honor can only be acquired by virtue, by 
moral conduct, by a correct relation to the divine law. 
The love of this honor is the root of many good traits in 
the character of mao ; it ennobles, and without it, it mu6t 
be difficult to fulfil our other duties; since this honor 
alone can gain for us the true confidence of our fellow- 
men, without which we could* not enjoy a sphere cff con- 

X scientious activity. This hbnor may be acquired by every 
one ; women by chastity and her other domestic virtues ; 
man by what he does and effects |?y faithfulness to a given 
promise, by scojiiing undignified actions, by works of art 
and of science :— all may acquire moral honor which alone 
can render any other honor valuable. Moral honor alone 
is permanent. " Like a hymn it is always attractive, while 
the mere objective or subjective honor is like a street song, 
which wearies the ears." The honor of Napoleop and 
that of Washington, differs as essentially as that of Robes- 
pierre and Luther. ** Moral honor cannot be taken from 
us. Luther was stripped of his titles by the councH of 
Orlamuende during his contest with Carlstadt, but he ne- 



Digitized byCjOOQlC 



PSYCHOLOGY. 346 

vertheless remained the honorable Ma^-tin Luther. A 
panegyric oh Cromwell, on the other hand, is like ti false 
coin, it will not become current. It is most injurious to 
him, IB ^ose mouth or hand it is last found." 

Love of honor as a passion. 

When the love of honor becofces a passion, it is either 
ambition^ and thus stands connected with external hondr ; 
or it is pride and is founded on internal honor. Ambition 
is i:he vehement and blind desire for the good opinion of 
our fellow- men; this desire is blind and vehement, because 
honor is not desired on its own account, not because it is 
noble and good, but on his account who desires it. The 
ambitious constantly thinks of increasing his honor and 
hence is always bent upon something future, the execution 
of which seems arduous and demands power and strength 
of mind, but in all he does he has his own reputation in 
view, and he could do any thing, right or wrong, if his ho- 
nor would be advanced by it. The truly honorable man 
will everywhere do what is good and right, and so he is 
determined to avoid what is dishonorable in itself. The 
ambitious man only asks: Will it bring honor in the 
opinion of others? for this opinion alone sanctions in his 
view what is honorable, and without it there is no honor. 
He longs to see every thing acknowledged that is his, while 
the truly honorable man is satisfied with knowing that 
what he does is honorable in itself, and that he is worthy 
of honor. He will; therefore, perform what is honorable 
and not look for applause, » External honor has its expres- 
sions in society ; rank, offices of different kinds, &c., in- 
clude an Tionor in themselves which they confer on any 
one, who occupies them whether he deserves it or not. 
Hence the ambitious desires prominent positions in public 
life, he will strive to be at the head of affairs ; he cannot 
bear to have any one above him, and would rather be the 
first in a village than second in Rome. • Ambition leads to 
many vices. It courts public opinion and consequently 
must yield to it and become untaithful to its own princi- 
ples, if it haff any. It will distingiiii^h itself, and seefas 
originality and pretends to what it has not. It leads to 



D^itized by LjOOQ IC 



346 PSYCHOILOOY. 

hatred and especially to envy ^ tor it caimbt avoid drawii^ 
comparisons between itself and others, and perceiving that 
others have the same or more than it has, and at the same 
time desiring to have the sole title to honor, it enviously 
asperses the qualities of others. Envy consists in the 
strange opinion, that we alone ought to have, what others 
nevertheless have likewise ; that others ought hot to make 
any pretensions to it, because we are superior to them ; 
that because others are in our tvay, therefore we are not 
first in rank, and that nothing is wanting to our elevation 
but their removal.-^It wiH be generally found connected 
with ambition, for the ambitious will always meet his equ^l, 
and this he cannot endure. Envy is not excited by the 
dead. Byron did not envy Shakspeare, nor Napoleon, 
Alexander or Cesar ; nascitur in vivis livor, post fata quies- 
cit, — ^Envy rages among the living, after death it dies away. 
It is for these reasons that it i^ honorable to be called a 
man of honor, but despicable to be charged with ambition. 
Though an ambitious man stands higher in public opinion, 
than an avaricious one, because the object of the former is 
ideal that of the latter wholly material 

Pride, as was stated, is founded upon internal honor, 
and differs consequently from ambition, as the internal 
from external honor. Ambition endeavors to gain the good 
opinion of others and possess it, whether right or wrong ; 
pride is satisfied with its oum. It does not, like ambition, 
yield to the opinions of others or court them, but rather 
expects all to look up to it. When others do not feel and 
express by their actions this subordination to the proud, he 
either grows cold or becomes distant. If th^ ambitious 
desires to be foremost and first every where, the proud 
will demand it in a much higher degree, and Jealousy will 
be more incident to his character, than to that of me am- 
bitious ; for nothing but the highest of .all can satisfy him. 
The ambitious may acknowfedge some weakness and 
frailty in his character, but the proud makes the highest 
pretensions in every respect, does not acknowledge nsxf 
frailtv, insists on unlimited admiration, raises himself above 
all others, and expects them to be humble in his presence. 
The ambitious is constantly in search of honor, we proiyl 
considers himself in possession of it, an^ would not be 



• Digitized byCjOOQlC 



P8YCHOI«OGY. 347 

willing to appear to be seeking for it. Pride differs from 
haughtiness. The haughty man expects others to consider 
themselves a mere nothing in his presence, and to feel 
happy if he calls upon them for their services. When this 
haughtiness grows still more excessive, it becomes super- 
ciliousness^ which desires others to despise themsewes, 
when they perceive its splendor and greatness. — We have 
repeatedly had occasion to remark, that passions include 
extremes, that they are living contradictions. This remark 
may again be made here. For the pi^oud, the haughty, the 
supercilious, while they expect all others to bow before 
them, will themselves bow before others and do homage 
if the occasion requires it. This is expressed by Tacitus, 
in his forcible manner ; Aiiis humiUter inserviunt, dum aliis 
crudeliter superbianty — They serve some in humility, while 
they make tneir prid^ felt by others. , Pride may be di- 
vided into as many classes, as there are objects of pride. 
There is a pride of learning, which easily passes over into 
vanity ; there is a pride of virtue, which is the fruit of self- 
righteousness ; there is a pride of piety, that humbly ac- 
knowledges human depravity, while at the sa^ie time it 
thinks well of itself, as having l6ft behind the mass of con- 
ception ; there is a pride of nationality, when we consider 
our nation superior to all others ; there is finally, a pride* 
of genius, originality, money, property, a pride of rank 
from the soldier to the prince, including every rank and 
condition of men. One kind of pride we must mention 
here, as arising from the true and genuine honor, from thai 
honor which can alone be acquired by virtue. This pride 
is correct and moral, and is felt, when any oine suggests to 
us any thing base, and when we reject such a suggestion 
with scorn. It consists, in our own conviction that our 
honor has no price, that it cannot be bribed either by mo- 
ney or any thing else, and that we C€umot be induced to 
do wilfully any thing mean. If, nevertheless, any one 
approaches us with sinister intentions, we feel indignant 
at him. 

Finally, it is necessary to distinguish vanity from pride. 
By vanity we do not understand here the transitoriness 
and perishableness of all things, but the disposition which 
induces man to jdace a high value upon every thing that is.. 
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his, and because it is his. The man is vain in a somewhat 
different respect, that ekpects the finite and transitory to 
be permanent, and seeing himself disappointed, exclaims: 
all is vain! while in fact his imagination alone is vain. 
For tratisitoriness does not make things, the nature of 
which it is to be finite, vain. They go and come again, 
youth, beauty and understanding are valuable, and not 
vain, though youth decays, beauty fades, and understanding 
loses its vigor. But why should we not enjoy these things, 
though they are transitory ? Have they no value in refer- 
ence to our higher duties ? Things are not vain because 
they are transitory, but toe are vain, when we place our 
affections upon the transitory, and expect it to remain the 
same for ever. We transfer our own vanity into the 
things of th9 world and pronounce it their quality, while 
in fact it is ours. The vanity we here speak of is the de- 
sire for the immediate notice of our qualities, and an ex- 
pression of a good opinion. It is a modification of ambi- 
tion, and it enters more into the retail sale of honor. It is 
therefore little, and differs by this littleness from pride. It 
either places particular stress on things, that must be whol- 
ly indifferent to public opinion, as for instance, on the day 
on which we were bom, on dress or personal beauty, or on 
Ihich, as are of more general value, as wit, language, skill. 
The latter objects may easily lead to vanity ; for as they 
please the person who has them, so they are attractive to 
all. The vain person noticing their general attractiveness 
desires that they shall please others, because they are Aw, 
and so his interest in any object is not immediately derived 
from the object itself, but from the impression it makes up- 
on others. Hence, the vain person will constantly contrive 
to have an object that impresses others favorably seen by 
them. Perhaps a lady is vain of her beautifiil hand, and 
she will certainly know how to exhibit it with a full ap- 
pearance of modesty. As honor is a high good, but is 
abused by ambition, so are beauty, talent, genius, mtuch to 
be desired ; tot when we love them, not because we con- 
sider them high and noble, but because they are ours — ^be- 
cause we possess them— when we could not take any in- 
terest in them, in case we were deprived of them, then our 
-4ove of them is vanity. This -Vanitv ia closely connected 
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-with the oi^e be;fo^ <lesm]^0d» find ith|a ojaly ^iBSsiseiice is 
that it is more selfish. It is right to loy0 all things that 
God has created, but it i^ wroiig to e:|Lpect of them, wiat 
CJod has not given them ; and so it is right^to love our pe^r- 
fional qualities and that which beloE^ to us, but it is wrong 
to believe them goody because they are connected with twr.. 
Both kinds of vanity may pervade the spirit of whole ases. 
About the middle of the last century, a rnelancholy feeliiig, 
of the vanity of all things,/spread itself over the WQrW, 
Young's Night Thoughts, Sterne's Sentimental Jpurney, 
and WertHer's Sorrows* induced or encouraged that silent 
consumption of mind and energy. And $o. again^ whole 
ages may be diseased with vanity as a modification of an^* 
bition; especially such as are without a determiDied chm*'- 
acter. Much depends too upon the character of individu* 
als and nations. The JEnglish, for instance, are inclined to 
pride, the French to vanity. 

The inclinations which we have had under consideration 
thus far, as arising from the relation of man to bis fellow- 
men, had for their cjontents objects, Aat could neither un* 
deirstand nor answer them. These inclinations rest, there- 
fore, solely in him who has them, and cannot be recipro- 
cated. The inclinations we now have to examine ^e di- 
vided between at least two persons. They are, therefore^ 
mutual inclinations, find social in the highest sense of the 
word, and the first amojig them is 

Jfjove. 

Love, in general, is the devotion of one person tp ?mo^ 
ther. In it we surrender the independence of our ejcist* 
eiice, and desire to become self-conscioa$| not in ourselves 
only, but especially in the consciousness of another. In 
him we see^ ourselves, by him we desire to be acknowl- 
edged and received with our w&ole personality and all con^ 
nected with it. His consciousness we desire to penetrate, 
to fill with our person all his ^wiU and knowledge, ajl hi» 
desires and wishes. Then the other lives only in us, as we 
live in him. Thus both are identical, and each lays his 
whole soul into this identity. Love is therefore, enrw)- 
oKng ; for loving we do not belot^ to ourselves, but to him 

30 
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whom y^ lore, as he belongs to us. Hiss our selfishness is 
broken ; we forget ourselves as isolated beings, and seek 
and find ourselves only in each other ; we do not exist and 
live for ourselves alone, but at the same time for hira, whom 
We lo^e, and principally for him ; for in him the root of 
our joys and pleasures rests, in him we po^ess ourselves 
wholly, out of him the world is dreary and dead to us. 
Whatever cannot be drawn within this circle of our love, 
leaves us indifferent. "Especially in female characters is 
love mbst beautiiul ; for with them this devotion, this sur 
render is the hi^est point, as they center their intellectual 
and real life upon this feeling of love, in it find their only 
hold on life, and if misfortune touches it, they disappear 
Kke a li^t which is extinguished by the first rough breath. 
In this subjective tenderness of feeling love is not found in 
the classic ai't of Greece, where it appears only as a sub- 
ordinate element for representation, or only in reference 
to sensual enjoyments." 

In Homer, either no great weight is placed upon it, or 
love appears in its most worthy form, as marriage in the 
domestic circle, as, for instance, in the person of Penelope, 
or as the solicitude of a wife and mother in Andromache, 
or in other moral relations. The tie, on the other hand, 
which attadies Paris to Helen, is acknowledged as immo- 
ral, and is the cause of the terrors and misfortunes of the 
Trojan war, while the love of Achilles to Briseis has little 
depth of feeling, for Briseis is a slave, and at the disposal 
of his will. In the odes of Sappho, the language of love is 
raised, to lyric inspiration, yet it is more the lingering, con- 
suming fire of th^ blood that is expressed, than the warmth 
of feeling and the emotions of the fiearL In am)ther re- 
spect, love, as expressed in the deli^tful little songs of 
Anacreon, is a cheerful, general enjoyment, which without 
sufiering, without struggles, and vnthout the resignation of 
an oppressed and longing lieart, joyfully seizes the imme- 
diate pleasure, not regarding it as necessary to possess Ms , 
object of affection, and no bther. Neither does the noble 
Tragedy of the ancients know the inclination of loVe in its 
romantic significance. Especially with JCschylus and So- 
phocles it does not claim any particular interest. Pot 
though Antigone is destined to be the vrife of HeenMHi, 
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thovdb Bb^men defends her bdfore his,latl|er,and eyen 
kills himself because he cannot save her— he speaks before 
Creon only of objective relations, and not of tne power of 
subjective passion, which in fact he Sid not feel in the sense 
of a modem passionate lover. Euripides makes use of love 
*as an essential pathos in his Phedra, yet there it is repre- 
sented >aa a criminal aberration of bbod^asa passion of 
sense, as instigated by Venus, who desires the destruction 
of Hippolytus, because he will not bring sacrifipes to her* 
So we have in the Venus de Medici a beautiful image of 
love, and nothing can be said against its neatness and plas- 
tic execution, but 4he expression of internal warmth and 
life, as modem Art demands it, is wholly wanting. 

The same is the case in the ^Roinan poeiry, when after 
the dissolution of the republic, and Of the rigidity of moral 
life, bve degenerated more or less into sensual enjoyment. 
Petrarch, on the other hand, though he wrote his sonnets 
foir amusement only, rained hi? immortal repytation by the 
fandes of his loVe, which under the warm Italian sky, con- 
nected itself in the depths of his he^art with religion.' Dante^s 
exaltation also proceeded from his love of3eatrice, which 
rendered sublime in him, became a religious love, while his 
boldness and bravery was transformed into a religious in- 
tuition of art, in which — what no one else would venture 
— ^he made himbelf the judge of all men, and consigned them 
to heU, to purgatory, or to heaven^ As a contrast to this 
exaltation, Bocaccio represents love, partly in vehemence 
as a passion, partly as stripped of all morality, making in 
his various novels the morals of his age and country pass 
in review before our eyes. 

In the Oerman mmne^o/i^, love is full of piety, tender, 
without richness of imagination, playful, melancholy, mo- 
iK>tonous ; with the SpaniahJ, it is full of imagination in its 
expression, knightly, subtle in seeking and defending its 
rights and duties as a matter of honor, and fanatical in the 
time of its highest splendor. With the French, especially 
in latter limes, it becomes gallant, inclining to vanity, a 
forced feeling created by sophistry, a kind of sensual en- 
joyment without passion, or passion without enjoyment, a 
fkehjDg and sentimentality full of reflection. 
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From the above it will be seen tbat at preseht we hare 
under consideration 

Sexual Love. 

This is founded on a tendenoy of nature^ which, divided 
between twp of different sexes, draws them irresistibly, 
yet mysteriously toWards each other, and makes^ each feel, 
that H cannot find its completion in itself, and mast seek 
for it in another. This love is pure and noble, when it is 
called forth by love. ** The purest love is the effect of the 
most perfect, external beauty in its union with an equally 
perfect internal beauty of the heart. It calls forth nobte 
and delightful feelings in ourselves, sUences every desire, 
and renders us happy by its presence. It is a perfect union 
of the most beautiful in us with the most beautiful out of 
us. Its removal leaves a void in the heart ; we are drawn 
after it.** This is the case with all lovers. Every one 
considers his love the fairest, most beautiful, and most vir- 
tuous of all that ever lived. If personal beauty is want- 
ing, other charms will compensate for it, or make the lover 
overlook the deficiency. Sexual love is the bloom of our 
intellectual and bodily life, and as the flower reveals by its 
color and fragrance the life of the plant, so love will render 
manifest the ideal of beauty and loveliness, and the kind of 
life which a person conceals within himself. Again : k>ve 
is the intellectual and physical development of youth, for it 
is the joint product of imaginatite and fancv, and of bodily 
vigor and freshness of nerves and muscles, all of which have 
arrived at the stage of maturity. If love induces us to 
seek for all that is noble and beautiful iti ord^r to adorn 
with it the object of love ; if we desire to seek for honor 
and every virtue, to lay it at the feet of the befoved one ; 
if we long for nothing more than the entire union of soul 
with soiri, — then our love is noble, and the being of whom 
it is the blossom must be so likewise. Such love excites us 
to virtuous and magnanimous actions, and many a youth 
of amiable qualities, but who was exposed to d^nger^, has 
been rescued by love, and raised by it into the sphere of 
beauty and nobleness, from that of sensual enjbvtnents. In 
sexual love now, if it is to be pure, love must be the only 
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object desired, not money, not mere external beauty. Such 
love '^ill desire its preservation, and this it can obtain only 
by a pesmanent union, which is marriage* Mamriage is 
the external representaticm of the intemalunion, produced 
by love between two persons of different sexes, and sanc^ 
tioned by the usual ceremony. Husband and wife are 
truly one. The interests and wishes of the, one are also 
those of the other ; they enter so wholly and entirely into 
each other's feelinj^, views, and desires, that they seem to 
have but one thlnkmg power. Genuine marriage cannot, 
therefo^, be produced by a mere ceremony, but must have 
its possible existence in love. Yet what is once joined to- 
gether, let no man put asunder, and hence the choice is 
short, and the regret is long. 

From trie above it must follow that true love renders 
Monogamy indispensable, and that Polyandry or Polygamy 
are wholly uni^atural. We can exchance our Self but once, 
and receive but one Self in^xchai^ for it And here is 
the point too, on which it must appear possible, that love 
may become a passion. Foi:, as we cannot love every one^ 
but must naturally be limited in our choice, the idea may 
take hold of our mind after we think we have found thSe 
person, that she and no other in the world is the one whom 
we can love. Centreing our affections upon her, it seems 
wholly impossible to us, that we should be able to love any 
other. If now impediments are thrown in our way, if we 
fear the loss of our love, and know that no reparaticm can 
be made to us, our Jove will be changed into a transient or 
permanent passion. 

Sexual Love a» a Passion, 

The impediments laid in the way of love^ are either ex^ 
temal, or they are contained in one of the lovers, and may 
be termed internal. The external impediments proceed 
from the world around us, from its manners ancl views 
from the family spirit, its interests, from laws and preju- 
dices, and the prose of life. The lovers think of nothing 
but their love ; they are satisfied with it. Yet man is not 
to live to his feelings only, he has duties to perform, and 
to honor the many relations, in which he finds himself. 

80* 
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Thus a eoHision between his love 9od Us duties msi^ efafl^ 
take places Among these poMsible coBfeions none la more 
ft'equentthw that of honor. This ra«iy dam^a^ tberer 
i^ignation of love, merely because thet t)¥o «ure noFof ^qosd 
rank. This o|^>osition, however, will <mly strengthen thj» 
power of k>ve, and instead of yiekUng to tfaie suggestions of 
honor^ it becomes so Irresistible as rathe)r tto sacriftDe life 
than yield to any obstacles. Again : the will of par^ts, 
family dtities, duties towards the country^ or Mthfulnesa 
to a vow, may interfere with love, and bene agirin it will 
\>ecome padsion. Now it may be that this passion Q(vei> 
'bomesall difficulties, and effects its final wion, or tl^t the 
person acknowledges the power of , these objective rights 
and duties, and struggles silently with himself and the 
power of his own passions. On the latter passion the pjay 
of the Maidof Orleans, by SchiUer, rests. Very often, as 
we have said already, it is the prose of life — ^intrigu^, pr^ 
judices, and the like, that appose love,vdetermined to de* 
stroy the foirest prospects. In this <^e, also, love becomes 
a passion, and tnakes every sacrifice to co^uer difficul- 
ties. If the difficulties will not yield, if all daily grows 
darker, love may be driven to suicide^ or terminate in in^ 
sanity. 

The internal impediments are always to be sought for in 
the lovers tbeinselves. Here it may .be, th^t love on th§ 
part of one has never fully developed itsel£ When now 
the other demands, the exclusive possession 'of the lave of 
the first, and when he feels that this is jiot fUUy given, that, 
perhaps, a third receives as much attentjion as hinuself, he 
will become passionate, and his passion will be jealousy. 
When love is pure on both sides, ajl fear is banished. It is 
often a feeling of weaknoss, a feeling that we do not de- 
^rve Ihe possession of the love of the other, that causes 
this f(^r. So Othello is certain. of Desdemona's love ; he 
fears nothing. If^o cannot succeed at first ip filling his 
heart v^rith suspicion, until he mentions his age, his dark 
color, &e. Prom that m(»nent suspicion is ripe in Othello's 
breast. 

LfOve may become a transient passion, when the great- 
jaess of the new feeling, the darkness of the relations, that 
are yet indistinct, the kte youthful prid^, whiph i^ ik»w .to 



Digitized, by LjOOQIC 



murender, lo^MHifeDsd itself conquered, embfimue^,: tb^ 
would not^ betray itselfc and belrays itself hy'lhis wry wab! 
for concealment. It desires to meet the bejloved, and 
trembles or flees When be approaches. It seeks soUtudMp 
give free course to its 1»ars, and keeps secret from others 
what moves tte heart. It does hot venture to pronounce 
the name, but it finds circuitous routs to hear fixmi the be- 
loved object.-r-So love may become a transient ps^iolk inl 
a moment, w\mn after we have secretly anticipated a kind 
reception from the persop in whom we are interested, we 
receive a distinct :and marked sign of it, one that can no; 
longer be misinterpreted. 

The passion of love is one of the niost painfiiL The,^ 
object appears to him who is under its influence as the; 
only possible one he could choose; a certain fetfiUty, a 
necessity against which he strives in vain, duuns him to 
this one, which is in his eyes the most perfect. Without 
him or her the passionate lover does not expect to enjoy 
life or to become happy in toy way. Hence the most bit- 
ter feeling of an irreparable loss constantly agitates the 
breast, and presents nothing but misery. Love, as wa» 
alloded to above, may mitigate and even expel other pa»^ 
sions, but when once a passion, it cannot itself be rendered 
less strong by any other inclination. It is too certain of 
its lo^s, it feels that no reparation can be made, that it must; 
carry its gri^f with it for ever. 

After these mnarks on love as a passion, we shall now? 
approsrch some inclinations which sprmg from sexu^ love, 
and the first among them is 

Parental and filud Jove, 

/ ^ „ . ' - 

All love between parents and children commences in the 
love of the mother to the Children and father. The mother 
in loving the newly born child loves herself, for its life is 
hers. OTe nourishes it with hoK mUk, it comes from her 
and lives through her. (She attends to it because she k>Ves 
it. The child grows anj observes ; its wants are satisfied 
by tfie mother, from whose eyes love and sympathy stream 
into its oWn. It loVes the mother and this love remains 
the same . throughout life^ ^ A true son will cling to his 
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m6ther, Md never part with het. Poir that which enters 
most deeply into the heart of man and his whole' character 
ii hk love of the mother, who loved him first Coriolanus 
suffered himself to be conquered only by his love to his 
mother, and there has, probably, never been a great man 
who did not speA of his mother, when she was alluded to, 
with the most heartfelt love, as did Frederick I,. Napoleon, 
&C.V It is the love of the mother to the child that calls 
toTth that of the father to it ; for the. father loves it because 
he loves the mother. The child, on the other hand seems 
to love the father because it loves the mother, and she loves 
the father. And so again it is with the love of the children 
to each other. The mother loves all, and all love the 
mother ; but when all are loved by the mother to the satoe 
extent, then all loving the mother will love what she loves, 
and consequently love each other. This family love will 
be ruined when one of the children is made a pet by the 
mother, as in that case jealousy and envy will be generated. 
When all is right the love of the mother will be the center 
of all the members of the family ; all will incline towards 
her and i^ain spread from her, out like the branches of a 
vrell-proportioned tree, that, while they each turn away 
firom the trunk, only do so to form a more beautiliil and 
perfect crown. One needs only to watch a little familv to 
perceive the correctness of the above remarks. Children 
will constantly quarrel with each other, but the mother 
reighs among them, <^ommands peace, reconciles, quiets, 
and silences them, and makeis them love and indulge each 
other. Thus it may be truly said that all the moral rela- 
tions in the family and government, have their strong hold 
in the love of the mother, and that she is the basis on 
which the whole fabric rests. 

Fraternal hee. 

This is the.fove between sisters and brothers, and its 
char«5ter is of the brightest purity. There are, however, 
some differences in it, for it is either Jove between two 
sisters or two brothers, or it is love between sister !and 
brother. As love between two sisters or between two 
* brothers, it is not so iine and strong ;, for one si^er is what 
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tbe other is» aad ope^ brother what tbeother ;ttm attraction 
is not so irresistihles apd If a desire should arise in both 
for one an^ the same object^ as is often the case in tho^ di- 
vision of property, or if, for instance, two brothers shoidd 
fall in Jove with the same lady, as was the case in Schiller's 
celebrated Bride of Messina, the fraternal lov€ might easily 
turn in^to hatred^ There are other causes from which 
hatred may arise between brothers. The relation of the 
members of a family to each other is not one restii^ kn- 
mediately on duties and rights like that of citizens to each 
other. , One brother may, therefore, make den^nds on the 
other as if he had, really a right to them. If the other de- 
clines ful611ing these demands, he may charge him with 
want of love. This might occur when the one of, two 
brothers is a spendthrift, and the other a jprudent man. 
No h^red can be more bitter or more terrible than that 
between tw;o sisters or two brothers? and the reason is 
that when they love eath other^ it is in the puregt and 
wam^est manner ; that during the time of their love neither 
has a secret from the other, neither thinks of concealing 
his frailtieis and weaknesses, as one stranger would from 
another ; hence when^ they bate each other, each feels hin^ 
self betrayed and consequently fraternal hatred is more 
bitter than any other, iinless principles of honor and mo- 
ridity restrain it. The warmer the love, the more intense 
the'hatred : this is a general law. There Ncan be no purer 
love, on the other hand, than tljat between the brother and 
sister. For the sister loves the brother, as she cannot love 
any one else.. She (^annpt love mother or father as she 
may love her brother, for the difference of age, and the de- 
pendence upon them, makes her feel under some restraint ; 
the same is tbe case with her love to aunt and uncle* Her 
love to her husband, h<;>wever pure it may be, is already 
more selfish^ But her love, to her brother is frefe from all 
selfish ^notions, is perfectly pure. This love was called by 
th§ Greeks a divine love, renting upon a divine law, and 
when in Sophocles it corner in contact with the human 
statute of Creon, Antigone fulfils the former, violating the 
latter^ In mpdem times we are much inclined to seek for 
its ground merely in the bloed, but love does not ding to 
the bloody it rests in spirit, and family love has its ground 
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in tkwaiy sperit In this spHrk all kidiQe lo eacb other, iml 
to their common trunk ; all are constrained by it to love 
each other, «nd hence, every family forms a whole, that 
excludes every one not belonging to it, not pervaded by 
that spirit which produces a resemblance or feeling and 
views, of desires and inclinations in all the members of the 
same family. It is remarkable, however, that among the 
numbers of a family, grandparents and grandchildren feel 
more attraction for each dther, than children and parents. 
To what is this owing? The parents standing between 
grandparents and grandchildren, as' the present between 
the ftiture and the past, are flill of vigor, strength, and in- 
sist on the execution of their [Jans, on discipline, &c. The 
grandparents are, on the other hand, losins their vigor, the 
root of Ijieir existence is in the past, they better remember 
early impressions, those of their cfaiMhood, than those they 
received in more advanced age. The^ can, t)ierefore, en- 
ter more easik into the feelings and hfe of chiklren, than 
parents. Children receivipg more indulgence from them, 
will, of course, incline more strongly to them. 

But if each family is a whole that does not admit any^ 
tiling from without, then selfishness must be its character, 
and all intercourse between the members of d^rent fam- 
ilies must be rendered impossible. The question is : How 
may this selfishness be broken ? In two ways : First, by 
intermarriaffe, and secondly, by the common love of all 
citizens to Uieir native country. 

r 

National Love, 

The love of idl families to e^ch other is, therefore, first 
effected by the love of their difierent members to each 
other. The love between son and dau^ter, as bride and 
bridegroom, will unite two families f t and their children 
again will unite others, until all the families of a nation 
grow together by sexual love, and form one^ ffreat whole, 
if the Ioto of the mother to her children and feirs to her, 
may be compared to a tree, the branches of which, while 
they spread, bend nevertheless hsidk to the common trunk ; 
the k)ve of one family to another may abo be compared to 
a tree the Ml grown branches of winch sink theinaelves 
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into tfaei 8(41, send forth roots ma fbnii new treesy remainr 
ing nevertheless connected with the par^nt*tree. The thus 
connected families again form a whole, and this is the na- 
tiox^-'-^nanciscor. And liere, seeondljr, national love devel- 
ops itself. All the citizens of a nation have the same ob- 
jects of afl^tion, one country, one language, one manner 
of thinking, the same customs wad morals* Every one that 
loves them will love those who agree with him in their in- 
clinations. ' Hence it is that vrhen two citizens of the same 
country, who v^ile at home took no notice of each other, 
^eet in a distant foreign land, they will form an impiediate 
acquaintance. Hence too, we delight to hear our native 
tongue again after we have for a long time spoken the 
language of other nations. But the country also, its ^soil^ 
its valleys and mountains, its rivers and streams, its pror 
ductions, its skies, its villages, towns and cities, its pul^lic 
roads and canals, and in mort all beloi^ing to it become 
the objects of our love, and this love; is that to the Father- 
land. ♦* Yet I know nothing more sweef than home,^ says 
Homer. The love for the Fatherland was stronger in an- 
cient times than in modem. The Christian retigion, has 
taught us to cobsider every stranger as a friend and broth- 
er,' and civilization has rendered manners and customs more 
similar to each other ampng all nations. 

Love of Mankind. 

As every family is at first exclusive, so every nation again 
forms a whole, kept together by a national spirit, and thrust- 
ing out whatever does not proceed from it. Thu* our na- 
tion stands opposed to another, and all are enemies to each 
other. This is proved by history; for all intercourse 
«mong nations commenced in wars rather than in mutual 
love. Bach nation, as a whole, is selfish ; considers its own 
productions m art and sdence, its heroes and victories, its 
taws and institutions superior to those of other nations and 
expects them to be acknowledged thus, and as the same 
pretensions are made by each nation, and none i? willing 
to do what the other demands, — all will feel opposed to 
each other. ^ How is this genersd dislike to be removed? 
It RtigHt at first sight seem that commercial intercourse and 
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genera! cultivation would eflect this, but ^heit more clbse<* 
Ty examined, it must be ackno^^Iedged that such intercourse 
rests on national selfishness and close arithmetical calcula- 
tion, and that it may for this reason often lead to ruptures, 
from which the most bitter hatred and wars may proceed. 
Science and art on the other hand, as long as national pre- 
judices exist, Cannot penetrate all nations in a perfectly free 
form, and thdr power is consequently limited to a national 
form, and in it they become a matter of national pride, 
and consequently an object of national jealousy and quar- 
rel. The only power left to remove natioiwil enmity and 
produce peace among all nations is the cimstian reli^on, 
which teaches us, to ^hve aU men? We cannot love the 
whole race as a mass, but we may Jove every one whom 
we meet with, and take an interest in every nation and 
tribe of mankind on the face of the earth. This is the 
spirit of Christ and of missions ; this ought to be the spirit 
of every man. The igeneral posstbiltty of loving all mai 
becomes a duiyj and this duty is the crowii of all patholo- 
gical inclinations. It commences with sexusd love; it 
passes over to connubial love and refines itself still more 
-m the paternal and filial love, in fraternal, fkmily, and nar 
tional love, until it appears in its highest beauty, in the love 
to all men. As the model of this love we have Christy 
who* persecuted by all, bv the Jews, and Romans, and 
Greeks, surrounded by malice, voluptuousness, faithftilness, 
standing alone in the midst of enemies, laoed iSly and hated 
none. 

Remarks. 

* 1. It is Usilal to consider /ncnrf»AtjE) as an inclination, a 
view that is wholly erroneous. It is not founded on the 
relations of our organism, but rests on the ^^ity of two 
souls, on the perception of an interAal qudity, airf its pil- 
lars are unlirftited confidence, and as unUmUed faithfulness. 
F^riendship is therefore a virtue, and though it may com^ 
mence in an inclination, and may include love, it goes far 
beyond it. Fi*ankhess and openness, communication and 
participation, are indispensible to it The beautiful poem 
of Schiller, entitled Die Burgeriihaft, repr esei^ the laakire 
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of friendship in a mastesrly and a most impressiye nmnner. 
Friendship is impossible without mutual regard, but vfe 
may love without it ; we may say, " I love thee^ but I can- 
not respectvthee !" friendship rests on a moral respect for 
each other ; on principles and needs no love, though it may 
have it. 

2. Family lov^ and national love may easily pass over 
into passions. The former may then l?e called iVepoiwm. 
This passion makes us prefer whatever is connected with- 
our &aiilies to anything that proceeds from X)ther famili^^. 
It is a family pride that is ready at all times to defend the 
naeanest actions of its rektives^ to praise beyond measure 
what is good in them, and if power and influence allow, to 
raise them to rank and positions of honor, whether they 
deserve it or not. Nepotism will not benefit but ruin a 
government ; it is De^otism on a small scale, and will be- 
come one on the largest if permitted to take its own couree* 
So national love may become a passion^ but always in the 
form of a disinclination. Two nations dislike each other ; 
they have the same common object'in view; only ofte of 
them can obtain it, and henc^ this collision arouses their 
dielike, and converts it into a passion, which has for its , 
desire mutual destruction. Such a passion may more easily 
originate between two pju^ticular nations than between 
others. The French and English dislike each other ; the 
Germans a/nd Englidi love each other. It will be more 
difficult for the latter than the former to becom^e arrayed 
against each other. . 

3. A nation is an organized body ; it has therefore dif- 
ferent rank$; as it has different activitieys. Members of 
difierent ranks may dislike each other, and this dislike may 
break fbrtli into passion in times of revolution. This dis- 
like may seem very insignificant at» its c<Hnmencement, and 
continue so for a long time. It then is a mere indifference 
of the persons to each other. One man discovers an iur 
elination in another which he has not; he is therefore 
wholly indifferent to it. The other notices this indifference, 
and feels chagrined.— A merchant, for instance, loves mo- 
ney ; to acquire it demands a certain amount and a certain 
kind of knowledge. The viearned; man on the other hand, 
Sncbies to knowledge fbr its own ^ake^ and he will feel as 
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indifferent to the money of tfie meroliaBt» ag th6,inerGliant 
to what he thinks useless knowledge. If they l>ecoine ac- 
quainted with each other, they will at first leave each other 
cold, and by degrees dislike each other. This dislike wiU 
e:&press itself thus : they eitheip avoid eiK^h other, or when 
brought together are polite, while each is aware of the dis- 
like of the other. — Such a dislike for a long time existed 
between Cuvier and Geoffrey St flilaire, both of whom 
labored in the same sciences, and in the san^ institution, 
but carried out different views. This di^e may, how- 
ever, increase till it becomes hatred, which desires the de- 
stru<^tion of the object hated, and ends in open hostility. 
For these are the three degrees of all disinclinations : First, 
Dislike^ which is a mere indifference, and desire to have 
nothing to do with him, whom we dislike. Secondly, Ma^ 
tred, tr a desire to injure him whom we hate. And thirdly. 
Enmity, or a determination to hurt, destroy, and ii^'ure him 
whose enemy we are. This dislike takes place jM'indpally, 
as was said, between persons of different r^nks and occu- 
pations, as between the nobility of a country and the farm- 
mg class, between philosophers and ckrgymen ; but it takes 
place also between members of the same profession^ be*- 
tween lawyers or physicians. So Plato and Xenophon 
are said to have secretly disliked each other, yet this has 
never been fully ascertained. Party hatred is likewise 
found among the members of a nation. The cause is the 
partial inclination of some to a common object, to common 
principles, and their prominent representatives. This in- 
clination will attract those that cherish it to "each other, 
and unite them in proportion, as it separates them from all 
those that have it not, and have perhaps a similar and 
equally strong predilection of other objects and principles. 
It is not love to each other that unites the members of a 
party, but love to the same inclination, harmony of .views 
and feelings, of desires Q,tid efforts. The separation of the 
different parties includes indifference ; this indifference may 
.become hatred, and in titoes of revolution enmity, aS that 
between Loyalists and Democrats. As these parties in the 
government may rage against each other, so the different 
sects in religion. The Catholic hates the Protestant ; the 
Jew the Christian ; the Turk the Persian,— and among the 
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Protestants again, there was a time, when Lutherans and 
the Reformed hated and persecuted each other. 

4. AH disinclinations have the same conciitions, that po- 
sitive inclinations pre-suppose for their origin. They are 
the dislike on the jmrt of one to something oh that of the 
other ; as, for instan<$e,th^ dislike of (XdA to the slow tedious 
manner of speaking of the other. The other perceives this 
dislike, and dislikes it. The former now will, dislike- in 
addition to the slow speakinff» this dislike of the other, and 
so both will at first be cod in their mtercourse, but soon 
hate and biecome hostile to efich other. 
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EMOTIONS, 



^ Emotions are like water, thilt breaks away the dam ; 
passbns like a stream, that digs its bed constantly deeper. 
Emotions affect the health Uke apoplexy; plosions like 
consumption. Emotions are like intoxication that passes 
over in sleep, but leaves its traces in the headache tliat fol- 
lows ; passion is like a disease arising from swallowed poi- 
son, and it needs a physician of the soul^who after all cim- 
not prescribe radiciJ, but only palliative medicine." Enoio- 
tions have been divided into two classes, the one of ^rfuch 
comprises those that are strengthening f^a cheerfulness, joy, 
hope ; and the other, those that are tpeakening^ as fear, 
anxiety, grief. This division, as will be seen, is taken from 
the effects which emotions have upon us, and though cor- 
rect in this respect, it is not founded on emotions, as they 
are in themselves. Another division, founded wholly upon 
the nature of emotions, has therefore been ^opted, which 
we shall follow in its whole arrangement without attempt- 
ing to make an^ essential changes. According to this view, 
^emotions are either simple^ mixed^ or compound. 



§ L SIMPUB EMOTIOlfS. 

They are pleasure BXidpain; both as emotions are feel- 
ings connected with a thought, and differ thus from mere 
biKlily pleasure and pain. They neither of them require 
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any other emotion or feeling for their existence except 
that of agreeableness or disagreeableness. This may be 
connected with a perception or sensation ; but here it is 
the feeling that attaches itself to the knowledge of an ob- 
ject. They are called simple or pure emotions, because 
they are the same, whatever may be the object, in the 
knowledge of which they originate, tiot depending as a 
condition on an additional feeUng, neither in their energ}% 
nor in their duration. He that for the first thne enjoys 
the view of a beautiful landscape, will experience the enio- 
tion of pleasure in which all desires are silenced. This 
pleasure arises from the agreeable feeling, accompanying 
the examination of the landscape. It is simple andjowre. 
though the scenerjr is variegated and our reflections on it 
are manifold. We ijejoice in nature, and are satisfied with 
this pleasure, as long as it continue, desiring nothing for 
the time being. Or a friend unexpectedly visits us ; our 

Eleasui^ is so great, that at first we do not think of asking 
im how long he will stay with us. — So the emotion of 
gain is simple and pure, not a bodily or sensual pain, but 
ke pleasure, a feeling, arising from our knowledge of an 
object, and always the same, though the objects of our 
knowledge may be different. Like the emotion of pleasure, 
it exists .independent of the organs of sense, sensual pain 
and pleasure always demand organs, the physical ability of 
which is either raised or depressed by some external iur 
fluence upon them. Their energy and duration differ, 
their nature is the same. There is an emotion of pain 
**'that thrusts its long proboscis into the heart, and draws 
forth tears in streams. The whole heart swdls and flows, 
and convulsively compresses its inmost fibres." Such pain 
dissolves itself in tears, it is an infinite feeling, but pure and 
simple. In it the sufferer does not feel or desire to injure 
or remove the object by which the pain is caused. — The 
purity of the emotions of pain and pleasure, expresses* it- 
self too, by their relation to the present. The object which 
they concern may be in the past, the emotion rests wholly 
and entirely in the present. Thus these emotions are con- 
tained wholly in themselves, need nothing else for their 
existence, and are therefore both simple and pure. 

ai* 
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§ 2. MIXED BMOTIOirS. 

Here, also, we have but two^ fear kod hope; and if pain 
and pleasure had only reference to the present, these refer 
to the future. They are called mixed, because they can- 
not originate without the former two, but pre-suppose.them 
for their existence. A^in : fear and hope havi^ refer- 
ence to the foture, are impossible without the^idea of time, 
and demand, therefore, much reflection. Hence they are 
of a higher character, than pleasure and pain. The thought 
of th^ future draws <^t the soul of man and renders him 
^at, that of the immediate present contracts his mind. 
Jean Paul is therefore right in saying: •"Neither pleasure 
nor pain, but only hope can give us rest." 

Hspe. 

This is a pleasure in the present, strengthened by the ex- 
pectation of pleasure in the future, or it is a pleasure coil- 
mected with the anticipation of some future occuiTence 
that will be agreeable to us. Its element is pleasure, but 
pleasure on the one hand as felt in the present, and pleasure 
on the other as anticipated in the future. This two-fold 
reference of hope to the present and future, gives it a 
mixed nature. Every thing future is only possible ; the 
degree of the probability of ati occurrence will condition 
the energy of hope. The beggar who hopes to become a 
king, id insane \ trie impediments that may seem to be in 
the way of a future good must be such as can be surmount- 
ed, and there must be a high degree of probability that this 
will give way, or there can be no hope. So when we 
perceive 4ll impediments yielding to the approach of the 
hoped for good, our hope will become conjidence. Hope, 
as the expectation of something fMture, is indispensable to 
enterprise and activity. The farmer sows his seed, hoping 
that it will germinate and grow ; the sailor leaves his native 
sho^e, hoping he shall see it again laden with weaj^th ; hope 
of victory accompanies the soldier in war, and hope that 
the seeds of truth will find their appropriate soil, and bring 
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fbrth. fruit, if not now, after his death, encoutages tbe 
teac}^r to persevere in his arduous work. Who would be 
eager to endeavor and act, to advance and improve him- 
self and all around him, were not hope playing in his bo*^ 
som 1 Every person, from the child to the • aged, hopes ; 
but as imagination and understanding, are more or less de- 
veloped or naturally mote or less enei^tic, hope will cor- 
respond with thejm. Tl^ hope of the chil4 is but an un* 
certain, dark and cotaifused anticipation, or a wash ; the 
hope of the youth needs little probabilUyr imagination 
loves to calculate on the favor of fortune. The nope of 
manhood is of a general character ; its objects are better 
times and the benSt of posterity; it rests on cool under- 
standing, and a knowlec^e of the present and its elements, 
and is firm, stroi^ and persevering, even when surrounded 
by misfortunes or preyed upon by isease. The old man, 
submissive and resided, continues tp hope though near the 
grave, but his hope is directed to another world, and if of 
any value, it must rest on faith. 

One who has been, frequently disappointed, will find it 
difficult to hope; yet no one is entirely without hope. 
When all hope disappears, cfewHwV takes its place. Despair- 
is that situation of mmd, in wnich fear and grief no louj^r 
gi^ room to hope, in which sadness consumes every joy, 
^nd neither present nor future gpod can find any access to 
us. A willing resignation of the world difiers from despair ; 
such a resignation is blessed with internal peace and rest, 
and while it hopes nothing for itself, it may hope for others. 
Resignation b the result c^ character, of principle, of views 
which we have formed of Kfe and the value of its enjoy- 
ments; it is a principled Umitation of our vnshes and 
desires. 

Fear. 

This is the oi^osite of hope ; a feeling of atrong displea- 
sure connecting itself with the thought of a fiiture evil or 
of an unpleasant occurrence, that in all probability will 
take place. The future evil, the occurrence of which is not 
very probable, cannot alarm us. We all believe that there 
will he a time, when the earth shall be no more, but every 
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one of us expect to be gone before it arrives; Hence we 
do not fear it. No one is ashamed of hope, but many dis-^ 
like to have it known that they can fear, and yet fear is 
older and more powerful than hope. It is natural to man, 
for dependent as he is on powers that are not under his 
control, 'it would be foolish to pretend to be above fear. — • 
Fear has its different degrees, and much may depend on 
age, experience, constitution, and temperament to which 
of these degrees we are principally subject. These degrees , 
are : First: A mere feeling of imetzstnassj when we have 
to exercise our strength to avert an impending evil, and 
feel uncertain of success, or when the danger is indefinite. 
Secondly : It becomes terror^ when it is suddenly excited, 
and when it deprives us of all presence of mind ; then we 
grow pale and tjfemble. This is the case when we at once 
perceive a destructive power of nature threatening us and 
see no possibility of escape. Thirdly: It may become 
stupefaction^ when the evil feared falls upon us and really 
harms us. i 

There must of course, always be an object in which we 
take an interest, and whose existence we consider endan- 
gered. These objects of fear may be manifold ; and as 
they differ, so fear differs in its character* We may fear 
jphysicdl evils, or moral crimes and their punishments, the 
reproaches of conscience, the violation of honor or of that 
which is sacred and inviolable. Reverence is a fear, the 
object of which is Beauty, Holiness, Truth, (Sod. And so 
again with the 'fear that our honor m^ht be violated, a 
feeling of shame and confusion fe connected. Of these 
many species of fear, we shall consider only two: Reve- 
rence and Shame. 

Reverence is the regard we feel for the true 'value con- 
tained in a thing, and the fear to approach or abuse it 
Regard or respect is the beginning of reverence, and be 
only who can perceive the true value of a thing is suscep- 
tible of regard and reverence. In proportion as a man is 
truly cultivated, in proportion as he can discern an eternal 
and indestructible value in nature, in beauty, and truth, he 
will revere them, and the more will reverence be the bloom 
of all his cultivation. This fear is thereft«^ delicate ; its 
object is not the occurrence of a physical evil^ but that of 
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an ideal, a moral misfortune. Such would be the violation 
of any riling sacred to him whose min^i is truly cultivated^ 
The bai'barian destroys whatever- comes in his w^y ; not 
having the most distant idea of th6 value of beauty, he 
ruins the finest works of art. In times, when all fear of 
laws, and the fear of all that is sacred is gone, as in those 
of revolutions, no montiment of former greatness however 
grand, is protected from the hand of destruction. It is 
easy to fear, but difficult to revere. Reverence, then, is 
the tender fear which we feel in the presence of persons, 
or in handling things, the value of which has become 
known to us, and which we fear, to injure or abuse* — 
ShamCtXyti the other hand, is the fbar felt by us of losing 
the good opinion of others, by a mistake or error which 
"we have committed, that would offend decorum, morality^ 
or custom, &c., it has reference to sexual relations, and in 
this respect is the fear that others might consider us impure 
in our feelings. This feeling iiiay be very painful and per- 
vade our whole mind. It may be called forth suddenly 
when any thing which we desire to conceal from the world 
is exposed ; when a weakness is detected, or a frailty no^ 
ticed. Goethe has represented this emotion by a most 
beautiful likeness. He says in his Notes on his West- 
Oestliche Divan ; " In countries where they have no layers 
of lime, the shells of muscles are used for the preparation 
of a very necessary building material, and piled up be- 
tween dry branches, they become glowing not, witn*the 
flame which is kindled beneath them. Tte beholder can- 
not resist the feeling, that these creatures a short time be- 
fore full of life, growing and thriving in the ocean, enjoyed 
in their way the general pleasure of existence and now, 
not burned to ashes, but penetrated by the fire, retain their 
full form, while all life is extinguished in them. Suppose 
that night comes on and that these organical remnants 
really appear gfowing to the eye of the spectator ;. no more 
appropriate image of th§ pain of the soul can be placed 
before our eyes. If any one desires a perfect picture of 
this, let him ask the chemist to put oyster shells into a state 
of phosphorescence when he will confess with us^ that the 
^wing hot feeCng which pervades man, when a just re- 
proach meets him unexpectedly in the midst of the selt 
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conceit of cotifideiil self-feeHng, could tiot be xof^ teniiij 
expressed." Thus shame penetrates man and the blood 
rushes to the face, till it glows like the shells that are pene- 
trated by fire. 

Remarks. 

L Fear and hope cannot exist at the same time in the 
same breast, for they exclude each other as a pleasure and 
pain. And so again pain and hope exclude each other as 
pleasure and fear. When we deeply mourn, it is difficult 
for us to hope, and it is wholly wrong to endeavor to ex- 
cite hope in the mourner d^uring the time that bis grief is 
greatest The best consolation is to mourn with him, to 
sympathize with his grief. So we cannot enjoy ourselves 
fully, when in the midst of our pleasure we fear poison. 
It is therefore equally imprudent to introduce tidings of 
misfortune, by first exciting a cheerful mood in him wtK)m 
they concern. 

2. If ^e animal can feel sensual pleasure and pain, and 
thus may have something similar to the two corrcsponding 
emotions, it is wholly deprived of hope aiwi fear^ for these 
are impossible without a fiill and cl^ idea of futurity, and 
(his idea is impossible without undei^tandin^. Now it is 
well known that the animal flees from ceiiain objects, and 
this might seem to resemble fear ; but the cause of flight 
is not a knowledge of the danger ; it is only a feeling of 
displeasure instinctively connected with the sight of the 
objiBct. The perception of such an object has the same 
CTOct upon the animal that lightning has upon the eye of 
man. 



§ 3. COMPOUND JEMQTIONS. 

These emotions are called compound, because their ele- 
ments are hot ample, but always partake of the nat^re of 
two other emotions. These two emotions do. not consti- 
tute a third one in an encterwd manner, but .receive each 
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otber so, that their el^meats gr6w tdg^tlier and foiin in- 
ternally one. The sap of a plant consists likewise of many 
different ^bstances, and is after all but one in its nature. 
The compound emotions may be divided into depressing 
and inrngorating affections of the mind ; the former being 
founded on pain wcidfear, the latter on plec^ure and hope. 

Depressing Emotions, 

Melancholy or Sadness. Pleasure and pain, as was said 
above, exclude each other, and where the one is, the oth^r 
cannot be* And yet we find them united in melancholy. 
But they exist in it as mere elements and not as emotions; 
neither is any longer what it originally was, but each has 
entered into the other and exists in an impure state. Mel- 
ancholy is, therefore, both painful and pleasant. The union 
of pain and pleasure depends on our remembrahce of the 
past — hence it is, that melancholy is not found among chil- 
dren, for their remembrance is either weak or as yet they 
have none at all. The remeinbrance of the past is con- 
nected with a feeling of pleasure, for it in some degree re- 
caHs past enjoyments. But at the same tim§ the past with 
its enjoyments cannot be revived, so that it is again real; 
the remembrance, therefore, includes the knowledge of a 
loss and with it a ft^ling of pain. This enters into the 
pleasure and both become sadness. This emotion, which 
is at the same time both sweet and bitter, joyful and sor- 
rowful, expresses itself in three different ways : 
. First, In old age, when man looks back upon his youth. 
Then he was strong and vigorous, then little was required 
for his joys and yet they were full of life and of warmth* 
Cares were strangers tp him, and the future smiled upon 
him like a balmy May day. Such recoUectiotis are delight- 
fiil, but they are not without sadness, for those days of 
youth are gone, and never will return. No power on earth 
can bring back even a single hour. Nor were they vrith- 
<Kit their labors and sorrows, which will likewise enter into 
our recollection, and pain will mingle with pleasure. So 
Goethe says of himself in advanced age: "they have ci^- 
ed me a child of fortune, nor have I any vrish to complain 
of the course of my life. Yet.it has been nothing but la- 



Digitized byCjOOQlC 



872 * PflYCHOLoaY. 

hot and sorrow, and I may truly say that in seventy-five 
years, I have not had four weeks of true cotnfort. It was 
the constant 4X)lling of a stone that was to be always lifted 
anew." At another time he said, ** I should not like to live 
my Hfe over again ; as the mature plant. could not desire 
to return again to the contracted state of buds and seeds." 
At another. " When I look back upon mv earlier and mid- 
dle life, and consider how few are left of those that were 
young With me, I am reminded of a summer visit to a ' 
watering place. On arriving one makes the acquaintance 
of those who have been already some time there and leave 
the week following. This loss is painful. Now one be- 
comes attached to the second generation, with which one 
lives for a time and becomes intimately connected. But 
this also passes away and leaves us solitary with the third 
which arrives shortly before our own departure, and 'with 
which we have no desire to have much intercourse." In 
such words 'deep sadness breathes. 

Secondly, The recollection of our home Kkewise calls 
forth this sad delight or delightful sadness. Our fancy 
carries in itself the scenery of our native country to which 
a part of our life, of our feielings and desires were once 
closely linked. As these images emerge from the depths 
of our mind and present themselves to us, our numerous 
connections, friends, relatives, the happy hours spent in the 
circle of sisters, brothers and parents, will likewise appear 
before the eye of the mind, and when we consider that we 
are far off from parents and home, when then our thoughts ^ 
are constantly bent upon the scenes of our infancy— we 
feel sad and though unhappy, nevertheless desire to retain 
this feeling of sadness, because it is the only consolation 
remaining to us. 

Thirdly, The remembrance of a friend, whose loss is not 
recent^ btit of by-gone-dayi§. If recent, we feel grief and 
niourn. But when at a distance and when the first bit- 
terness of grief is over, we delight in the ren^mbrance «f 
the hours we spent with hiip, and at the same tinie feel 
sorrowful because they will n.ever return. So Victor in 
Jean Paul's Hesperus, exclaims of his friend. " O ! that I 
could once more speak to thee, good, dear and noble friend 
of my yontb." It is not necessary, however, that we 
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should hlfcve suffered a loss which we bewidl, but the beem: 
tiful and divine may make a sorrowful impression upon \xn^ 
and we may become melancholy by it. Music heard at a 
distance has this effect. Hence Plato said, that it remimls 
us of a better home. 

These feelings of desire, and longing, of pain and plea- 
sure, constitute the theme of elegiac poetry. In it grief 
either prevails over pleasure, as Kir instance, in the noble 
Elegy, in a Country Church- Yard ; or pleasure over griefs 
as in Goethe's Elegies. And again, this poetry sings either 
of the sadness called forth by the consideration of the 
vanity of all things, by the sight of ruins, the standing, but 
broken remnants of the life of by-gone ages ; or it sings 
the grief caused by our own disappointments. In the for- 
mer case, its character is noble, m the latter selfish. Yet 
the mouth of the poet is blessed, for in his grief melodv 
and speech are granted him to mourn in the deepest full- 
ness of his distress, and if man in his sadness grows silent, 
God has permitted him to tell what Ke suffers. 

Anxious Eof^pectation, 

This likewise belongs to tlie depressing emotions, for as 
the person can do nothing whatever wiih regard to the ob- 
ject expected, its long delay must weary and exhaust ; what 
we possess we can no longer expect, but what is yet at a 
distance from us, we may expect. The object of expecta- 
tion is, therefore, always something future ; but that which 
is entirely future is only «possible, and hence uncertain. 
Expecting a thing, we hope and fear at the same time. 
We hope that our expectation will be realized, and we fear 
that we may be disappointed. The more intense our in- 
terest in the object, the more fear and hope will mingle in 
our breast. This is beautifully illustrated in the poem of 
Schiller called Die Erwartung, Eocpectation, where hope 
prevails over fear, and yet cannot entirely free itself from 
the latt^*. A lover sits in a garden expecting his beloved. 
Every rustling leaf makes hun imagine that he hears her 
approaching footsteps, and he looks anxiously around for 
mr whose presence he desires ; every motion startles him, 
and his heart is divided between hope and fear.-^uiimoui 
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cftpe(ttBtk)ti ifi idways cansed or depezuis on a doubt euter- 
tidiied by the person ; if tbe possibitty, that aa occurrence 
wfll lak&^lace is great, we have hope in the place of anx- 
1608 expectatum ; or, if the occurreaice be of an unplea- 
sant nature, /ear. For example, we watch the disease of 
a friend: if his danger is uncertain and his disease yet un- 
developed; we are constantly under the influence of anxious 
ekpeetatiMi if the danger be p^eat, we /ear, if it seems 
dinmiiahing, we Jiope. 

Despondency. 

This emotion arises from the union o£fear and panij and 
fs the opposite of cheerfulness. It may be produced when 
w^ see a friend suffer ; the sight of this suffering is pain* 
fsl I ive perceive at the same time the danger threatening 
him, and fear for him. This fear uniting itself with our 
|Miin, makes us despondent. If our fears are realized, our 
despondency becomes grief. This becomes mournfulness 
when grief continues, and it becomes still more bitter if the 
grief is not softened by a single ray of hope. Despond- 
ency is increased by the recollection of former pleasures, 
or by the sight of the happiness of others. Hence it loves 
solitude;— i-The emotion of despondency manifests itself in 
different ways. It unnerves the system, fills the eyes with 
tears^ mi&es us silent, solitary, ancl reluctant to take an in- 
terest in any thing. It extends time, for " sad hours seem 
long." Weeping is an interesting phenomenon ; it is the 
efl^^ of the mfluence and pow^ exercised by the emotions 
of the mind upon the body ; all weakening emotions stron^y 
affect the glandular system, and especially the muscles c^ 
sight and respiration ; when these are weakened, sighing 
and tears will be the natural consequence. These eflfects 
vre however not only produced by such emotions as natu- 
rally tend to relax the system ; diose that are in themselves 
strengthening, become the opposite, when their measure 
exceeds our capacity to receive them. So violent laughter 
brings tears into the eyes. The extreme of a strengthen- 
ing emotion becomes weakening. The deepest grief is 
silent and tearless ; weeping would relieve the breast — 
The emotion of despondency likewise weakens the soul : 
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it <&courag9Sf renders us indifferent to the world, even to 
Hfe, and makes the sight of cheerfulness painful to us. Ita 
effects on tMe soul and body may ruin the constitution, and 
not cmly attract disease, but render medicine ineffectual. 

» Patience. 

This if the deep feeling of a present evil or misfortune, 
connected with the hope of overcoming it by yielding ; or 
it is pain combined with the hope, that by enduring and 
giving way to it for a time we may obtain relief. This 
emotion does not excite, but weakens. In courage, the 
liope of overcoming an evil by resistance, excites our ac- 
tivity ; in patience, no desire to resist is felt. The coura- 
geous man suffers the pain, hoping to remove it by his own 
power and strength ; the patient man bears it, hoping to 
Die freed from it in the course of time. To resist disease 
or misfortune would avail nothing; they come from a higher 
hand, and it would be childish to clench the fist, and grind 
the teelh, or attempt to overcome them by a sinful obsti- 
nacy. Patience may be exercised as a virtue, and is then 
the result of will, and not an emotion. As such it is an 
ornament of the Christian, and assumes the character of 
an entire resignation of our own will in misfortune, and a 
readiness to leave all with God ; or it is the resignation we 
feel, when we must suffer wrong, and cannot obtain jus- 
tice ; we then prefer suffering to doing wrong. A diffe- 
rent species of resignation, not in any way a virtue, is 
sometimes manifested by warriors, who seeing themselves 
surrounded by a host of enemies, throw away their weapons, 
speak not, move not, ask for no favor, but suffer themselves 
to be hewn down, or taken captive. Such resignation is 
an expression of pride, a pretended fortitude. Patience 
may also be exercised in public life, and here as an adjunct 
to courage, it may be cultivated by soldiers. Fabius Cunct- 
tator effected more by tiring out Hannibal than if he had 
impatiently met him in batUe. — ^The greater irritability of 
man renders courage more natural to him, than inactive 
]>atience, while the ^eater sensibility and inclination to re- 
tirement, and a feeling of dependence will cause patience 
to be more common in woman. Yet women may be as 
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courageous as men, and there have been 9ome who hare 
showed more presence of mind, and greater determination 
in executing a plan, than many men would haf e done. A 
young girl who could repeatedly venture upon the strong 
billows of a raging river to rescue her beloved friends^om 
danger ; a woman that in the moment of the highest dan- 
ger, thrusts the dagger into the bosom of an ill-fated sedu- 
cer ; sufficiently prove, that woman miay be courageous. — 
Patience is not the opposite of courage, but its opposite is 
cowardice. 

Aioe. 

s 

This is an emotion, that arises either from our relaticA 
to the supernatural or to the natural. Man stands in a 
relation to the supematuraU by his reason and will, and the 
pillars of this relation are faith on the one hand, and mo*- 
rality on the other. When we believe that (Jod is just and 
holy, that nothing sinful can endure his presence, the feel- 
ing connected with this belief will be a religious awe ; 
when we are convinced that the divine will is sacred and 
inviolable, and that all duties are imposed upon us by it, 
the feeling will b^ a moral one. But man may enter into 
a relation to the supernatural by his imagination ; the su- 
pernatural world would then be filled by his imagination, 
with good or evil spirits, who in his opinion may exercise 
either a benevolent or malicious influence upon this ^worW 
in accordance with their natures. This is the origin of 
the fear of spectres ; they are the products of a diseased 
imagination and a corrupt conscience ; and man in fearing 
spectres, fears himself, his own thoughts and fancies. When 
this fear reigns, the emotion of secret atoe may easily make 
its appearance. When a man really believes that he may 
see spectres, /car will seize him, and the emotion will not 
be that of au)e. But when we ourselves feel safe, 'when 
instead of seeing spectres, we read well-written stories of 
them, the fear and pleasure will mingle in our breast, and 
the emotion in question will result from them. So children 
will cluster around their nurse in the hour of twilight, and 
listen with delight to her stories, but at the same time they 
vrill approach more and more closely to her, and w<MikltH)t 
for the world leave the room, without a light. If they Mi 
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only fear, they could take no {deamire in these stones.— 
The emotion of secret awe presuppojes, howevei;, several 
conditions : Firs^, A belief in the possibility that superna- 
tural beings can make their appearance in the world and 
affect us. Secondly, A particular time ; night, twilight : 
ivhen the light illuminates and defines the forms of all 
things around us, we do not fear spectres. When during 
the day we become interested in the stories of spectres and 
supernatural apparitions, it is the poetical manner in which 
they are represented, that interests us, and our feeling is 
that of the sublime. — The other form of secret awe, arises 
from the relation in which n|ian stands to nature. What- 
ever be the power man may exercise by his ingenuity over 
nature, there are some powers before which he must re- 
cede. Such are the elements qf water and fire, earth- 
quakes, hurricanes, and storms. When a conflagration 
breaks out in a large city, and in a part of it filled with 
merchandize, when ^e see the flames spread with the 
swiftness of the wind, and rise high into the air, when we 
hear the report of exploding powder casks, and see hun- 
dreds of persons endeavoring to combat the flames: we 
are at the same time penetrated by fear and apprehension, 
and rejoice to see man oppose the elements of destruction. 
Or when we see a courageous person venture upon a bois- 
terous river, when we see him struggle and gain his object 
by ingenuity and presence of mind, we feel fear and plea- 
sure mingle, and their union forms what we have called an 
emotion of awe. 

We may here reniark that a few emotions are yet to be 
mentioned, which may be ranked among the compound 
emotions: — The first of these is astomahment. It arises 
when either the opposite of that which we fearjid, or of 
that which we expected takes place. Another is surprise 
or wonder : it is the emotion that takes place in us, when 
we see a power, with which we believed ourselves to be 
intimately acquainted, pi^oduce effects, for which we could 
not have looked. When on the other hand, man compares 
bis own power with that which he sees producing actions 
in another that would seem wholly impossible to him, and 
for which his energy wpuld not in any way be suflUcient, 
he will admire it. pfo man on earth, unless he be stupid 

32* 

* Digitized by LjOOQIC 



376 PtTCHaiiOOT 

and tluffgish, can avoid tfie emotioQ of admiratkm, f<^ every 
one wiulSnd a power far exoeedinff lus own* and Horace s 
** Nil admirarir is incorrect. Who would not look with 
admiration upon a Shakspeare, or Calderon, or Gk>ethe ? 
We nowhere read ii?i the Bible, that Christ, when he was 
on earth, was under the influence of admir^on, but w< 
read that once or twice he expressed surprise : what powei 
could exceed his, and deserve his admiratkm ? The other 
class of compound emotions next demands consideration 
and this is that of 

Strengthening einotwn9<. 

And first amoi^ these we may mention coura^. Tbk 
is ^ef, connected with the hope of overpowering it by 
resistance. Courage demands, therefore, as its conditions; 
First ; An evil, future or present, and a feeling of pain de- 
rived from an apprehension of this eviL Secondly ; A 
prospect of removing it by our own efforts. Hope, one 
of the constituent parts of courage, is pleasant, and if con- 
nected with a feeling of strength, it produces a desire to 
encounter danger and to seek opportunities for exhibiting 
courage. Courage may, however, be a virtue, and is then 
not an emotion, but the product of moral principles, of a 
morally good will, and of a conviction, that the object in 
danger, demands our assistance. — Courage as an emotion 
becomes bravery, when a feeling of honor inspires to ac- 
tion; it becomes rashness, when the danger is not only 
very great, but seems to require a greater amount of power 
than is possessed by him who braves it. It demands a 
strong inclination for action, much confidence and a lively 
imagination. Courage becomes temerity, when the object 
of bravery or courage is not promoted but frustrated by 
it. The object of coiiragje is victory ; this, temerity loses, 
for it*is passionate and bhnd. Courage is considerate and 
self-possessed, while temerity is wholly deivoid of prudence. 
It may be called forth by disgust with life ; in this case the 
person meets his foe in combat wishing to lose his life in 
the encounter; or it is produced by iiitosicating drinks, or 
by physical means, by religious notion*,.as among the Turks 
who believe that whatever is allotted to man, wul seize him 
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whether he be at home or in war, active or indolent-^ 
JBoldness, finally, is courage that ventures to sav or express 
-what others would hesitate to convey in such mnguage. 

Wrath. 

The strong feeling of displeasure accompanying the idea . 
tbat others have injured us either wilfuHy or without ^.t 
sign, may excite wrath, as likewise the perception of wrongv 
inflicted upon others. Wrath itself is a suddenly excited 
feeling of displeasure, with the sudden hope, eithei^ to resist, 
or to destroy the cause of the evil. The greater our bo- 
dily excitability, the more easily we are brought under its 
influence. While it continues, the emending object absorbs, 
our whole attention, puts us off our guard, and deprives us- 
of due consideration, so that we say what we afterwards ' 
regret, injure the innocent, and even inflict an expression < 
of our displeasure on inanimate objects, like the boy who 
stumbling against a stone vents his rage upon it. Modifi- , 
cations of wrath are refractoriness^ which we feel,, when 
anything is urged upon us against our will, or when it is * 
suggested to us that we ought to love what we dislike ; m- 
dignation, when we perceive anything offensive to good- 
breeding, to politeness, or to justice and equity ; obstmac^r 
when others insist on our changing our views and opinions, 
without showing sufficient reasons for our doing so. This 
is the kind of wrath, the absence of which in a man Ari«h 
totle considers a sign of a slavish disposition. Anger is the: 
dissatisfaction we feol with ourselves, when we have cowr 
mitted an error. Chagrin pre-supposes a purpose, an end, 
which we feel ourselves justified in endeavoring to attam^ 
"but which we cannot execute. While under its influence^ 
we become discouraged from attempting anything else; 
and take an interest in nothing. We consume ourselves in 
silent anger. Malice is the pleasure we take in destroying^ 
or seeing destroyed that which is the favorite enjoyment 
of others, or which we envy them. Wrath, in general^ 
was more common with the ancients than it is with us. 
To conquer it shows more greatness of mind, than to ex- 
press or cherish it. Children and rude persona express 
their displeasure by using offensive iMiguage* . 
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/oy. 



This emotion differs from that of mere pfeasure. ' The 
ktter has only reference to the present, joy always more 
or less to the future, and hope is one of its necessary con- 
stituents. Joy is therefore pleasure, strengthened by the 
hope of ftiture happiness. Without this hope no one can 
be really joyful, since the prospect of future misfortune 
would make us unhappy. Joy rests on a pleasant present^ 
and a smUing future^ it is the union of pleasure and hope, 
of the present and the future. Joy becomes delight when 
the long-twished-for occurrence takes place as we expected, 
and when at the same time a new hope arises in our breast 
so that care and trouble can gain no hold upon us. In such 
cases the emotion of joy has often proved fatal ; for hopes 
suddenly realized while the mind is again drawn power- 
fully into new future prospects, distract the mind and by 
its connection with the body, cause the entire derangement 
or destruction of the physical system ; as wrath is said to 
make every thing appear blue to us, and as fright dulls the 
hearing. The degrees of joy are very numerous, begin- 
ning with satisfaction and terminating in rapture. Cheer- 
fulness is a lively joy ; mirth a joy connected with mis- 
chief, &c. — 'Joy expresses itself externally by a cheerful 
countenance, by singing and laughing. Its peculiar songs 
arc lyric poems, ditnyrambij in which the poet either fully 
or significantly expresses what moves and agitates him. It 
may also express itself without words by merdy humming 
a melody. Birds likewise sing and express their peculiar 
state of self-feeling, their feeling of sensual pleasure or 
pain, but man alone can laugh, and hence many have con- 
sidered lauffhing the peculiar distinction between man and 
s^mals. This definition that man is an animal that can 
laugh, has been laughed at, and yet it is correct in one 
respect, unless the definition of laughing, by Kant, is wholly 
wrong. " Whatever is to excite hearty laughter, must con- 
tkin something contrary to reason. Laughing is the trans- 
formation of an excited expeqtation into nothing." This 
definition, as will be seen, has reference to understanding 
to thinking. It presupposes an expectation^ and this ex 
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pectatii^ii, highly excited, sees what is emected result in 
nothing, Ti^ nothing here ia that which is contrary to 
reason^ hence either the physical imposs&le or the logical 
impossible. When a father has high expectation of his 
son, and this expectation is changed into nothing, he will 
not laugh, but feel pain ; his expectation is, therefore, pro- 
perly speaking, not changed into nothing, but into pain. 
Or when we expect great results from the convention of a 
public body or from the operations and effects of a law, 
and find our expectation deceived, we do not feel like, 
laughing, for our expectation has resulted in grief. The 
expectation in these instances is not changed into mtthing^ 
but into the opposite of what was expected ; instead of 
the law benefiting the community, it injures it. Animajs 
cannot have any clear expectation, nor an idea of what is 
to be understood by the term " wrihingy^ they cannot laqgh, 
for laughing, according to Kant, is an expression of intel- 
lect. A few examples will make this definition of laughing 
more clear : A person relates, that an Indian when at the 
table of an Englishman in Surat, saw him open a bottle of 
ale, which burst forth in a torrent of foam. The Indian 
expressed his astonishment with many exclamations, and 
when asked by the Englishman what he found so amazing, 
he answered ; I do not wonder at its coming out, but I 
wonder how you got it in. Of course we expected a good 
reason for the astonishment of the Indian and instead of it 
we get nothing, for what he says is itself impossible, since 
no one would be able to get the spreading foam of ale into 
a bottle. Again : A rich merchant gives us an account of 
the distress and anxiety he suffered on his return from 
India ; he states every thing circumstantially, how he had 
to cast much of his wealth overboard, and how he was 
penetrated and overcome by the deepest despondency; 
and finally, directs our attention to the effect the misfortune 
had upon him ; we, full of sympathy, anxiously listen to 
hear what it was, and when our expectation is raised to 
the highest pitch, he informs us that : " the effect of these 
troubles was so great, that during the ni^ht following all 
the hair on my wig became gray.** This is physically im- 
possible, for this hair has no life, and is not in any way 
c(mnected with the life of the person. So when it is asked, 
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why Hudibras wore but one qHir» we shaH«certaiiilbf lan^ 
if we are directed to look in tbe poem for the answer, £d 
find the following: 

For^odibrai wore but one spar. 
As witely knowing could he itir. 
To active trot one aide of *e honn 
The other would not hang. 

This answer of coarse chances our expectation into 
nothing, for it gives no reason, bat what it states may be 
understood of itself. The definition of laughing by Kant, 
agrees in part with that of Aristotle, who says, that the ab- 
surd or, incongruous excite laughter ; it explains, however, 
but one kind of laughter, for there are other kinds that 
cannot be included m it Laughter, in general as to its 
causes, is a real Proteus ; they cannot be reduced to a sin- 
gle and common class — and all attempts to do so, have a^ 
yet proved vain. 
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CONCLUSION. 

■ 

ON RELIGION. 

§ 1. GENERAL NATURE OF RELIGION. ] 

We have now considered man in his different relations 
to nature, to himself, and to his fellow-men; yet one we 
have omitted, that to his Creator. This relation, if it is ta 
be pure, must rest on faith, and faith is the gift of God. 
The soul in its state of nature is selfish in all its feelings, 
words and actions ; it is blind and corrupt, it poisons what- 
ever it touches, and all its notions of right and wrongs of 
equity and justice, have for their measure the selfishness 
of man. Hence constant wars and Utigations, deceptions^ 
theft and murder: courts of justice, police, prisons, punish- 
ments and even executions. Self-irUerest and selfish desires 
move the mass of mankind. There is nothing good in man 
from which pure rehgion or a knowledge of divine things 
might proceed, and hence as long as nmn is in a state of 
sinfulness, God is veiled from him, and th<:»ugh he might 
see the divine wisdom and power of the tekohglcal rda- 
tions and grand phenomena of nature, he could not disco- 
ver in them the holiness of God. But what is a religion 
without the idea of holiness? .What is a knowledge of 
God if this is not included in it ? Deus a diabolo dlfftrt 
eastitate, says Melancthon. Yet, I hear it stated, that there 
were religions independent of a revelation : Whencu are 
these ? Did they not grow forth from something in man ? 
— ^To answer this question satisfactorily, we must agree on 
what we understand by religion. And here we shall have 
at once to reject a host of views, but particularly tiie fol- 
lowing: I 

• 
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1. Religion is not the mere knowledge that there is a 
God. Such knowledge may be the source of much phil- 

. <MH>phical speculation, but it leaves the heart cold, and does 
not animate the will to good actions. The devils know 
that there is a God and tremble^ they know what they hate 
to know, and what they cannot love. Again : If religion 
consisted in knowledge it would necessarily follow, that the 
most learned divines must be the most devoted and religi- 
ous ; that the degree or amount of knowledge must also be 
that of godliness ; which is by no means the case. On the 
contrary the same amount of knowledge may be found in 
persons who have very different degrees of piety ; and so 
piety may be the same, though the knowledge of different 
persons should differ widely. 

2. Religion is not mere morality, so that our vrill driven 
by the conviction of ti future state of retribution, desires 
every where to |blfill the will of God, and the manifold 
duties imposed upon us. Word and actions are mere 
empty sounds and forms ; that which is their soul is the 
motive producing them. Motive and design exist before 
action, and are tne offspring of our sanctified or depraved 
disposition. That which renders an action good or evil^ 
lies not in the deed itself, but in the will, and the power 
that sanctifies the will. The same action performed by the 
religious and irreligious has an entirely different value as 
to its moral goodness. An unsanctified will can only lead 
to stoic pride. 

3. Religion does not proceed from a feeling of depen- 
dence in man. This feeling in its lowest stage, it is is said, 
is a mere feeling of dependence on nature, its productions, 
its terrible or benign phenomena. While feeling depen- 
dent on nature in these respects, man feels free as regards 
his will and mofal actions and does what he pleases. But 
when the original feeling is cultivated, it becomes a feeling 
of dependence that will leave nothing perfectly free in 
man, but will include his will also, so that he is and feels 
wholly dependent on the Infinite, This feeling includes 
this other, that there is a progressive union of man with 
God, and this is the germ of all religion, whether Feticism 
or Polytheism, only that Monotheism is the purest erf all 
religions. 
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This View on the origin of religion is one that seems 
highly plausible, and to refute it we shall consider for a 
moment the nature of /ee/tng-.-— We understand by it ^ ffte 
genercd susceptibility of pleasure ar^d displeasure.*^ Aiptivi. 
ty whether physical or organic, has its limitations ; these 
limitations have different degrees, and the notice we take 
of these degrees of limitation is that which we call feeling, 
and this is either pleasant or pamful. Every activity of 
man has a certain capacity to receive impressions, and can- 
not receive any beyond it ; if excited beyond measure it id 
destroyed. The stone lying in the heat of the sun, does 
not suffer, because it remains what it is though broke in 
pieces, and because it cannot feel though it is burning hot 
to our sensation. The plant cannot receive the rays of the 
sun in every degree, but only in one commensurate to its 
life or strength ; exposed to too great a degree of heat, it 
withers yet it cannot feel. But the eyi looking into the 
light of the sun, feels pain and may become blind. We 
say now that when any activity of man is promoted by 
any cause whatever, a feeling of pleasure is experienced, 
when impeded, that of displeasure. And as the activity 
differs, so the feeling. Our bodily activity, when the dif- 
ferent functions are harmonious and regular, is accompa* 
nied by a feeling of pleasure, of hilarity, and this is a feel- 
ing of health ; when these functions are impeded, when 
digestion is sluggish and heavy by a feeling of displeasure, 
of a tendency to rest, of sickness. So feelings accompany 
our thinking power, as those of pleasure, when we find 
what we seek for in the sphere of truth vrithout great la- 
bor, and when the difficulties in our way yield, and those 
of pain, when we meet vnih different results from what 
we expected, or when we do n6t find at once what v^e 
seek ; this is so with feelings connecting themselves with 
the sight of beauty, when we see the infinite in the finite, 
the t£)ught represented is a sensible form in an image. 
These feelings are not merely physical, not merely in the 
nerve, but their ground is the soul. Every merely sensual 
feeling is in a particular nerve, local ; the feelings under 
consideration are spread throughout the whole inner man ; 
and again the feeling of beauty cannot arise from a sen- 
sual impression, but must finally rest in an act of judgment 
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Neither have the'feeKiigs of which yre AEpeal^ any external 
objects ; bat they are wholly mbjedive^ the m/gt$t subjective 
possessed bv man. This can easily be shown by compar- 
ing them with sensation. When I fbel the beat of the sun, 
warmth is the object of my feeling ; when I hear the voice 
of a person, sound is the object of my feeling ; when \ feel 
the smootlmess of a surfoee, I feel with my hands or fin- 
gers, and the object is the thing felt But when a feeling 
of pleasure is connected with the hearing of the voice of 
a friend then thisj^fea^tfrebas no object that is felt ; it ari- 
ses from the r&^gnition of a friend, and the object of the 
feeling is pleasure. Or wten the feeling of pleasure unites 
with that of smoothness, this has not for its object smooth- 
ness, it has no relation whatever to it, but merely to our- 
selves. All feelings are either agreeable or disagreeable 
when they have merely reference to our sensuiuity; or 
when they refer lo form and contents, their expression is 
that of the beautiful^ sublime, or the opposite. Now 1 may 
say, the lily is beautiful; or the fragranqe iaa^eeable, in 
all these instances tne predicates express feehngs, which 
have in reality no object. For the predicate beautiful, i^ 
not continued in the rose, nor that of agreeable, in the fra- 
grance : these predicates are my feelings which I transfer 
and place into these objects, pronouncing these their quali- 
ties. ' When on the other hand I say, the lily is a bulbous 
plant, then the predicate is a constituent part of the lily, a 
predicate resting in its logical subject. The rose will re- 
main a rose whether I declare it to be beautiful or not ; 
but it will no longer remain a rose if it is not a flower or 
a plant. 

The first objection then to be made to the assertion, that 
religion originates in a feeling of dependence on the Infi- 
nite is this : — ^Feeling is without an object and a inere feel- 
ing of dependence leaves the object on which we depend, 
wholly undefined ; it demands tnerefore knowledge from 
some other source, but knowledge is more than feeling. 
Peeling without knowledge is blind. 

Again : This feeling of dependence on the Infinite is nc^ 
found everywhere ; on the contrary we find in its place a 
slavish feeling of dependence on nature, on the finite^ on 
animals, vegetables, stones, &c. If this feeling of depen- 
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dence on the finite, is the feeling of dependence on the In- 
finite but in its rude state, it demands cultivation, and can 
be found only among the cuhivated, since it would i)e im- 
possible to cultivate feeling alone, and ind^ndent of the 
other activiti^ of the mind. But religion is not merely- 
intended for the cultivated, it is fot all, for the rich and the 
poor, for the learned and the ignorant. Nor is it true, that 
the most cultivated are always the most religious. 

And in the third place : Feeling and thinking are insep- 
arabfe. There is a feeling connecting itself with the 
thought of the Infinite^ but it is hot the origin of this 
thought ; it only accompanies it, as a feeling of respect ac- 
companies our morally good actions. The feeling of re- 
gard may act as a motive, but it is not this principle of our 
actions, since to know whether they are good or not, we 
lAust compare them with the law, and every comparison " 
is an act of judgment and not of Reeling, And this feeling of 
self 'Tregard, or respect, while originating in the most differ- 
ent actions, will nevertheless be the same. So it is wijth 
the feeling of despondency, of joy, of grief; they all may 
have various causes and still be the same feeHng. — Feeling 
being without a definite object, demanding knowledge for 
its very existence, is even not a sure sign of truth, much 
less its origin. Or in other words, feeling may give cer- 
tarniy to him that has it, but not truth. Heathen whose 
religions are superstitions, the systems of sin and wicked-^ 
ness, have as much feeling as Christians, aB much zeal, and 
as much fervor. How many are willing to sacrifice them- 
selves for the supposed truth of their religion, how many 
desirous of becoming martyrs I All mysticism and super- 
stition take their rise in feeling, when connected with fancy 
and imagination. Feeling without knowledge is blind, 
mystical, dark, inexpressible and unintelligible ; its contents 
may be the highest or lowest, right or injuistice, joy or grief, 
wrath or hatred, hope or fear, the royal flower or the most 
noxious weed. AH feeling is changeable ; now it raises our 
zeal and interest, and now again it leaves us cold and in- 
diflferent ; now it elevates us to heaven, and now again it 
suffers us to sink down to despair. 
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§ 2. TRU^E R£U<»ON. 

What then is true religion ? It is s, peculiar activity of 
God, which announcing itself to the heart of man, changes 
it, converts it, and restores man to peace with himself, with 
the world, and with (Jod. A few words on this, definition 
will render it perfectly clear. — The object of religion is the 
restoration of peace ; this can be restored only by an union 
of man with his Creator, through whom alone he can per- 
ceive the true value of every thing created by him, and 
estimate it properly. This union is to he produced by a 
peculiar activity of God upon the heart of man. This ac- 
tivity is peculiar, because it differs from every other divine 
•agency, and announces itself as such to the heart, so that 
it neeas no further proof, but is its own authority : as the 
light of the sun needs no other light to make itself seen or 
manifest, so this activity of God, directed upon the heart, 
makes it certain of its nature. It is the heart upon which 
it acts, purifying and converting it. Peelings and know- 
ledge are changeable, the heart is permanent. Again : It 
is the centre of man, uniting i^ itself thought and will and 
feeling, for from it good and evil thoughts proceed ; it is 
according to the Bible the source of desires and passions, 
the seat of consciousness, of the conscience, and of our 
whole inner man. It being changed, the whole man is 
changed ; it beinff converted from the world to God, from 
sin to holiness, all the activities of which it is the seat will 
be turned contemporaneously and for ever. Hence, while 
in the state of nature the dinerent activities of mind were 
at war with each other — while thinking delighted perhaps 
in abstract, cold and useless speculations, in generalizing 
every thing so that no form in reality could any longer cor- 
respond with it ; or while imagination would suppress 
thinking, and beget, as in India, the most fantastical and 
shapeless productions, or while will wholly directed to the 
sensual, was entirely absorbed by desires and passions ; — 
they are now brought into harmony pervaded by one spirit, 
by one love, and by one object, so that man having God in 
his heart, will have him in his thoughts, in his will, his ao 
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tions and his feelings, so that none of these mental activi- 
ties will feel healthy and joyful without this reference to 
God. Religion then is always based upon a communica- 
tion of God to man, and where this communication is want- 
ing, where the regenerating power of the Spirit is absent, 
there cannot be true religion. We must, therefore, con- 
sider all heathenish religions as superstitious ; they rest on 
a faith created by themselfes, and not produced by God \x\ 
them ; they do not free man from sin by converting him, 
but lead him deeper into it. A glance at them must prove 
this, and especially prove too, that the activities of the soul, 
"while man is in the state of nature, are at war with each 
other. For all religions are either the productions of de- 
sire to the exclusion of the other activities, or of imaj^na- 
tion, or of cool reflection and understanding. 



§ 3. RELIGIONS OF DESIRE. 

1. The lowest of all superstitions, and one spread among 
the numerous tribes of Africa, is that of enchantment or 
feticism. It is wholly produced by desire and a feeling of 
want. By his immediate will man expects to effect what 
he desires, to exercise power over nature and its elements, 
to conjure storms, diseases, and death. " Enchantment is 
in itself nothing else than the expression that something 
opposes the purposes of man, and that it ought not to be." 
This opposition is pronounced without the use of any means 
in a direct manner, or means are called in aid, and the en- 
chantment is indirect The principal thing is, that man by 
his mere will, here and there, desires to coerce nature to 
be at his disposal. Again : Whatever may injure or benefit 
man, receives his adoration ; whatever may serve as re- 
medy or means, all stones, and herbs, and animals, desej've 
his devotion, for each is possessed of a peculiar power, and 
each good for something. Gold differs from copper, the 
hare from the stag, the fur of the former from that of the 
latter ; each has an efficacy diflferent from that of the other, 

33* 

Digitized by LjOOQIC 



890 ^ PSYCHOLOGY. 

6cc. The deity is the fetish ; it has no universal form, no 
unchangeable existence, but now it iis a stoncj which the 
negro carries about with him, and which he worships until 
he gets tired of it. Then he chooses something else for his 
deity, and so on. Now it is the water, that attracts his 
curiosity, by its transparency, penetrableness, liveliness, 
murmuring ; now the stormy wind, now the fire, which is 
no ^s destructive than beneficijj. Or it is a plant, a tree, 
-—as it grows forth, spreading and clothing itself in a lovely 
green, on the top of' which the flower in all its splendor 
makes its appearance — which attracts his admiration, and 
to which he ascribes a power, it does not possess ; or it is 
the animal which moves freely about, seeks its food, and 
resembles the savage in its actions, yet is mute, mysterious, 
and hence ^ wonder to him. 

2. The second form of superstition, in which desire is 
still perceptible, is Buddhism^ as met with among the Mon- 
gols, Birmans, and Chinese in the west. In it desire is con- 
trolled, for the individual recedes before the one, indis- 
tinct and unknown substance, which all in all, is uncon- 
scious of itself; the individual retiring into itself, grows 
mute and silent. This superstition teaches that all has pro- 
ceeded from nothing ; this is the deity, and does not mean 
an abstract absence of beinff, but an undefined, incompre- 
hensible, shapeless beings a being so vague, and so without 
contents,, that if we are asked what it is, we must say no- 
thing of all that we can know. All will return to nothing. 
Silence, obedience, resignation, are the highest virtues. The 
silence of the grave is the element of eternity. Cessation 
of all motion, both in body and soul, is the highest happi- 
ness of man ; when once reached, man is the same vsrith 
Fo or Buddha. Buddha himself stands in a position of 
deep meditation ; feet and hands cross each other, and one 
of his toes is placed in his mouth, indicating that he feasts 
on himself, on his own meditations. The highest end man 
may attain is to connect himself by meditation and silence 
Vfith nothing ; then he will be the same with God, not to 
be distinguished from him. 

The belief in the metamorphosis of the soul causes the 
worship of animals, for which they erect temples. Even 
hospitals for diseased cows are met with. A missionary 
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relates the history of a dying Chinese, who sent f6r him 
and complaiile49 that b: bonze had told him, that as he was 
ii^ the service of the emperor, so he would remain in it 
after his death, for his sou^ was to pass into an imperial 
post-horse, and he ought then to attend faithfully to his 
service, not kick nor bite, nor stumble, and be satisfied with 
little food. This religion, however, Worships its deity in 
the form of Kving men, called Lamas. There are espe- 
cially three of them, that receive the honor of being con- 
sidered gods ; the one is Dalai Lama, in Lassa ; the other 
is Lama, in Thibet, and the third in Tartary. 



§ 4. RELIGIONS OF IMAGINATIdN. 

1. Brahminism. This is a fantastical wild production. 
Imagination is not bridled in it by reason, its form is shape- 
less, without measure or proportion, and hence, though 
sjrmbolical, by no means beautiful. It is pantheistic, for it 
makes no distinction between the free activity of God and 
that of the w6rld and man. " The whole world is Brahma, 
grew forth fi-om Brahma, consists in Brahma, and will 
finally be absorbed by Brahma." The creation of the 
world is rather an emanation, for the deity flows forth in 
innumerable gradations, down to the being and existence 
of finite things, which are the being of the deity itself. The 
whole world is the result of a desire in the deity for change. 
Hence, all is divine, a part of deitjj ; every flower and every 
star, every leaf and every twig. Yet the Indians have not 
one idea only of the creation, but many, and these diflfer 
essentially. In the Vedas we find the following account. — 
Brahma sits in solitude, another being higher than himself, 
tells him to extend himself and beget himself. But Brahma 
was not capable during a thousand years, to comprehend 
his extension, and hence he returned into himself. Cos- 
mogonies in the law-book of Menu, in the Vedas, and Pu- 
ranas difler, hence nothing can be said with certainty. 
The Brahmins are the existence of Brahma ; they came 
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ferdi 0xmi his mouth ; but every one may become Brahma 
by great r|gor of life, especially by remaining for ten years 
inactive, by living on leaves and dried grass, by standing 
on one leg, crosimg the arms above the head, &c. Great 
phenomena of nature, the Ganges, the sun, the Himmalehs; 
are identified with Brahma ; every activity being divine, 
imagination personifies aH> and hence an innumerable host 
of gods, at the head of v^hom stands Indra. Finally, sni is 
nothing but a limitation of Brahma, for infinite in himself, 
he exists in the finite ; to conquer these limits by ascetic 
cism is coMuering sin. 

2. The Persian Religion. In this v^e perceive the deity 
divided in itself, a dualism that is external as to its origin. 
In the Christian religion we have likewise the kingdom of 
Satan, opposing that of God : but Satan is a creat^ being, 
and God is in himself one ; again, Satan is conquered, but 
Ahriman and Ormuzd are continually at war. The ancient 
Persians revered the sun or fire as the highest being. TjQt- 
vane Akerene or eternity is the original ground of all. As 
nature does not produce any thing pure, as all in it is of an 
impure and mixed nature, there must be two principles and 
not (me that is like a tavern keeper, who pours out of two 
casks, mixing the drink. These are contained in Zervane 
Akerene, and are Ormuzd Or the light, and Ahriman or 
darkness. Light and darkness are consequently not mere 
symbols, but the one is the good and the other the evil. 
The difference between physical and moral evil is destroy- 
ed. The good is the light itself; whatever contains light 
and life, contains therefore good and is Ormuzd. Mithra 
stands between them, assists Ormuzd, and desires the 
destruction of Ahriman. ' The latter is sometimes calfed 
the first-born of light, but is said to have forsaken it. 

The kingdom of light is unshaken above the solid «ky in 
heaven ; also on the mountain of Albordi ; the kingdom of 
darkness was below the earth until it broke forth into the 
world of bodies of Ormuzd. Hence it is that the space 
between heaven and earth is divided by night and day. 
Before this corruption, Ormuzd had a kingdom of spirits 
of light, and Ahriman one of spirits of darkness. But 
afterwards the two kingdoms oppose each other. Those 
that believe the lies of Ahriman will, however, be Uirust 
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into darkness after death, while 4hose, fkith^ to Ottnuzd, 
ivill be received into the kingdom of -fight. IJjiis th6n is 
the religion which makes Gk>d fight with God. 

3. The religion of enigma or the religion of the Egypt- 
tians. In it we meet first with the God Hermes, the per- 
sonification of mind, the god that invetited langCiage, 
i?vriting and science ; the spirit of light that lives in hea- 
venly bodies. Osiris, however, is the god that was most 
adored by the people. His sister was Iris, the goddess of 
the earth and the moon. Osiris, the god' of goodness, the 
principle of all life, like Ormuzd, has an enemy in Typhon. 
Osiris dies by his hand, the god himself is killed. Death, 
this great enigma of human life, is the principal theme of 
the Egyptian religion. Even their god dies, and the high- 
est happiness of man is to be buried near his tomb, to 
slumber near him after a life of care and disappointment. 
But Osiris rises again, becomes the judge of all the dead 
and thus Typhon is conquered. Ahriman continues to op- 
pose. Ormuzd, but Typhon's power is destroyed by the 
death and resurrection of Osiris. As Osiris is principally 
honored as the god of the dead, as their judge, so the 
Egyptians seem to have paid more attention to the dead, 
than the living. The, palaces of their kir^s and nobles are 
crumbled to dust, but the mohumetits and tombs erected 
to the dead, are not injured by the tooth of time. Grottos, 
destined for their reception extend many miles ; and the 
pyramids attract our attention at present, as they have 
gained the admiration of thousands long before us. This 
religion is certainly full of seriousness, it seems to have 
discovered that all is vain, to have a full idea of the im- 
mortality of the soul — for Herodotus expressly states, that 
the Egyptians had been first in believing the soul to conti- 
nue after death — and yet they adored cats and dogs, birds 
and monkeys, and especially Apis. 

The religion of the Egyptians, deserves to be called 
enigmatical ; its hieroglyphics, the symbolical character of 
art among them, in which every thing is significant, even 
the number of pillars, of steps, of pots set around, the 
tomb of Osiris, has meaning and is not decided on from 
considerations of proportion. But Oedipus, a Greek, solved 
the enigma of the Sphinx, thrust her down the precipice 

Digitized byCjOOQlC 



S94 pgnmouMiT. 

and i^ew her. As we approach the relijpoii of Grreeca» we 
perceive fvery thing grow clear and transpar^t, enigmas 
recede ; stones and rocks as mere signs are no longer suf- 
ficient ; in the place of symbolic we hai^ mythi and the 
productions of an art, that renders the most dark and <fif* 
ficult 4ucid| and sets forth all that may move the breast of 
man. 

4. The religion of Beauty^ or the religion of Greece. 
The gods of Greece were persons, whose will was fxmt 
and who were not subject to any power of nature, nor 
limited to it The highest among these gods was Jupiter ; 
he had given the laws of justice, was himself justice, and 
both gods and men had to obey it, yet without being forced 
by necessity^ but freely and willingly. But there was an 
iron necessity, uyayxtj^ reigning over gods and men, of which 
it was unknown, whether it was blind or intelligent, pos- 
sessed of will, or a power that could neither determine it- 
self, nor could be determined by any thing else, but could 
not be otherwise than it was. This power allotted to every 
god his portion of power, and the manner of his existencie, 
and if men sought counsel from the gods through their 
oracles and attempted to discover the future, the' gods could 
tell them only what this blind fate had granted them to 
know. Yet Zeus had given the law and Sophocles sings 
beautifully : " Be it the lot of my life, to preserve holy pu- 
rity in word and deed, faithful to eternal rights that came 
down from above, bom in ether's space, which no earthly 
being, no mortal man begot ; Olympus is their father ; 
never will they sleep in forgetfulness, for a god lives pow- 
erfully in them, never growing old." " There is nothing 
that is not Zeus, and !^us is justice*" Thus justice, right, 
the law is acknowledged and man is willing to obey it 
But at the same time there is the incomprehensible, irre- 
sistible Fate, against whose decisions mortal man can do 
nothing, and through whose power he may be forced 
against his will, to violate the law. Laius for mstance re- 
ceives the oracle, that he will be killed by a son, not yet 
born; to prevent this misfortune, he exposes the infant 
child on the mountain Cithaerony and ccmsiders himself 
safe. But Oedipus taken up by a shepherd, fell into the 
- hands of the king of Corinth, was educated by him at a dk- 



Digitized by LjOOQ IC 



pflircvei^oorti 395 

tanee firoih home, and when grown up beii^g offended^ he 
consults the oracle conterning the truth of t^e insult and 
' receives the answer, that he was fated to many his mother. 
Believing Corinth to be his home, he leaves it, lest the 
oracle should be fulfilled. On his wanderings he meets 
Laius, whom he does not know ; insulted by him he striked 
and kills him. Thus Laius falls by the hand of his son, 
who commits parricide, without having s^y idea of iU. He 
arrives at Thebes, the home of his birth, but not known to 
him as such ; here he solves the enigma of the Sphinx and 
receives the publicly promised reward, the hand of the 
widowed queen Jocasta. She was the wife of Laius and 
the mother of Oedipus. Thus Oedipus violates two divine 
laws against his will, being guided by fate. And here ,we 
must remark, that the Greek heroes imputed all the conse- 
quences of an action, all that connected itself with it, to 
themselves, whether these accidental circumstances, wei;e 
included in their resolutions or not. In modern times, we 
hold ourselves responsible only for as much as our resolu- , 
tion and calculation, our intention and design contains and 
all that accidentally attaches itself to our actions, we ex- 
clude from the amoupt of guilt. — So again in another tra- 
gedy of Sophocles, in Antigone, we see the divine law of 
family love enter into a colKsion with the civil law or hu- 
man statutes of the king Creon. Both laws are to be kept 
sacred, but Antigone, seeing the corpse of her brother un- 
buried, finds herself in the dilemma, that she must either 
break the one or the other law. The family law was con- 
sidered divine in Greece, the civil, human ; she therefore 
resolves at the peril of her own life to offend the civil and 
obey the divine law. This, that she knowingly and by a 
resolution of her will must break one of two laws, was her 
fate. Here we may remark, that before the Greek re- 
ligion, there was no distinction made between divine and 
human laws, and that at present the possibility of a col- 
lision of duties is no longer admitted. 

This dependence on fete rendered it impossible for the 
Greeks to feel perfectly free ; but instead of forming reso- 
lutions of their own, and from the elements contained in 
their own self-consciousness in important undertakings, 
^y topk refuge in the trades, as the Romans in their 

Digitized byCjOOQlC 



396 TtffCimauoQY. 

muguria, auspida^ and haruspicia. The uncertainty wh^iMr 
tbeir undertakings would meet the approbation of the gods» 
and their feeling of an entire dependence on them made 
them seek their counsel in every public or private affair. — 
We have called the religion of Greece that of beauty ; 
ihus far it has exhibited itself only as that of necessity. 
It is beautiful, however, in the following respects : — The 
gods of Greece are free and intelligent beings ; as such 
they were to be represented. Nothing in nature was suf- 
ficient to be this representative, hence it was to be pro- 
duced by art. All beauty has the following elements. 
First ; Sensation^ that of seeing or hearing. Secondly ; A 
pure thought Every sensation is finite, limited^ but a 
thought is infinite. Here is a contradiction, and it is re- 
moved by the artist, who unites thought and sensation in 
Thirdly ; An image. The more this image seems to exist 
only for the purpose of exhibiting the thought of the artist, 
the more it seems only the transparent body of this idea, 
which is the soul, the more it deserves to be called beauti- 
ful. The Greek artist, creating by his imagination in his 
soul an idea of the being and natui'e of his gods, felt an 
irresistible urgency to represent this idea of others by an 
external form, so that they also might possess it. The idea 
of Apollo was that of a being, free from care, cheerful in 
itself, vigorous, and powerful, that of intellect personified. 
Such an idea is infinite in itself ; the artist possesses the 
power to represent it by an image, in a sensible form, and 
the god appears before us, creating in us the idea, which 
inspired the artist. 



§ 5. THE RELIGiaN OF UNDERSTANDING OR COOt 
REFLECTION. 

Thi5 was the religion of the Romans. It was Eudae- 
monism, a i-eligion of usefulness. Cicero praises the Ro- 
Ynans on account of their piety, because they desired the 
approbation of their godg in aH their undertakings. But 
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the truth «, that the ttotMns honoi-ed their gdds because 
thejr itood in need of them, fot they had uieir designs, 
wh)di they expected by honoring the gods to i^Kfoce them 
to execute. When tlie old gods were not favorable to 
them, they created new ones.. It is knc^lm that neither the . 
Greeks nor the Romans had a doctrinal part of religion ; 
festivals, the theatre, were the only means of preserving 
religion in public. In Greece it was principally the trage- 
dy, which unUke that of Shakspeare, did not mingle mirth 
with madness, but was serious throughout. Its themes 
Were justicei purity of disposition and action; the holiness 
and th» inviolability of the divine law. If these laws Were 
offended, man had to atone for the offence, and it was only 
by submitting patiently and humbly to the punishment in- 
ihcted by the gods, that he could become reconciled with 
them, and with the law. This is^^ beautifuHy exhibited in 
Oedipus in Cobnnd. The Remits received their tragedieg 
fipoto Greece, and the only entertainment of the kind, which 
grew ftwth t>n Roman soil and was peculiat to the*Romans, 
was the butchering of animals and men. Hundreds of 
men, four or five hundred lions at a time were killed, or 
forced to destroy each other before a delighted public. In 
sutoh entertahunents we cannot discover any morsd worth, 
any thing that could refine or cultivate. (So the whole re- 
ligion of the Romans was mean and worthless. A religion 
that has its roots in the idea of usefulness^ is contemptible. 
In it the idotion of gain or the apprehension of loss, hope 
afiid fear for himself, determine man to be pious ; love is 
not to be met with where usefulness is the ground of re- 
ligion ; here the question is: What is the end? and again: 
Is it aprivtzte or public one 1 If that of a whole govern- 
ment, is it dominiim^ as it was with Rome ? Whatever be 
the object and end, the followers of such a religion look to 
their gods for the satisfaction of some interest, and thus 
make them mere tools, means for the purposes of man. 
Man may honor them, but in doing so he hopes that they 
will pay him for hb trouble, that his designs and purposes 
will fill their breast, and make them willing to promote his 
wishes. 'Such creeping humility is hypocrisy. 

The end, the Romans had in view, and for the sake of 
which they desired the favor of their gods, was to conquer 
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an nations, anid enrich themselves with the ^x^ of ww* 
Hence, their highest god was Foitiina Publica ; Bama is a 
governing, a divine, holy being, and in the form of a god it 
18 Jupiter CapitolinuSf dbe highest of all the gods. Oth^ 
gods had to preside over the fertility of the earth, the skill 
of man. There was a Jupiter Pigtor^ who presided over 
the art of baking. Fornax was the oven, in which the 
ffrain was dried. Vesta the fire, over which the bread wis 
baked. — Comparing a single god of Greece with one of 
Rome, we shall find a striking difference. ^ Athena was 
the ffoddess of Athens ; she had not to serve Athens or its 
inhwitants, was not their tool, but their Spirit, and Athens 
was only the external existence of this s[iirit Jtg>iter C7a- 
mtolinus, on the other hand, is not the Roman spirit^ but 
ne is a god that has to serve it.** 

Having; thus touched upon the most important forms of 
superstitious religion, we must come to the conclusion, that 
man left to himself, is wholly unable to restore a picoper 
relation between himself and God, to restore harmony and 

Siace. Sin has its root in the will ; unless it is sanctified, 
olinesSf the soul and substance of rdigion wiU and must 
be absent. But this will can only t)9 sanctified by the re- 
generating power of the Holy Spirit. Yet corrupt ss Iheser 
religions were, they were a faint echo of the knowledge of 
Divine things, that man received in paradise, a dark and 
confused remembrance, held down by sin, and not able to 
emerge from the depth of corruption, it being itself per- 
vaded by sin. The knowledge of death, however, the fear 
of evils of every kind, the perception of the vanity of all 
things, the urgent warnings of conscience e^ven in its state 
of depravity — roused this dim remembrance, which in con- 
nectbn vrith a sinful imagination, with dedres and evil con* 
cujMscence, produced idolatry, the worship of animals, 
sacrifices^ and all other parts of superstitious belief. — The 
correctness of this view appears from the fact that the re- 
membrance of the flood, and ^ hope of the restoration of 
man to the favor of God, run throDghout all nations more 
or less clearly. This remembrance and this hope include 
the idea, that there was once a state of mankind purer, and 
better ^iisn the present, ami that the pi:esent is not what it 
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ougbt to be. Tjud is indioatfed too, by the greatntunber 
of sacrifices. 

If we see on the one hand^ that man cannot create a re- 
ligion of his own, and on the other, that he is anxious to 
worship a higher being, we should expect nothing less, than 
that he woubi seize with joy upon a revelation, made to 
him by (Jod himself. And yet the opposite of this is true. 
Man without religion is incomplete ; a plant, that has not 
flowered ; a bell, without a tongue, which cannot give a 
clear and distinct sound; a planet, that having wandered 
from its sun^ is without light ; a ship, without a compass, 
a stranger, without a home. And ^ou^h this is so, his sin 
veils the li^ht of revelation as a cloud that of the sun. 
Reveli^ion is there, but he cannot see it, because the eye 
of his soul is filled with the darkness of sin, satisfied with . 
its state, it feela pain, when looldng into the Kght of reve- 
lation. We cannot withhold from our readers an extract 
from the beginnmg of the seventh book of Plato's Repub- 
lic, which though written by a heathen, expresses the re- 
lation of the sinner to the gospel in a masterly manner. 
Perhaps it may have more weight with some, than if it 
were written by a distinguished divine of modem times : — 

^ See men in a subterraneous, cavemlike dwelling, which 
has an opening along the whole cavity towards tne light. 
Suppose that from their infancy they were chained by the 
neck and limbs, so that they must remain on the same spot 
and can only look fimoard but are unable on account of 
the fetters to turn their heads around. A fire burning 
above, and at a distance behind them, gives them light 
Between the captives and the fire, a road passes; along it 
runs a wall, like one which jugglers erect before the specr 
tators, frcmi b^ind which they exhibit their skill. Along 
this wall men are carrying all kinds of vessels, which over- 
top the wall, atid statues and other stone and wooden im^ 
ages of all kinds of art. Some of these men speak, others 
are silent. This whole comparison now applies to us. For 
in the first place these chained persons see nothing of them- 
selves and of each other, except the shadows cast by the 
fire upon the opposite wall of the cavern. And so of aU 
that is carried along the wall, only the shadows are se«n. 
Now if they can speak with each other, they certainlv 
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name what thejr see, Atid if their prison had an ec%&, 
they wouM, when one of the passers by should speaks im* 
agine the fleeting .shadbws were speaRii^; Hence they 
would not consider anything else to be true than the 
shadows of those works of art. — Let us then consider the 
cure and redemption from their chains and ignorance ; how 
it will be, if they should meet with the following things: — 
Suppose one was unchained and forced to walk up, and 
to look into the light, and in doing so, he felt pain and 
could not on account of the dazzling splendor perceive 
those things, the shadows of which he saw before ; if then 
any one should assure him, that before he saw only vani- 
ties, but now, nearer to reality and turned to that which 
truly is, he saw more correctly, and if he showing him all 
thcU passed by, should a^ him, vfhat each is and force him 
to answer, he certainly would be conAised and would bo* 
lieve, that what he formerly saw, was more real, than what 
now was shown him. And if he werfe urged to look into 
the light, his eyes would pain him, he would flee it and re* 
turn to that, which he is able to look at, firmly convinced 
that it was more true than what was shown him last. Sup- 
pose too, some one would violently lead him up the rough 
and steep ascent and not rejpase him, until he hafl brought 
him to the light of the syn ; he will feel much pain, and be 
dragged up against his will And v^^hen he now comes to 
the light, and has the eyes full of rays, he will be unable to 
see any thing of all that is shown him, as being real and 
true. In orcfer to see, what is above, he must become ac- 
customed to the light, at first he would most easily perceive 
shadows ; then the reflections of men and other things in 
the water, and . at length men themselves. And thus he 
wouki prefer contemplating what is in the sky, iand the sky 
itself at night, and seeing the light of the moon and jstars 
to looking at the sun and the light in the day. But after 
some time he will be able to view the sun itself instead of 
the image in the water, and then he will find out, that it is 
he, that causes the revolutions of time and years, aind dis- 
poses all ki the visible space, and is also the cause of what 
the captives saw in their cavern. And if he should now 
remember his first dwelling and his fellow captives, he 
wouW certainly consider himself happy and pity them,—* 
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tf they were in the habit of gtving honor, praise and Ve- 
i^rards to him who couM most accurately see tlie passing 
sfasulows and remember best what came first, what last, ana 
i^hat at the same time, and who could best foretell what 
ivill come next, he would no longer desire this reward, nor 
envy those in power and honored among them. He would 
much rather like Achilles in Hades, prefer cultivating the 
land of a poor man and enduring every thing else, to hav- 
ing such notions and living there again. And this we will 
consider yet, that if he should go down again and sit in bis 
place, his eyes would be full qf darkness, coming directly 
from the sun. And if he should a^ain emulate those who 
had always been captives there, in the examination of those 
shadows, while there was yet a glimmer before his eyes, 
and, while they hful not yet accustomed themselves a^ain 
to darkness : — he would be laughed at, and they would say, 
that he had come down with spoiled eyes, and that it was 
not worth while to ascend ; but that every one ought to be 
killed, that would attempt to force them and take them up 
to the light of the sun," [The Jews really did so.] * 

" The whole picture must now be applied thus : The re- 
gion, which becomes manifest to us by sight, is the cavern; 
the pow^ of the sun is the light of the fire in the prison^ 
the act of ascending and the view of the things above, is 
the elevation of the soul into the region of knowledge. Now^ 
my belief is this, [Plato speaks] and God knows whether it 
is correct. What I know is this, that last of all, that may 
become known, and only with great pains the idea of the 
good is perceived ; but when once perceived, it is acknowl- 
ed^d as the power of all the good and beautiful, wherever 
it be met, of the light and the sun from which it flows 
forth, in the visible ; of truth and reason in all knowable 
things, so that every one must see this idea, if he will act; 
rationally either in private or public affairs." 
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CHARLOTTE ELIZABETH'S WORKS. 

WITTH AN INTRODUCTION 
BY MM. HARRIET BEECHER STpWE, 

Ajny A TosersuLn of thb autbobess. 

»Voli.8vo.» 

WITH SEVERAii ILLUSTRATIONS, 

ENOEAVBD EXPRISSLT FOR THE WORK. 

The Publisher imn'tes the attention of tiie public to this 
new Edition of one of the most popular and useful writers 
of tbepresent age. It contains upwards of 1500 large octavo 
pages, and nearly thirty different productions; several of 
which in prose md poetry, make their first appearance in 
our country in this edition. All her volumes, excepting 
a few juveniles unsuited to a Standard Edition, are includ- 
ed in this, making, to.all intents and purposes, a complete 
Edition of the Works of Charlotte Elizabeth. 

'To the attractions of our former Editions we have added 
several engravings from steel, got up expressly for the 
work, as Illustrations and Embellishments. 

The news of the death^ of Mrs. Tonna has awakened a 
new interest in her writings. Among her last labors as an 
audioress, was the preparation for the press of Judea 
Capta. This we received from Charlotte EliKabeth in 
manuscript, in advance of its publication in England, for 
this Edition 6f her works, whieh ?Uu her ewpre$9 endone' 
mini, and ii the mUy one m this cotMtry from wkUh sAe 
il«f dertoed awff peewniarff ben^t. 
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** Charlotte Elizabeth's Works have become so uniTer- 
tillf kHoim, and are so highly and daftervedly appreciate 
in this country, that it has be^me almost superfluous to 
praitfS them. We doubt ezceedlDgly whether there has 
oaen aiiv female writer sinoe Hannah More, whose works 
are like^ to be so extensively read and so profits^ly read 
as hers. She thinks deeply and accurately, is a great an- 
alyst of the human heart, and withal clothes her ideas ia 
most appropriate and eloquent language. The present 
tdition, unlike any of its predecissors m this country, is 
in octaro form, and makes a fine substantial book, wmch, 
both in respecrto the outer and inner, will be aaornament 
to any library." — Albany Jirgua, 

'* These productions constitute a bright relief to the 
bad and comipting literatore in which oar age is so 
prolific, full of practical instruction, illustrative of the 
beauty of Protestant Christianity, «nd not the (ess abound- 
ing in entertaining description and narn^ve.'*-<-j((nfmai 
c/C&mmeree. 

<< In justice to flie puUiriier and to the publie, we add 
that this edition of Charlotte Elizabeth's Works will form 
a valuable acquisition to the Christian and FamHy lijura- 
ly,^* ^Christian Observer, ' 

** We experience a sense of relief in turning from tlie 
tountless small volumes, though seat and often ornate, 
^at the press is constantly' throwing in our way, to a 
bold, substantial-looking octavo xA 600 pages, in plain 
black dress, with a bright, cheerful countenance, such as 
the volumes before us. Of the literary characteristics of 
Charlotte Elizabeth we have had frequent occasion to 
speak. Het merits and defects are too well known to 
need recapitulation here.*'«-k^tQ;toar^ Dotly AinerHtft, 

This third volume completes this elegant octavo edition 
of the works of this popular and useful author. The 
works themselves are so well known as not to need com- 
mendation. The edition we are disposed to speak well 
of. It is ill clear type, on fine paper, and makes a beauti- 
ful s,eries. It is, moreover, very cheap.'*-— JVho Ymk 
Evangelist, 
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